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Bucmunnshup paxmonup paxum!

baprua makray anemzaepain Pab0bicsl Autara, naiiramOapiapAblH €H YIBIFbI, NIIIepaiH HMaMbl —
MyxaMMe/IKe JKOHE OHBIH 0TOAChl MeH caxabanapbiHa, dpi Onap/ibl )KaKChl KOpiIl, i3iMeH KypreHaepre A-
JIaHBIH coNieMi MeH casiayatsl 0oschia! ComaH KeHiH. ..

by Hyp-My6apak Erumner nciam MoJieHHETi YHUBEPCHUTETIHIH «IcIaMTaHy 3epTTeyiiepi» FhUIBIMU
JKypHAJIBIHBIH YIIIHIII CAHBI, OJ ©31HIH HBIK XXOHE CEHIMI KaaaMIapbIMeH aJiFa )KbUDKY/A, YHHBEPCHTETTIH
npodeccopiiapbl MEH 3€pTTEYIILICpPI aThbIHAH KapHsJIaHyaa. OMipaeri Yibl MIHICTTEPAIH Oipi — FBUIBIM,
OKY, ka3y jkoHe 3eprrey. Cebebdi FampIMaap MeH 3epTTeylliyiep, KOFaM OJIapJIbIH alIbIHFbI KaTapiibl OKiJl-
Jepi peTinjie, KoFaMra e3/1epiHiH Oif-miKipyiepiHiH TYHiHi MeH ToxipuOeepiHiH e3eKTepiH ycbiHaabl. Omap
e371epi ceHimai OonraH OimiMaep/ai skoHe Oy KoFamFa maiigackl OOIMalTBIH HeMece HOTHXKeci3 00IaThiH
TOXIpHOeNnepAiH KeHICTIKTEPiH KbICKAPTa/bl.

By, ocipece, ToxipuOeIik FEUTBIMAAPIA aHBIK KOPiHE/I, OJIap/Ibl 3¢pTTEY JKOHE Ha3ap ayaapy skahan-
JIBIK JICHTelij1e OYPBIH-COHJIbI OOIMaFaH FBUTBIME JKETICTIKTEpre KO KEeTKi3yre ceOert 00opl, OyI1 azamaap-
JIBIH KYHZNIKTI eMipiHze Typii cananapaa kepiHic Tabaasl. by canana aifikeIH KepiHce e, 0J1 COHIal-aK
o/1e0u KaHE MHTEIUICKTYalI /bl ICHIeli/ie, JIHTaHYIbIK JKoHe 9/1e0U 3epTTeyep/e A MaHbI3Ibl.

KerntereH kare TYCiHIKTEp MEH XaJFaH CEHIMJEP, IKCTPEMHCTIK jKOHE HSSUIBIK KAaTaJlIbIKThI yCTa-
HYIIbUIAP TaparblHaH KOJIJIAy TallKaH, erep oyap LIbIHANBI FalbIMIap, OUTIMAL yarbI3LIbLIAp JKOHE MYKHSAT
3epTTEeyIIIEepIiH KapayblHa YChIHBIICA, OH/IA IIBIHABIK AIIBUTBII, OJIapIbl OYPHIC TYCIHIKTEPAiH KOJICHKEC]
KOHMBUIAABL. ByJ1 KeneHke - TyCiHOeyIIiTiK, OUTIMHIH JKOKTBIFBI JKOHE 3epTTEY MEH OKY YCTIPT KapasFaH-
JIBIFBIHBIH HOTHIKECI.

Kare TyciHikTep epTe Ke3aep/e /e, 9J1i KYHre JAeiiH KaHIllaMa KaH Teryre, xapam HapceJiep/iiH pykcar
eTiyine ceden 6osabl. Mbicaisl, KoHe dyipae Keldip HamaH ajamaap xaianda Onuaiy (Ajuia oraH passl
6omcein) MyrayusimeH OeiOITIIITIK KeTiciMiH )KacaranblH KaObU1AaMail, OHbI IMaM/IBIKTaH JKOHE CEHIMHEH
IIBIFY PETiH/IE KApaCThIPFaH.

Byt Typansl ucnam nepekTepine cakTalFaH SHTiMe oJlapAbIH Xanuda OIHIIH JYPhIC OpEKEeTiH MO¥i-
BIHZIAybIHA OKeJdi. MyHzail MbIcaniap TapuxTa Kell Ke3Jeceni, OHTKeHI KaTe Ke3KapacTap MEH jKalFaH
TYCIHIKTEp SpKAIlIaH FHUIBIM MEH i37IeHIC apKbUIbI TAJIKbUIAHBII, JAJICIACHII Kelesi.

Kypan men [laiiramOapbIMBI3IIbIH XaJUCTEPiHAC FHUIBIM/BI YHPEHY MEH OHBI Tapary ©Te >KOFaphl
OarayaHraH, OWTKeHI OyJ1 eH ab3ai ic api AJUTaHbIH KachIH/a eH Kol cayaOblHa ne OOIaThIHbI OeIrii.

Byn yuriHm caHblHOa OpTYpIi canagarbl FaIbIMAAPIBIH 3epTTEYICpiH KAMTUTHIH MaHBI3Abl MaKa-
nanap JKapuslaFad. by JKypHanasl gaiiblHAayaa yikeH eHOek ciHipreH Hyp-MyoOapak Erumer mcimam
MOJICHHETI YHUBEPCHUTETIHIH IPOPEKTOPEI, HoKTop Epruar OHrapra »oHE FhIIBIM MCH HHHOBALMS Jenap-
TaMeHTiHIH 6acTeiFbl JOKTOp blkTHsp Ilanrepere, coHnaii-ak »ypHabl AaiiblHIayFa KaThICKaH GapIibiK
FaJIbIMJIapFa aJIFBICBIMBI3]IBI OlIIipemis.

AJnara IyKip, OChl yakbITKa JICiHiH 0i3re KOPCETKeH KOMEri MeH KOJ1ayblHa paxmeT!

AJLTaHbIH aThIMEH, COHFBI CO3iMi3 — OapibIK MaKTay anemaepain Pabosicbina, Aiara 60sChIH!

Hpogeccop Axmen Xyceiin Myxamman Uopahum
Hyp-My6apak Eruner uciam MaieHHeTi yHuBepcuTeTiHiH PexkTopsl



h]\/[ UCJIAMTAHY 3EPTTEYJIEPI Fruieivu sxypHAI
4 RESEARCH IN ISLAMIC STUDIES Scientific journal

NUR-MUBARAK

Ne3 (03) 2024 S Agale Alae dgadla) cilad Al A G gay
pen ) Gl A ana

dnaa s all o 5 dane L Cplus yall ale) 5 oba¥) Capal e a3l g 33all 5 cpalladl Gy dl 2aal)
ceeamyy Ol o g (M) Glualy agadi e

Gl A shal g (Gl bade el e 58 ApaDluy) A8EN 4 pad) daalall dalal) Alaall o3¢l
alal) Faga o Ll o3a 3 Guald) Fagall o cpfialil 5 BLLYI B0l (ha Lt i anily 281 ey e
Ladla Al ) gady () ) — 45 shim an 5 — adinall agadi 885 ¢ il g laladl G Iy Canl 5 AU 5 ¢yl
(e Al 5 Clalise ainall 138 e cpedald (il 5 Ac Ul aa agoa) Caaly ) cago bt 335 can ISl
Al Y 5 Baka e Al ()5S ol O B Y A ligdaill 5 o Y A el

ale dmgi ) g plaia¥)y clgle 58 5l (sl () Ay il Aleall o slall 8 a5 10y 05 18
sl (i Lad VLl it 3 e ulil) L 3 U L) 5 Lgasali 3) allall (5 sisall e 38 gune 5
Bhadly

Al il all A ol sas g Sall 5 V) (5 siasal) o ogllae GXS g ccilall 13 3 4a g pag
gl Aa¥) S e 0

e il Ll o o Sl aaall g el sles laligy ) i) 1 cle L) 5 cdaklall o gedll (e 0S8
celaal) Gl Wliae e (3005 clead all aa s Gl ccpsaal) Gialll g ouallall sleal) 5 ) )1 elalal)
ool s Canall (e (al je W g calall A1 g cagall ¢ gus olall (52

z oA 38l o) Aaliiud 5 celeall 481 5Y Law — J1 535 Y 5 — AV (e a5y 8 CilS Dalalall o ggdl) o
) A glae L ae ilia o ol Laie die dll) oy o B e sall el o Lt e Dgall (e de sane
sn o By alall 0 5 pae B bl cplanall paSall 3 e o3 o3 GlaY) 3 e aie 4
sy

80 G s 5 A o gt Al iy s S5 e U (e sall gl o a1 6 58 e 38
1l s & glaa¥l B 00 e i eia5all 3 50

o Caiapall ysal alad Lay Cysm ) £Y 50 Aol Aai (e S ApdlaY) oliaall atlass i pa lad
) aie a3 4

) glins ) kAl aaliall 5 i slrall il gyl G AU (58 e HES Gl e
Lean s Lale 35015 clgiiilio s Lol ¢algia¥) (553 48 5 clalall ale

Oalelall sy Galaiiiall g alad) e 3ay pil Ay sl el g ao ySU Gl A 3 a1 LD iy Y
Sl ) vie el leadae§ s Jlae ) Jad 409 cagall g i gl asd I3l caleLia

Caling 8 33LuY) (e AL Ayl Esadl (e faae daalal) Aladl) Cpe GAEN Glaal) 5 S 138
) Cilacaddl

cQL&:i}JMJ ‘LSM}@}LﬁM‘ ¢Oallall g)a&\ﬁuﬂ\ JA;JL\@}\‘LJ ‘){jeuisﬂ\ ‘M@L«J‘EWYJ
Dbl laial s dpany s () caalall Gty i sl 2l ) siSall ALY Alad ) Jydad) Sl
s clals dae g ccamiy sem g g lal g alall ¢y and (i) 55l LS )5Sl 5 canall 128
TIAL G addisnn ) segad Al Gfiall) 5 835y Balall s claall ) ghua s LeaSad s Lelauaily &gl il
Alsall e 2220 128

“cu:\.dbd\ «y 4 aeal) ui U\"QJ );15

A ) deaa e daaj /4.
daaladl (i



HNCIAMTAHY 3EPTTEWIEPI Frutbivu xxypHan \M J
RESEARCH IN ISLAMIC STUDIES Scientific journal l 5
NUR-MUBARAK

MAXC “JM %Am¥‘ ‘;ILU-I‘JJM gé G&_\j&.\ s N93 (03) 2024

In the name of Allah, the Most Gracious, the Most Merciful

All praise is due to Allah, the Lord of all worlds, and may peace and blessings be upon the most
honored of prophets and messengers, our Master Muhammad, as well as upon his family, companions, and
all those who follow them in righteousness until the Day of Judgment.

After that...

We present to you the third issue of the scientific journal of the Egyptian University for Islamic
Culture «Nur-Mubarak,» as it continues its steady progress with firm determination, speaking on behalf of
its esteemed professors and researchers. This issue reaffirms that the noblest mission in life is the pursuit
of knowledge, learning, research, and writing. Scholars and researchers, as the intellectual elite of society,
have been entrusted with presenting the essence of their thoughts and the quintessence of their experiences,
which they have reached with conviction and certainty. In doing so, they contribute to saving society from
fruitless experiments and incomplete applications that would otherwise be ineffective and unhelpful.

This is evident in the experimental sciences, where focus and attention have led to an unprecedented
scientific renaissance on a global scale, with tangible effects in various aspects of human life. However,
this principle is equally essential in intellectual and literary fields, whether in religious, legal, or linguistic
studies.

Misconceptions and false beliefs, often adopted by proponents of extremism and intellectual rigidity,
have led to the spread of discord and instability. Had such ideas been subjected to the scrutiny of established
scholars and meticulous researchers, the truth would have been revealed, and the misunderstandings arising
from ignorance and the neglect of study and research would have been dispelled.

History is replete with striking examples of the dangers of misunderstanding. Misguided interpretations
have often led to bloodshed and the violation of sacred matters. An example of this occurred when a group
of ignorant individuals in the past revolted against the Commander of the Faithful, our Master Ali ibn Abi
Talib (may Allah be pleased with him), following his peace treaty with our Master Mu’awiya ibn Abi
Sufyan (may Allah be pleased with him), mediated by the esteemed companions Amr ibn al-As and Abu
Musa al-Ash’ari (may Allah be pleased with them both). The dissenters falsely claimed that Imam Ali had
committed a grave mistake that removed him from leadership, and some even went so far as to accuse
him of leaving the fold of faith. However, through dialogue recorded in Islamic sources, they eventually
recognized the truth and abandoned their erroneous views.

Such incidents have recurred throughout history, as misguided ideologies and flawed theories have
emerged, necessitating the role of scholars and jurists in refuting, debating, and ultimately dismantling
them through reasoned argument and evidence.

The Quran and the noble Prophetic traditions abound with praise for knowledge and those engaged in
its pursuit. Scholars are the torchbearers of enlightenment, dedicating their time and efforts to disseminating
knowledge. It is, without doubt, one of the most honorable endeavors and the highest in rank before Allah.

This third issue of the scientific journal includes a collection of distinguished research articles
contributed by esteemed professors from various disciplines.

In conclusion, I extend my deep gratitude to Allah, the Almighty, who has guided and supported us.
I also express my sincere appreciation to Professor Dr. Yershat Onggar, Vice President of the University,
for his diligent oversight in ensuring the completion of this issue. My profound thanks go to Professor
Dr. Yktiyar Paltore, Head of the Department of Science and Innovation, who worked tirelessly to receive,
review, and coordinate the research papers until the journal was published. Finally, I extend my gratitude
to the esteemed professors and researchers who contributed with their valuable studies, enriching this issue.

Our final supplication is: All praise is due to Allah, the Lord of all worlds.

Prof. Dr. Ahmed Hussein Mohamed Ibrahim
University Rector
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Bo umsa Annaxa, Bcemunocrusoro, Beemuinocepanoro!

XBana Amnaxy, ['ocnogy MupoB! MOIUTBEI M MPUBETCTBUS MOCBUIAEM CaMOMY OJaropogHOMY H3
MIPOpoKOB, ViIMaMy MOCIaHHUKOB, HAIIEMY TOCTIOAHHY MyXxaMMeny, a TAKXKe ero CeMbe, CTIOABIKHUKAM H
BCEM TeM, KTO TOCJIeIOBAJ 32 HUMHU ¢ Osarom 10 CyaHoro aHs! A OTOM...

DTO TpeTHil BBIMYCK HAy4YHOTO XKypHana Ernmerckoro yHHMBEpcHUTETa MCIAMCKOH KynbTypsl Hyp-
My0apak, KOTOpBIII YBEpEeHHO M PEUIMTEIBHO HAET BIEPEN, TOBOPSI TOJIOCOM CBOMX HPO(PECCOPOB H
nccienosareneil. Bennkast 3amava B 3TOH ®KHU3HU — 3TO 3a/a4a HAyKH, yIEHHs, TMCbMa U HCCIIEIOBAHNSI.
IlotoMy uTO ydeHbIE M MCCIEOBATENH, KOTOPHIX OOIIECTBO — €ro 3/IuTa — MPU3BAJO, JOJKHBI
MIPE0CTABUTH CBOM MBICIIH 1 CYTh CBOETO OIBITA, KOTOPBIE CTAIN AT HUX OUEBUAHBIMH U YOS AUTENbHBIMU,
YTOOBI COKPATUTh IPOCTPAHCTBO IS OECIIONE3HBIX M HEA(MPEKTHBHBIX HKCIEPUMEHTOB, & TAKKE s
MIPUMEHEHHs] METOI0B, KOTOPBIE HE JAIOT Pe3yIbTaTa, a eClii U JAal0T, TO OHU HEMOJHbIE H OeClOoIe3HbIE.

OT0 0COOEHHO 0YEBHIHO B MPAKTHUECKNX HAYIHBIX 00JIACTSIX, TJie BHUMAHHE U COCPEIOTOUSHHOCTD
TIPUBENH K OECTperie/IeHTHOMY HayYHOMY MPOTpecCy Ha MUPOBOM ypPOBHE, KOTOPBII MBI HaOIIOJaeM B
peanbHOIl KU3HH JI0AeH B Pa3IUUHbBIX 00IACTIX, KACAIOIIUXCS YEIOBEKa 1 JKU3HU.

OTO TaKKe BaXXHO M HA YPOBHE JMTEPATYPHBIX M WHTEIUIEKTYyaldbHBIX MCCIEOBAHHUM, Kak B
PEIUIHO3HBIX M UCIAMCKHX, TaK U B JIUTEPATYPHBIX M SI3BIKOBBIX HCCIIETOBAaHUSAX. MHOTHME HEBEpHBIE
TIOHATHS U JIOXKHBIC YOCKICHUS, KOTOPbIC IPUHUMAIOT SKCTPEMUCTCKUE U (paHATUYHbIC MIPOIIOBEAHHUKH,
eciy Obl OHU OBUTH MOJIAHBI YUEHBIM, 3HAIOIMM H HCCIIEAYIOINM SKCIIEPTaM, BBISBUIIN ObI ICTHHY, U C JINIIA
9TUX 3a0JIy)XACHUI ncye3 Obl MOKPOB, HAJIOXKEHHbBIH HEZ0Pa3yMEHHEM, HEBEXKCTBOM U NPEHEOPeKeHHEM
HCcCleJOBaHUEM M 00y4eHUeM.

OunOoYHbIEe TTOHATHUS, KOTOPBIE B CBOE BPEMsI — U JIO0 CHX HOP — CIIYKWJIH IIPUYHHON NPOJIMBAHNUS
KpOBU 1 HApYLICHUSA 3aIIPETOB, MOABUIUCH B IIPOLIJIOM, KOTJla I'pyIiria HEBEKECTBEHHBIX moneﬁ BBIIIIA
npotuB xanuda Amu (na Oyzner 10BojeH UM AJuiax), KOrJa OH 3aKJIIOYWII MUPHBIH TOTOBOp ¢ Xanudom
Myayueii mocne cornameHusi, JOCTUTHYTOTO Yepe3 ABYX BEIUKHX CIIOJBHKHUKOB, AMpa HOH anb-Aca 1
A0y Mycsl anb- Aunapu. DTH JIIOAN YTBEPIKAAIH, YTO XaTi( AJM COBEPIIHII OMIUOKY, U YTO €ro JeHCTBUS
MOT'YT IIPUBECTH K TOMY, YTO OH BBIHJET U3 Kpyra Xanudara, a 3Ha4uT, ¥ U3 UcCIama.

U takue CJIydau BCTPEYAIIMCh B UCTOPUH, KOTI'Ja HEBEPHBIC UJICU U JIOXKHBIC KOHLICTIIIUU HYXXKAAKOTCS B
3HAHWU YUYCHBIX U TpyHdax l/ICCHe)IlOBaTeJ'leﬁ JJIA UX OITPOBEPIKCHNMA, aHAIM3a U OTBETA HA HUX.

HeBo3M0XKHO HEe OTMETHUTD BEJIUKYIO IIOXBaly HayKe U TeM, KTO €if [IOCBAIIACT CBOIO )KU3Hb, a TAKXKE
TeM, KTO HECeT €€ OFOHb U TPATUT Ha 3TO BPEMs U CHUJIbI, IOCKOJIbKY HayKa — 3TO BelUYaillee U3 Ael U
camoe TOJIE3HOE /ISl TTOY4EHHsI BO3HArPaXJIeHUs y Astaxa.

OTOT TPeTHH BBITYCK HAy4HOIO XypHajla BKIOYACT PsJ CEPbE3HBIX HCCIEIOBAaHUN OT IPYMIIbI
npodeccopoB W3 pa3HBIX AUCHUIUIMH. B 3akiiodeHue, s Xo4y BBIPA3UTh OJIaroapHOCTb AJUaxy,
Tl'ocnoy MHPOB, KOTOPBIN coAEHCTBOBAN M HANpaBHi, U Mobiaronaputs mnpodeccopa nokropa Epirara
OHrapa, popeKkTopa YHHBEPCUTETa, 3a €0 yCWIUS B IOATOTOBKE ITOTO BBIIYCKa, a TAaKKe JOKTOpa
blxtusp [lantope, npencenaresns oTesa Haykd U UHHOBALMM, 32 €ro TpyA B OpraHU3alyy, I1OJIy4YCHUU
W KOOpAMHAIMU CTaTed, MX PELEeH3MPOBAaHMU ¥ BBIXOAE JKypHaia. biaromapio Bcex npogeccopoB u
nccieaoBartenel, KOTopble BHECIH CBOM BKJIaj B CO3/IaHUE ATOTO BHIITyCKa *KypHana!

Cuaasa Amiaxy, 'ociogy Mmupos!
Ipodeccop Axmen Xyceiin Myxamman Uoparum
PexTtop Erunerckoro ynupepcurera ucjiaMmckoii KyJabtypbl Hyp-My6apak
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Kyp™merri okbipmaHn!

Cisnepre Hyp-Myb6apak Eruner ncnam MoieHneTi yauBepeuTeTiniy «McnaMrany 3epTreynepi» aTTsl
FBUTBIMHU 5KYPHAIABIH YIIHIII CAHBIH YCBIHBII OTBIPMBI3.

By xypuanga conay VII-VIII raceipaan Gepi ncnam niHiMeH 0iTe KaifHACKAH YJITBIMBI3IBIH JTIHH
CeHIiMI, caNT-CaHaChl, PyXaHUATHl MEH MOJCHHET] JKalllbl alfTKaH/Ia, NCIAMTaHYIIBIK MypanapbIMbI3 OeH
Ka3ipri JiH cajackIHIaFbl ©3€KTI Macelelep FhUIBIMU TYPFBIIaH Tanaanansl. biz «cnamrany 3eprreyiepi»
JKYPHAJIBIHBIH OTAH/BIK MCJIAMTaHy, JIHTaHy CaJaChIHAAFbl 3epTTEyJep MEH XalbIKapaiblK JeHreieri
FBUIBIMH KEHICTIK apachlH/ia JIoHeKep OOoJaThIHBIHA, FHUIBIMU MIKip alMacyiaapra ThIH CepIliH Oepil, aHa
OybIH FaIbIMIAP/IbIH KOCION 1aMybIHA YIIeC KOCAThIHBIHA CEHIM O1IIipeMiH.

Ce06e0i xypHanasiH pepakuus ankacsl KMJB Teparacel, PhD noktop Haypei36ait Taranymsl, yHu-
BepcUTET peKTopsl, Tpodeccop Axmen Xyceitn Myxamman Mopahum 6acraran Meiceip, AKL, MuanoHe-
3ms1, Manaiisus, Peceif, Typkus, ©O30ekcran, KpIprei3cTan MemiekeTTepineH 16 TaHbIMal FaabIMIbI Oipik-
Tipyi g€ OYJ1 FBIIBIMU OaChUTBIMHBIH CaJMarblH apTTHIPYAA.

JKypHanabIH KapblK KOpPreH ajFallikbl eKi CaHbIH/A HCIIaMTaHy cajachl OOMbIHIIA O1TIM KOKKUET1H
KeHelTyre GarbITTanFal uciaMm ¢uaocoduscsl, Kypan Tycinaipmenepi, connaii-ax opTypiii MoIeHUETTED
MEH TiNAepae OpbIH allFaH MCIaMJIBIK TEPMUHOJIOTUSHEI 3ep/erney OONBIHIIA KYH/IBI FHIIBIMU 3€PTTEYIep
JKapusianFaH OonateiH. JKapusiianraHn FeUTbIME Makanaiapasl mpodeccop L. Kepim (Kasakcran), PhD
10. Xunnayn (Msicsip), PhD A. Kaman (Meiceip) Oacraran ToxipuOeni FanbIMaap FEUIBIMU PEaKTOPIBIK
Kacarl, TaJlarka caif JkaprsulaHybIHa ©31HIIK KOCKAH/IBIFEIH aliTa KETKEH XKOH.

bi3 «Mcnamrany 3epTTeyiepi» FBUIBIME JKYPHAIIBIH JKBUIBIHA TOPT PET, TOPT TiJe (Ka3ak, apad, aFblI-
IIBIH )KSHE OPBIC TIEPi) YChIHY apKbUIbI HCIAMTaHY JKOHE JIIHTaHy cajachl OOMbIHINIA 3ePTTeY KYPri3eTiH
OTaH/IBIK XKOHE IIETEIIIK FaJbIMIAap MEH 3ePTTEYLIIep/IiH ThIH 3epTTeYy eHOCKTepiH XaJbIKapasbIK ACHIel-
Jie KeH ayKbIM/1a HACUXaTTay/bl, TAHBITY/IBI 5KOCTIAPIIal OTHIPMBI3.

bi3 yruBepcuerimiznin «McnaMrany 3epTTeyiepi» FBUIBIMA JKypHAJIBIH €IMi3eri )KoHe XaJbIKapa-
JIBIK FBUTBIMH XKapHSUTBIMIapFa KOWBUIATEIH TaJlalTap bl KaTaH caKTal OTBIPBII, >KOFaphl OUTIKTI MaMaHap
apKBUIBI KeJIIT TYCKEH MaKaanapabl KaTaH PeleH3 suIay YASpICiH jKaFacThIPaThIH OO0IaMBbI3.

Ocpunaiiina, 6i3 keneci 2025 kbt iminge KP FIKBM routbiM jxoHE jKOFapbl OUTIM callachblH/Ia cara-
HBI KaMTaMachl3 €Ty KOMHTETi YCBIHATBIH FHUIBIMH OachbUIbIMIAp Ti30eCiHe eHy/i MakKcar €Till OTBIPMBI3.
byn MakcaTKa KOJ 5KeTKi3y YIIiH CITaMTaHy CalachlHIAFbl OTAH/IBIK KOHE MIETENIK FaTbIMAAP IOFBIPBIH
opinTecTiKKe MaKbIpamMbI3. bi3aiH FEUTBIMU KYPHAIBIMBI3AB! KOJI/AI, FAUIBIMU MaKaJla YCIHAIBI eTI CEHIM
apTaMBbIH.

Kypnanna xxapusuanral eHOeKTepiHi3 OCH FHUIBIMU 13/ICHICTEPIHI3 eI UTLIiri MeH HCIaMTaHy cajla-

CBIH KaHa Oumikrepre xerenel Gepcin!

Kypmernen,
Epmar OHFAP
PhD noxrop, Hyp-My6apak Eruner uciam

MO/IeHHeTi YHUBEPCHTETiHIH NPOPEKTOPBI
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Dear Reader!

We are delighted to present to you the third issue of the scientific journal Research in Islamic Studies,
published by the Egyptian University of Islamic Culture, Nur-Mubarak.

This journal offers a rigorous academic analysis of our nationys religious beliefs, traditions, spirituality,
and cultural heritage, which have been deeply intertwined with Islam since the 7th and 8th centuries. It
provides a scholarly exploration of Islamic heritage and contemporary religious issues from an academic
perspective. We firmly believe that Research in Islamic Studies will serve as a vital bridge between
domestic and international Islamic and religious studies, fostering academic discourse and contributing to
the professional development of a new generation of scholars.

The editorial board of the journal comprises 16 distinguished scholars from various countries,
including Egypt, the United States, Indonesia, Malaysia, Russia, Turkey, Uzbekistan, and Kyrgyzstan. The
board operates under the esteemed leadership of the Chairman of the Spiritual Administration of Muslims
of Kazakhstan (SAMK), PhD Dr. Nauryzbai Taganuly, and the university rector, Professor Ahmed Hussein
Muhammad Ibrahim. This distinguished team further enhances the journal’s academic credibility and
global reach.

The first two issues featured invaluable research in the field of Islamic studies, covering areas such
as Islamic philosophy, Qunanic exegesis, and the study of Islamic terminology across diverse cultures and
languages. Notably, all published scientific articles undergo rigorous academic editing and peer review by
experienced scholars, including Professor Sh. Kerim (Kazakhstan), PhD Y. Hindawi (Egypt), and PhD A.
Kamal (Egypt), ensuring adherence to the highest academic standards.

Our objective is to publish Research in Islamic Studies quarterly in four languages-Kazakh, Arabic,
English, and Russian-thereby promoting groundbreaking research by both domestic and international
scholars in Islamic and religious studies on a global scale.

Nur-Mubarak University remains steadfast in its commitment to upholding the highest standards
of academic publishing by strictly adhering to both national and international guidelines for scholarly
publications. We will continue to maintain a rigorous peer-review process conducted by highly qualified
experts to ensure the academic integrity and excellence of our journal.

By 2025, we aspire to have Research in Islamic Studies included in the list of scientific publications
recommended by the Committee for Quality Assurance in Science and Higher Education of the Ministry
of Science and Higher Education of the Republic of Kazakhstan. To achieve this, we extend an invitation
to scholars in the field of Islamic studies from Kazakhstan and around the world to collaborate with us in
this academic endeavor.

We trust that you will support Research in Islamic Studies by contributing your scholarly articles.
May your academic efforts and research continue to benefit society and elevate the field of Islamic studies
to new heights!

Sincerely,
Yershat Onggar, PhD
Vice-Rector, Egyptian University of Islamic Culture Nur-Mubarak
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YBaxkaemble unTareu!

[IpencraBinsieM BaM TpPEeTHH HOMEp HAaywYHOTO >KypHana «lcciaemoBaHus MCIaMOBEICHHUS, U3/1aBac-
MOro ErUmeTcKkiuM yHUBEPCUTETOM HCIaMCKO# KynabpTypbl Hyp-Mybapak. B aTom xypHasie paccMarpuba-
I0TCSI BOIIPOCHI, CBSI3aHHBIE C PEIUTHO3HBIMU YOXKICHUSIMHU, 00bIYasiMH, TyXOBHOCTBIO U KyJIBTYpO# Ha-
LIETO HApOJ1a, HEPA3PBIBHO CBS3aHHBIMU € uciaMoM HaunHas ¢ VII-VIII Bekos, a Takke ucaaMoBeaUECKHe
HacJeAns U aKTyalbHbIe IPOOJIEMBI B 001ACTH PETUTHN HA CETOAHAIIHUN A€Hb C HAYYHOI TOUKHU 3pEHHSI.
Ms1 yBepeHsl, uto xypHad «MccrenoBanns MCIaMOBEICHID CTAaHET CBA3YIOMNM 3BEHOM MEXKIY OTede-
CTBEHHBIMU HCCIIEJIOBAHUSIMH B 00JTaCTH UCITAMOBEICHUSI M PEITUTHOBEICHIUS I MEKTyHAPOAHBIM HayIHBIM
COO0OIIECTBOM, JTaCT UMITYIIBC ISl HAYYHBIX JUCKYCCHIl M BHECET CBOI BKIIAJ B IPO(ECCHOHATILHOE Pa3BHU-
THE HOBOI'O IOKOJICHUSI YUCHBIX.

Pe}laKLlI/IOHHaﬂ KOJUICTUA XKXYpHala, BKIoHarmas TaKuX U3BECTHBIX YUCHBIX, KaK MPEACCAaTE]Ib )Iy—
XOBHOTO yIpaBieHust Mycyinbman Kazaxcrana, foxrop PhD Haypri36aii Taranyiel, peKTop yHUBEpCUTETA,
npodeccop Axmen Xyceitn Myxamman MOparum, a Taroke yuensle u3 Erunrta, CLIA, Uunonesznn, Ma-
naisun, Poccnn, Typrmn, Y36ekucrana n Kelprei3crana, yCHIMBaeT aBTOPUTET ITOTO HAYYHOTO M3JAHHMS.

B mepBBIX IBYyX HOMEpax KypHaia ObUTH OIyOJIMKOBAHEI ICHHBIC HAYYHBIC HCCIICOBAHNS, HAllPaB-
JICHHBIE Ha PAaCIIMPEHUE TOPH30HTOB 3HAHUN B 00JIACTH MCIIAMOBE/ICHHS, NCIAMCKOH (HI0CO(GHH, TOIKO-
BaHus KopaHna, a Taxoke U3ydeHHe UCIaMCKOM TEPMHUHOJIOIMU Ha PA3IMYHBIX SA3bIKaX U B PA3HBIX KYJIbTY-
pax. DTu Hay4HbIe PaOOTHI OBUTH OIyOIMKOBAHbI TTO]] PEAKIMEH OMBITHBIX YUSHBIX, TAKHX Kak Mpodeccop
1. Kepum (Kazaxcran), PhD 0. Xunnayu (Erunet), PhD A. Kaman (Erumner), koTopble BHECIH 3HAYH-
TEIbHBIN BKJIAJ] B MX MOATOTOBKY M COOTBETCTBHE BHICOKHM TPEOOBAHMSAM.

MbI mIaHupyeM BBITyCKaTh KypHan «lIcclenoBaHus MCIaMOBEICHUS» YETHIPE pa3a B IO Ha de-
TBIPEX SI3bIKaxX (Ka3aXCKWH, apaOCKuii, aHIINICKUH W PyCCKUIA), YTOOBI MOITyIIIPU3UPOBATh M IIPOJBUT AT
HOBBIE HCCJIE/IOBATENILCKUE PAOOTHI YUEHBIX U UCCIIeloBaTeliel, paboTaromuX B 001aCTH UCITaMOBEICHUS 1
PEJIUTHOBEACHUS, HA MEKAYHAPOIHOM YPOBHE.

MbI IpOOIKMM CTPOTHI MPOLIECC PELEH3UPOBAaHMsI CTaTel, MOCTYMAIOUIMX OT BBICOKOKBAIH(H-
LUPOBAHHBIX CIEIHAINCTOB, C COOMOIEHNEM BCeX TpeOOBaHMIT AT HAyUHBIX MyONUKaIMid Kak B HaIIEH
CTpaHe, Tak ¥ Ha MeXIyHapoaHoi apeHe. Takum oOpazom, B 2025 Toay MBI CTaBUM L€ BONTH B TIEPEYCHB
HayYHBIX U3JaHUH, peKOMeH/I0BaHHBIX KoMuTeTOM 10 00ecrieueHnIo KauecTBa B HayKe M BRICIIIEM 00pa30-
BaHMM MUHHCTEpPCTBa HayKH ¥ BEIcIIero oopazosanus PK. Iyt ocTrkeHHs 3TOH IeJIi MBI pHUITIaIaeM
YUYEHBIX 1 UCCIIeioBaTeliel B 00JlacTH HcllaMoBeieH s Kak 13 Kazaxcrana, Tak u U3 3apyOe)KHBIX CTpaH JUls
COTpYyAHHUYECTBA. Mzl HaaeeMCsl, 4YTO BbI INOAACPIKUTE HALL )KYPHAJI U MPEAJIOKUTE CBOU HAYYHBIC CTATbU.

[TycTts Bamyu paboThl U HayYHBIE UCCIIEI0BAHNUS, OIYOINKOBAaHHBIE B KYPHAJIE, CIOCOOCTBYIOT Pa3BH-

THIO UCITAMOBEICHUS U CITyXKaT Ha Onaro odmecTsa!

C yBa:keHueM,

Epmar OHI'AP

PhD, npopextop Erunerckoro yHusepcuTeTa HCJIAMCKON KyJIbTYPbI
Hyp-My6apaxk
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REFLECTION OF ISLAMIC CIVILIZATION IN MAVER-
AUNNEHIR

Dr. Kemal Yavuz Ataman
Researcher, Writer
Turkey

OTPAKEHME UCJIAMCKOI IIUBUIN3ALIUU
B MABEPAHHAXPE

Hoxtop Kemann SIBy3 Ataman
Wccnenosarens, [Tucarenn
Typxus

Angarna: ABtop Oyn MakamaceiHma MoyapenHahpneri (sram Camapkann, byxapa,
Oeprana, Tamkent, Xuya, Meps, Tepmmsneri) McnaMm epKeHHETiIHIH KOPiHICIHE XKOHE OHBIH
MaHBI3IBUIBIFBIHA Ha3ap ayaapansl. MoyapanHahp Hciam epkeHHeTiHIH Oy1 aiiMakKa oTy jKoHe
JKaKpIHIAy HYKTecl periHae aikpiHnanaasl. CoHnai-ak aiMak OOWBIHINA TYPII FalbIMAApIbIH
3epTTey CHOCKTEepiHe IMONy JKacaiblll, MoyapanHahpaeri WciaM ©pKCHHETIHIH KOpiHICiH
aliKBIHIANTHIH (akTopiap KepceTinreH. 3epTTeyaiH Makcatel — MayapaHHahp aiiMarbIHIaFbl
Vcnam epKkeHHETiHIH MHTErpaluschl MCH IaMybl, OHBIH ilIiHAe VIcIaMHBIH Tapaiy »KoJaapsl
MEH OTBIPBIKIIBI XaJIBIKTAPMEH HHTETPALUSICH, TYPKi XaJIBIKTapbIHBIH MciiaM iHiH KaObUIAaybI,
COHBIMEH KaTap, McmamraHy FBUIBIMIApbl, JACHCAYNBIK, MEAWIMHA, (GrIocodus, JOrHKa,
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MaTeMaThKa, 9JISyMETTIK FBUIBIMAAP CajachlH/Aa KOPHEKTI TYJIFaiapliblH Maijaa Ooybl jKoHE
oJnap/bIH Oacka aiiMakTap MEH KoFamJiapra ocepiH Tanjay.

ABtop TpaHcOoKcHaHaaarbl UClIaM OPKEHUETIHIH MEMJICKETTIK YKOHE KOFaMJIBIK TOPTIIIKe,
Maxab0ar meH MEHipiMIUTIKKE, ONUIIIK TEeH XUKMETKE, TaKyalblK TMCeH AJUlaJiaH KOpKyFa
HETI3/IeNIreH AaMybl MYMKIH JIeTeH KOPBITBIH/IbIFa KeJe .

Tyiiin ce3nep: Mcnam, caxabanap, Tadmur, Mayepennahp, FbUIBIM, CONBUTBIK, (PUKX
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Abstract. In this article, the author pays attention to the importance of reflecting Islamic
civilization in the Mawarannahr (Transoxiana) region, which in turn is the point of transition
and rapprochement between Islamic civilization and the region. A review of the research works
of various scholars in the region was also carried out and the factors determining the reflection
of Islamic civilization in Mawarannahr were given. The purpose of this study is to analyze how
Islamic civilization integrated and developed in the Mawarannahr region, including the ways
of the spread of Islam and its integration with sedentary peoples, the conversion of the Turks to
Islam and the emergence of prominent figures in the fields of Islamic sciences, health, medicine,
philosophy, logic, mathematics and social sciences and their impact on other regions and soci-
eties.

The author comes to the conclusion that the development of Islamic civilization in Mawaran-
nahr, based on state and social order, on love and compassion, justice and wisdom, piety and fear
of Allah, can serve as an example to humanity, societies and states in the era of globalization.

Keywords: Islam, Companions, Tabligh, Mawarannahr, Science, Sufism, Figh

AHHoTamusi. B 1aHHOI cTaThe aBTOp yjAEISICT BHHUMAaHUC BaXHOCTH OTPAXKCHUS
HCIIAMCKOHM IMBWIM3alMM B MaBepaHHaxpe, KOTOPBIH B CBOIO OYepEe[b, SIBISETCS TOUKOM
repexoja M COJIIKEHUS] MCIaMCKOW IMBWIIM3AIMM C PErMoHOM. B craTtbhe mpoBezeH 0030p
10 HCCIEeIOBAaTEIbCKUM paboTaM pa3MYHBIX YYEHBIX MO PErHOHY M NMpPUBEICHBI (aKTOpHI,
OIIpECISIONINE OTPaKCHUE WCIaMCKOW nuBHiIM3anuu B MasepanHaxpe. llenp naHHOTO
HCCIIEIOBaHHsI — IPOAHAIN3UPOBATh TO, KaK HCIIAMCKas LUBHJIM3ALUS WHTETpUpOBAsiach M
pa3BHBajJach B PErHOHE, B TOM YHCJIE IyTH PAcpOCTPAHEHUSI HClIaMa M €ro MHTETrpalliH C
OCe/IBIMHM HapoJiaMu, oOpalleHHe TIOPKOB B MYCYJIBMaHCTBO W 3apO’KICHHE BBIJAIONTHXCS
JesTelieii B 00JacTH UCIaMCKUX HayK, 3ApaBOOXpaHEHHs, MEAWIMHBI, (Guiocoduu, JOTHKH,
MAaTEMATUKH, COIMAJbHBIX HAYK W WX BJHMSHHAC Ha JPyTUC PErHMOHBI M o0miecTBa. ABTOD
MPUXOJUT K BBIBOJY, YTO Pa3BUTHE MCIIAMCKOW IUBWIM3AIUK B MaBepaHHaXpe, OCHOBAHHOM
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Ha roCyIapCTBEHHOM M OOIIECTBEHHOM IOPSIJIKE, Ha JIIOOBH U COCTPa/IaHNH, CIIPABENTUBOCTH
MYJPOCTH, OJIar04ecTHH U cTpaxe nepe AJIaxoM, MOXKET CITy>)KUTh TPUMEPOM UYEIIOBEUYECTBY,
0011ecTBaM U FOCyJapcTBaM B SIIOXY INIOOAIU3ALUH.

KatoueBsbie cioBa: lcnam, criogBKHHMKH, TaOmur, MaBepayHHEXHp, Hayka, Cy(pusMm,

(buKX.

INTRODUCTION

The Prophet Muhammad (pbuh) declared Is-
lam to his closest relatives and those around
him, and later began the notification of the
religion. In Mecca, the announcement of
Prophethood faced significant resistance
from the settled population, authorities rep-
resenting order, and idolatrous elements.
However, a small but loyal and sincere group
wholeheartedly embraced Islam, commit-
ting themselves to divine commandments.
Those who embraced Islam through his con-
versations were named ‘“sahaba,” and with
the migration of Prophet Muhammad (pbuh)
to Medina, Islam began to be preached and
conveyed to the state and society through
various ways and methods. During his last
pilgrimage, Prophet Muhammad (pbuh)
addressed approximately one hundred and
twenty thousand companions at the Ara-
fat Square, delivered a call to humanity in
the Farewell Sermon, and assigned the task
of notification to the Muslims: “Let those
who are present convey my words to those
who are absent. It’s possible that the one
informed may comprehend and obey bet-
ter than those present. O people! Know that
your Lord is One, and your ancestor is one.
All of humanity is descended from Adam,
and Adam was created from dust. An Arab
has no superiority over a non-Arab, nor does
a non-Arab have any superiority over an
Arab; a white person has no superiority over
a black person, nor does a black person have
any superiority over a white person. Superi-
ority is only in terms of piety in the sight of
Allah.” (Erul, 2023).

The Noble Companions, immediately after
the passing of Prophet Muhammad (pbuh),
spread like arrows to every corner of the
world. The strategies of the Companions in
conquest and notification became apparent
during the four Caliphs’ era, adhering to the
measures outlined in the Quran and the Sun-
nah (Agar, 2017: 6/3) In the Quran, along-
side the notification of Islam, the recon-
struction and improvement of the earth, the
elimination of corruption and oppression,
are counted among the duties of the believ-
ers (Kulat, 2001: 37/2) When the renowned
Sasanian Commander Rostam asked Rib’i
Amir (mgbp), who had come to propagate
Islam, “What brought you here?”” Rib’i Amir
gave a sublime response: “Allah sent us to
free those who desire from servitude to hu-
mans and elevate them to servitude to Al-
lah”(Akgiin, 2013: 28) The collapse of the
Sassanian Empire and the victories against
the Byzantines provided Muslims with the
opportunity to reach other geographical ar-
eas (Azimli, 182).

The inhabitants of the Mawarannahr region
first became acquainted with Islam through
the companions who arrived during the
era of Caliph Umar (mgbp). The extensive
notification of Islam took place during the
Umayyad period, particularly through the
armies of Qutaybah ibn Muslim (mgbp).
The settled population initially reacted to
certain practices in the notification strategy.
However, with changing methods, the hearts
of the people were won over, and especially
during the Abbasid period, the Islamic re-
ligion was accepted by broad segments of
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society. Those representing and propagating
Islam established positive relations with the
local population. Shortly thereafter, Islam-
ic scholars from Mecca, Medina, Baghdad,
and other Islamic cities turned their attention
to Mawarannahr, becoming pioneers in the
emergence and development of Islamic civi-
lization. Madrasas, Sufi lodges, and fortress-
es established on the principles of the Quran
and Sunnah applied Islam in a comprehen-
sive manner to life.

In this study, various books, articles, and re-
search papers by various experts on the sub-
ject will be reviewed. The aim is to explore
how Islamic civilization manifested itself in
Mawarannahr, how it was received in the
region, how it integrated, and to narrate the
sources of inspiration, elements, reasons,
factors, the region’s location, conditions,
and environment.

1- The Introduction and Spread of Islam
in Mawarannahr

The Mawarannahr Basin

The term “ Mawarannahr/Maveraiinnehir,”
given by the Arabs who came to propagate
Islam in the lands of Asia, is an Arabic word,
compound, or phrase. It means “beyond the
river, the other side, or the place beyond the
river.” The name Mawarannahr was used for
the geography and basin between the two sig-
nificant rivers of the region, the Amu Darya
(Jeyhun) and Syr Darya (Seyhun). Muslim
geographers gave this name to the lands
conquered to the north of the Amu Darya
(Jeyhun) river. Kaggarli Mahmud referred
to the basin as “Cayard1” (Esin, 1978: 125).
The Mawarannahr basin later integrates
with the geography sometimes referred to as
Central Asia, also occasionally expressed as
Turkestan. Some Muslim geographers have
not included the region in Turkestan, con-
sidering the region as the Iran-Turan border
(Hold, 1981: 69). The entirety of Mawaran-

nahr, also known as the “Land of the Turks”
(according to Kalkashandi), is referred to as
the “Land of Turan.” In the 4%/10™ century,
Mawarannahr hosted as many as 94 cities
(Sulul, 2020: 145). Mawarannahr, along with
the regions of Khwarazm and Khorasan,
stood at a crossroads where the East-West
cultures, shaped by Alexander the Great’s
Eastern expedition, converged. When the
Islamic conquest armies entered this geog-
raphy, they encountered not only the Hel-
lenistic culture dating back to the time of
Alexander but also Turkic and Sogdian cul-
tures. Turkic, Khwarazmian, Sogdian, Arab,
and Iranian elements coexisted in this region
for a certain period. Mawarannahr was di-
vided into five regions: Sogdiana (Bukhara
and Samarkand) in the center, Khwarazm
(later Khiva) in the west, Saghaniyan-Huttel
in the south, Bactria above the Jaxartes, and
Fergana-Shash (later Tashkent) in the north
(Kahraman, 2003, 28). In our time, Uzbeki-
stan, Turkmenistan, Kyrgyzstan, Tajikistan,
along with parts of Kazakhstan, are included
in these territories.

2- Place and Significance of the Compan-
ions and the First Generation Muslims
Companions, derived from the root word
“sahb,” which means “to establish a good
relationship with someone and to be a friend
and companion,” is the plural form of the
word sahb, meaning a companion or friend.
The Prophet Muhammad (pbuh) used the
term “ashab” to refer to his companions (Su-
lul, 2020: 143).

This term will be used interchangeably as
“ashab” or “sahabe” in the article. Com-
panions, or “sahabe” in Arabic, are the
generation that directly learned Islam from
Prophet Muhammad (pbuh), applied what
they learned, and were raised under his
guidance and discipline. In the places they
went for conquests, they endeavored to es-
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tablish the morality and rules of the Quran
they embraced, developed and built cities,
and worked on the improvement of the com-
munities they lived in. The Companions
demonstrated all the beauties of Islam, such
as generosity, sincerity, sacrifice, courage,
and piety, to the societies they were part of
(Sulul, 2020: 142).

The companions, who possessed exemplary
moral principles, fulfilled the duty of “rep-
resenting Islam properly and conveying
it fittingly”’(Karakus, 2020: 275). Prophet
Muhammad (pbuh) sent many companions
to various countries to explain and preach
Islam. The spread of the companions be-
gan with Abyssinia. Ibn Sa’d, a scholar of
Islam, recorded the names and biographies
of 56 jurists and hadith scholars who settled
in Horasan and belonged to the generation
after the companions and the followers of
the followers. The mentioned generation of
followers was nurtured by the companions.
Jurists, hadith scholars, and Sufis contribut-
ed to the establishment of Islam in Horasan
and Mawarannahr, making these regions the
most powerful centers in the history of Is-
lamic knowledge. Most of the people who
encountered the generation of companions
and followers readily accepted Islam (Sulul,
2020: 149).

Only Kusem ibn Abbas (mgbp) among these
companions will be briefly mentioned. He is
the son of Prophet Muhammad’s (pbuh) un-
cle, Hz. Abbas (mgbp). His mother, Ummu
Fadl (mgbp), was the first woman to em-
brace Islam after Hz. Khadijah (mgbp), and
she was her close friend. He is the brother
of Hz. Meymune (mgbp), one of the wives
of the Prophet (pbuh). Kusem ibn Abbas
(mgbp) served as the governor of Mecca and
Medina, supervised the pilgrimage, narrat-
ed hadiths, placed the Prophet (pbuh) in his
grave, was the last to leave the grave, and
resembled him the most. He was known as

a scholar, virtuous, generous, courageous,
and humble. During the reign of Muawiyah
(mgbp), he participated in the expedition to
Samarkand under the command of Said ibn
Uthman ibn Affan, the governor of Horasan,
and attained martyrdom. His martyrdom
occurred on the day of Eid al-Adha in the
year 677, before the city fell (Hasan, 2013:
15-16, 17). The place where his grave is lo-
cated has become a significant pilgrimage
site, with the construction of a mosque and
a madrasa, and the tombs of many dignitar-
ies are situated there. Sultans such as Timur,
Ulugh Beg, Sultan Sencer, Babur Shah at-
tached great importance to his personality
and tomb. Among the public, he is remem-
bered as “Shah-1 Zinde” (Aydinli, 1999: 481-
484). Kusem ibn Abbas (mgbp) was greatly
loved by the first generation of Muslims, the
companions, the followers, and the general
public. The community expressed love and
respect for the Prophet’s (pbuh) family, the
Ahl al-Bayt, and adhered to the Quran and
Sunnah, taking them as a measure and be-
ing meticulous in their observance (Hasan,
243). The most significant reason and mo-
tivation for the reflection of Islamic civili-
zation in the Maveraiinnehir geography are
the first-generation Muslims. The guidance,
knowledge, and practices of the companions
and the followers became the way of life ad-
opted by later scholars, righteous individu-
als, jurists, leaders, Sufis, and the society as
a whole.

3-The Factors Determining the Reflection
of Islamic Civilization in Maveraiinnehir
Strategy of Conquest and Notification

The address of Prophet Muhammad (pbuh)
in the Farewell Sermon, starting with “O
people,” and the statement “Let those who
are present convey my words to those who
are absent; perhaps those who receive the
information will understand it better than
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some of you who are present and may be
more observant of it,” are regarded as a trust
and a sign of notification. Because all hu-
mans are part of his community, and time
until the Day of Judgment is considered as
his time. The companions, motivated by
the messages given by the Prophet (pbuh),
dedicated all their efforts to the notification
of Islam. Their commitment to Prophet Mu-
hammad (pbuh) is what led them to engage
in various expeditions. They did not pursue
power, booty, position, or rank; rather, their
primary goals were to spread the religion,
enjoin good, forbid evil, and elevate the
word of Allah. Notification and calling to
the faith were their sole objectives (Giler,
2003). After the passing of the Prophet
(pbuh), the companions, who had spread
to various parts of the world, first went to
Maveratinnehir during the time of Hz. Umar
(Esir, 1985: 39-40). During the reign of the
Umayyad Caliph Muawiyah ibn Abi Sufyan,
the first military campaign was conducted by
Ubaydullah ibn Ziyad. However, the major
conquests took place during the time of Hac-
cac ibn Yusuf al-Thagafi, a renowned Uma-
yyad commander, and were carried out by
Kuteybe ibn Muslim (Baltaci, 1995). During
the Umayyad period, the pace of conquest
expeditions accelerated, and Islam reached
Maveraitinnehir. Their conquest strategies
were significant. The Abbasids, in the geog-
raphy where Islam’s message reached and
the local people accepted Islam, emphasized
knowledge, enlightenment, culture, educa-
tion, and integration with society. The Arab
conquerors who came to the region settled,
established armies, demonstrated adminis-
trative skill, and effectively utilized human
resources. By incorporating local elements
into governance, they leveraged the rich hu-
man diversity of the region. Thanks to this
effective administration, they demonstrated
successful examples of coexistence and de-

velopment with Turks, Sogdians, Persians,
and Arabs.

The Umayyads’ coveting of the Silk Road
and their excessive taxation alienated people
from Islam. During the caliphate of Umar
ibn Abd al-Aziz, practices that disturbed the
settled community were abolished. Umar
ibn Abd al-Aziz emphasized that the real
conquest was to win hearts and warm them.
In the Abbasid era, a more moderate and
gentle approach was adopted, and Caliph
Ma’mun demonstrated sensitivity in this
regard. The establishment of the Samanid
State facilitated the acceptance of Islam by
Turks and the local population, paving the
way for the later easy settlement of the Sel-
juks in Maveraiinnehir (Hakki, 1930: 116).
The Battle of Talas, fought between the Chi-
nese and the Arabs, facilitated closeness be-
tween Arabs and Turks. Following this, the
Islamic religion rapidly spread in the Maver-
alinnehir region and its surroundings (Mer-
mer, 9). The Abbasids revitalized economic
life, channeling their profits into knowledge,
culture, and the arts. In contrast to the Uma-
yyads, they prioritized political stability and
economic development over warfare. The
Abbasid support for the Samanids led to the
prosperity and strength of the Samanid era
in the region, and the acceptance of Islam
by the Turks marked significant stages in the
manifestation of civilization (Hunkan, 46).

Location and Cities of Mawarannahr

The passage speaks about the significance of
the Silk Road and the Spice Route passing
through the region in the reflection of civi-
lization. These routes have not only served
trade purposes but have also been pathways
for the exchange of knowledge, culture, art,
literature, crafts, and communication be-
tween societies and cultures. They played a
crucial role in the development of political
and social relations. During periods when
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Muslim states had influence, securing these
routes ensured the development of relations
with other societies. The preference of Turks
for Islam, while being knowledgeable about
and understanding Chinese, Indian, Sasa-
nian, Hellenic, and Gokturk civilizations
and cultures, undoubtedly influenced the
manifestation of civilization. According to
Chinese travelers on the Silk Road in the
seventh century, there were around five hun-
dred cities of various sizes along the route.
The existence of ancient cities like Samar-
kand, Bukhara, Fergana, Kashgar, Nishapur,
Jurchan, and Shash, along with the diverse
qualities of the region’s people, are crucial
factors in the development of civilization.
Civilization emerges in cities, and Samar-
kand and Bukhara are recognized as twin
gem cities, the “domes of Islam,” and the
“leading paradises of the world,” shining
stars in the Islamic world, in the Maveraiin-
nehir region (Kurt, 2000: 426). Samarkand
has served as the capital for many empires.
It is a center of knowledge, culture, and art, a
crossroads of trade, and a base for conquest
movements (Alyilmaz, 2002: 20).

Emir Timur making Samarkand his cap-
ital has led to significant development in
the manifestation of Islamic civilization.
Many scholars lived and worked in this
city, receiving support, and knowledge and
expertise were transported to other regions
(Kogak, 2019: 69). Nasafi wrote that there
were 1000 scholars in Samarkand at one
point. Trade along the Silk Road fell into the
hands of Samarkand merchants. The highest
quality paper in the Islamic world was pro-
duced in Samarkand. Samarkand advanced
in textiles, and it is mentioned that there
were 150 different crafts in the city (Vurgun,
2016: 151).

As examples due to their modeling, two cit-
ies can be mentioned: In 1865, in the city of
Kokand with a population of 60,000, there

were 147 madrasas and 360 mosques, while
in the smaller city of Osh, there were 147
mosques. The largest educational institution
in the city, Alimbek Madrasa, covers an area
of 2500 square meters (Ibn-i Haldun, 1991).
The superb architecture of cities around
Maveraiinnehir, monumental structures such
as mosques, madrasas, hospitals, libraries,
spaces like gardens and orchards, the struc-
tures of individuals and societies in cities,
and the systems on which governance relies
in states have been influential in the progress
of civilization. According to travelers, the
people of the region are diligent, generous,
courageous, and enterprising, possessing
hospitable qualities. The markets, bazaars,
and streets of the cities are lively, and the
people are skilled in trade and art.

Knowledge, Scholars, Sufism, and Juris-
prudence in Mawarannahr

Ibni Khaldun indicates that during the Uma-
yyad period, the Arabs’ ambitions for power,
authority, and positions led them away from
knowledge and culture. According to him,
they turned away from knowledge, culture,
and other professions, being lured by wealth
and prosperity. This is why scholars turned
their attention to Maveraiinnehir. Along with
scholars, Islamic sciences also migrated to
Maveraiinnehir (Celal, 2014). In the Maver-
alinnehir basin, the sciences of the Qur’an,
Hadith, Theology, Islamic Jurisprudence,
and Sufism becoming the way of life for
the Muslim community are the most crucial
founding elements in the consolidation and
development of Islamic civilization. Schol-
ars, mystics, leaders, and the community,
adhering to the essence of Islam and adapt-
ing to the conditions of their time, collabo-
rated in the development of civilization. The
birthplace of Islamic civilization is often as-
sociated with Mecca and Medina, the Hijaz,
and the Arabian Peninsula. It is expressed
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that Islamic civilization took shape in three
river basins: Mesopotamia with the Euphra-
tes and Tigris, Egypt with the Nile Delta,
and Maveralinnehir with the Amu Darya
and Syr Darya. Maveraiinnehir, particular-
ly the regions of Khwarezm, Transoxiana,
and Khurasan, reached one of the advanced
stages of Islamic civilization. Before the era
of Muslim Turkish states, this region con-
tributed significantly to Islamic culture and
civilization, nurturing Turkish scholars and
intellectuals (Kitapg1, 1995, 72-104; Sayili,
2002, 614-622; Agikgeng, 2002, 630-634).

In the field of Islamic sciences, works that
have been fundamental for centuries and
continue to be sources in theology, exegesis,
hadith, jurisprudence, and Sufism were writ-
ten in these lands. Prominent figures in the
science of theology include Ebu’l-Muin al-
Nesefi, Ebu Hafs Omar al-Nesefi, Nureddin
al-Sabuni, Sadreddin al-Usi, Sadrii’s-Seria,
Ubeydullah ibn Mesud, and Fahreddin al-
Razi, who authored valuable works here.
Figures such as Farabi, Matiiridi, Harezmi,
fbn Tiirk, Ibrahim Giirgani, Necibiid-
din al-Semerkandi, Fergani, Ebu Ma’ser,
Halefii’l-Ahmer, Buhari, Tirmizi, Eba
Abdurrahman Ahmed b. Suayb al-Nesei,
Ahmed b. Hanbel, and ed-Darimi had an
impact on the establishment of intellectual
and cultural life in the early Muslim Turk-
ish states. In the Ghaznavid period, where
intellectual, literary, and artistic activities
thrived, especially during the reign of Sultan
Mahmud, a diverse group of scholars, writ-
ers, and artists from various nations gath-
ered around the palace. Notable figures in-
clude Birtni, Ebt Nasr b. Irak, Abdiissamed
b. Abdiissamed al-Hakim, Eb0’l-Hayr Ibn
al-Hammar, Firdevsi, Ebu’l-Feth Busti,
Ferruhi Sistani, and Menugehri Damgéani,
to name a few (Cift¢ioglu, 44). Mecdeddin
Bagdadi, Nizameddin Harezmi, Ebl Yakub
al-Sekkaki, Sehristani, Muizzi, Edib Sabir,

and Resideddin Vatvat are some of the fa-
mous scholars, poets, and Sufis who lived
in the Khwarazmshah territories during this
period. The Timurid era witnessed signif-
icant developments in science, language,
literature, architecture, and art (Aka, 1991:
118-139). Figures like Ulugh Beg, Ali
Kuscu, Kadizade Rimi, and Giyaseddin Ce-
msid were prominent in astronomy, while
Hiiseyin Baykara and Ali $ir Nevai played
important roles in literature. Muslim states
emphasized observatories, hospitals, and li-
braries.

The first major dictionaries of the Arabic
and Turkish languages were written in these
regions. The first and significant commen-
taries by commentators such as Ibn Mukatil,
Zemahsheri, Beydavi, Nesefi, and Semer-
kandi were written here. The authors of
Kutub al-Sittah, such as Bukhari, Muslim,
Darimi, who were hadith scholars, produced
their works in this geography. The school of
thought of Imam Maturidi, who continued
the views of Imam Azam Abu Hanifa, and
Maturidism originated here, addressing a
wide population in the Islamic world. Many
valuable jurists, such as Mergilani, Serah-
si, Abu al-Lays al-Semerkandi, Debbusi,
Pezdevi, Kaffal, and Mervezi, were raised
in this region. The significant work “Meb-
sut” was written here. Ibn Sina, Fergani,
and Saguni also emerged from this region.
In the widespread intellectual activities, the
“Khwarazm Mamun Academy,” built in
Khwarazm and led by Biruni, played a sig-
nificant role in the early 11" century (Ber-
nard, 2009).

Ibrahim ibn Edhem, Bayazid al-Bistami,
Muaz al-Razi, Shuqiq al-Balkhi gibi early
Sufis were mostly born, raised, and influen-
tial in this region, impacting various regions
of the Islamic world Najm al-Din al-Kubra,
Hasan al-Harakani, Yusuf Hamadani, Abd
al-Halik al-Ghujdawani, Ahmed Yesevi,
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Muhammad al-Nagshbandi, and Hace Ahrar
al-Veli, such great Sufis, scholars, and saints,
opened doors and established structures on
the path of Sufism. They spread knowledge,
wisdom, love, enthusiasm, and inspiration
from Transoxiana to the entire world. For
centuries, educated and virtuous disciples
from various parts of the world progressed
on this path, contributing to the construc-
tion of virtuous societies. To provide an
example, Hace Ubeydullah Ahrar not only
changed the fate of Samarkand but, accord-
ing to Ali Shir Nevai, also influenced sultans
and emirs in regions such as Horasan, India,
Egypt, Iraq, Azerbaijan, China, and Anatolia
through his letters, contributing to the fulfill-
ment of their duties (Cengiz, 2016).

Kings, sultans, emirs, shahs, beys, mirzas,
soldiers, merchants, scholars, and common
people have become their disciples. The re-
gion of Maveraiinnehir has become the cen-
ter of Sufism. Mevlana Celaleddin Rumi,
emerging from this region, influenced a great
state and geography. Hasan al-Harakani is
considered the founder of the Seljuk Civili-
zation with the concept of “unity in diversi-
ty”” (Berberoglu, p. 109). Sufis and dervishes
from Transoxiana traveled as far as China
and India, propagating the Islamic faith and
exerting influence even in the courts of Chi-
na (Wang-Zin-Shan, 1995). Nakshbandi,
Qadiri, and Yesevi Sufi leaders have had a
significant influence in the Ottoman Empire
and its territories, including Anatolia, the
Balkans, the Middle East, North Africa, the
Caucasus, and Russian territories (Mustafa,
2005).

The works authored by great jurists, inte-
grated with the legal and justice systems
established by rulers based on them, and
the profound moral structure established by
great Sufis have merged. Jurisprudence and
Sufism, along with ethics and law, formed
the foundation of Islamic civilization. In

this way, Islamic civilization illuminated the
Islamic world for centuries. The jurispru-
dential studies carried out during the Kar-
ahanids era contributed significantly to the
states that the Turks would establish in the
future. The Turks quickly adapted to Islam-
ic Law. Nearly 300 jurists were trained in
Maveratinnehir, and around 350 legal works
were written. About 98% of these works be-
long to the Hanafi school of thought, turning
Maveraiinnehir into a stronghold of Hanafi
jurisprudence (Kavakei, 305-307).

The Management of Differences and Co-
existence in Mawarannahr

In Transoxiana and Khurasan, three lan-
guages were used in settled states. In some
Islamic states, Arabic became the official
language, alongside which Persian and
Turkish were also significantly used. The
Arabic language was primarily employed
in religious and scientific fields, while Per-
sian and Turkish languages were used in
social contexts and literary works. Sufi lit-
erature, in particular, excelled with Persian
works. The Ghaznavid and Great Seljuk
states made Persian their official language.
The use of these three languages contrib-
uted to social consensus and the advance-
ment of civilization, playing a crucial role
in spiritual and scientific progress (). The
prior knowledge of different religions with-
in the society of Transoxiana proved to be
highly beneficial in choosing and embrac-
ing Islam. By familiarizing themselves with
Hinduism, Brahmanism, Shamanism, Bud-
dhism, Christianity, Judaism, Manichaeism,
Zoroastrianism, and Shia, they consciously
decided that Islam was the true religion.
This awareness led them to adopt a pure
and steadfast faith (Cosan, 1994, Server
Kiirsii). They have attached themselves
wholeheartedly to the provisions and pillars
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of the religion, striving to act in accordance
with them. Those who know and live by the
religious teachings have set their sights on
reaching the goals set by the Quran and the
Sunnah. In this process, living in harmony
and security alongside people of different
religions has highlighted the beauty and su-
periority of Islam. According to the Hanafi
school of thought, based on the principles of
Imam Abu Hanifa (mgbp) and his followers,
the fundamental concept for humanity is
“Ademiye” and “El-Ismet bi’l-Ademiyye.”
It asserts that every individual is inviola-
ble by virtue of being human, even if they
have differences in aspects such as gender,
race, religion, class, nationality, and ethnic
background derived from their creation. Be-
ing human is the essence of human rights
and responsibilities. This is the approach
of the Universalist school in Islamic law at
the individual level towards others (Wang-
Zin-Shan, 1958). The Universalist approach
has integrated with Sufi understandings,
ensuring the development, encompassing,
expansion, and strengthening of Islamic civ-
ilization. In Transoxiana, coexistence, the
management of differences, and the progress
of society have been one of the most signif-
icant motives in the development of Islamic
civilization. This has been achieved through
cultural/spiritual intelligence. The presence
and guidance of Sufis and the sagacity of
leaders have been effective in this success.
Spiritual intelligence and administrative
skill have been demonstrated in this regard.

Ribats in Mawarannahr

One of the most important elements of Is-
lamic civilization is the military system and
ribats. Ribats, established by statesmen and
wealthy individuals with a foundation con-
cept, have served various functions along-
side security tasks such as maintaining order,
preventing enemy attacks, and protecting

caravans. Ribats, where educational training
for the propagation of Islam was provided,
have functioned as educational institutions
similar to madrasas, Sufi lodges, schools,
and military barracks. They played an active
role in the military, social, economic, and
cultural life of Transoxiana, becoming pio-
neers of the waqf (endowment) civilization
and contributing to economic development.
In the manifestation of Islamic civilization,
the region of Transoxiana holds a significant
place for the companions, scholars, rulers,
military commanders, jurists, and statesmen.
The organizational skills of the Turks, their
administrative abilities, the importance giv-
en by scholars to humanity and reason, the
foresight of scholars and statesmen in the
fields of civilization and knowledge, their
emphasis on justice and security, and their
efforts to spread prosperity in the economy
are among the factors that have influenced
the formation, development, and progress of
Islamic civilization. (Kutlu, 42-73).

CONCLUSION

The conquest movements initiated by the
companions and successors, in their com-
mitment to elevate the name of Allah and to
guide people to worship Him and obey the
Prophet (pbuh), laid the foundation for the
manifestation of Islamic civilization in the
lands of Maveratinnehir. The Sufis system-
atized the life of the Companions. Jurists
wrote legal texts to establish justice and fair-
ness. State leaders and administrators exert-
ed effort and diligence to develop and pre-
serve the order of ethics and law. The people
of the region, through various civilizations
and religions, consciously embraced Islam.
Their adherence to the Quran, the Sunnah,
their support for the Ahl al-Bayt, and their
commitment to the path of the Companions,
embracing both Sufism and jurisprudence,
resulted in the formation of a strong society.
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The Islamic civilization in Maveralinnehir
produced many prominent figures in the
fields of knowledge, culture, art, literature,
and architecture. Pioneering scholars in Is-
lamic sciences, healthcare, medicine, philos-
ophy, logic, mathematics, and social scienc-
es guided centuries and societies, spreading
their ideas and works to other regions. The
birthplaces of empires like the Karakhanids,
Ghaznavids, Baburids, Timurids, Seljuks,
and Ottomans can be traced back to this re-

gion. Differences were managed skillfully
with cultural intelligence, establishing a har-
monious, peaceful, and secure coexistence.
The development of the Islamic civilization
in Maveratinnehir, based on a state and so-
cietal order rooted in love, compassion, jus-
tice, conscience, knowledge, wisdom, piety,
and the fear of Allah, can serve as an exam-
ple to humanity, societies, and states in the
era of globalization.
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Anpatna. by makanana opra FachpAarbl UCJIaM QJIEMIiHIH COMNBUIBIK YKOJIBIH YCTaHFaH
aitrini «om-1leiix on-Axbap» MOoH Apabuiin emipi, TyFaH *epi, iTIM ajiFaH eJIKeJIepl TypaJibl
MamimMerTep Oepineni. OTOACBUIBIK JKaF[albl, COMBUIBIK JKOJIFa Keayl OasHmanmanel. bimiM
JIFaH yCTa3/apbl JKOHE OJIaH ToJIM ajFaH IMIOKIPTTEpiHiH ecimaepi kentipiieai. COMBUIBIK
XKonbIH KemeHrepi VIOH PyminneH tanbicysl ska3butaabl. OH ApabuiiH KapanaibiM XalblKTaH
JlapallaHblll, KeMEHIepIIiKKe YMTBUIBICHI, 1TIM ally JKOJIIHJA KaHJal ejepre OapraH[bIFbI
OastHnanaael. 1o ApaOuiH emkanaai Mo3haOrieH )KypMeid, TeK oTe JTOJIeN Il Hopceep i FaHa
KOJIJIAT, COJI HOpCeJepii 63 eMipiHe MmaiiiananranbpiFbl aiTeuiaasl. MoH Apabunin «Kemen
aJ1aM KOHIICTIIUSICHIHBIH HET131H KaJIayIIbIChl OOJIFaH BIFBI aTaIl OTLUIC/I.

OemJie ajamiap MarbIHAJIBI, MOHJI OMIp Cypyi YIIiH ajIbIMEH ©3iH 3epPTTereH JYpbIC.
Owmipperi OacTel Hopce — 6ip-0ipimMi3z0eH KapbIM-KaThIHACKIMBI3 XkaHe JKaparymibl Memizni Tany.
JKaparymbImMbI3abl TaHy OapbIChIHIa afaM KeMelikke ymTbuty kepek. Con opaiina «Kemen
ajlaM» TEPMHHIHIH MarbIHACBIH OapbIHINA KEHIHEH allbIl TYCIHJIPYr€ YMTBUIBIC Kacalljbl.
KazakTbiH aTa-0abanapblHBIH KIMJI «KEeMeJ afiaM» JeTeH CHITATKa JalbIKThl eKeHIrHE Taliay
xacanaapl. XX FaceIpaa 0acka J1a YIKEeH FajabIMIap/AblH KEMEIACHYTe YMTBIIBICHIH JKOHE OFaH
cait 6oy OenrinepiHiH OipIaMacsl MbICAJIFa KSATIPUIC .

«Kemen amam» — TyxbIpbIMaIaMachkid an-Dapabu e3 eHOEKTepiHAe Kallail CHIaTTaraHbIH,
Abaii aTaMbI3 KaJiali CHITATTaFaHbIH J]a MaKataga eCKepiie/i.

Tyiiin ce3nep: Mcnam, 16H Apabu, CONBUIBIK, KEME aa1am.

O e O JEI S (impaty Y gl ) seliall e Y Aaa i ) 138 J sl spaddal)
e Cppallaillin 4 guall b aa g Lail 5 ¢ Cnmae anday Ay al (e (il A i) Al je ) alail Al e
) sl () Gl ey S 5 cagillag (L) 483l 5 ¢lany agaany (ulill 483

pede g allall 3 (5 e 3 Bla Gl limy S8 JalSI LYy o gefal ans gall 22y o je (8
lass FIAIL U jae Gdg (cand) Licany ae LEe 58 sliadl o2a (8 G jll o 28 Y ol agusdil | 5b oy
Bl JlaS e < 1) 8 JLeS) iat] s a0 angy a5

Coaiony (e (31U aland e @lld gl e (S sy el 5 saaiiall Lis i Jlaall 138 b
o Cnanll jeanll 8 o AY) elaaal) cladall 4 ) e Yl e LS JalS) (L) dpadid ale (3l o
L JEY) cladle (ans 5 ¢ JLS)

JalSl Lo (@ guail) (e o ‘(z)u.ﬂ}” ;3_);1.’:5.43\ Clalsl)

Abstract. This article discusses the life story of the famous “Al-Shaykh al-Akbar” Ibn Arabi,
who followed the Sufi path in the Islamic world during the Middle Ages. It describes his native
land, the places where he received teachings, and his marital status. Information is given about
how he became a Sufi and the teachers he received. We also note what kind of disciples he had
and his relationship with Ibn Rushd, the great Sufi master. We discuss Ibn Arabi’s desire to sepa-
rate himself from ordinary people and become a genius. We tell about his travels to various coun-
tries to learn and receive teachings. We note that Ibn Arabi never visited any masjid, but only fol-
lowed very motivated people and used their teachings in his own life. We mention that he was the
founder of the idea of the “Perfect Man”.

For people to lead a meaningful and fulfilling life in the world, they should first study them-
selves. The most important thing in life is our relationships with each other and with the Creator.
As we learn more about our Creator, our striving for perfection becomes more evident. I tried to
explain the concept of “perfect man” as broadly as possible, and we identified who among our
Kazakh ancestors deserves the title. We also gave examples from the 20" century of scien-
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tists who aspired to perfection and some signs of their compliance with this ideal.

Al-Farabi discussed the concept of “perfect man” in his writings, and grandfather Abai also
mentioned it.

Keywords: Islam, Ibn Arabi, Sufism, perfect man

AHHOTanus. B 3Toll cTaThe NpUBOAUTCS OMMCAHUE KU3HU M3BecTHOTO «ai-Illeiixa anb-
Axb6apa» 1161 Apabu, KOTOpEIH citez0Ball Cy(DUICKOMY ITyTH HCIAMCKOTO MHpPa B CPETHHE BEKa.
I'oBoputcst o poaHom kpae VIoH Apabu u o Tex Kpasx, rJie OH rmojy4ui obpasosanue. [Ipu-
BOJISITCS 3aITCH O CEMEHHOM IIOJIOKEHUH, M O TOM, KaKk OH IpuIles Ha cy(Quiickuil myTh. Ml
OIIPEACIHIIN, Y KaKUX YUYHUTEJeH OH TOJy4usl 0O0pa3oBaHME, KaKUe Yy HEro ObUIM HACTABHUKH,
MIEPEUUCIIHIIN UMEHA €0 YYEHUKOB. MBI ONUCAIN €ro 3HAKOMCTBO C T€HUEM CY(HICKOro MyTH
W6H Pyminom. B 9T0i1 cratke MBI pacckazaiii, B kakue ctpanbl IOH Apabu oTnpaBuics B My Th
JUIS OOpEeTeHHsl YUeHHs, CTPEMJICHHS K COBEPIICHCTBY, €0 MHIUBHIYJIM3aUU OT TPOCTOTO
Hapoja. MIoH ApaOu He XOJMJI HU C KaKMM Ma3zxaboM, U O TOM KaK OH IIPOCTO IOJICPKHUBaI
apryMEHTHPOBaHHBIC BEIIH, U Jajee MPUMEHSS UX B cBoeH u3HU. OTMmedaercs, uto MoH Apa-

6u ObLT ocHOBaTEIeM KOHIEIINH «COBEPIICHHOTO YEIOBEKAY.
Katouessie ciioBa: nciam, MOH Apadu, cydpusm, COBEpIICHHBII YeTIOBEK

INTRODUCTION

One of the most prominent Muslim thinkers
of the Middle Ages is Ibn Arabi. From his
followers, Ibn Arabi received the honorary
title of “al-Shaykh Al-Akbar”, that is, “the
greatest teacher”, “Ibn Aflatun”, that is, “son
of Plato” and left behind an indelible legacy.
During his lifetime, Muslim scholars were
divided into two sides: supporters of his
teachings and opponents who believed that
Ibn Arabi’s teachings contradicted the basic
principles of Islam. Some still consider him
a philosopher, a sage, a saint, while others
consider him a heretic, an atheist, a murder-
er of religion and an obsessive (Ibn Arabi,
2010).

In Mecca, Ibn Arabi “Tarjuman Al-Ashwaq”
(translator of passion — Arabic) and became
very famous. According to some sources,
the book was written under the influence of
ameeting with an educated woman, but later
Ibn Arabi commented on his love lyrics in
a mystical sense. In addition, he wrote trea-
tises on various issues of Sufism. He began
to compose his multi-volume treatise, which
later became known as the Visions of Mec-
ca (Al-Futuhat al-Makkiyya — Arabic). After

living in Mecca for four years, Ibn Arabi vis-
ited Iraq, Egypt, and Turkey and talked with
Muslim philosophers and Sufis. Judging by
his writings, he was well acquainted with the
works of Eastern Muslim Sufis and theolo-
gians: Al-Mubhasibi (781-857), Al-Tirmidhi
(died at the end of the 9th century), Al-Hal-
laja (858-922), al-Ghazali (1058-1111). He
traveled with his students in Kona and Mala-
tia for several years. Among them was Sadr
ad - Din Al - Qunawi (in 1274). Subsequent-
ly, he was considered a propagandist of his
teacher’s views in Asia Minor and Iran and
the main interpreter of his ideas (Askerbeko-
va, 2008: 32).

Rationale for choosing a topic
He deeply mastered the Sufi teachings of Ibn
Arabi and his concept of the “perfect man”
W.C. Chittick, Chodkiewicz, Nihat Keklik,
A. E. Afifi, M. Dag, Suleyman Uludag, A.
Knysh, A.V. Smirnov, I. Nasyrov and others
studied in the works of foreign scientists.
Since Sufi teaching is one of the Muslim re-
ligious foundations, it does not lose its rele-
vance for the Muslims of the world. And Ibn
Arabi is one of the Sufis known in the Mus-
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lim world. Ibn Arabi was the first founder of
the concept of “perfect man”. The concept
of a “perfect man” is a value that does not
lose its relevance from the creation of man
to death. When the Almighty creates man,
man attains perfection by knowing himself,
by knowing creation. Muhammad (s.a.s.)
was a prophet and Sufis, scientists, saints
who called for the pursuit of perfection. Ibn
Arabi Muhammad (s.a.s.) called the prophet
the most perfect of men. The concept of per-
fection applies not only to Muslims, but also
to the religion of the whole world, the value
of all mankind.

Every person should have the highest goal
in life, which is not measured by money, the
world, or a career. He strives for perfection
and demonstrates the traits of perfection.
How he describes the perfection of the Is-
lamic religion and what conditions Islamic
scholars set for achieving perfection, we
believe that the relevance of our article also
lies in the analysis of religious characteris-
tics and conditions that specify and set forth
this perfection.

The purpose and objectives of the study
For centuries, the life and worldview of an
outstanding personality in Sufi philosophy
have aroused the interest of scientists and
religious scholars as an object of study and
study. In our scientific article, the purpose of
which is to analyze the conclusions of Ibn
Arabi reflected in his life and writings, the
following tasks and goals were set:

- Popularization of Ibn Arabi’s personality
through the study of his life history, his for-
ma-tion as a great martyr;

- To reveal the important role of Ibn Arabi’s
worldview in the formation of Sufi philo-
so-phy;

- To reveal the concept of “perfection” in Ibn
Arabi’s worldview.

Basic research methods and approaches
During the research work, using the compar-
ative method, we determined the Sufi orien-
tation of Ibn Arabi, and a descriptive meth-
od was used to describe his life path. When
telling the story of Ibn Arabi’s travels, the
method of historical review was used.

The main part

Ibn Arabi’s full name is Muhammad ibn
Ali ibn Muhammad ibn Ahmad ibn Ab-
dullah, a descendant of Hatim at-Tai, who
was known for his generosity. His Kunya is
Abu Bakr, his nickname is Muhyiddin, and
he was known by the name Ibn Arabi. He
also received the title “al-Shaykh al-Akbar”
because he was one of the great Sufis (Ibn
Arabi, 2010: 16).

Ibn Arabi was born in 1165 in the city of
Murcia in the east of Andalusia, in the ser-
vice of the Sultan, in a noble noble family.
His family is known for their piety. His father
held a government position first in Murcia
and then in Seville. His mother was also one
of the highest spiritual figures. His father’s
brother, Abdullah Muhammad, is a religious
man who followed the Sufi path after turn-
ing eighty. Ibn Arabi lived in his hometown
of Murcia until he was eight years old. The
first knowledge and religious education be-
gan to be received in the family. Ibn Arabi,
who turned eight years old, moved with his
family from Murcia and settled in Sibilia,
another city in Andalusia. Here Ibn Arabi,
who continued his studies, met the son of a
local merchant Ibn al-Irisi. He was intrigued
by the Sufi way. Ibn Arabi became friends
with this young man. During his childhood,
he traveled with his father to Cordoba,
where he met the famous Ibn Rushd (1198),
a friend of his father. Ibn Rushda Ibn Arabi
answered the questions of the philosophical
content with a Sufi expression. In addition,
during this time, one of Salih Adawi’s stu-
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dents, Abu Ali Hassan, met a shaykh named
Shakkaz. The brothers Ibn Asad and Ahmad
Hariri were comrades with two Sufis. At this
time of his life, he was engaged in literature
and hunting a lot, and later recalled his life
as a period of ignorance (Ibn Arabi, 2010:
17).

Ibn Arabi went to a Sufi school in Almeria
in 1195 to supplement his education. But at
that time, official religious leaders did not
approve of the works they wrote, but perse-
cuted Tunisia, from which zholshybai got to
Cairo and “Jerusalem”, and in 1201 he ar-
rived in Mecca and settled there. His works
“Taj al-rasail”, “Rukh al-Quds” and the fa-
mous “Al-Futuhat al-Makkiyya” (Meccan
revela-tions) were written at this time. The
latter is Ibn Arabi’s most voluminous work.
During these years, he wrote a poetic work
“Tarjuman al-ashwaq” for the famous beau-
ty of the city of Mecca, Nizam (Esim, Bay-
tenova, 2005: 496).

In 1204, Ibn Arabi arrived in Baghdad from
Mecca. There, unable to stop, he travels to
Hebron, Jerusalem, and Cairo. Finally, the
Emir of Damascus accepted Al-Muzaffar’s
invitation and finally settled in this city
(Esim, Baytenova, 2005: 496).

Ibn Arabi’s desire to pursue philosophy
was supported by his family and teachers.
Among his teachers were many thinkers
of that time: Ibn Zarqun al-Ansari, Abu al-
Walid al-Hadrami, Ibn Bashkuwal, Abd
al-Haqq al-Ishbili (a student of the famous
thinker and poet Ibn Hazm (994-1064)).
Later, Ibn Arabi called himself a follower of
Ibn Hazm in the field of Figh. Ibn Arabi was
well acquainted with the works of Maghreb
and Mashriq scholars and had an excellent
memory (Fakhredtin, 2019: 46).

In 1200, Ibn Arabi made a pilgrimage and
stayed in the east forever. Since 1201, he
lived in Mecca and wrote his famous col-
lection of poems ‘“Tarjuman al-ashwaq”

and treatises related to various fields of Sufi
knowledge. The work of the multi-volume
work “Al-Futuhat al-Makkiyya” began here.
Ibn Arabi spent several years in the cities of
Konya and Malatia in Asia Minor, where he
raised many of his students. Among them,
the Sufi philosopher Sadr ad- Din al-Qunawi
played a major role in spreading the views of
his teacher in Asia Minor and Iran (Askerbe-
kova, 2008: 32).

From 1223 until his death, Ibn Arabi lived in
Damascus and enjoyed the patronage of re-
ligious and secular authorities. Here he com-
pleted the book “Al-Futuhat al-Makkiyya”
and wrote his most famous treatise “Fusus
al-hikam”, which contains more than 150
commentaries. In total, there are about 300
works in Ibn Arabi’s creative legacy (Asker-
bekova, 2008: 32).

Ibn Arabi summarizes the idea of man as
follows: “man, recognizing himself, there-
by recognizes his creator.” This question is
reminiscent of Abai’s worldview. Abai said:
“Love and love humanity, which created
love, and love Allah sweeter than the soul”
(Kosherbayev, 2020: 409).To love Allah,
created by love, the poet says, on the one
hand, is a duty to the Creator of man, and
secondly, loving Allah, a person gets the op-
portunity to know himself. The similarities
between Abai and Ibn Arabi are obvious in
matters of the heart. Ibn Arabi said on this
tour: “The Creator gave the heart the oppor-
tunity to accept, so the heart opens the veil
between the Creator and Pendey and feels
his image based on faith. Because the es-
sence of Divine faith is that neither the heart
nor the eyes see anything but the image of
faith in God. An icon in faith is a clear im-
age of God, originating from the heart. Since
this God was accepted in the heart, the heart
cannot recognize him, the eye can only see
the Hack in faith (Esim, 2005: 499).

As a scholar, Ibn Arabi had the pleasure of
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presenting his theological studies in writing.
Ibn Arabi’s biographies report that he has
about four hundred entries. But apart from
fifty of them, the treatises are considered
to be small treatises (Paxpenrun, 2019:
61). His following books have so far been
published in Cairo and Istanbul editions:
“Al-Ahadiya”, “Al-Akhlaq”, “Istilahat
al-Sufiya”, “Al-Amr al-Muhkam Al-Marbut
fi ma yalzam ahla Tarikillahi min al-shurut”,
“Tuhfa al-sufra ila Hadrati Al-barara”,
“Al-Hujub”, “Risala ma la Buddha minhu
lil-murid”, “the spirit of Al-Quds”, “Sha-
jara Al-Kaun. Shakq Al-Jaib”, “Al-Futuhat
Al-makkiya”, “Fusus Al-hikam”, “Al-Qur-
bah wa fak Al-karba”, “Al-Qaul An-nafis
fi taflis Iblis”, “Mukhmadarat Al-Abrar wa
musamarat Al-ahiar”, “Mawaki an- nuzhum
wa mataliahilya Al-asrar wa al-ulum” and
others (®axpenrun, 2019: 60).

According to the catalogues, the libraries of
Damascus include “Hila Al-Abdal, Al-Kha-
lua” “Risala Al-anuar”, “Risala Wahdat Al-
ujud” “Shujun Al-Masjun”, “al-Shawahid”,
“Fusus Al-hikam”, “Al-Qasida At-taiyya”,
The manuscripts of the writings “kunh ma la
Buddha lilmustarshid” have been preserved
(Fakhreddin, 2019: 61).

Ibn Hajar al-Makki said that “Ibn Arabi did
not defecate for three months,” writing: “I
left the manuscript of Al-Futuhat on the
Kaaba Hill for a year, and the sheets had not
undergone any changes when I received it,
and it had not changed at all. It was rainy
and windy that year. This circumstance in-
dicates that the book was approved by the
Almighty” (Fakhretdin, 2019: 65).

Ibn Arabi briefly and very clearly stated his
faith at the beginning of his work Al-Futu-
hat al-Makkiyya. Of course, this is not based
on a desire to follow the principles set out
in the books of Kalam, the Sheikh’s faith is
directly taken from the Qur'an (Fakhretdin,
2019: 67).

Although his biographies report that he fol-
lowed David Zahiri’s aspirations in legal
matters, this is not true. From many of his
words uttered in Al-Futuhat, it is clear that
he did not follow any of the Methods, but
acted in accordance with the arguments that
were most favorable in his eyes. Analyzing
a specific question, he cited various opinions
of scientists and Mujtahids, thereby making
some kind of assumption that contradicts
their views, with the words “both I and I de-
clare my desires” (Fakhretdin, 2019: 81).
Ibn Arabi died in 1240, leaving behind about
400 works devoted to Islamic philosophy
and Sufism. At the beginning of the 16th
century, by order of the Ottoman Sultan
Selim I, a mosque was built over the grave
of Ibn Arabi near Mount Al-Qasyun in Da-
mascus, which became a place of worship
for Muslims all over the world (Fakhreddin,
2019: 28).

Now let’s focus on the concept of perfection
and analyze it. “Perfect” comes from the
Arabic word “Kamil” and means complete,
whole, whole, finished. The concept of a
“perfect person” cannot be described in one
word. A perfect person is a perfect person,
deeply knowledgeable, striving to live in ac-
cordance with the desires and judgments of
the creator, first of all, being aware of him-
self and understanding the essence of life
(Paltore, Sandybaev, 2022: 102).

In the Muslim faith, the first prophet Mu-
hammad (s.a.s) earned the name of the
perfect man.. Because the completeness of
the artistic characters described in the Qu-
ran (s.a.s.) lies at the heart of the prophet.
Muhammad (s.a.s.) is the beloved slave of
Allah, the most powerful, the most pictur-
esque and the most revered in all respects of
all created people and other beings. Muham-
mad (s.a.s.) the prophet’s lifestyle is a role
model for all mankind.

The statement about the perfect man was
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founded by the Sufi philosopher Ibn Arabi
and continued by his followers. According
to Ibn Arabi’s concept, the “perfect man”
Unites the spiritual and material opposites
of existence. A perfect person is a person
who differs from an ordinary person in his
consciousness. A perfect person, recogniz-
ing himself, thereby recognizes his creator.
(Paltore, Sandybaev, 2022: 111). So by this
definition, a perfect person knows that he
can achieve what he recognizes and that he
cannot achieve what he knows. He knows
that he is weak in what he lacks. Thus, in
the prerogative of his creator, he worships,
thereby knowing God.

According to researcher Kairat Zholdybai,
“A perfect Person is one whose attention is
always in the robes of the Creator. There-
fore, he is not intoxicated by someone else’s
Ma and compliment. He does not take of-
fense and is not disappointed in someone
else’s dating “ (Zholdybaiuly, 2023: 10).
According to this view, a person should be
able to put God’s satisfaction first. What
the people say, what the people say, what
God says, what Allah commands. Someone
maintains normality, praises or scolds. Be-
cause he only needs God’s satisfaction. It
was these features that captured the perfect
man K.Zholdybai.

According to the scientist-philosopher-re-
searcher J.Sandybayev, “in the Muslim
Middle Ages, the problem of man was theo-
logical and philosophical. That is, thinkers
considered this issue from the point of view
of morality and charity. Because during the
development of Islamic civilization, human
perfection was measured by his righteous-
ness, sincerity of intentions and divinity.
The path of a complete person is the path
of a Pende, whose heart is filled with kind-
ness” (Paltore, Sandybaev, 2022: 107). Ac-
cording to this definition, a perfect person
has the features of justice, sincerity, mercy,

kindness.

Al-Farabi is a complete man, firstly, an ex-
emplary and moral ruler; secondly, a philos-
opher and, consequently, a ruler-philosopher
(Paltore, Sandybaev, 2022: 127). According
to al-Farabi, perfection is described as fol-
lows: “whoever is able to apply what falls
within the sphere of theoretical knowledge
was able to make them reasonable in all oth-
er fields, and knowledge related to the will is
final. Moreover, the more he had this ability,
the more perfect a philosopher he was. And
by a true, in the true sense, perfect philoso-
pher, we mean a person who first achieved
theoretical virtues, and then practical virtues,
and then is able to instill these two types of
virtues to peoples and cities, depending on
the size of each of them and in a way ac-
ceptable to them” (Al-Farabi, 1975: 359).
Therefore, according to al-Farabi, in order
to achieve full human rank, a person with
deep knowledge in the field of falsification,
the ability to combine theoretical knowledge
and practical knowledge and able to apply
them in other fields.

In the thirty-eighth word of edification, Abai
said: “Now know, my sons! The path of the
divine Supreme will be the same (infinite,
immeasurable) as the Supreme himself. No
one will get to his nihayat (end). But who-
ever follows this path, they say that he is
a pure Muslim, a complete person”(Abai,
2007: 60). Thus, Abai gives the basic con-
dition of a complete person. This definition
says that if a person strives to know the
truth, then God is one step closer to the path
of the Almighty. Whoever follows the path
of God fulfills his Muslim and human duty.
Thus, a full Abaya person is a person who,
being touched by the prohibitions of God,
strictly follows his orders, follows the direct
line of the Almighty and strives for the favor
of Allah.
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Conclusion

The concept of “perfect man” was first used
by Ibn Arabi. His concept of the “perfect
man” will be of great importance until the
end of human creation, that is, until the end
of Judgment Day. Summing up, we can say
that the first characteristic of a perfect per-
son is the knowledge of the Creator through
a full knowledge of oneself. That is, a per-
son who has deeply known Allah, who knew
how to love him sweetly in his soul, is very
attentive and skillful in character. It is clear
that a soul that has reached such a level of
perfection does everything that the creator
does, restrains lust as much as possible,
acutely takes control of its actions, strength-
ens its self-awareness and enters into dis-
honest deeds. Other qualities of perfection
include the presence of qualities such as jus-
tice, sincerity, benevolence, kindness, and
the ability to combine theoretical and practi-
cal knowledge. It is the personality that has
accumulated all these traits in itself that we

call the “perfect person.” His duty is to strive
for perfection, although in this life a person
is in a raw form. Perfection requires the
comprehensive improvement of a person.
And those who have achieved perfection, in
this life, will undoubtedly achieve the favor
of the country, and in the afterlife-the favor
of the Creator. Today’s youth should not per-
ceive the path of religion superficially. Re-
ligion does not consist only of an external
image, a form. Religion attaches more im-
portance to the inner content. The combina-
tion of human words and deeds, appearance
and inner beauty of the soul, education and
ethics is a rare phenomenon.

A perfect person is an example to others
by achieving this harmony. Young people
should understand that the path of faith and
knowledge leads to perfection. Because only
perfect individuals, those who promote so-
ciety, can serve as an example for society.
From this point of view, the weight that this
concept currently carries is small.
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Abstract: This article mentions a number of scholars from the Kerder region, among them
Hafizuddin Muhammad ibn Muhammad ibn Shihab ibn Yusuf ibn Umar ibn Ahmad al-Bazzozi
al-Kerderi, a scholar known for his book “Fatawai Bazzoziya” on figh (Islamic jurisprudence).
At the beginning of the article, the historiography and sources of this topic are studied in detail.
Among them, Abdulhakim Shariy Juzjani, Ashirbek Muminov, Chetin Alatash, Joraev Khusan,
Sagidulla Jamalov, Abdussattar Derbisali are briefly mentioned. It is emphasized that the main
sources are tazkirah and manoqih books written in Arabic, brief information is given about “Bug-
yatut tolab”, “Siyarul a’lam”, “Jao’haratul mudiyya”, “Tajut tarajim”, “Shaqaiqun nu’maniya”,
“Kashfuz zunun”, “Shazaratuz zahab”, “Fao’aidul Bahiya”, “Khadiyatul Arifiyn” and other
books. Also, this article provides information about the place and time Hafizuddin Kerderi was
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born and lived, his father, teachers, the place he studied, his works such as “Al jami’ul wajiz”
i.e. fatwai bazzozia, a component of this book, “Manoqibul imam al a’zam abi hanifa” and
components of this book and the importance of this book and its manuscript and other copies,
“Risolatu fiy tahqiqi zikri jahri” and its components and its manuscript “Mukhtasar fiy bayani
tarifatil ahkam” and “Adabul kuzzot”.

Keywords: Kerder, Hafizuddin Kerderi, Ibn Bazzozi, Al Jami’ul Wajiyz, Fatavoi Bazzozi-
yya, Manoqibi Abi Hanifa, Tahqiqi Zikri Jahri, Mukhtasar fiy bayani tarifatil ahkam, Adabul
Quzzot.

AHHoTanusi: B naHHOH crarbe ymoMmmHaeTcst psii y4eHbIX U3 perumoHa Kepnep, cpenm
Hux Xapmynuua Myxamman nor Myxammazn non [nxad uon FOcyd nbn Ymap nbn Axman
anb-bazzosu anb-Kepaepu, yueHslil, n3BecTHBIN cBoUM TpynoM «@DartaBan bas3asus» mo pukxy
(ucnamckoe npaBoBeieHNe). B Havane crarhbi OIPOOHO M3Y4alOTCst HCTOpUorpadus U UCTOY-
HUKU TI0 JaHHOH TeMme. B uncite kotopeix Admynxakum lapuit Jxy3mkanu, Ammpoex Mymu-
HOB, Yernn Anarami, J[)xopaeB Xycan, Carunymia xamanos, Aoaycarrap Jlepoucanu. Cpenu
OCHOBHBIX MCTOYHUKOB JAIOTCSl KHUTW Ta3KHpa M MaHAKWO, HAIMCAHHBIE HAa apaOCKOM SI3BIKE,
MIPUBOAATCS KpaTKue cBefeHus o «byrsaTyT tanady, «Cuspyi anamy», «J>kaBxaparyiib Myaniis»,
«TamxyTt Tapamxum», «lllakankyn aHymanus», «Kamdys 3ynyn», «lllazaparys 3axab», «®Pa-
Baiinyn baxwsay», «Xamgmaryn Apuduiia» u np. Taxke B 3TOW cTaThe MPHUBEICHBI CBEICHUS O
MeCTe ¥ BpeMEHH pOXKACHUs 1 kn3Hu Xadpusyanuaa Keprepu, ero orie, yuurensx, Mecrte, Iie
OH YYHJICSI, €T0 IIPOU3BEACHISIX, TAKUX KakK «Aub [xamuyns Bampkusy, T.e. herBan 6a3zo3us, u
COCTaBHOM 4acTH 3TOI KHUTW». MaHakuOyn MMaM aiib a3aM abu XaHn(pa» U KOMIIOHEHTBI 3TOH
KHUTH, a TAKXKE BAKHOCTH ITOM KHHUTH, €€ PyKOIINCH U JIPYTHX Konuii, «Pucanary ¢puil TaxKuku
3UKPH JUKaXpH» U €€ KOMIOHEHTHI U ee PyKOIUCh, «MyxTtacap ¢uii 6assHu TapudaTiin axkam»
n «Analyn Ky33ar».

Kuarouesrbie ciaoBa: Kepnep, Xadpmynnua Kepnepu, M6u basz3os3u, Amp xamuyns Ban-
xun3, GaraBon bazzozniiss, Manoknon Adu Xaunda, Taxxukn 3ukpnu Jxaxpu, Myxracap ¢uii
OastHM Tapudarmt axkaM, Analyis Ky33ort.

INTRODUCTION

Currently the scientific works of sever-
al famous Kerderians have been repeatedly
published in Arabic and used by Muslim na-
tions. The most famous of them is the book
“Fatavoi Bazzazia”. This book deals with Is-
lamic jurisprudence and is still a textbook in
many madrasahs. The book “Manaqibi Abiy
Hanifa” is considered one of the greatest
books written about Imam Abu Hanifa and
the scholars of the Hanafi school, and this
book is used to write almost all the books
written about Hanafi scholars.

Moreover, the scholars of Kerder are
among the greatest imams of the Hanafi
school in their time and play an important

role in the spread and preservation of the
Hanafi school in Central Asia. Even schol-
ars from Kerder have made significant con-
tributions to the popularity of Burhunuddin
Marg’ulani’s book ‘Hidaya’. Kerder’s schol-
ars have a special place in the development
of great scholars like Imam Nasafi.

This article collects information about
the life and scientific works of Kerder’s
scholars in our country from tazkirah books
written in Arabic and Persian languages and
other historical books written in Arabic.

In this article, information about the im-
portance of the life and scientific works of
Kerder scholars from our country was col-
lected from the tazkira books written in Ar-
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abic and Persian languages, as well as from
other historical books written in Arabic.

Information about Abul Mafahir Kerde-
rii, Shamsul Aimma Kerderii and Hafizuddin
Kerderii is provided in “Islamic jurisprudence,
Hanafi mazhab and faqihs of Central Asia”,
which has a special section on Khorezm faqi-
hs, by Abdulhakim Sharii Zhuzjaniy, Doctor
of Jurisprudence, Tashkent Islamic Universi-
ty.(The book published in Tashkent in 2002)
This book by Abdulhakim Juzjaniy gives
extensive information about the Islam and
the division of Islam into mazhabs, scholars
of the mazhabs, information on mazhabs, the
emergence and development of Hanafi figh,
Abu Hanifa and his disciples, the develop-
ment of Hanafi figh in Mawarunnahr, Marw,
Bukhara, Samarkand, Nasaf, Farghana etc.
and Hanafi figh in the land of Khorezm and
the achievements of the scholars.

The Kazakh Islamic scholar, Ashirbek
Mominov in his book written in Russian
language, published in Alma-Ata in 2015
“Hanafi Mazhab in the History of Central
Asia”, gives information about many faqi-
hs from Khorezm on the topic “The school
of Hanafi figh in Khorezm in 6-7 AD”. This
book begins with information about the
books of tabaqat of Hanafi scholars, and in
the second paragraph, extensive information
is given about Imam Kafawi and his book
“Kataib”. Along with that, the schools of
Hanafi figh, and the great scholars of Islamic
jurisprudence are mentioned from Khorezm
region, specifically from Kerderi. In this
book the importance of Kerderi scholars is
also revealed, for example, about Shamsul
Aymma Kerderii, all faqihs write about the
fact that the book “Hidaya” is narrated only
through Shamsul Aimma Kerderii. In addi-
tion to this, Kerderi scholars have important
place in the development of Islamic sciences.

In the book “Research, translation and
value of the book “Hairatul Fuqaha” by Ab-

dulgofuur ibn Lugman Kerderiy” by Chetin
Alatash- Erciyes Institute teacher, published
in Kayseri in 2012, contains books on the
biography of Abul Mafahir Kerderiy and the
translation of his book “Hairatul Fuqaha”,
extensive research work has been written
about the book. In this scientific work, the
book “Hairatul Fuqaha” has been extensive-
ly studied and published, and the importance
of this book is revealed by Tajuddin Kerd-
erly, a great scholar of the Hanafi school.

At the International Islamic Academy
of Uzbekistan Joraev Husan Aliysherovich
has written a dissertation on the subject of
“Source-study analysis of the work “Al-Fat-
wa al-Bazzoziya” by Muhammed Kardari-
yyah” obtaining a master’s degree. The
socio-political situation in the 14th-15th
centuries and the position of Muhammad
Kerderi in the development of Mawarun-
nahr figh study and the form of Fatawai Ba-
zzazia and the important issues in this book
are described in this scientific work. Joraev
Khusan Aliysherovych also has a PhD dis-
sertation on the subject “Muhammad Kerd-
erii’s book “Al-Jami’ al-Ujiz” and its im-
portance in the religious and social life of
Mawaraunnahr in the 14th and 15th centu-
ries”. In the first chapter, the position of var-
ious subjects and social-spiritual conditions
in the 14th-15th centuries in Mawaraunnhar
is analyzed. In fact, it has been revealed that
the faqihs and Sufi scholars have a great role
in managing the society and the public en-
lightenment. The second paragraph is called
“The development stages of Hanafi school
of figh in Mawaraunnahr” and it talks about
the science of figh, its entry into Mawaraun-
nahr and the development. The second chap-
ter of the scientific work is called “Kerder
culture and the importance of Muhammad
Kerderi’s scientific works.” In this chapter
the history of Kerder, its geographical loca-
tion, the life of Muhammad Kerderi and his
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book Fatawai Bazzazia and its place in the
history of figh are revealed.

Information about the faqihs of Khorezm
is given in the dissertation “Abdulhay Lak-
nawi’s book “Al Fao’aidul Bahiya” is im-
portant source for Mauaraunnahr faqihs”
written by Sagyidullah Agha Jamalov at
Tashkent Islamic University.

The director Oriental Studies Institute
named after Sulaymanov Abdusattar Der-
bisali, gives valuable information about
the Kerderians in the article “Kerderiy bar
kerderians” published in “Mangu Yurt” in
2014.

The tarojim books used in this article are
as follows: Bugyatut talab fi tarikhi halab,
Siyaru A’lamun nubala, Al Jawahirul mudi-
yyatu fi tabaqotil hanafiyya, Tajut tarojim,
Shagaiqun nu’maniya, Kashfuz zunuwn,
Shazarotuz zahab, Al Fawaidul bahiyya,
Hadiyyatul arifiyn, Al-A’lam, Sullamul wu-
suwl ila Tobaqotil fuhuwl, Tariyxi Mollaza-
da, Kataibu a’lam al akhyar.

«His full name is Hafizuddin Muhammad
ibn Muhammad ibn Shihab ibn Yusuf ibn
Umar ibn Ahmad»' al-Baratqini al-Kerderi
al-Bazzazi. He is an incomparable scientist
in his time in terms of classification of sci-
ences, figh and usulul-figh.

According to Zirikli’s book “Al-Alam”,
«Hafizuddin Muhammad al-Kerderi was
born in the village of Baratqin, Kerder dis-
trict, but the date of his birth is unknown.»?

D8 adeall S0 6 ld G e 0 dana (3 sane o o) d scilsal) 23l V) )

«Some sources say that Hafizuddin Mu-
hammad al-Kerderi was born in 729 A.H.
and died in 816 A.H. (1329-1413 AD)»*
«According to Shihabuddin Marjani’s book
“Mustafadul Akhbar”, he died at the age of
eighty»*. According to the above given in-
formation, he was born in 735 A.H or earlier.

The reason why Hafizuddin Muhammad
Kerderi is called “Hafizuddin” is because he
was a “defender of religion and Shariah”.

Bazzozi is a name derived from pro-
fession, either he or his father, Nasiruddin
Muhammad al-Kerderi, was engaged in the
fabric trade, hence the nisab of Bazzozi or
ibn Bazzozi is given.

First, he was taught by his father Na-
siruddin Kerderi, who was himself a student
of Jalaluddin Gurlani. He was a famous sci-
entist in his time, having a high scientific po-
tential due to his inquisitiveness in science
and interest in figh.

He was born in the land of Kerder, lived
in the city of “Saray” near the Yayik (Vol-
ga) river. Later, he traveled to Crimea and
lived there for two years. In Crimea, he had
conversations with scientists, scholars and
figihs, and held scientific debates with them.
His intelligence surprised scientists and is
shown as an example»®.

According to sources, «Muhyiddin Kafi-
ji, Sirojuddin Ahmed al-Qirimyy, Sharafud-
din ibn Kamal al-Qirimyy are his students in
Crimea»®. Also, Ishaq ibn Ismail al-Qirimi
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is one of his students. «Kafavi writes that he
memorized the Qur’an in the Crimea. »’

«Hafizuddin Muhammad ibn Bazzazi
is not interested in collecting property, he
was a pious person, he used to read the Holy
Qur’an while sitting, standing, walking, and
riding a boat»®.

According to the sources, « When Berke-
han was honored with the blessing of Is-
lam, he spread the great and correct religion
around the steppe. He gathered scholars
from around and other countries to unite
people in one religion and one path. Such
things happened during the period of Uz-
bek Khan and during the period of Jonibek
Khan after him. During this period, Schol-
ar Qudbuddin ar Razi, Sheikh Sa’duddin
Taftazani, Sheikh Jalaluddin who comment-
ed on the book “Hajibiya” and other Hanafi
and Shafi’i scholars gathered in the city of
Saray. After their time, Maulana Hafizuddin
al-Kerderi, Maulana Ahmed Khojandi came
to the city of Saray. With the help of Maula-
na Hafizuddin al-Kerderi, Maulana Ahmed
Khojandi and other scientists, Saray became
a city of scholars and virtues»’.

«Hafizuddin Muhammad ibn Bazzozi
came to Kerder from Crimea in 806 AH
(1403) and wrote his famous book «Fa-
tawai Bazzozia»'?. «Kafavi said in his book
«Kataibu a’lamil akhyary» that Hafizuddin
Kerderi finished the «Ujra» section -the
end of his book «Fatawai Bazzozia» in 806
AH»!'.

«A scientist Ahmad ibn Muhammad
known as Ibn Arabshah came to Kerder
Hafizuddin Muhammad al-Kerderitaught
him science for four years. He learned figh,
usul, ma’aniy and bayan»'2.

«Later, he went to the land of Rum
(present-day Turkey). There he holds
scientific debates with Shamsuddin al-Fa-
naryy. It is known that Furu’ is superior to
al-Fanari in terms of science»'®. Scholars
say that he was very knowledgeable in in-
tellectual sciences and religious sciences so
that he always prevailed.

After Hafizuddin Muhammad al-Kerderi
came to Rum, he became one of the schol-
ars of the state of Sultan Yildirim Bayozid-
khan'4,

Ibn Bazzazi died in Bursa'® in 827 AH (July
1423) in the middle of Ramadan,'® according
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to some sources in 829 AH (1425 AH).

Hafizuddin Muhammad Kerderi has sev-
eral works:

1. «Al Jami’ul-Wajiyz». The full name of
this book is «Al Jami’ul Wajiyz fiy mazhabil
imamil a’zam Abiy Hanifatan Nu’many. It
is known as «Fatavai Bazzoziyya» among
population. Ibn Bazzazi finished writing this
book before going to Rum. “Written in 812
AH»."

The book ‘Fatavoi Bazzoziyya’ consists
of 51 chapters and 284 sections. «Fatavoi Ba-
zzoziyya» begins with the ablution section
and ends with the inheritance section.

The book «Fatawai Bazzoziyya» was so
popular and important in Islamic countries,
even according to Haji Khalifa, «one day,
when the famous mufti Abu Saud was asked,
«Why don’t you write a book by collecting
all the fatwas, being a mufti yourself?» he
said: «There is Ibn Bazzozi’s book I am
ashamed to write another book, because it is
a great work. «All the necessary things are
collected in ity», he said»!®.

This book has survived to this day and
is used in Muslim countries.

2. «Manoqibul imam al-Azam Abiy
Hanifa». This book is one of the most fa-
mous books written about the leader of our
mazhab, Abu Hanifa and the faqihs of the
Hanafi school. Many scholars have used this
book in their manoqib books.

Haji Khalifa said about the book «Mano-
qibul Imam al-Azam abi Hanifa” in the

book «Kashfuz Zunun» as follows: «This
book consists of an introduction and eleven
chapters. In the introduction, it is said about
the companions and followers, in the first
chapter about Abu Hanifa rahmatullohi alayh
about himself, in the second chapter, about
the rights of Imam Abu Yusuf rahmatullohi
alayh, in the third chapter, about the rights
of Imam Muhammad rahmatullohi alayh, in
the fourth chapter, about the rights of Abdul-
lah ibn Mubarak rahmatullohi alayh, in the
fifth chapter, about the rights of Imam Zu-
far rahmatullohi alayh, in the sixth chapter,
on the rights of Dawud at Taiy rahmatullohi
alayh, in the seventh chapter, on the rights
of Vage’ ibn al-Jarrah rahmatullohi alayh,
in the eighth chapter, on the rights of Hafs
ibn Ghiyyas rahmatullohi alayh, in the ninth
chapter, on the rights of Yahya ibn Zakariya
rahmatullohi alayh, in the tenth chapter, on
the rights of Hasan ibn Ziyad rahmatullohi
alayh, in the eleventh chapter information
about other students of Abu Hanifa rahmat-
ullahi alayh is given. This book is very pop-
ular in the Muslim world»'. This book is
also called «Al Mutali’ul Aliya»?.

This book by Hafizuddin Muhammad
Kerderi was published in lithography in
the year 1321 AH (1903) in the city of Hy-
derabad, Pakistan by the publishing house
“Darul Maarif”.

“We found the following copies of man-
uscripts and lithographs of this book are fol-
lowings:
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Copy 1 is preserved in the library ‘Rashid
afendi’ in Kaysari where old books are kept,
under the inventory number 891. The book
is written in the nastaliq style, with a basic
layout of 206 (a, b) pages, each page has
21 lines, each line consists of 10-11 words
on average. Some margins are drawn on
the edges of the main sections of the book.
The content of the book is not given in the
beginning or at the end of the book, only the
topics are highlighted in red.

Copy 2 is preserved in inventory number
1169 in Kopriilii library in Stambul. The
book is written nasx style, has 141 (a,b)
pages, each page has 27 lines, and each line
consists of 12-13 words on average. Some
margins are drawn on the edges of the main
sections of the book. Contents are given at
the beginning of the book.

Copy 3. The copy is kept under the in-
ventory number 1630 in the “Jarullah” sec-
tion of the “Millet Genel” library in Stam-
bul. The book has 136 (a, b) pages, 29 lines
per page, each line is 13-14 words long. The
contents of the book are not given.

Copy 4 Castle, preserved in inventory
number 1168 in Kopriilii library in Stambul.
The book is written in nastaliq style, has
114 (a, b) pages, each page has 34 lines, and
each line has 16-17 words on average. Con-
tents are given at the beginning of the book.

Copy 5. The copy is kept under the in-
ventory number 1532 in the “Fayzullah”

section of the “Millet Genel” library near
Istanbul Castle. The book is written in nas-
taliq style and consists of 160 (a, b) pages,
25 lines per page, each line is 13-14 words
long. The contents of the book are not given.

Copy 6. The copy is kept under inven-
tory number 2103 in the “Laleli” section of
the Sulaymaniyah Library in Stambul. The
book is written in nastaliq style, has 199 (a,
b) pages, 21 lines per page, each line is 16-
17 words long. The contents of the book are
not given.

3. Risolatu fi tahqiqi zikri jahri. (Treatise
on the investigation of Jahri Zikr). This book
was researched by Ali Qasim Zaidan, a re-
searcher at the Faculty of Islamic Sciences
in Iraq. A manuscript copy of this book is in
the Maktabatul Malik Abdulaziz Library in
Riyadh, Saudi Arabia. This copy was copied
in the 19th century, consists of five pages in
total, measures 15x21 cm., each page has
21 lines, with 7-8 words per line. This book
contains information about the permissibil-
ity of Jahri zikr, the merits of zikr, the dif-
ferences between prayer and zikr and others.

4. Mukhtasar fiy bayani tarifatil ahkam?'.
In Zirikli’s book “Al-A’lam” it is written
that this book is the book of Hafizuddin Mu-
hammad al-Karderi. But some sources say
that Shamsul Aimma belongs to Kerdery.

5. Adabul kuzzot*. Zirikli wrote about
this book in his book “Al-A’lam” that it be-
longed to Hafizuddin Kerderi.
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AHpaaTna. A raMrepIiik ®KoHe JiH —KyHiMi3aeri o3exTi Mocenenepain 0ipi. LI bFpicTamy st
Wrnan INomsamuep ne Oyi1 MoceseHi 03iHiH Ha3apblHaH ThIC KanablpMarald. «Muhammedanische
studien» (Muslim studies) atTel enOeriniH OipiHmi TapaysiHmarsl «Muruwwa and din»
(amaMrepurimik JKOHE JiH) JIeN aTaJaThlH IIAFBIH Kipicrene WciaMFa JIEeHiHT1 JKOHE HCiIaM
JiHI KelIreH yaKbITTarbl apaOTapAblH aJaMTepIIiLTiK OJIIeMiH CHIIATTall, OHBIH HCIIaM JiHiHEe
mIaKpIpa 6acTaraH yakpITTa OYIT IAKbIPY/ 16l KAOBUT alfyFa KaHIIAIBIKTHI )KapaM/Isl €KeHIITIH Co3
eteni. barbic Ha3apbIHIa TeHecci3 FanbiM caHanaTbiH M. [onbaipep MycbiIMaH FaabIMAaphI
apachIH/Ia UCJIaM UTIMIHZIET1 IepeKTepre )KoHe TYJIFalapFa KaThICThI TYPIIi ChIH-TIKIpIep Ka3FaH
OpHEHTAINCT peTiHae TaHbMal. byn «Muruwwa and diny (agamreprriiik >KoHE JiH) aTTh
tapayna na . Toxpamuepain aTaaMbIiI 91iCiH KOJIIaHFaHBIH KepyTe 6omansl. byn makanana W.
lNonpamuepain ncnamra AeiiATi )KOHE UCTIaM JiHI KeIITeH yaKbITTaFbl apadTapIblH aJaMIepIIiTiK
eJIIIeMiHe KacaraH CHITaTTaMaapblHA JKOHE KeHOIp JepeKTepre KaThICThl ChIHHU OHIapbhIHA
Tangay >KacaJbll, jkayar oepinesi.

Tyiiin ce3mep: Urnan Iompamuep, Muslim studies, Mopanb, amamrepiriik, IiH, apao,
kahunmer.

odlingl Gl &y aly el U pae 3 A Wl ST e cpall 5 33AY1 spadlal)
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Abstract. Morality and religion is one of the most pressing issues of our time. The
orientalist Ignaz Goldziher has not left this question unattended either. In a short preface to the
first chapter of his work «Muhammedanische studien» (Muslim Studies), entitled «Muruwwa
and din» (morality and religion), he discusses the moral standards of the Arabs before Islam
and during the advent of Islam, and the willingness of these standards to accept this invitation
when the call to Islam begins. I. Goldziher, a consummate scholar in the West, is known among
Muslim scholars as an Orientalist who has written various critical articles on Islamic teachings
and personalities. In this chapter titled «Muruwwa and din» (morality and religion), it is seen
that I. Goldziher used the mentioned method. This paper analyses I. Goldziher’s description of
the moral standards of the Arabs before and after the advent of Islam and responds to some of the
information and criticisms against him.

Keywords: Ignaz Goldziher, Muslim studies, morals, morality, religion, arabs, jahiliyyat.

AHHOTanmsi. MopaJib 1 PeIUTus — OIMH U3 CAMBIX aKTyaJIbHBIX BOIPOCOB COBPEMEHHOCTH.
BocrokoBen Wrnam ["ombliep Taxske HE OCTaBHII ATOT BONpOC Oe3 BHMMaHUs. B HeOonbIIoM
MIPEANCIIOBHN K TIepBOi TaBe cBoero Tpyna «Muhammedanische studien» (Mycynbmanckue
nccie0BaHus), o3arasieHHol «Muruwwa and diny (MoOpaib U peinrus), OH paccKa3blBaeT O
MOpaJIbHBIX HOpPMax apa0oB 0 HciiaMa M BO BpeMsl IIPUX0Jia McilaMa, U TOTOBHOCTh 3THX HOPM
MIPUHSTE 3TO TPHIVIALICHUE, KOT/la HAaYMHAeTCsl MPHU3bIB K uciamy. M. Tonpauep, HenpeB3oi-
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JICHHBIA YYCHBIN Ha 3amaje, Cpeid MyCyJIbMaHCKUX YUCHBIX M3BECTCH KaK BOCTOKOBE/, HAITH-
CaBIINN pa3InYHBIC KPUTUYCCKHUE CTaThH 00 MCIIAMCKUX YUYCHHUSAX W JIMYHOCTSIX. B 3T0il TiiaBe
oy HazBanueM «Muruwwa and diny» (Mopaib u penurus) BuaHo, uyto W. Tommpipep ucmosib-
30Bajl YIIOMSIHYTBIM MeTojl. B nanHoi crathe ananusupyetcsi onucanue W. Tompamnuepom Mo-
PAJBHBIX HOPM apaboB JI0 U MOCIIE MPUXO0Ja UCIaMa U TaCTCsl OTBET HAa HEKOTOPHIC CBEICHUS U

KPUTUYCCKHUEC 3aMCUaHusd B €ro aJApecC.

KarueBnie ciaoBa: Mrnan [Nompanuep, Muslim studies, Mopaiib, HpaBCTBEHHOCTb, PEITd-

THsl, apadbl, HKAXITUSIT.

KIPICTIE

OTKeH FachIpiapaa WciiaM JIiHi Iiap-
Tapamnka Tapail 6acTaybl XpUCTHAH QJIEMiH-
I¢ YIKCH allaHJaylIbUIBIK TYFBI3ABL. By
ana"aaymsUislk 200 xbUtFa co3pltrad Kpecer
YKOPBIKTapbIHA anmbln kenai. Hotmkeni 6o0m-
MaraH Oy )KOPBIKTap/iaH KeifiH MyChIJIMaH-
JIap/bIH JiHIH, TUTIH, TApUXbIH, OLTiMI MCH
FBUIBIMBIH, MOIICHHUETIH, OIET-FYPIbIH Ta-
HBIT OLTY YIIiH apHAWBl amamuap — IIbIFBI-
cTanymibuiap aaspiaasnpl. LIsFpIcTaHyIIIbI-
Jap JIen coll Ke3eHaepae OaThICTHIKTap FaHa
aifTelIca, KYHIMI3JAE IIBIFBICTBIH ©3iHEH
IIBIKKAH 3epTTEYIIIepre Ie KOJITaHbLIaIb.
Con cebenTi «OpHEHTAIUCTEP)» JICH aTaFaH-
JIbI %K6H Kepaik. OpueHTamucTep apad TiIiH
YHpEeHY apKbUIbl MYCHUIMAHIAPIBIH FhLIbI-
MBI MCH MOJICHHETIH WTEpill, 63 MEMIICKET-
Tepinze xas O6actaapl. biniM oprangapeiHaa
apab TUTIH OKBITY epic aibl. Anaimga Oy
OPUEHTAIUCTEP/IIH OapIILIFIHBIH MaKCaThl
TEK TUT MEH OLTIM, TapUX TICH MOJICHUET Y-
peHy FaHa Oonmajsl. Onmap/blH Keneci Oip
TOOBI MYCBUIMaH €ICPIH OoTapiay Makca-
TBIH/A CasiCH KBI3MET aTKapca, eHi 0ipi My-
CBIIMAaHJAPBIH JIIHU UTIMIHE KYIIK-KYMOH
caJlyFa TBIPBICBIT OakThl. A3 ma Oolsca Ke-
neci Oip TOOBI aKWKaTKa KO3i1H JKETKI3i,
WciaaM OiHIH KaObuiganbl. Autaiiia COHFBI
TOI ©3 KOFaMBIH/Ia CATKBIH CaHAJBII, pyXa-
HU HEMECe MaTepHalibl TYPFbIIa KyFbIH-
Jayra YIoeIpansl. by opueHTammcTepmi
KaTapblH/a OPUCHTAIN3MHIH aJFalliKbl Fa-
JBIMIAPBIHEIH Oipi, ©3 OpTachIHIA TAHBIMA,
aJl eHOEKTEepi COHBIHAH EPreH e3re¢ OpUCH-

TaJUCTepre eH 0acThl AEPEKKO3 CaHaTaThIH
BEHTPHUSUIBIK Wahymu opueHTamuct — Mraai
lonpnimep. Tonpammep apal TiTiH MeH-
TepreHHeH KeWiH uciiaM UTIMIHIH 9p calia-
CBIHJIA, aTam aiTkaHja, apab® Timi, Kypas,
aKuja, TAICIp, XaJuC, COIBUIBIK JXOHE T.O.
caylayiapblHIa CHOCKTEp MKa3bIl KaJJABIPIbL.
AJFalIKpl yakbITTa OHBIH EHOEKTepi My-
CBUIMaH FaJIbIMIaphl TaparblHAH 30p KOIlie-
METIIeH KaObUIJaHCa Ja, KOI OTIEeH OHBIH
eHOeKTepiHiH imiHaeri OypmanaHraH Je-
PEKTEp MEH KYIIK-KYMOH OapIIbIFbIHA MOJIIM
Oonel. OHBIH OMip KOIbI, O1TIMI MEH KbI-
3MeTi, CHOEKTepi KOHIHAEe KONTereH 3epT-
Tey jkacanraH. Anaiiia OyJl 3epTTeyiaepain
OacbIM OeJriri IIEeTeNJIIK FaJIbIMIaPIbIH
yiiecine Tuecini. [onpanuepain akuaara Ka-
TBICTHI YCTAHBIMIAPBI MEH TYKBIPBIMIAPbIH
Myxammen an-Fazzamu (sl 5l g gld
/ Jludar FaH on-rakuia yo OII-IIOPHFa)
3epTTereH, coHpai-ak Xam3a uOH AOmyn-
MYTTaJINO MarucTpIiK JuccepTamust (<8 s
@AY Slgeall 5 G 5 sl G e Asa
/ Mayxkud XKynng Tceithp mun on-rakuaa
yo on-(pupaK yo oj-Jarayar oJ-HCIIaxus)
KopraraH. KypaH, Tomcip jkoHEe KbIparar-
Tapra KaTbICThI TYXKbIphIMIapbiHA Myxam-
men Xacan Xacan JKo6am (Bosdiwal e 3l
Al Al cle) @l e adelan A jendial e (53 gl /
op-Pax romo an-mycrampuk ai-sthymn Xy
Tceithp ¢u mararmHMhu FONIQ QN-KHPAoT
n-Kypanus), AonmynxaimMm  oH-Hoxokap
(Uemidlsa ellae (o 253 )l Gl (e 228 Cliyla
/ TaFJMKAT TOFYl MHH OXCOHH Op-pyIyl
rormo Mararunu JKynn Tceithp), M6pahum
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Abnyppaxman Xamupa (zalie S Glul
Cuomaall / JTupacar u mMonohmx an-mydac-
CHPHH) CBHIHIBI FAIBIMAAp 3€pTTEy Kacarl,
KYAIK-KYMOH  KEJTIPreH  MoJliMEeTTepiHe
JKayarl Ka3FaH. AJ XaJFCKe KaTBICTHI ycTa-
HBIMIAPBl MEH TYXKbIpbIMIApbiH MycTada
oc-Cubary ( Sy apddll A Ll 5 dsud)
/ ac-CyHHo yo MokoHoTYho ¢u oT-Tompur
an-Uciomu), darma Keiein (In Pursuit of
a Common Paradigm: Islamic and Western
Hadit Studies; Hukuki igerikli merf
hadisler baglaminda miisterek ravi teorisi
ve tenkidi;), XyceitH Akrion (Goldziher ve
Hadis) cemapl ransiMaap 3eprrereH. Co-
HbIMeH Karap Tamas Turan (Ignaz Goldziher
as a jewish orientalist traditional learning,
critical scholarship, and personal piety),
Alam Khan (Distortion of facts and history
in «Muslim studies» by Ignaz Goldziher
chapter II as a model), Talal Maloush (early
hadith literature and the theory of Ignaz
Goldziher) coiaabl FansiMaap na [ombaim-
epJIiH eMipi MEH FBUIBIMH TYKbIPBIMIIAPBIH
3eprrered. OTauabIK 3eprreyiiiepacH Ep-
Hap EcimkynoB «Kypan kxoHe opHeHTaNH-
ctep» kitaObiHAa lompauuepain ne Kypan
KbIparaTTapblHa KaTHICTHl YCTAHBIMBIH aTall
oreni. lllommar OpinbaeBa Men Mepy-
epr TyskoBa «barpic opuenTaynmci Wraan
TonpanuepaiH Xaauc KoHe CYHHETKE KaThl-
CTBHI YCTaHBIMIAPBD aTThl Makaitana [omba-
LUEPMiH XaJUCKEe KATBICThI YCTaHbIMJIA-
PBIH JKOHE OCHI YCTaHBIMBIH JKaJFacThIPFaH
HIOKIPTTEpl JKOHIHAE 3EpTICy Kacambl.
A 0i3 ocbl Makanmambizna [onpaiuepin
«Muslim  studies»  (Muhammedanische
studien) arThl KiTaObIHIAFE «Muruwwa and
din» (amaMrepuiyik meH JiH) TaKbIPHIOBIH
3epTTEUTIH OOJIaMBI3.

3eprTey aaicTepi

Makanajga KeTepijreH Macesere Karbl-
ctbl UrHam [onpanuep i aFrbUIIIBIH TiTIHE
aynapeuran  «Mushim  studies» (Muham-

medanische studien) kiTaObIHBIH «Muruwwa
and din» (agaMrepurilik meH AiH) TaKbIPbI-
OBl KapacCTBIPHUIBIN, HWCIAMTAHYJBIK CBIHH
Tayay Jkacajsl. [onpaAnUepaiH o3 TYKbI-
PBIMIAPBIH KyaTTay YIIiH KOJIaHFaH JoIem-
JIepiH 3ephernern, JAepeKKe3aepre KyriHy
apKBUTBI CATBICTBIPMAIIBI TaJIIAy JKacarl, To-
JBIKKAH/BI HycKachl kenTipinai. Conpait-ak
TEOPUSUTBIK, OMOTPA(HSIIBIK, TaAPHUXHU-IJICY-
METTIK, KYPBI-JIBIMJIBIK-CUIIATTaMaJIbIK 9]l
CTep HeTi3re ajabIHIbI.

Tajgay MeH HITHKEJIep

Wrnan Tomsamuep «Muslim studiesy
(Muhammedanische studien) eHOeriniH
Oipinnni  ToMblH «Muruwwa and  din»
(amamrepmiiTik TeH JiH) TaKbIPHIOBIHAH
GacTaii bl

ApaOTapplH JIHU SKarnadblH - oJap-
JBIH €CKi TIO0d3MsUIapblHA JKOHE OFaH Kei
TYCHI KaHIIBl KEJIETiH e3re YITTapIbIH Xa-
OaprapblHa Kapar Kalrbl YKiM IIbIFapyra
OonMaiipl en ecentereH [onpanuep apad
Taiimajgapsl MEH KaybIMIApPbIHBIH JiHi Te-
OrpaIsUIBIK ~ OpHala-CyFa  OailTaHBICTHI
opTypai OGonraH gen caHaijsl. byn sxepae
OJIapIBIH OPKEHUETKE JKaKBIH OpHAIACYBI
MEH aJbICTHIFBl Jia ONApPABIH [iH TypaJibl
TYCIHIKTEpiHEe ocepi OOJIFaH Jenm KapacTbl-
panbl (Goldziher, 1890: 11). OnrycrikTeri
apaOTapablH KeiOip epKeHHMEeTTI Taifrmana-
PBIHBIH CONTYCTIKTET1 apadTapra KaparaHaa
JIHHA caHachkl 0ackIM OOJFaH J€l CaHaiIbl.
OHTycTiKTer1 apadTapiblH ECKepTKIITepi
onappiH Kymaiira iereH mykipiiikrepi MeH
OolicyHynapel  OOJNFaHIBIFBIHA  MEH3€H 1
(Goldziher, 1890: 13). Tompamuep o3iHIH
Ha3apblH OacKaJapbIMEH CaJBICTBIPFaH/a
JlaMbIFaH O3IHJIK OpKEHHEeTI OOJIFaH CoJl-
TYCTiKTeri apa® MeMIIeKeTTepiHe HeMece
KeHe JIocTypiiepai yeranrad OHTYCTIK Apa-
OusaH repi keHe ApaOHsSHbI AKbIHJAPBIMEH
OaifbiTkan Oprajiblk ApaOus Taimanapbl-
Ha ke0Oipek Oypans! (Goldziher, 1890: 11).
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OpransikTa OpHaJackaH apaOTapablH ©3-
JIEpiHiH epXKYPEKTiri MeH e3re OaybIpiiapbl-
HBIH OaTBUTABIFBIH MAaKTaH TYTKAHBIH JKOHE
a3 raHa OeJiriH KocmnaraHga OacbiM Oediri
JKOFaphl KYIIKE AIFBIC aWTymel KamepiHe
anvarad. Oxapasl IiHM caHara TEK Talma-
JBIK KYPBUIBIC MOCENeNepi FaHa uTepMerte-
reH. AKbIp COHbIHAA aTa-0aba KyJnbTTepiHe
yinackaH (Goldziher, 1890: 13). Tonpamuep
HazapblH, acipece OpTalbIKTa OpHaJacKaH
apaOTapra OYpJbI JieceK Te, OJ OHTYCTIKTE
JKOHE COJITYCTIKTE OpHAJacKaH apaOTapbl
Jla Ha3apbIHAH TacTaMall OpTaIBIKTaFkI apal-
Tap/Ibl OJIAPMEH CAJIBICTHIPAIbI.

lTompaumep ochbIHOAl KbICKAa CHMAT-
Tama-lTapblHaH Keiin Scpubre (Menune)
OHTYCTIKTEH KeNTeH OalBIpFBl WMMHIPAHT
TalmanapelHbIH OpHANACYBl JIHU OWIapra
KOJI KETIMJII KOHUT KYH TyIBIpIBI, all Oyl
MyxaMMEITIH JKETICTIriHe YJIKEH KeMeK
OOJNIIBI JIeN TYKBIPBIMIAHABI. Myxammen
OJIAPIIBIH KAJIBINTACHIT KaJlFaH KO3Kapachl,
njeanbl JKoHe ara-0aba JIOCTypiHE Kapa-
Ma-Kapchl Hapcenepai YebiH bl OChl Kepe
OJ1 YITKEH KapChUIBIKKA Tam 006l MyIIpik-
TEp O3/[CpiHiH MYTTApbIH KUpaTyFa FaHa
eMec, e3J1epi KaObuIIayFa THiC 00JIFaH OYKi
rymbIpbl Kynait Mmen OHBIH KyJipeTiHe oif
KYTIpTyMeH, Hama3 OKBII, Opasza ycra,
HOICIre >KarbIMABl HopcenepiaeH Oac Tap-
THII, aKma >KoHE Man-ayHueHi Kynaimsra
Pas3bUIBIFBI YIIIH OEpiETIH UIUTIKTI icTepre
KyMcayFa HWTEPMENEHTIH THETHCTHKAIBIK
KOHUI Kyiire ae Kapcel Typasl. CoHpaii-ak
OCBl KYHTE JIeHIH KICITIK, aJaMIepIIlIiK
JIeTl caHall KeNreH iCiH eHJiri kepie aily-
AHJIBIK TIEH MOIACHUETCI3AIK JIEN TaHBII, all
©3/IepiHiH KelbaclbuIapsl peTiHae ara-oa-
OanapbIHBIH JaHKbIHA HETi3 OOJIFaH CHIIAT-
Tapra KaWmiel cumartarbl agamzael (My-
XaMMeATi (c.a.c.) MOWBIHIIAYBI THIC OOJJIBI
(Goldziher, 1890: 13-14).

lompaep  MyxammenTiH — alTKaH-
JApBIHBIH Ma3MyHbI MEH OarbIThIHA Ha3ap

aymapMaii-ak Tek Oenensi *oHE BIKITaJIbI
TYJIFAIap/Ibl FAHA MiCe TYTaThIH KOFaM YIIIiH
oJNap/IbIH apachklHIa OOJIMAIIbl FaHa Oemeli
0ap «KyJIaiIbIH eNIiCiHIHY maiFaMOapibIK
OeliHecl amamapra aWTapibIKTald acep eT-
nexi gen canaitael (Goldziher, 1890: 14).
Amaiiia cusp JKOHE Tapux KiTamrTa-
pblHAH 0i3re KeTKeH JAepeKkTep OOHbIHIIA
Myxammen nairambap(c.a.c.) o3iHe Iak-
FaMOapIIbIK MIHJIET KYKTEITeHre AeiiH con
KOFaMJia «dJ1-OMUH» (CEHIMJII, IIBIHIIBLI,
aMaHaTIIbLT) JEM TaHbULABL. TiNTi MyIIpiK-
TEp YIIH KAacHeTTI JeN caHaiFaH KarOa-
HBIH Kapa TaChlH KOIOFa KaTBICTBI MAceee
JIe MYIIPIKTEep o MmaiiFaMOapIibIK MiHJCT
KYKTeIMereH MyxaMMenTi(c.a.c.) Tepelti-
rine xyrineni. Mon humamubsie «oc-Cupa
OH-HO0QyHS» KiTaOblHAA OYFaH KaTBICTHI:
«90y VYmoito uOH on-Myrupa uOH AO-
nqymna u6H AMp uOH Max3yM CON XKbUIBI
KYpaHBIITHIKTAPABIH ~apachIHIaFsl  KaChI
eH YyikeHi OonatsiH. Con yaksITTa o «VYa,
KypalsimuTeiKTap! ©O3apa Tamacka TYCKEH
MOCEJICHIH IIeNIiMiH OChl MEIIITKE aJFarll
KIpreH aJlaMHBIH Tepelirine OepiHuep!»
— nexi. Con yakpITTa MEIIITKE €H alFail
Oonbin KipreH Asma enmrici (c.a.c.) Oona-
TeiH. Onap oHbI Kepe canbin: «byn o1-O-
MUH (CeHIMI, aMmaHaTibu1) Foit! bi3 OHbIH
Tepenirine pa3siMbI3. by Myxammen Koit!»
— JIETI JKaTThl. AJlIa enmrici (c.a.c.) oJapabiH
JKaHbIHA TasFaH yaKbITTa OJap OFaH Mace-
JIEHIH MOH-KaWbIH KETKi3xi. AJuia emmrici
(c.a.c.) «MaraH mamaH 9KeIiHAEP», — Je/i.
OraH manaH OepinreHe KarOaHBIH Kapa
Tachl OPHAJIACKAH PYKIHIH 63 KOJBIMEH Ilia-
MaHHBIH YCTiHE KOWIBI Ja: «Opbip Taiima
OCBI IIAIAHHBIH MIETIHEH yCTamn KoTepciH!»
— neni. Oceiaiima, KOWBUIATBIH OpHBIHA
JKETKEHTe JIeHiH OapibIFbl Oip yakbITTa Ke-
Tepinm amapapl. Mexen OpbIHFa JKETKCH
ke3ne Aua emmici (c.a.c.) OHBl OpHBIHA
03 KOJBIMEH OpHAJACTHIPHIN, KarOaHbBIH
KYPBUIBICHI OJIaH JKaJFachlH TanteDy (MOH
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humawm, 1990: 223-224), — nenineni. by ne-
PEKTeH KOpeTiHiMi3 MaiiramMOapiblK MiHIET
JKYKTEJITeHIre JICHIH JIe OHBIH COJI KOFAMHBIH
apachIHJaFbl Oe/ieliHiH OONFaHbIH KOpeMis.
[TyTKa TaOBIHATBHIH KOFaM YIIIiH JIe MaHbI3JIbI
6onran Kar0Oara KaTbICThI MacesieHI Myxam-
Men maiFaMOapipiH (c.a.c) TepeniriHe Oe-
pyJniepi MyHBbI aiifakraiinel. COHBIMEH Katap
apa0 TUTIHIETI «oI-OMHH» €631 CeHIMII,
IIBIHINBUT, aMAHATIIBUT JIETCH YFBIMIAp/IbI
Oepeni. [lyTka TaOBIHYIIBI, MaTepPHAIIBIK
KYHIIBUIBIKTAp/IbI, Taimaxap yCTeMIirid Oa-
CTHI Ha3apra allFaH KoraM 0oJica Jja MyHIan
TYCIHIKTEp oJlapFa MYJJe *KaT 00IMabI.

OsziHe OepinreH yaxu OOMbBIHIIA JTIHHIH
HeTi3/epiH kapus ety ymiH Caga TebeciHe
IMBIKKaH yakbITTa: «Erep MeH MbIHa Tay-
JIBIH apThIHJA XKAyJIbIH KOJbI CEHICPII Iia-
OyFa KeJe JKaTbIp JIeceM, MaFaH CEeHeCIHIep
me?» — gerenne onap: «Ma, cenemis. bi3
CEeHIH TeK MIBIHIIBUIIBIFBIHA FaHa Kyd 00JI-
JIBIKY, — JieTeH 0onareid (Axman, 1994: 285,
388; OO0y Adayppaxman, 2001: 227; Ahmad
ibn Hanbal, 2015: 17; om-Uloduru, 1996:
502). backa puyasrrta: «bi3 ceHiH eTipik
ANTKAHBIHJIBI KOPI€H EMECIIi3», — JCIl JKay-
an 0epeni (ibn Ukasha, 2004: 239-240). by
JIEPEK T€ OJI COJ KOFAMHBIH IIBIHIIBUIIBIK
TICH JKAJIFaH]IBIKTHI aiibIpa OUITCHIITIH Kep-
ceTe.

An  maiiramMOapibIK  KYKTEJITCHHEH
KeliH OHBIMEH JKayjacca Jia ©3lepiHiH
MaJ-MYJIKTEpiH OFaH aMaHaT pEeTiHJC
KanaplpaTelH OonraH. [laiirambap (c.a.c.)
Mexkkenen Moju-Hara hmkper eTKeH Kes-
JIe OChl aMaHATTap/bl HeJCpiHe TamChIpy
yirH caxaba Onunai (p.a.) ©31HIH OpHBIHA
Kanabipaasl (AOxynkaaup Ata, 2002: 472;
omr-lllarpayn, 1991: 3704). JXorapsimars
nepekrepaid Oapneirel [onpauuepain My-
XaMMEATIH (c.a.c.) embip Oexeni GoaMabI
JIeTeH MiKipiHe KaHIIIbL.

lompanep  MyxaMMEATIH TpaHCIICH-
JICHTTI MaJliMJIeMenepi KeHOip MMaH eTnerex

TYPFBIHAAPFA 9cep eTce JIe, [N Aajlalarsl
apabrapra emIKaHaaidl ocep KaJIbIPMaJbl.
TalimanacTapblHbIH aJIIbIHAA MaKTaH €Ty-
re TypaTblHIall OHBIH KOJBIHIA €Il HOp-
ce KoK OornraHIbIKTaH, omap «KymaiinbH
eNIIICl» KOHUENIMACHIH TYCiHOem neini
(Goldziher, 1890: 14). l'onpaiuep Myxam-
MeJ nairamOap/biH (C.a.C.) TPaHCICHIEHTTI
MoJTiMIIeMeltepi gece Jie, mairambap (c.a.c.)
PaOObICH TapanbiHaH MiHJETTEITeH TOHMEH
Jie, KYPEKIIEH /e JKacaJaThlH amajlapAblH
OapIIBIFBIH JKY3eTe aChIpFaHbIHA, OOJANIaKTa
MYCBUIMaHIAp/IbIH HeNiriHe Kapaiabl Je-
ren memyiekertep ([lapcel, BuszanTus sxoHe
T.0.) MEH TEPPUTOPHSIIAP/IBIH OapIBIFbI 631
JIYHHUEIICH OTCe Jiec caxabajaap MeH TaOUFHH-
JIEp/IiH Ke31H/Ie XaKMKaTKa aifHaFaHbIHA Ta-
pHX Ta, agaM3ar Ta Kya.

lonpauep 1menjeri apa0OTapiabl Mai-
ramOapiaH MarbIHAJbBIK, pPyXaHH KYH-
JIBIIBIKTApIaH Tepi, Ke30eH Kepil, KOJIMEH
YCTaJIbIHATHIH MATePHAJIIBIK KYHIBLIBIKTap-
JIbI KYTIIl, OJJaH MYF)KH3a PETiHJE JIe OChI-
Hel Tanan ertkeH. CoHnaii-ak e31epiHiH
aTa-TeKTepiMeH MaKTaHFaH JIeTl CypeTTei i
(Goldziher, 1890: 14-15).

lompmmep Myxammen  e3iHIH — ya-
XUJICPIHIE 16N JajaHblH TYPFBIHAAPHIH
(Gonoywitepli) UMaHFa IIAKBIPY/IBIH KHBIH-
JIBIFBIH aWTBIN MIarbIMaaHansl nen Kypax
aATTapbIH KENTIpei:

«The Arabs, the dwellers in the desert,
are stronger in their disbelief and hypocrisy
(than the city Arabs) and they are much
more prone to not knowing the boundaries
(laws) which God has revealed to His
prophet. Amongst these Arabs there are
some who consider what they have to spend
(for religious purposes) as a compulsory
loan and who are awaiting a change of
circumstances» (Goldziher, 1890: 15) (Ay-
napmacsl: lenge TypartsiH apadTap Kymip-
JIK ITeH eKDKY3IUTIKTe (KalaJbIK apadTapra
KaparaH/a) KYIITipeK >koHe AJUTaHbIH Maii-
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ramOapbIHa TYCIpTeH IIeKapaiapbiH (3aH/a-
pBIH) Olnmeyre anjekaiiaa Oeitim. by apa-
OTapIbIH apacblHIa (IiHM MakcarTapra)
KYMCAWTBIH HOpCENIEpiH MIHACTTI Kaphbl3
JICTI CAaHAWTBIH JKOHE KaFIalJIbIH ©3repyiH
KyTeTiHaep 6ap).

«Toybe» cypecinmeri  97-98  ast-
Tap/IbIH TYITHYCKACHIHBIH ayaapmMa-
cel: bomoymnep (sSFHE KemImmeHAi caxapa
XallKbl HaJaHJBIFBIHAH, THICTI TONIM-Tap-
Oue anMaraHJBIFBIHAH) KYIIPITIKTEe KOHE
EKDKY3IUTIKTe ©3resIep/ieH achlll  TYCEl.
Connaii-ak AJUIaHbIH MaliFaMOapbIHa TYCIp-
TeH YKIMJEpiHiH I1IeriH (eH-)K00achIH)
OlIMEy/Tl €H KOIl cojap/iaH KYTyre OOiajbl.
Anna — AnuM (OapnbIK HOPCEHi, KyJIIaphl-
HBIH OaplibIK JKal-KYHiH JKaKChl OUICTIH
mekci3 M ueci) hom Xaxum (op ici MeH
opOip YKIMiHJIe Tajail XUKMeT OOJIFaH acKaH
JaHanblK ueci). bomoyunepain keiiOipi (ca-
JlaKa, 3eKeT HeMece YKOPBIK YIIiH KUHAJIFaH
KBUTYy CBIHJIBI IIApUFAT TajaaObl OOMBIHINA)
Aua SKOJBIHIA JKYMCaraH Majl-TIyJIBIH ©3-
JICpIHEH AJIbIHFaH aJbIM-CaJIbIKKa Oasaiibl
JKOHE COJIaH KYTBUTY YIIiH OacTapbiHa 0dje
JKayblll, eKiTanail KYHHIH TyFaHBIH KYTEIi.
KyTtken Oonenepi o3 OactapbiHa KeJciH!
Anna — Comur (6opiH ectymi), Amum (KyJ-
JIAPBIHBIH JKal-KYHiH, IITed He TUICHTIHIH
TOJIBIK Oi7eTiH 1miekci3 imiMm ueci) (Quran
Karim, 2021: 202).

Tonpauuep Oynan opi: «JlereameH o
OonoymJIep/IiH apachiHIa OynaH Oackaia-
pel na OGap men Myxammen Keleci xkoiija
(verse) ObuTal eimi», — nen Tarbl na Kypan
asTeIH Kentipeni: «Bedouins who willingly
spend money for Muhammed»s venture and
who see in this a means of getting closer to
God; but these are a very small minority.
Amongst the believers, too, there are some
who outwardly confess their belief but have
no inclination in their heart towards Islamic
morals and dogmay» (Goldziher, 1890: 15).
(Aynmapmacel: MyxaMMeATIH iCl YIIiH aKIia

JKYMCaNTBIH KOHE MYHBI AJlTara jKaKbIH]a-
yAbIH Oip Kypausbl Jenl CaHaWTBIH 0o1oyu-
nep; Oipak Oy eTe a3 a3mbLIbIK. COHMai-aK
MYMIHZIEp apachlHIa €3 CEHIMIH ChIpTTail
MOUBIHIAUTBIH, OipaK >KYperiHiae Hcliam-
IBIK axJIaK IEH JorMara OeHIMIUIITT KOK
agaMjap aa oap).

ASITTBIH TYIHYCKAChL:

um}ﬁw”ﬂu«mw}wu\ﬁmw,
(,@Jm)al.@_‘\ 3 d}u)l\ u\}h}d\muh}d&u
a5 s Al G dnd ;) 3 ad g

An enni Oip 6omoyuiep Annafa JKOHE
aKMpeT KYHIHE KoM CeHel. AJuTa yKOJbIH-
na OepreHiH Ajtara >KakblH OOJyAbIH api
Amta enimiciHiH 0aTachklH allyIbIH JOHEKEepi
caHaiinpl. [IbiHbIHIA, ATUTa KOJbIHIA Oep-
TeHI oJlap YIIiH AJUlara KaKbIHIABIKTIH O1p-
JIeH-01p JoHeKepi caHajalbl. AJjia onapsl
epeKIlie PaKbIMbIHA 06JICI, YKaHHATBIHA Kip-
rizeni. lly6aci3, Amna — Fadyp (kyinapsr
KaHIIIa JKepJIcH ayblp KYHoFra Oarca 1a, Tay-
OenepiHe KeNreH JKaraaiiia eTe KemipiMii),
Paxum (acipece MyMiH KYJIapbiHa €peKIIe
Mmeitipimai) (Quran Karim, 2021: 202).

lompamuepmin:  «...MyxamMmmen o3iHIH
yaxuiepinzue 0910y iiep/ii MMaHFa MaKbIpy-
JIbIH KUBIHIBIFBIH ANTBIN IIaFbIMIaHAIbD»,
— JereH cesiHe Kaparannma on Kypanmabl
Kynaiineie ce3i emec, Myxammen nairam-
OapapiH (c.a.c.) ©3iHIH ce3i Jen KepeTiH-
neit. CoHjaii-ak eKiHII MOpTe KeNTipreH
AsTBIHBIH TYMHYCKAChIHIa, [onpamnuep ai-
TKaHJal, «Myxammen» ce31 KOK. Asrra
TEK KaHa «AJlIara XaKbIHIAyIbIH KYpalbD
JIeIl KaHa eMec, «Allla ellliCiHiH GaTachlH,
AYFacblH aiy» Tipkeci 1e Karap KelreH (h-u 3
d}w)l\ k—}‘jl\dj d\ Qi ul_a)s ds.u \.A) Tonba-
pep MyHbI anbin Tactaran. OcbIFaH opaii,
Tonpaimep Myxammenri (c.a.c.) nairamoap
nern, an Kypannabl AnnanblH ce3i 1en ecer-
TeMereH jereH oW TybiHAaiapl. COHBIMEH
Oipre asrTapabl OeJIIeKTeN, OPBIHAAPHIH
ayBICTBIPDFAHBIH J1a, KHUBII TacTaFaHbIH Jia
aHFapyra Oonajpbl.
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Tompanep OenyuHAepaiH nairamoap-
MEH KapbIM-KaThIHACBIHIA MOPEKiTIri MeH
KYPMETCI3/Ir  YIIiH albIITalFaHIbIFbIH,
JKaHaJaH HUCIaMAbl KaObUIJaraH OJaplibiH
MyxaMMenTiH JKaHBIHIA KaJFBICHI Kell-
MereHiH aiftagsl. MyHbIH ce0ebi peTiHae
oJlapFa KaJallblK eMeC, JajallblKk eMipJIiH
YHaFaHJbIFbl JICH CaHAWIbl JKOHE MaliFaM-
Oap oyapIel ©3iH KYpMETTey aHThIHAH 00-
CATTIalTBHIHABIFBIH OUITeHHEH KeWiH Imel
JlaJiara KauThI OpaJIibl et miKipieii. O3-
JIepiHiH 0919y ITIK KAaCHETiHEH OJlapblH ai-
BIpbUIMaFaHIBIFbIH KepceTy yiriH W. Tonba-
uep KiTaObIHAA KeJIecl OKUFaHbl KeNTipei:
«YKII MEH YpailHa TailnanapblHBIH ajgamaa-
pel  maiiramOapmen Oipa3 yakeIT Oipre
TYpFaHHAH KeiiH oFaH: «bi3 Tylenepimi3iiH
JKeJiHiIHe YHPEHTeH afaMObI3, 0613 KOFaM/IbIK
eMipre JaFJIblUIaHFaH ajaM eMecti3, Moju-
Ha 013 YIIIH TypyFa bIHFaIIBI eMecC, OH/IAFbI
eMip 0i3re apHanMarany», — aeimi. [laiiram-
Oap osilapra oTap MeH Oakraibl Oepirl, onap-
JIBIH YUPEHIIIKTI eMipiHe KaiTa opaiysl
yiliH MoauHagan keTyre pykcar Oepeii.
Ouap Xappa JKepiHe JKeTe CalbII, 631CPiHiH
OalbIpFBl AIHCI3AIrIHE TYCiN, OaKTaIllIbIHBI
ONTIPII, JKaHyapJjapabl e3/epiMeH Oipre
aiinan okereni. Keilin onap maitramGapabiH
ayelp JkazacelHa yIibIpaiaedy (Goldziher,
1890: 16).

Byn okuraHBIH TONBIK HYCKACHIHA Ha-
3ap canarblH Ooiscak, [onpanuepaiy aiTKa-
HBIHJA omap MyxamMmen mairamMOapIbiH
(c.a.c.) omapabpl ©3iH KypMETTEy aHTBIHAH
OocarmaradablFel cebenti MoauHaman Ke-
Tyre pyKcaT CyparaHfbIFbl alTbUIMAHNBL.
OKUFaHBIH MOH-)KaWbIH aHBIKTAY YITIH HMaM
an-byxapunig «Caxuxinae» KeiareH 0apibIK
pUYyasTThl KUHAKTAIbIK. YKJI MEH YpailHa
xazuci «Yay» TapaybiHbIH «< s s Y1 J) s
Ll ya 5 aiall 53 (OGyaI QNI-HOMIT YO O11-19Y20
yo on-faHamM yo wMapabuamnho) OaObiHaa
(on-byxapu, 2002: 67-68), «3eker» Tapa-
YBIHBIH «Julall ¢lBY gl d8aiall Jyf Jlarildy

(Ucturmon mbun oc-cajaka yo onOoHuho
IM0HS-U oc-cobun) 6abeiHAa (en-byxapw,
2002: 366) «Kuhan yo csnp» TapaybIHbIH
«be 35 Sa °J)“‘ &l g3335 0 4 el O
A e sl 4 3580y (hon i on-ocupn
OH HaKTyno yo iaxjmara oIe3uH? acopyyhy
XOTTO MOHXKY MHH dJ-Kadopa. Puhu o1- MI/I-
cyap ron on-Hobu (c.a.c.)), «2aall 3% 13
355 Jb alially (Mso xappaka o- Mympm(y
an-mycnuma hom #yxappak) OanrtapbiHaa
(an-byxapu, 2002: 748) «Mara3zm» Tapa-
YBIHBIH A58 5 K& dlad, (Kucca Vi yo
Vpaiina) 6abbiaaa (a51-byxapu, 2002: 1029),
«Toamcip» TapaybIHBIH «}0 st cpdll ¢ Ll
by ol 15T (5 1obasd (m , ) (A (0 smnny s Al gy 5 U0
il A el AV (o) e Vs Sl - ald ) -
4 Ll (MHHOMS K339~y QJUIO3MHD iyXapH-
OyHo Ausnaha yo pacymnohy yo iocrayHo du
Am-ap i HOCONIOH OH HYKITTAITY 9y Hycalio-
Oy uno Kaynmuhu oy WyH(pOy MHUH dI-ap. dJ-
oM. an-Myxapabary ssuish: an-xkydp ouh)
6abbinna (an-byxapu, 2002: 1134), «Terito»
Tapaybinbi, «JsY) D5k 15y (on-Tloyo
6usbyan an-nbmn), «Jy) ol cbﬂ\» (on-
Jloys OnonGon an-nbun), gl ez oA ba
43y (Mon xapaa MuH apy 119 Tymonmyhy)
Oanrrapeinaa (an-byxapu, 2002: 1442; 1442-
1443, 1450), «Xyaya» TapaybIHbIH «u-u J\A-«J\
um\ 8155 W) 1 Jas Al 35 53505 I bl &
1B 4 13 ) (o8 O3 ko3 dll G50 )lad
P RS QI G PR IFS N P |
o) &eb» (an-Myxapubuno mMun ohi an-
Kypp yo op-puane yo Kaymwiiohu Taraino:
WNHHOMS 7K939-y QITO3UHS yxapuOyHo AJi-
naha yo pacynohy yo HocrayHo du on-apau
(hocooH oH WYKOTTaNy oy Hycaimnaly oy
TyKaTTara oianhuM yo apKynyhym MuH Xu-
nad oy iyHpoy MuH dn-ap), « Gl anag
\)Sh JPEN m)ll JA\ ) UAJJIAAX\ ) (HQM Hox-
CHM OH-HOOHM (C.a.C.) QNI-MyXapuOMHO MHH
ohi op-pumza xarTa hanoky), «&rs5 a0 G
|8l S (siyaally (JToM iiycka o1-Myprof-
JYHD dJI-MyXapuOyHd XJTTd MITY), «;513\ ek
O aall el #, (Comp on-HOGH (c.a.c.) OFil-
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VH oI-MyxapuOuH) OGanrapsiHaa (on-byxa-
pu, 2002: 1682-1683), «/lust» TapaybIHBIH
«aludlhy (a-Kacama) 6abeiaga (an-Byxapw,
2002: 1706-1707) kenreH.

Onapaein Tonpammep  aliTKaH-
naii:  «llaiframbapasl KypMmeTTel anmmaii-
THIHIBIKTAH, EKiHIII >XaFbIHaH, KOFAMJIBIK
OMIp/Ii JKATCHIHFAH/IBIKTaH FAaHA OHBI TACTAIl
KeTyni Kaiajasl Ma, ajjie Oacka ceberrepi
ne 6ap ma?» Ochl CypaKThIH jkayaObIH Taly
YinH YKI MeH YpaliHara KaTbICTBI pHya-
STTapAbl Oip JKEepre TONTACTHIPHII, OKUFa-
HBIH KEJICIH Olp Kepre >KWHAKTay/Ibl JKOH
KOPIIK.

O0y KunabanbsiH OHactaH (p.a.) XKeT-
KEeH puyasThlHIAa YKI HeMmece YpailHajgaH
(en-byxapwu, 2002: 67-68, 1450), 6acka puy-
asTra YpaitHanman (en-byxapu, 2002: 366),
Oacka puyasTTa YKJI TaWlachlHAH Ceri3
anam (an-byxapu, 2002: 748, 1706-1707),
Oacka puyasTTa YKIIeH agamaap (an-byxa-
pu, 2002: 1682), 6acka puyasTra « YKIJIEH
HeMece YpaiHamaH Jneni Me OliMenrMin
(en-byxapwu, 2002: 1683) nen kenreH. A6-
nynazu3 uoH Cyhait0 OHOCcTaH JKETKi3reHi
OolipiHIIa onap YpaitHanan, an ©0y Kuna-
OaHBIH OHACTaH JKETKI3TeH1 OOMBIHINA OJlap
Vkapen kenreH (an-byxapu, 2002: 1029).
Osap wciaM JiHIH KaObULIall, MYCBhIIMaH
Oonabl. Keilin e3mepiHiH Ko MeH Tyiie
OaKKaH/IBIFBIH, ETIHIIUNKICH aiHaJbICHIII,
KaJlaHBIH eMipiHe OeiliMIeIMereH IiriH alT-
T (on-byxapu, 2002: 1029). Onap Monu-
HaHbl KepcinOel xarceHbI (91-byxapw,
2002: 67-68; 366), omapra >xep >KakKmai
(en-byxapwm, 2002: 1134), aypyra manabsIKThl
(en-byxapwm, 2002: 1442). Onap naiiramoap-
JiaH (c.a.c.) TyHeHiH CyTiH OepyiH cypaiijbl
(on-byxapwu, 2002: 748). [Taiirambap (c.a.c.)
oJlapFa cayblH TYHeHIH Oepinil, OHBIH 39pi
MEH CYTiHeH imymi Oyibipabl (on-byxapw,
2002: 67-68). backa puyasTTa OChl MaKCaTTa
3eKeTTIH/ caJlakaHbIH TYHesepiHeH Oeprizei
(en-byxapwm, 2002: 366). [TaiiramOap (c.a.c.)

onapra Keye (TyHeHiH TOObI) MCH OaKTallbl
OepinyiH jxoHe onapra MonnHaAaH HIBIFBIIL,
KeJleJleT] TYHEeHIH CYTi MEH 39piH 1IIy/Ii aMip
etTi (an-byxapu, 2002: 1029). Onap (tyiie
MEH OaKTalllbIHBIH COHBIHAH) YKOHEIIIII, ca-
VBIFBIN, callMaK KOCKaHFa JeiiH (Keyeaeri)
TYHEHIH 39pi MeH cyTiH imTi (an-byxapw,
2002: 748). Onap Xappa TapallblHa KeT-
KeHTe JIeHiH Kypin oTeipabl. Onap uciiam-
JIbI KaObUIJaFaHHAH KeHiH KYMipJlikKe Tycim,
nairaMOapapiH (c.a.c.) OaKTaIIbICHIH 6Jl-
tipin (an-byxapu, 2002: 1029), tyienepai
aiiman okereni (an-byxapu, 2002: 366, 748,
1134, 1442, 1442-1443, 1450, 1682-1683,
1706-1707). Byn typanbl xadap KYHII3IiH
aJFalliKpl OeJiirinae kemin >keteni (on-by-
xapu, 2002: 67-68, 1683). Ilaiirambap
(c.a.c.) oiap/IbIH COHBIHAH ajamaap xkioepin
(on-byxapwu, 2002: 1682), KyH KeTepiJireHre
JIeiH onapapl ycTan ansin Kenmi (an-byxa-
pu, 2002: 1683). Ilaitrambap (c.a.c.) onap-
JIBIH KOJIBI MEH asiFBIH KECIl, KO3iH IIbIFa-
pei, Xappa KepiHe TacTayblH OMip eTTi
(on-byxapu, 2002: 67-68). OnapasiH Key-
JICCIHCH JKaHbI IIBIKKAHFA JICHIH KaHIapbIH
Jia TokTarna sl (an-byxapu, 2002: 1682), cy
cyparaHaa onapra cy oOepinmeni (on-byxa-
pu, 2002: 748). XagucTi KeTKi3yllijgepain
0ipi O0y Knaba: «Om KaybsIM YpJIbIK JKacall,
(>ka3bIKCBI3) alaMabl OJITIP/i, UMaH KeJTip-
TeHHEH KeliH KaiTa KYIipIiKKe Tycin, Aia
MeH OHBIH enmriciHe (C.a.C.) KapChl COFBIC
amTely, — el (an-byxapu, 2002: 1683).
OKUFaHBIH TOJNBIK HYCKAChIHA Kapa-
cak, maitramOap/isI (c.a.c.) KYpMETTEy aHThI
Typajbl el ce3 koK. JKuHakrairan puya-
ATTapja OJapJblH MaiFamOapra (c.a.c.) 3
epiKTepiMeH Kemimn, HcjaM JiHiH KaObLi-
Jar, MYCBUIMaH OOJIFaH/IBIFBI, IIOJIE TYie
OarbIll YHPEHICHIIKTEH OTBIPBIKIIBI eMipre
YHpeHice anMaraHIbIFbl alThUTa Bl Monu-
Ha JKEPiH JKATCBHIHBIN, aypyFa MIaJJIbIKTHL.
[Tatiram6bap (c.a.c.) onapra cypaybl OOIBIH-
ma Tyie Oepin, OHBIH CYTI MEH 39piH iMIim,
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muma TabyelH OyHbIpasl. Onap nepTiHeH
AMBIFBII, YKaFaibl TY3€JITeH COH OaKTaIllbl-
HBI OJITIpiI, TyHenepai aiian okeremi. [1aki-
ramOapra (c.a.c.) Oy xabap ere cabl-
CBIMCH, COHBIHAH 13 KEeCYIIUIepl KiOepi.
¥YcTam OKeNiHreH COH, UMaH KeTipreHHEeH
COH KYIIIPJIIKKE TYCKCHIIKTEpl YIIiH apchi-
3IIBIKKA OApBII, KAa3bIKCHI3 aIaMJIbl OJITIpII,
TYHenepi ypiian, a3FbIHABIKKA 0aCKaH KbLJI-
MBICTapbIHA COUKEC aybIp Ka3aFa YIIbIPAJIbI.

Tombamep 6ip puyastrarer «Jal B U)
g r=» (Unuo xynuas ohio mapr) Tipkecin
KiTaOBIHBIH HeMiC TiTiHIeri TYIHYCKa-
ceiaga «Wir sind Leute, die an die Eutern
der Kameele gewohnt sind» (Goldziher,
1889: 6) nmen aymapraH, OCBIFaH CoWKec
TonpaiuepmiH KiTaObIH aFBUTIIBIH - TiTIIHE
aynapran Anexcannp Lleiibep ne «We are
people used to the udders of our camels»
(Goldziher, 1890: 16) men Tikenelr MarbIHa-
CBIH/Ia ayJlapraH. Amaiia apal TijdiH OlUIreH
3eprreymni ymriH «bi3 TydenepaiH xemiHi-
HE YWPEHIeH aaamJIapMbI3» JIel TiKeJeH
MarbIHAChIH/IA ayJapy YJKeH Kare. Puyast-
Tarbl «—) DAl (K5 315 ¢ S OA BE By (Mmmo
KyHHO ohio mapr, yo oM HOKyH ohito pud)
TipKeCi OJIap IbIH eTIHIIUTIKITCH aifHAIBICKaH
OTBIPBIKIIBI €MeC, KOl MeH Tyile OakkaH
ajaMjap eKeHiH OuTIipesi.

Conpaii-ax Tonpauuep wucnmam  AiHi
mraprapanka >KalbUIFaH yakpITTa <«Kahu-
JIHETY» JOyipiHAeri KacHeTTep MEH HuciaMm
JUHIHIH IIaKbIpFaH KacHeTTepi apachlHjia
Kypec Kypai gem caHainuel: «lompanuep
apaOTapAblH HaJaHJIBIK Ke3eHJIET! IYTKa
TaOBIHYIIBUTBIK PYXbl MEH TEK KaHa apa-
OTapMeH IIEKTEINN KalMai, WciaMm JIiHiH
KaObLIIaFaH KYJUTl eJIeT] UCIaMHBIH KaHa
PYXBl apachIHIAFBl KYPECTi CHIATTaH[IHI.
OHbIH cyperTeyi OolbIHIIA: Oipi ©31epiHiH
KaHBIH ©3T¢ YITTAapIaH apTHIK KOpreH pyx
Oonca, ay eKiHIIiCI YITTap MEH YJbICTap
apachIHIAFEl TCHIIKKE MAaKBIPHII, JeMOKpa-
TUsIFA YMTBUIFaH, apa0ThIH apad eMmecTeH

ApTHIKIIBUTBIFE TEK TaKyaJbIKTa FaHa Jie-
reH pyx OoiatbiH. By kypecre HamaHIBIK
JIOYIpIIiH apUCTOKPATHSUIBIK pPyXbI eMec,
UCIIAMHBIH JIEMOKPATHUSIIBIK PYXbI KEHICKE
keTTi Jen ecentenai (on-bomoym, 1993:
200-201). Bynan api apad pyxsl MEH Hapchl
PYXBIHBIH apachIHAAFbl KYpeCTi CHIaTTai-
Ibl. ByyapIpiH aiFanikeiChl ©PKCHUETTCH
aJIBIC 9CKepH pyx OoJica, ay eKiHIIICI opKe-
HHUETI MEH MOJICHHET] KaJbINTaCKaH, ajaiia
JKEHUTICKE YIIbIparaH pyx OonatsiH. [onb-
IUep/iH mikipi OoMbIHIIA, OyJI KypecTe e
apab pyxsI xkeHuTic TanThl. Ce6edi 071 OHBIH
KyaThl TeK KaHa TiJ, eJieH (IUFp) MeH Oe-
rim Oip Jopexkene KYKbIK (pukh) camachiH-
Ja raHa Oonzpl jgen caHainel (an-bamoyw,
1993: 200-201).

Tonpauuep OGipiHII canbICTEIPMACHIH-
na «xahwiery (apad) pyxbpl MEH HCIaM
PYXbl JIeTl CaNBICTHIPFAHMEH Je, CKiHIIi
CaITBICTBIPMACHIHA TAPCHl PYXBIH HCIaM
PYXBIMEH CallBICTBIPABL. AJl HapChUIAPMEH
COFBIC Ke3iHe apa0dTap uciaaM JiHIH KaObli-
Jan Koitran OonatelH. ByJ1 canmbiCThIpMach
IYPBICBIHIA TApCHl PyXBl MEH apald pyXsl
eMec, apChl PyXbl MCH UCJIaM PYXbI OOIYBI
kepek efi. OchlFaH Coiikec ©pKEHHETI MEH
MOJICHUET] KaJIbINTaCKaH, ajlaiiia >keHimcKe
YIIBIpaFaH pyX KOHE YITTap MEH YIBICTAp
apachIHIAFbl TCHIIIKKE IAKBIPHII, JeMOKpa-
TUSFA YMTBUIFaH, apa0ThIH apad eMecTeH
APTHIKIIBUIBIFBI TEK TAKYAJIBIKTA FaHA JIETCH
PYXTBIH Kypeci Jieyi Kepek O0oJaThIH.

KopbIThIHABI

Ocbl  Makamambizga  [ompanuepin
O31HIH KiTaOBIHAAFBl KipiclieciHae apao-
TapIbIH UCIIAMFa JCHIHTI Ke3eH MCH UCIaM
KEJreH YaKbITTarbl aJaMIepIIUIiK MeH JiH
JKAWBIHAFbl KO3KApachl Typalibl MaibIM/ia-
yIapblHa INAaFbIH 3€pTTEy JKacaablK. by
IIaFBIH 3EPTTEYAiH HOTIKeCiHae [ombaiu-
epIIiH Jien 0achlll aWTKAHBIMEH KaTap, KaTe-
JIECKEH TYCHI J1a 0ap eKeHiH aHFap/bIK. ATar
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aliTKaHIa, TONBIKKAHIBI MOJIMETTEp Kell-
TipMey, MOIIMETTEep/I1 KUbII TacTay, TiKenei
MarblHAMEH ayJapy, MOJIMETTepIi ©31HIH
YCTaHBIMIAPbIHA COIKeCTipe OTHIPBII Oepy
TOPI3AI TYCHl aHBIKTAABL. By Typaisl
KiTaObIHBIH KipiCIIECIHJE >Ka3FaHJbIKTaH,

MOJIMETTEP/I KBICKA TYpE KeNTIpIi JIey Ka-
TEJIKKe TOJNBIKKAH/IBI aKTay OoJia ajMaiiisl.
Ce0ebi Oip Ke3KapacThl KbICKaIla KeJTip-
TEHI TOPIi3/i, OHBIH KAPCHICHIHJAFbl €KiHIII
KO3KapacThl Jla BIKIIAMJAIl CSHTI3iI, KeHiH
ciiTeMeciH KanabIpyFa O0JIabl.
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KAPKBLJIBIK CAYATTBUIBIK JEHTENTH UCJIAM
KAPKBICBIH KOCY BOUBIHIIA TAJIJIAY

Xoiipyn Ymam Mudraxynxyna Haxuns Xynada’ UYencu DpBana
an-Kyncu Kanrtuka ITytpu
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ANALYSIS OF FINANCIAL LITERACY LEVELS ON
ISLAMIC FINANCE INCLUSION

Khoirul Umam Miftahul Huda Naahilah Hunafaa’ Chelsy Hervana
University of University of Al-Qudsy Cantika Putri
Darussalam Darussalam Gontor University of University of
Gontor Darussalam Gontor Darussalam Gontor

AHAJIN3 YPOBHSI ®UHAHCOBOM T’PAMOTHOCTH 11O
BK/IIOYEHUIO UCJITAMCKUX ®PUHAHCOB

Xoiipya Ymam Mudraxyaxyaa Haaxuna Xynadga Yescu XepBaHa
Aub-Kynen Kanrtuka Ilyrpun

Annatna. byn 3eprrey Jlapyccanam ['oHTOp yHHBEpCHTETIHIH CTYJEHTTEPI OOJIBIN TaOBUIATHIH
lonrop Olienyuep KamIrychl 3 OKBITYHIBUIAPBIHBIH KapKbUIBIK CayaTTBUIBIK JCHIE€HIH JKoHE
OHBIH HCIaMABIK Kap)KbUIBIK MHKIIO3USIFA 9CEPiH aHbIKTayFa OarbITTaFaH. 3epTTeyliH Oy
TYpl MakcaTThl TaHAay apKbUIbl CaHABIK OojbIn TaObutanpl. Pecmonpentrepnin cansl 100
pecrioneHT. KonaHbulaThiH JIepeKTep cayaiHamaiap/abl TIKeJeH TapaTy apKbUIbl KHHAJFaH
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OacTankpl epeKkTep 00JbIn Ta0bUTa bl KOoNIaHbUIATIH 9J1IC KapanaibiM PerpecCHsUTBIK TaJIay
xone Uen meH Bosbre ofici. By 3eprreyneri ueiaaMIbiK KapKbUTBIK CayaTThUIBIK JCHICHIHIH
HOoTIDKEeCT 75,25% Kypaiinel, Oyl opramia JeHreire skatkbi3piuirad. CoHbIMEH Kartap, T-Tect
HOTIDKENEP] KapKbUIBIK CayaTThUIBIKTBIH HCIAMIIBIK KapXKbUIBIK HHKITFO3USFA aliTapiIbIKTail OH
ocep eTeTiHIH KopceTTi. byt HoTHke MaHBI3IbI, cc0e01 01 HCITAMIBIK MEKTCII-UHTCPHATTAP bl
KAc MYFaTiMICp MCH YHHBEPCHTET CTYACHTTCPIHIH HCIAMIBIK Kap>KbUIBIK CAyaTThUIBIFBIH
kaMmTuabl. OnapablH UciaM 9/IcOUCTIHIH JICHTeli )KOHE OHBIH MCIAMIBIK KapKBUIBIK KaMTyFa
ocepi MHmoHe3usiaFbl MCIaMIBIK Kap Kbl JKYHECiHIH Ooamiak jJaMyblHa ONTHMHU3M Ocpesi.
Cebcbi, omap KOFamIlbl HCIAMIBIK Kap>KbUIAHIBIPY IKOHC WHKIIFO3MBTI CAyaTTBUIBIKTHI
apTTBHIPYABIH THIMJII areHTTepi 0oJia amabl.

Tyiiin ce3mep: VcnaMapiK KapKbUTAHIBIPY, KAPKBUIBIK CayaTTBUIBIK, UCIAMIBIK KapKBUIBIK
KaMTYy.

A o) Ml Jsail) e b il s ALl 8 (5 e aand ) Canl) 13 Caagy spadlall
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Abstract. This research aims to determine the level of financial literacy and its influence on Is-
lamic Financial Inclusion among teachers of Gontor Female Campus 3 who are, at the same time,
students of the University of Darussalam Gontor. This type of research is quantitative using pur-
posive sampling. The number of respondents is 100 respondents. The data used is primary data
collected through direct distribution of questionnaires. The method used is simple regression
analysis and the method of Chen and Volpe. The result of the Islamic Financial Literacy level
in this research is 75.25% which is categorized as medium level. Meanwhile, the results of the
T-test show that financial literacy has a significant positive effect on Islamic financial inclusion.
This result is important because it captures the Islamic financial literacy of young teachers and
university students in Islamic boarding schools. Their level of Islamic literature and its influence
on their Islamic financial inclusion gives optimism for the future development of the Islamic
financial system in Indonesia. This is because they can be effective agents for bringing society
to have better literacy of Islamic finance and inclusion.

Keywords: Islamic Finance, Financial Literacy, Islamic Financial Inclusion.

AHHOTALMS. LleJILIO JaHHOT'O UCCJICAOBAHUA SABJIACTCA OIPCACICHUC YPOBHSA q)HHaHCOBOﬁ
TpaMOTHOCTHU U €T0 BJIWAHUA HAa UCITIAMCKYIO (l)I/IHaHCOByIO HWHKIIIO3UBHOCTL CPCIU IperogaBa-
TeJel JKeHCKOTO KaMIyca 3 FOHTOpa, KOTOPbIC OAHOBPEMECHHO SABJIAIOTCA CTYACHTAMH YHHUBCP-
CUTCTa )lapyccanaM FOHTOp. DTOT THIT UCCIICIOBAHUS SBIISICTCS KOJMYECTBEHHBIM C MCIOJIb-
30BaAaHUCM HeﬂeHaHpaBﬂeHHOﬁ BI)I60pKI/I. Konuuectro PECIIOHACHTOB — 100 PECIIOHACHTOB.
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Hcnionb3yemble TaHHBIE PECTABISIOT COO0H TIEPBUYHBIC IaHHBIE, COOPAHHBIE ITyTEM MPSMOTO
pacrpocTpaHeHus aHKeT. VICoNIb3yeMblil METO IPECTABIISICT COOOM MPOCTON PErpeCCHOHHBII
ananmu3 u meros Yena u Bombne. Pesysnbrar ypoBHS MciaMckoi pUHAHCOBOW IpaMOTHOCTH B
9TOM HCCIIEIOBAHUU COCTaBIsET 75,25%, 4TO OTHOCUTCS K KAaTETOPUU CPEHETO YPOBHSL. Mex Ty
TeM, pe3yJbTarhl T-TecTa MoKa3bIBaloT, 4To (PMHAHCOBAs PAMOTHOCTh OKa3bIBAET 3HAYUTEIILHOE
MIOJIOKUTENIEHOE BIMSIHAE HA MCIAMCKYIO (PMHAHCOBYIO JOCTYIHOCTb. DTOT PE3yJbTaT BaXKeH,
MIOCKOJIBKY OH OTpakKaeT UCIIaMCKYI0 (DMHAHCOBYIO IPaMOTHOCTH MOJIOABIX YUHUTEICH U CTy/ICH-
TOB B UCIIAMCKUX IIIKOJIaX-UHTepHaTaX. VX ypoBeHb HCIIaMCKOM IUTEpaTyphl U €€ BIUSIHIE Ha UX
HCIIAMCKYIO0 (DMHAHCOBYIO JIOCTYITHOCTh BCEJISIOT ONTUMH3M B OTHOIICHHUHU OY/YIIEro pa3BHTHS
HCIIaMCKOM (UHAHCOBOM crcTteMbl B HIOHE3MH. DTO MOTOMY, YTO OHU MOTYT OBITh () (eKTHB-
HBIMH areHTaMH, MOBBIIIAIONIMMH TPAMOTHOCTB 00IIecTBa B 00JIaCTH UCIAMCKUX (PUHAHCOB M

WHKJIKO3UBHOCTH.

KiroueBble ciioBa: uciaMckie (GUHAHCHI, (PUHAHCOBAsI TPAMOTHOCTb, HCIaMCKast (PHHAH-

COBast UHKJIKO3UBHOCTD.

INTRODUCTION

Indonesia, as a country with the larg-
est Muslim population in the world, is ex-
periencing the potential development of
Islamic finance (Adinugraha, Shulhoni, &
Achmad, 2023). According to data from the
Financial Services Authority (OJK), Islam-
ic financial assets in Indonesia reached IDR
2,375.84 trillion, showing an increase from
IDR 2,050.44 trillion in 2021, representing a
growth of 15.87%, higher than the 13.82%
in 2021(0JK, 2022b). This significant asset
level is attributed to the presence of one of
the indicators of Islamic financial literacy.

Financial literacy is crucial for indi-
vidual well-being, serving as a fundamental
tool to prevent financial issues (Lusardi &

Messy, 2023). It involves the knowledge and
comprehension of financial principles neces-
sary for making sound financial decisions to
enhance the financial welfare of individuals
and communities. A person’s prosperity is
often linked to their ability to grasp financial
concepts, effectively manage finances, make
wise investments, utilize financial services
efficiently, and engage in long-term financial
planning (Fornero & Lo Prete, 2023). Simi-
larly, Islamic financial literacy holds signifi-
cant importance in enhancing financial man-
agement skills and making informed choices
regarding Islamic financial institutions (Zu-
Ifaka & Kassim, 2023). The comparison of
national and Islamic financial literacy and
inclusion levels is as follows:

i 2016 2016 2019 2019 2022 2022
ndex

National Sharia National Sharia National Sharia
Financial 29.70% 8.11% | 38,03% | 893% | 49.68% | 9.,14%
Literacy
Financial 67.80% 11,1% | 76.19% | 9.10% | 85.10% | 12.12%
inclusion

Source: Data Processed (OJK, 2022a)
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Based on the SNLIK above, the Islamic
financial literacy index and the Islamic fi-
nancial inclusion index have experienced an
increase from year to year. Even though the
Islamic financial literacy index is increasing,
it is still very far from the national financial
literacy index and the national financial in-
clusion index.

Currently, many students still lack an
understanding of Islamic financial literacy
and inclusion. According to (Chen & Volpe,
1998), students who have low knowledge of
financial literacy can make financial deci-
sion-making worse. The need for financial
literacy for students is very important be-
cause if students understand financial liter-
acy, it will make the student someone more
responsible and independent in managing fi-
nances (Lusardi, 2019). The need for finan-
cial literacy is not only needed for students
who study economics, but students who do
not study economics must learn about finan-
cial literacy because each student must be
able to manage their finances well and be
able to use their finances for their financial
management needs (Faulkner, 2022).

Based on data from the Ministry of Re-
ligion, in 2022, there will be 4.1 million stu-
dents spread across 30,000 Islamic board-
ing schools throughout Indonesia. Islamic
boarding schools serve as a significant foun-
dation for Islamic education in the country
(Kosim, Muqoddam, Mubarok, & Laila,
2023). With many Islamic boarding schools
in Indonesia, high literacy among them can
enhance Islamic financial literacy and finan-
cial inclusion, leading to a positive impact
on the country’s development. Teachers
with a strong grasp of Islamic finance will
positively influence students’ literacy, fos-
tering individuals who actively participate
in Islamic banking (Ichsan & Yuda, 2023).
The students at the University of Darus-
salam Gontor who are also the teachers of

Gontor Islamic Boarding School will be the
research subject. This object of research be-
comes the novelty of this study. Teachers of
Islamic boarding schools who are also stu-
dents at the University have the potential to
become agents for spreading Islamic finan-
cial literacy and inclusion in Indonesia.

LITERATURE REVIEW

Islamic Financial Literacy

Islamic Financial Literacy is an exten-
sion of financial literacy that incorporates
elements aligned with Islamic law (Alsay-
igh & Al-Hayali, 2022). According to the
financial services authority regulation OJK
No.76 of 2016 in Indonesia’s national finan-
cial literacy strategy, finance is defined as
the knowledge, confidence, and skills that
shape attitudes and behaviours to enhance
quality, facilitate better decision-making,
and improve financial management to at-
tain overall prosperity (Peraturan Otoritas
Jasa Keuangan Nomor 76/POJK.07/2016
Tentang Peningkatan Literasi dan Inklu-
si Keuangan di Sektor Jasa, 2016). Islamic
financial literacy encompasses the under-
standing of attitudes and behaviours neces-
sary for making Islamic financial decisions
(Dinc, Cetin, Bulut, & Jahangir, 2021). The
core principle of Islamic finance is the be-
lief in divine requirements, which exclude
masysir (gambling/speculation), promote
risk sharing, and support financing based on
tangible assets (Akther, 2015).

The definition of Islamic Financial Lit-
eracy itself is related to a person’s ability to
use financial knowledge, abilities, and at-
titudes to manage their financial resources
through Islamic teachings (Muslichah, Putra,
Abdullah, & Usry, 2023). The concept of fi-
nancial literacy refers to the skill of manag-
ing one’s money wisely, including investing
and allocating funds to social causes. In the
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context of Islamic finance principles, Islamic
financial literacy can be assessed using 4 in-
dicators (Setiawati, Nidar, Anwar, & Masy-
ita, 2018), namely:

1) Basic Knowledge of Islamic Fi-
nance

Sharia-based financial knowledge is a
form of a person’s knowledge in managing
finances according to Islamic principles.
This financial knowledge makes it easier for
someone to know the basics and how to man-
age finances, where knowledge about finance
will later be used as a reference for managing
personal and family finances and will also
later be used to have your own business.

2) Knowledge of Islamic Savings and
Financing

In Islamic savings, products issued by
Islamic financial institutions must adhere to
Islamic contracts such as mudharabah and
wadi’ah. Islamic financing channels funds
to the community and must also align with
Islamic principles such as mudharabah, Mus-
yvarakah, murabahah, ijarah, etc.

3) Islamic Insurance Knowledge

Islamic insurance here is also known as
takaful. This means a form of insurance that
operates according to Islamic financial prin-
ciples or law. The main principle is the prohi-
bition of usury (interest), maysir (gambling),
gharar, and so on.

4) Islamic Investment Knowledge

A form of investment that is based on
Islamic principles. Which aims to ensure that
investments are carried out in a manner that
complies with Islamic principles, such as
avoiding interest and business that is not by
Islamic principles.

Islamic Financial Inclusion

Based on the financial services authori-
ty (OJK) regulation Number 76/POJK/2016
regarding enhancing Islamic financial liter-
acy and inclusion in the financial services

sector for consumers and the public, financial
inclusion refers to the availability of access
for the public to utilize financial products and
services in financial institutions according to
the community’s needs and capabilities to
achieve well-being (Hidayat & Sari, 2022).
From an Islamic standpoint, financial inclu-
sion is an initiative to enhance community ac-
cess to Islamic financial institutions, enabling
individuals to manage and allocate their fi-
nancial resources in line with Islamic princi-
ples (Mohieldin, Igbal, Rostom, & Fu, 2011).

Conventionally, financial inclusion is
a process that refers to the ease with which
people can access and use formal financial
systems such as banking services for the com-
munity. Where this access can be achieved
by the community in managing finances. Fi-
nancial inclusion can also be interpreted as
involvement, and equal distribution (Kling,
Pesqué-Cela, Tian, & Luo, 2020). Where fi-
nancial inclusion takes the form of deepening
financial services aimed at lower-class people
to take advantage of financial products and
services (Indonesia, 2017), such as facilities
for safe money storage, transfers, and savings
as well as loans and insurance (Dabla-Norris,
Arena, & Ojima, 2012). Then we examine
the Islamic principles of financial inclusion,
reflecting the trust values present in society
when utilizing Islamic finance (Tatiana, Igor,
& Liliya, 2015). The indicators established in
Islamic principles consist of:

a. Number of [slamic financial account
holders

b. Several transactions involving Is-
lamic financial services

c. Access to Islamic savings and credit
in the past year.

The way a person understands the lev-
el of inclusion is that it can be measured by
events they have experienced and can be
learned from personal experience or oth-
er people who are more knowledgeable so
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that they can improve financial management
(Chen & Volpe, 1998). The level of financial
literacy itself consists of indicators of knowl-
edge, skills, beliefs, attitudes, and behaviour
(Dinc et al., 2021). Meanwhile, the level of
financial inclusion uses the parameters of
usage (usage) of financial products/services
in the last year (Pesqué-Cela, Tian, Luo, To-
bin, & Kling, 2021). Financial inclusion is
also an individual’s experience in making fi-
nancial decisions (Khan, Siddiqui, & Imtiaz,
2022). In terms of an individual’s level of fi-
nancial experience, it can be measured from
the types of financial transactions carried out
by the individual himself, therefore financial
inclusion can be a form of learning about
how a person can understand and make de-
cisions on investment planning and manage
finances as well as possible (Zulfaka & Kas-
sim, 2023).

The concept of Islamic banking finan-
cial inclusion entails easy access to Islamic
banking institutions for conducting benefi-
cial transactions like saving, applying for
financing, and utilizing services offered
by Islamic banking to enhance commu-
nity well-being and reduce poverty levels
through progress (Agustina et al., 2022).
This is particularly crucial for families, es-
pecially in rural areas, to have broader ac-
cess to Islamic financial institutions, benefit-
ing lower-middle-class families (Nurfadilah,
Samidi, & Daryanto, 2023). Thus, financial
literacy is a very important key in increas-
ing Islamic financial inclusion (Muhammad
Raihan Aulia Firdausi & Rahmatina Awaliah
Kasri, 2022). Because it can help individu-
als understand, access, and utilize financial
services that comply with Islamic principles.

PREVIOUS STUDIES

There are Several studies have con-
ducted regarding Islamic financial literacy
and its influence on Islamic financial in-

clusion in Indonesia. (Chorisnawati, 2022)
finds that the Islamic financial literacy lev-
el of students at the Faculty of Economics
and Business, Muhammadiyah University
of Makassar, is categorized as low. In con-
trast, (Wahyu, 2019) reveals that the Islamic
financial literacy level among the people in
Banda Aceh city is 71.99%. According to
Chen and Volpe’s criteria, this percentage is
categorized as medium level. On the other
hand, (Rijal & Indrarin, 2022) find that Is-
lamic financial literacy does not significantly
influence Islamic financial inclusion. On the
contrary, (Bakhtiar, Rusdi, & Mulia, 2022)
came to the result that financial literacy pos-
itively influences Islamic financial inclusion
through Islamic financial technology.

These findings show that the empirical
results regarding Islamic financial literacy
and Islamic financial inclusion in Indonesia
are different. It indicates that empirical stud-
ies on this issue are still needed. In addition,
targeting strong religious Muslim communi-
ties like Islamic boarding schools will be a
very important study.

RESEARCH METHOD

Data Collection Technique

This study’s research is quantita-
tive (Apuke, 2017). Quantitative research
methods involve examining populations or
samples randomly, utilizing research instru-
ments for data collection, and processing
the data in statistical form (Tanjung & Devi,
2018). The data source used in this research
is a primary data source through question-
naires. Based on data on the number of fe-
male teachers in Gontor female campus 3,
the population is 300, so the number of sam-
ples taken is 100 samples, using the Slovin
formula criteria.

Data Analysis Technique

This research uses simple regression
analysis with SPSS 26 (Statistical Product
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and Service Solutions) to examine the influ-
ence of Islamic financial literacy on Islamic
financial inclusion. For measuring the level
of Islamic financial literacy, this research
uses the Chen and Volpe method.

ANALYSIS DISCUSSION

Result of Chen and Volpe Method

Islamic financial literacy and inclusion
levels are evaluated using Chen and Volpe’s
method, categorized as < 60% indicating
low financial knowledge, 60% - 79% indi-
cating moderate financial knowledge, and >
80% indicating high financial knowledge.
The average result is obtained by adding up
the results of all variables and then dividing
by the number of variables. In the percent-
age results of the questionnaire, the average

value results show the medium category for
Islamic financial literacy. Specifically, the
Islamic financial literacy is 75.25%.

In the questionnaire, the categories
strongly agree and agree to strengthen the
level of Islamic financial inclusion among
teachers. The average result obtained is by
adding up the results of all variables and
then dividing by the number of variables.
The average percentage of respondents’
answers is in the medium category. In the
percentage results of the questionnaire, the
value is 78%. This percentage is categorized
as medium category.

Discussion of Analysis Result

The research findings indicate that
teachers of Gontor Islamic Boarding School
female campus 3 who are also students at

Result The Influence of Simple Regression Analysis

Table. 1

Validity Test (Islamic Financial Literacy Variable)

Statement r Count r Table Information
X.1 0,720 0,197 Valid
X.2 0,795 0,197 Valid
X.3 0,430 0,197 Valid
X.4 0,680 0,197 Valid
X.5 0,755 0,197 Valid
X.6 0,710 0,197 Valid
X.7 0,696 0,197 Valid
X.8 0,800 0,197 Valid
X.9 0,747 0,197 Valid

X.10 0,598 0,197 Valid
X.11 0,471 0,197 Valid
X.12 0,671 0,197 Valid

Based on the following table, question items 1 to 12 have a r-count that is greater than
the r-table, so it can be concluded that the data is stated Valid.
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Table. 2
Validity Test (Islamic Financial Inclusion)
Statement r Count r Table Information

Y.1 0,787 0,197 Valid
Y.2 0,792 0,197 Valid
Y3 0,699 0,197 Valid
Y.4 0,760 0,197 Valid
Y.5 0,538 0,197 Valid

Based on the following table on Islamic financial inclusion, questions 1 to 5 have a larger
r-count than r-Table. Because the r-Count is greater than the r-Table, the data is expressed as

Valid.

Reliability Test
Reliability Statistics

Cronbach’s Alpha

N of Items

.895

17

Cronbach’s Alpha is a measure of reliability which has a value ranging from 0 to 1, the
closer it is to 1, the more reliable it is. If a variable shows a Cronbach’s Alpha value >0.60, it can
be concluded that the variable can be said to be reliable or consistent in measuring. So, it can be
concluded that Cronbach’s Alpha value of Islamic financial literacy and Islamic financial inclu-

sion is 0.895 > 0.60, and it can be said that these results are reliable or consistent.

Normality Test

One-Sample Kolmogorov-Smirnov Test

Unstandardized Residual

N

Normal Parameters®®

Most Extreme Differences

Kolmogorov-Smirnov Z
Asymp. Sig. (2-tailed)

a. Test distribution is Normal.

b . Calculated from data

Mean

Std.
Deviation

Absolute
Positive

Negative

100

.059
.059
-.051
.585
.883

.0000000
2.67287697
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Based on the normality test results in the table, the resulting value is 0.883. It is known
that the significance value is 0.883 > 0.05, so it can be said that the residual value is normal-
ly distributed. Thus, it can be concluded that the normality assumption is met.

Heteroscedasticity Test Results

Coefficients
odel Unstandardized Standardized |t Sig
Coefficients Coefficients
Std. Error | Beta
1.258 1.007 1.249 214
! (Constant)
Islamic Financial Literacy |.020 .022 .089 .881 381

a. Dependent Variable: RES2

Based on the table above, the results of the Glejser test can be seen that the significance result is
greater than 0.05. The basis for making decisions using the Glejser test is that if the significance
value is >0.05 then the data does not have heteroscedasticity. And if the significance value is
<0.05 then the data has heteroscedasticity. It can be seen in the table above that the results of
Islamic Financial Literacy have a significance value of 0.381. This variable has a significance
value above 0.05, where 0.381 > 0.05. Thus, it can be concluded that the regression model does
not contain the classical assumption of heteroscedasticity.

T Test
Coefficients®
Model Unstandardized Standardized |t P-Value
Coefficients Coefficients
B
Std. Error Beta
(Constant) 8.293 1.694 4.896 | .000
Sharia financial literacy | .206 .037 487 5.517 |.000

a. Dependent Variable: Sharia Financial Inclusion

It is known that the significance value for the partial influence of X to Y is 0,000 < 0,05
and calculated t value 5,517 > t table 1,660, which means there is an influence of Sharia finan-
cial literacy (X) on Sharia financial inclusion (Y). Beta shows the coefficient magnitude of the
influence of X on Y. If X increases by 1 unit, then Y will also increase by beta, namely 0.026.
It can be concluded that if 1 unit of financial literacy (X) increases then financial inclusion will
increase by 0.026.
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Coefficient of Determination (R2)

Model Summary

Model R R Square Adjusted R Std. Error of
Square the Estimate

1 7442 554 .549 1.34324

a. Predictors: (Constant), X

From the output above, the R square value is 0.554, which means that variable Y can
explain variable X by 55.4% and the remaining 44.6% is explained by other variables out-

side the model.

Darussalam Gontor University exhibit Islam-
ic financial literacy in the medium category.
They demonstrate an understanding of var-
ious aspects of financial literacy, including
basic knowledge of Islamic finance, Islamic
savings and loans, insurance, and Islamic in-
vestment. Additionally, this study aligns with
(Lestari, 2019) research, which suggests that
students’ financial literacy significantly im-
pacts the financial inclusion of Islamic bank-
ing products. The level of Islamic financial
literacy revealed in this study suggests a high
potential for Islamic financial inclusion, con-
sistent with (Wahyu, 2019) research on the
financial literacy of Banda Aceh residents,
which falls within the medium category with
a score of 71.99%. The results of the study
indicate moderate levels of Islamic financial
inclusion based on specific indicators, with
respondents’ answers predominantly falling
within the medium category, averaging 78%.
These findings highlight the significant im-
pact of financial literacy on Islamic financial
inclusion.
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Angarna. VcimaMm KYKbIFBI — aaM eMipiHiH OapiblK cajachlH KAMTUTBIH KeIIeH 1 JKyiie.
MychimmaH 6aachIHBIH JiHH Opi AYHUETIK MiHASTTEPl MEH KayanKepHIiikrepid, Ama Tarana
JKOHE ©3Te alaMIapMEH KapbIM-KaThIHACKIH peTTeiai. Mciam KYKbIFbIHIa KYKBIKTHIK HOpMasap
Oenrineyae MoTyaHbIH pedi epekine. O3 Ke3eTinae Kanaaiina 6ip Mocenere KaTbICThI ITOTyara KOJl
JKETKI3y M)KTUXATHI TajJall eTei.

JlinHiH eH Heri3ri AepeKxke3i cananateiH Kypan MeH xaanuctepae agaM O6aigachlH OWIaHyFa,
TEPEH YHUTyTe MaKbIpaThIH MOTiHAEp KemTen ke3aecedi. Con TypFBIAaH anFanaa WKTUXa TIHI
MOTIHAEPI AYPBIC TYCIHIM, Ky3ere achlpya aca MaHbBI3bl CAaHAIATHIH — PAIlHOHAIIB OPEKET.
VYaKpIT CRIHANTal CHIPFBIN OTKEH CAWBIH OMIPIIH YAaWbI 3repill, )KaHa MOCceIeIepAiH TOKTayChI3
TybIHAAN Oepepi — MBHABIK. JiHN MOTIHASPIIH MEKTEYIiri MEH TYBIHAAUTBIH MoceenepIin
MIEKTEYCI3Air KTHXaJ KYOBUTBICBIHBIH OpIaiibIM ©3eKTiTIriH )KOMMaHTHIHABIFBIH KOPCETE .

Ocpl Makajazna muciaM KYKbIFBI METOJOJIOTHACHIHIA COHAY epTe KE3eHHEH OacTall KoiFa
QIIBIHBIN, TYPJl TY)XBIpBIMIAapFa TYPTKI OONFaH FKTHXAJ YFBIMBI, MOH-MAFbIHACKl MEH KaMTy
asiChl, YKIM IIBIFapyJarbl MaHBI3HI, IDKTHXAAKA KY3BIPETTUIIK MApTTaphl, MKTUXAATHIH YKiMI,
KTUXAKA PYKCAT ETUITEH JKOHE eTUTMETeH MaceelNep, MKTUXaAThIH 0eJiHi-001iHOeUTIHIIT
MEH WKTUXAITHIH TOKBIPAyBIHA JKOJI allIKaH «IDKTHXA eCIiriHiH XKaObUTybD» MOCENeciHiH ceOern-
cangapsl, KeHiHT1 FaCBIPIAFhl )KaHAa YMTBUIBICTAP JKaH-KaKThl TATKBUIAHBII, CapaTaHaIbl.

Tyiiin ce3nep: Kypan, CyHHET, MiciiaM KYKBIFBI, FDKTXaJ, TIOTYa.
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Abstract. Islamic law is a comprehensive system encompassing all aspects of human life.
It regulates the religious and worldly obligations and responsibilities of Muslims, as well as
their relationships with Allah and other people. In Islamic law, the fatwa plays a special role in
establishing legal norms. Issuing a fatwa on any given issue, in turn, requires ijtihad.

The Quran and Hadith, the primary sources of Islam, contain numerous calls for reflection
and deep analysis. From this perspective, ijtihad is a rational action of great importance for the
correct understanding and application of religious texts. As time passes, new issues inevitably
arise, reflecting the dynamic nature of life. The finite nature of religious texts and the infinite
nature of emerging questions underline the perpetual relevance of the phenomenon of ijtihad.

This article delves into the concept, significance, and scope of ijtihad within the methodol-
ogy of Islamic law. It explores its role in decision-making, the qualifications required for ijtihad,
its legal status, the issues where ijtihad is permitted and prohibited, as well as the causes and con-
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sequences of “the closing of the gates of ijtihad” and the renewed efforts in subsequent centuries.
Keywords: Quran, Sunnah, Islamic law, ijtihad, Fatua

AnHoTanus. McnaMmckoe mpaBo — 3T0 KOMILUICKCHAS CHCTEMa, OXBaThIBArOIas Bce chepsl
KU3HU YeoBeka. OHO PeryupyeT PEeIMTHO3HbBIC M MUPCKUE 0053aTEIIbCTBA U OTBETCTBCHHOCTh
MyCYJIbBMaHHHA, @ TAKXKE €r0 OTHOMICHHS ¢ AJIIaXOM U IPYTHMHU JIFOJIbMH. B nciaMmckom mpase
0c00YI0 POJIb B YCTAHOBJICHHH ITPABOBBIX HOPM UTpaeT ¢eTBa. B cBOIO ouepenp, ist TOro 4ToOs!
BBIHECTH (PETBY IO KAKOMY-THOO BOTIPOCY, TPEOYETCS UIKTHXAT.

B Kopasne u xaaucax, KOTOPBIC SBJISIFOTCS OCHOBHBIMU UCTOYHUKAMH UCJIaMa, BCTPCUAIOTCSI
MHOTOYHCIICHHBIC TIPU3BIBBI K Pa3MBIILIICHUIO U TIyOOKoMy aHamu3y. C 3TOM TOYKH 3pCHHUS
UJDKTUXAJ SIBIIICTCSI PAIlMOHAIBHBIM JICHCTBHEM, KOTOPOC HMEET BaXKHOC 3HAUCHHE IS
MPAaBHJIBHOTO MMOHUMAHUSI U PCa3allMy PEIUTHO3HBIX TCKCTOB. Bpemsi He CTOUT Ha MecTe,
U C €r0 TEYCHHUEM BO3HHMKAIOT HOBBIC MPOOJIEMBI, YTO SBJSCTCS OOBECKTHBHON PEabHOCTBIO.
OrpaHMYCHHOCTh PEJIHMTHO3HBIX TEKCTOB U OECKOHEYHOCTh BO3HHUKAIOIIUX BOIPOCOB
CBUJICTCIILCTBYIOT O TOM, UTO ()EHOMEH MJDKTUXaJa BCeraa OyIeT akTyascH.

B naHHOI cTaThe pacCMaTPUBAIOTCS MMOHITHC, 3SHAYCHUE H OXBAT UPKTUXAJa B METOI0JIOTHHI
HCJIaMCKOTO TIpaBa, €ro 3HAYCHHE B BBIHCCCHUU PEUICHUMN, YCIOBUS KOMIICTCHIIMU IS
UJDKTUXAJa, €ro MPaBOBOM CTATyC, BOMPOCHI, TI0 KOTOPhIM MDKTHXAJ Pa3peliéH U 3ampeni,
a TaKKe TMPUYMHA M TMOCICICTBUS «3aKPBITUS JBEPEU WIKTHXANa» U HOBBIC CTPEMIJICHHUS B

NnoCCAYyIOIHNC BCKaA.

KaioueBsie ciioBa: Kopan, cyHHa, MycylIbMaHCKOE ITPaBo, XKTHXa, (eTBa.

Kipicne

HcnaM KYKbIFBI — JiHH, CasiCH JKOHE
KOFaM/IbIK 6MIpJIiH OapJbIK CcajachlH KaMTH
OTBIPBIIN, KAacaJlybl HEMECE CaKTaHybl Ka-
JKET YKIMI KAMTHTBIH KenieH i xkyiie. CoH-
ABIKTaH MYCbUIMaH 6aHaC])IHI)IH KYKBbIFbI,
MIHJIETI MEH JKayamlKepIIUITiH peTTeye
HCjiaM KYKBbIFbI SﬂiCHaMaC])IH])IH MaHBbI3bI
epekire. KyKbIK »oHE KYKBIKTHIK HOPMaHBI
Oenriney epekiie OaibINTHUIBIK MTEH KOFaphl
JKayarKepIIUTKTI KakeT eTei. OChl TYpPFbI-
JIaH aJIFaHfa UCIaM KYKBIFBI 9J[iCHAMAaChIH-
Jla YKIMI'€ KOJI )KETKI3y/le MKTHXaIThIH MOHI
JKOFAPBL.

Wxrtuxan (43)) —  JIeKCHKaJbIK
TYPFBIIAH «KYII-Kafipar skymcay, TabaH-
JBUTBIK, OapiIbIK BIHTACHIH JKYMCay» JIeTeH
MaFbIHaFa CasIThIH <«CKh7» TYOipiHEH TybIH-
naraH eciM ce3. On QakuhteiH Tadcumm
JoNenAepiHeH KaHaail na 6ip mapru yKiMai
HaKTBUIayAa OapbIHIIA [TaMa-IIapKBIH KYM-
cayzbl Oinaipeni (93-3yxaiinu, 2004: 2-ToM.

328). byt ce3 KUBIHABIKTBI KAMTHTBIH 1CTEP-
r'e KaThICThl FaHA KOJAaHbUIa bl VokTHxa-
THIH TEPMHHJIK MarblHAChl — (DaKUXTHIH
HIApUFAT J9JeNl JIeT €CEeNTereH alFakrapra
CYHEHE OTBHIPHIN, INAPUFU YKIM IIBIFapyra
O6ap xymiH sxymcaysl. KeilOip rambimpap
Oyl aHbIKTaMara «(paKuXThlH Oap KYIIiH
capka >KyMcaybl» JETeH CO3/i J€ KOCAalbl.
WxTtnxax nem mrapurar JAoNeNuepiH  er-
KEU-TEer kel 3epTTen, YKIM IIBIFapyabl
araiipl. COHBIMEH KaTap «AJia TarajJaHbIH
YKiMiH Ta0y MakKcaThIHAa KYKBIK TEOPHUSCHI-
HBIH epexeriepl MCH KaFuIallapblH TepeHi-
HCH 3EPTTCil OTBIPBIN, OHBI XKY3€re achIpy
yurH QuKh camacel FaJbIMBIHBIH EpEKIIe
KYII-KalpaT >KymcaybD» JIel Te aHbIKTama
oepinren (om-Iloykanu, 1909: 232).
Wcnam mapurareinga Kypan MeH cyH-
HET JIHA HOpMAaJIapJibIH HET13Ti JepeKKe3i
CaHaJFaHBIMEH, OJIapAbl TYCIHIN, >y3ere
aceIpyJia akbUIbl KOJIIaHOAy MYMKIH eMec.
O3 Kke3eriHAe MiHM MOTIHAEP MEH aKblI
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Oip-OipiH TOJNBIKTHIPATHIHIBIKTAH HKTHXA]T
YFBIMBIHBIH JIIHU MOTIHAEPII TYCIHIIpye
MaHbI3bI epekie. COHNIBIKTaH MKTHXaAThIH
00JyBI — 3aHBUIBIK.

WMxtuxan »xacay — HCIaMHBIH 63e-
ringe Oap kyOwuibic. OiiTkeHi Kypan MmeH
XaJIUCTep/iec TEPCH OWIaHyFa IIaKbIpaThIH
asT-xagucTep ote keom. iHM MOTIHAEPAiH
MIEKTEYJIIIr, ajd TYyBIHJaWTBIH Mocelie-
JIepAiH ynaaibl xkanraca Oepyi MKTHUXaM JKa-
cay/ipl KaXKeT eTe/l.

TakbIpbINTHIH Heriznemeci

Embip Koram TopTim MeH xyiecis, 3aH
MEH KYKBIKTHIK HOPMAChI3 OpPKCHJCI JaMH
anMaiapl. ©3 Ke3erigae uciaM JiHI TeK
KaHa CEHIM MEH MOpAaJbIBIK KaTeTOpHUs-
napraH Typmaiael. JKaparkaH MeH ajawm,
ajamiap apachlHOArkl  KapbIM-KaThIHAC,
KEKe TYJIFa MEH MEMJIEKET )KOHE MEMJIEKET
TICH ©3T¢ MEMIICKETTEp apachIHAaFsl Oaiina-
HBIC TICH KATBIHACTBI, XKAYalKEpPIIUTiK MeH
MIHJCTTI KaMTHIBL. VciaM ImapuraThbIHbIH
cylieHeTiH eH Herisri aepekkesi Kypan
MEH XaJIMC eKeHJiri MamiM. Anaiina Kypan
MEH Xajaucrep/e OapiblK YKiM Oyre-1rireci-
HE JICWiH ambIK aiThuiMaraH. Ke#bip ykim
aHBIK, HAKTHI, KeCiMai TypAae Keice, €HII
Oipi TypJilIe TyCiHyre MYMKIHJIIK OepeTiH-
et 6omkamabl Typrae keireH. COHBIMEH
karap [laiiramMOapbIMBI3 JIYHHEJCH OTKCH
COH yaxWJIiH TOKTayblHa OailJIaHBICTBI JIHU
MOTIHJIep/Ie YKiMI alllbIK, aliKbIH OasHam-
MaraH, jKaHaJaH TYybIHJaraH Macejenepre
KATBICTBl WKTUXAJ Kacay KaKeT OOJIEIL.
Amnaiina Oy eTe YJIKEH jKayarKepIliiiK MeH
KY3BIPETTUTIKTI TaJIall €TETIH CaJIMaFbl aybIp
ic erni. COHABIKTaH MYCBUIMAaH FaJbIMIapbI
WCIIaM KYKBIFBI OIlICHAMACHIHIA WKTHUXA]
TYKBIPBIMBIH HETI3/1€I, KYHeneTi.

[Naiiram0Oap (c.a.c.) 3aMaHbIHAH OacTay
aJIFaH WKTHUXA]l KO3FaJIBIChI 9p Ke3eH 1e TYp-
JIIIe KepiHic Taybll, Ka3ipri 3aMaHbIMBI3Fa
JIEHIH KanFachlH Taybll Keeni. Ockl Maka-

JaMbI3a WCIaM KYKBIFBl OIiCHAMAaCBIH-
Jla epeKIle MaHbI3bl 0ap MKTHXal TY)KbI-
PBIMIaMaCHIHBIH KaJTBIITaCybl MCH JTaMYH,
TapuX¥ Ke3EeHJepi MEH epeKIIeiKTepi Kapa-
CTBIPBIIAIHL.

Makcarsl MeH MiHaeTi

HcnaM mapuraThIHBIH KYKBIK 9JliCHA-
MACBIHBIH HETI3T1 TaKbIPBINITAPBIHBIH Oipi
CaHaJaThlH WXKTUXAJ TYKBIPBIMIaMaChIH
aIlIbIN KepceTe ally YIIiH MbIHA/Iall MaKcaT-
Tap MEH MIiHJETTEP/i aJiFa KOW/IBIK:

WXKTHXAJl YFBIMBIHBIH MOHI MEH Marbl-
HACBIH, HeTi3[ieMeci MeH KaMTy asChIH aii-
KBIH/IAY;

WKTUXAJKA KY3BIPETTLTIKTIH MIapTTa-
pBI MEH TaJlaNTapblH KapacThIPY;

WKTUXAJTBIH YKIMiHE KaTBICTBI MiKip-
Jepal capasay;

WKTHUXAJIKa pPYKCaT eTUITeH Hemece
eTUIMETeH Macelieliep/li aHbIKTaY;

MYXTOXH]] FaJbIMFa KaThICTHI TaJar-
TapJIbIH Oipi PEeTiHAC aTalFaH «MKTHXaIThIH
OeIliHETIiH HeMece 0OJIIHOCHTIH MaceIecCiny
OastHIay;

UCJIaM TapUXbIHIIA KYKBIKTHIK MEKTEI-
TEpIiH KaJbIITACHI, OPHBIFybIHAH KCHiH
OacTaiFaH «WKTUXAJ ECITiHIH KaOBLIYBI»
MOCEJIECIHIH ce0enTepi MEH HOTHKEIIEePiH
capaiay.

FpuibiMu 3epTTeyaiH dgicHaMachl

Makanana WKTHXaJ KOHIICTIIHACHH
alry MaKCaThIHIA OyeJl IKTHXaJ YFBIMbI-
HBIH JIMHTBUCTHKANBIK >KOHE TEPMHHOJO-
THSUTBIK MAFBIHACHIH allly MaKCcaThIHAa apad
TUTIHIH CO3IIKTEpPI MEH HCIaM KYKBIFBI
FBUIBIMBI CaJIaChIHIAFbl JEpEeKTepre Ccyiie-
HE OTBIPHII, STHMOJIOTHSIIBIK 3ePTTEY JKYP-
ri3ingi. 3epTTey TaKbIPBIObIH AllIbIT KOPCETY
YIIH MOTIMETTEpIi KUHAKTAY, Ke3eHIepiHe
Oara Oepy YIIIH TapuXH, CaJbICTBIPMAJIBI
oaicTep KOJIaHBUIIBL.
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WMoxrtuxanteiy anramksl yiarinepi [Tai-
FamMOapbeIMbI3IIbIH (AJJTaHBIH OFaH calaya-
ThI MEH CoJieMi OOJICHIH) KEe3eHIHEeH Oactay
anazel. [laliraMGapbIMbI3 £ 031 yaxu Kell-
MEreH Ke3[e W)KTHXall )Kacarad. Aaiga o
Keke-Jlapa, yaxujnaH OeJieKk IIapUFaTThiH
KalfHapke3i cananmaraH. [laitramGapabia
% jKacaraH WKTHXaJIbl AJUIAHBIH KOKeHiHe
CaJIFAHBIH aNTy apKbUIBI KepiHic Tabajsl
JKOHE OYJI XaAMCTEep[iH KaTapblHa KaTaJlbl
HeMece AUIIaHBIH CIIKaHAal HWIIXaMblH-
ChbI3-aK ©31 3epTTelN, TaHJAaybIHbIH HOTHXKe-
ci caHananel. Byn tanmayel aypeic Oonma-
ca, Amta Tarana Jiep Ke3iHJe OHBIH OyphIC
CKEHIH alTBIM, TY3ETIll OTHIPFaH.

Amra enmmiciHiH caxabanapblHa J1a
WKTHXAJl )KacayFa pykcaT OepreHIirine Ka-
THICTBI ouru My¥a3 ubn YKobGonasr (p.a.)
Hemenre xibepep Ke3neri OKUFa  JIepeK-
tepae kenripineni. CoHbIMEH Karap caxa-
6a Amp ubH Acka: «Erep mem TycceH exi
cayar, KareiecceH Oip cayam Oepiieni»,
— Jen bIHTaNaHAbIpFaH. Anaiga MyHOan
BIHTAJIAHJBIPY OapnblK caxabara KaTbhICThI
eMec, apHalibl TarailblHAAIFaH TyJFajiapra
KatbIcThl Oonran (Capaxcu, 1324: 16-tom.
70). CaxabanapiablH >kacaFaH W)KTHXaJTa-
poi TlaiiramGapapin 2 o3 KagaranayblHaQ
kKysere ackaH. Erep wkruxaarapsi [laii-
ramMOapbIMbI3 £ MaKyJ1 Jien Tarca, yMOeTke
JKYT1HETIH JICPEKKe3 CaHajFaH, al Kyl Kep-
Mece, OJl WXKTHUXaJTapbl IIapUFaTTaH Jem
ecenrenmeret. [TaiiramGapbIMbI3 2 ke3iHze
WKTUXAJITBIH OPBbIH allybl KeHiHri ymoer-
Ke W)KTHXaJ] JKOJBIMEH JI¢ YKIM HIbIFapyra
OOJIaTBIHABIFBIH OLIPII, FIKTUXAJ jKacay-
JIbIH KaKeTTiriHe Hyckayna. [laiiramOapbl-
MbI3 £ [yHHWe canFaHHaH KeliH caxabanap
Jla COJI YpJICTi JKanFacTelpraH. MaocelieH,
N6n MocryareiH (p.a.) WXKTUXaAZ >Kailibl
oiinapel, Omap uOH XarTaOThIH (p.a.) OOy
Myca on-Aurapura xa3fFaH XaTbIH/a OHBI
KHSIC JKOHE WKTHXaJl apKbUIbI YKiM Oepyre

yHzaeyi, kaau [lypaiixka AJutaHbIH KiTaOBbl,
Anna enmIiciHiH CYHHETI jKOHE CeHIMJ Fa-
JTBIMJIAP/IBIH KO3KapacTapbIMeH YKIM Oepy-
re mIakplpyblH artayra Oomanbl (IllareiOwu,
4-tom. 104).

CaxabanapnaH KeiiHTi OybIH — TAOUFUH
KE3CHIHJIC UCIIaM TePPHUTOPHUSICHIHBIH KEHe-
101 HOTIDIKECIHIE KOITEreH KaHa MOCEIIe
TYBIHJAI, IICNIMIH Tajnan eTTi. TaOuruH
keseHinge Mekke, Monuna, Kyda, ba-
cpa, Jlamack Kayiajapbl FBUIBIMHBIH, SFHH
WOKTUXAJTHIH OpTalbIFbIHa aifHanasl. dukh
Mo3haOTapbIHBIH Taiiga 00yl MEH JaMybl
WOKTUXAJT OIiCHAMAChl MCH KaFru1aIapbIHbIH
KaJIBINITaCybIHA KO0 amThl. byn ypaic VII
MeH XI Facwlp apanbIFbiHIA ©Te OenceHi
KYpI.

WMxtuxanka Ky3bIPeTTUTIK MIAPTTapHL.
Woxtrxam uciaaM KYKBIFBIHIA €peKIle JKay-
ANKepIIUTIKTI KQKET CTeTiH MHTEICKTyal-
JIBIK OPEKET CaHAJIFaHJBIKTaH, MYCBIIMaH
FAIBIMIAPBl WDKTHXAJ[ KacayFa Ky3bIPETTi
ajaMJIapbpIH OOWbIHAH TAOBUTYBI THIC IIAPT-
Tapibl ajFa TapTThl. OpuHe, Oy maprTrap-
JIIH OapIbIFeI Aepitik Kypan MeH cyHHeTTe,
caxabamnap, TaOUFUHIEP XOHE MYKTOXUJ
AMaMJIapJIbIH CO3JIEpiHIe eMec, KeHiHT1 Ke-
3€HJIC OMIp CYPreH FajbIMIapAbIH KiTarrTa-
PBIHIA KapaCTBIPBUIBII, )KYHEIICHTEH.

Ochbl TakbIpbIIIKa KATBHICTBI €H aJIFalll
KajaM TapTkaH faibiM — Mmam om-IIla-
(urn. OnaH KeliH KeJreH FalbIMIap WKTH-
XaJITBIH IMapTTAPbIH €Ki HETi3Ti TaKbIPBII
AsICBIHJIA JKUHAKTAI, KEHiH OJl MIapTTapibl
erKEH-TerKe Tl TYCIHTipTeH.

WxTuxaaka Ky3bIpeTTUIIKTIH €Ki map-
ThI Oap: 1. bimim, 2. Epekiie kaOiier.

Bipinmi mapr — KociOH/sS, sSFHH
ajaM Oanachl OFaH €HOCKTEHY apKbUIbI KOJI
JKeTKi3e anazpl. AJl eKiHIII mapT xapa-
TBUTBICBIHAH 0ap, €HOCKTEHY apKbUIBI KOJ
JKETKI3IIMENTIH KacueT. AJula Taraja OHBI
agaM OallachlHA >KapaTbUIBICBIHAH HOCIII
ereni. Agam OarachkIHBIH OOMBIHAH OCHI €Ki
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mrapT TaOBUTFaH JKaFaaiaa MyKToxuy 0oia
amangel. EHJl Ke3eriMeH OcChl LIapTTapra
KEHIPEK TOKTAJIAaHBIK.

BbiniM. MyXToXuATEp/IiH HEri3ri MiH-
JeTi — ImapuFaTka KaTBICTHI aiFakTapliaH
YKIM IIBIFapy, JIiHM MOTiHJEpAl (asT-Xa-
JIIC, 9CApP) IYPBIC Tajiam, TYCIHAIPY JKOHE
YKIMHIH OOJFaH JKarJaiiFa CoWKeCTIiriH
aHBIKTAll KOpCeTy. OpHHE, MYHIal caj-
MAaKTEI 1C JKaH-KaKThl OUTIMII Tajam eTesl.
XKyitenenn abitap Ooiyicak, OiMy IIAPTHIH
MbIHa €Ki Typre Oeuin KapacTblpyFa Oona-
JIBI: @) TIAPUFU YKIMHIH HETI3T1 JIepeKKe3iH
Oy, 9) IIHM JEPEKKO3[eH YKIM IHIbIFapy
epEeKIIeIIriH, SFHH OJiCHaMa, Karujaajap
MEH THICTi MaIiMEeTTep i OiTy.

A) [epekkesi Oiry. My ToXUI FaIbIM
[IAPUFATTBIH HETi3T1 JAEPEeKKe3i caHalaTbIH
KypaH MeH CYHHETTI XOHE OCBI HETi3ri
JIepeKKe3re KIpeTiH MKMaHbl Oulyl mIapT.
AtanMbIln aepektep apad TuUTIHIE OOJFaH-
JBIKTaH OCHI IIapTKa apad TuliH Oimy ge
Kipei.

Kypangarel ykiMre KaTbICTBI asTTap-
JeI Olmy. MyxTtoxun FaineiM KypaH asrra-
PBIHBIH OapIBIFBIH JKaJIbUIaMa TYpAe, a
YKIMI'€ KaTBICTBI asTTaplIbIH OAPIIBIFBIH OY-
re-IIyrecine JAeifin HaKkThI Oiryi THic. ONT-
KEHI MapuFy YKIMIEpIiH OipiHII qepeKkesi
— KypaHn agrrapbl eKeHIIr MoJIiM.

Kypan fpUIBIMZApel KMl  cajlailbl
OONMFaH/BIKTAaH MYXTOXUJ HMaM YKIMJIK
asTTaplbl TOJBIK OLTyl KaxeT. YKIM asTTa-
PBIHBIH HaKThl CaHbl KaHIA €KeHi Oenricis.
Araiia YKIMJIIK asTTaplblH HAKThl CaHbI-
HBIH KaHIIA eKCHIITHEe KATBICTBI FAIBIMIAP
op Typ:ii TiKip Oitipred. 39pKOIIUIIH ai-
TybiHIa Mmam Fazamu men ®axpynoun
op-Pasm Kypaumarel yKiM asSTTapbIHBIH
canbl 500 nmeren. Ousl 800 neH acklpraH-
nap 6onranbl cekinai 200 merenzaep ae Oap.
Macenen O0y bokip ubH an-Apadu «Axa-
kam on-Kypan» arter msirapmaceraga 800-
re TapTa YKIMJIK asTTapAbl KapacThIPFaH.

Ociniage OyJI YKIM asTTapbl Hcjiam
KYKBIFBIHJIA FUOaIaT (KYIIBLIBIK), Myama-
nar (e3apa KapbIM-KaThlHAC) )KOHE YKyOar
(;xa3a, KbUIMBICTBHIK KYKBIK) JIETCH YJIKCH
YII TONTaMa MmeHOepiH/ie KapacThIPbUIFaH.
OpuHe Oyl caHATTarbl asTTapIblH HAKTHI
caHbl KaHIIa ekeHairi Oenriciz. OWrce ne
COHFBI KE3CHJCpIE JKACAIFaH IKIKTEYIep
Herizinge onapabiH 140-1 KyIIbUIBIKTapFa,
70-1 orbachl KyKbIFblHA, 70-1 a3amaTTBIK
KYKBIKKa, 30-BI KBUIMBICTHIK KYKBIKKA, 13
Hemece 20- Cbl KYKBIKTBIK iC JKYpri3yre,
22-ci COFBIC TIeH OeHOITIILTIK (O1TIMIepITiK)
KYKbIFbIHa, 10 QyHHE-MYIiK ITeH YKOHOMU-
KaFa KaThICTBI KENTCHIIT aiTbuianpl (Xa-
xyH, 1970: 1-tom, 278).

HeriziHeH KYKBIKTBIK KaOijgeTi MeH
3epaeci epekine ranbpivMpap Kypasmarer
KbIccallap MEH MBICAJJIap/IblH ©31HEH TYp-
mi ykiMaep marapa anaabl. COHABIKTaH
YKIMJIIK asTTap/ibl HAKTHI O1p CAHMEH IIIeK-
TEy MYMKIH eMec.

Asmmapoa xeneen co30epdiy mindixk
epeKwienikmepin, AHU «amm-xaccy (dHcai-
nwl-dicexe/apHaiivt), CMYMIAK-MYKAUAO»
(weei beneinenbecen-weesapacvl bencinieH-
2€H), «MYUIMIPIK» (OMOHUM), «MYHCMII»
(vlKwamont), «mygaccapy (mycinoipineen
Mazvina)  cexindi  macenenepmen  Kamap
CHACUX-MIHCYX» (ATObIHEbL YKIMHIY KYULIH
HCOIOUWBI-YKIMI  HCOUBLIRAH) — AsAMMapobl,
asmmapowiy mycy cebenmepin sHcaxcvl Oy
Kaoicem.

Cynnemmeei ykimee Kamvlcmvl Xaou-
cmepoi oiny;, Mysemaxud eanvimuan Kypan
CeKinoi yKimee Kamvlcmvl Xaoucmepoi oe
orcemix Oiny manan eminedi. bipak onap-
Obly Oapin Jcamra Oiny deceH wapm Koti-
blIMaiovl.  YKkimOepee mHeciz caHanamoll
xaoucmepoiy camvbl 0a ap mypni. Howu
Kautim an-2Kay3uoiy anvlkmaywvinua mMyH-
oail xaducmepoiy camvl OIp MAKbIPLINKA
Kamvlcmul Mypii puyasmmap meH Kauma-
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aaneanoapvin Kocnazarnoa 500 ze acyvik,
an ocwl Hezizel yKimoepoi myciHOipemiH,
JHCAH-JICAKMBL OAAHOAUMbBIH JCIHE ULAP-
mapel MeH MAaNanmapely  Kepcememin
xaoucmepoiy canvl 4000-2a dncyvikmaii-
ovl (an-Kaysu, 1965: 2-tom, 245). Mmam
Axman wOH XanOan ¢akuh arany yIunH
400 000 xamuc Oinmy Kepek Jen caHaraH-
JBIFBIHA KATBICTHI PHYyasT )KeTKeH. Anaiima
FAJIBIMIIAP OHBIH BIKTUAT TYPFHICHIHAH aii-
TBUIFAH/IBIFBIH OUIIIPTEH.

Kyxvix  memoodonocuscel  canacu-
HbIY 2ANBIMOAPLL MYAHCMIXUOMIY OOUbIH-
0a mabvinyvl muic xaouc 0iny epexweniei
apacvlna mMamin mMeH mizoexmi 6inyoi Oe
Kockan. Xanagu 2aneimOapuiHuly KO3Ka-
pacwel OolibiHuwia Kelinel Ypnakka ocemy
MYPRUICLIHAH OHbIY Kelin JiCemy ICONbiH,
AHU Mymayamup, mawhyp Hemece axao
na exewoiciH, Xxaoucmi dHcemkizywii, AHU
Payuodin JHca20aunapuit (Jcapx ya magoun)
oiny xascem. Mmam fazanu men onviy i3-
bacapnapvl ymbemmiy KONWINII MOUbLH-
Odagan xaoucmepdiy mizbecin 3epmmeyoin
Kaoscem emec eKeHOICIH an2a Mapmia.
Myscmaxud xaoucmiy HACUX NeH MAHCYX-
mapwvin 0a Jcaxcwl 6inyi Kasicem (Anaii-
owin, 2018: 328). CoHbIMEH KaTap XaJu-
CTEep/li TaHAay KaFudaJIapblH Ja 01Ty KaXeT
caHajaibl.

Ykimaep/i OUTIipeTiH XaqucTep Herisi-
HEH >XKaMM, MyCaHHa( KOHE CyHOH CEeKilfi
JKUHAKTapaa kesneceni. JlereHMeH YKiMIiK
XaJIUCTEeP/l KUHAKTaFaH apHalbl KiTanrap
na Gap yKoHE oylap aTajFaH XaJuc KUHAKTa-
pBIHAH MOceNenep MEH TaKbIPINTap/Ib
KaMTy TYPFBICBIHAH CpeKIleNeHe . Xamuc
cajachblHa KaThICThI OCBIHJAH E€HOEKTEepAiH
apKachIHIa YKIMJIK XaJIHCTEpIiH payuiepi
KAMITBI MOIIIMETTEP, XaJUCTEP/IiH KalChICHI-
HBIH HETI3Te aJbIHbIIT-aIBIHOANTHIHIBIFEIHA
KBICTBl KQKETTI MAIIMETTep KaMTbUIbII,
KEWIHT1 ypriakTap XaJIucTep/iH Ti30eKTepiH
3epTTey MallakaThiHaH KyThutFaH. Ochuiaii-

ma yKiMjiep KaMTBUIFaH XaJucTepre KYTiHy
Moceleci OHTalllaHFaH.

Korapeima nma allTeIl  ©TKEHJIEH
YKIMIIK afTTap MEH XaJWuCTepli HaKThI
IeKTey MYMKiH eMmec. ONapIblH CaHBI
(hakuX FampIMIapAbIH iHW MOTIHAEPACH
YKIMJIep/i IIbIFapa OUTyIeri epekiie Ka-
O1J1eTi MEH 13/IeHICTepiHe KaTBICTBI ©3Tepil
oTeIpaabl. VicTHHOAT jKoHE MCTHIIIAN KO-
Japbl apKbUIBI TYPJi YKiMIEpre KOJI JKeT-
Kizyre Oorael. ©3 Ke3erine OV aJaMHbIH
KO3Kapac KOKXKHUET1H KeHEHTIN, Ke3-KeITreH
Macelere op TYpJi TYpPFBIAaH Kapam, ca-
panTay JKacayra, jKaHalla Ol Tylore MyM-
KiHIIK Oepei.

Apab TiniH xeTik MeHrepy. Kypan men
CYHHET apal TUTiH/Ie KeJITCHIIKTCH KachueT-
Ti MOTIHAEPIIH MaKcaTblH AYPHIC TYCIiHIIN,
YKIM IIbIFapa OuTyi YIIiH MYXXTOXHJ OipiH-
111 Ke3eKTe apad TUIiH, COHBIH ILIiHJE rpaM-
MaTuka, MapQOoJOTHs, CHHTAKCUC, KOPKEM
ce3 1ebepriri, oaedueT cexinai canaia-
PBIH XeTiK Outyl THic. MYXTOXUATIH JIHA
MOTIHAEPJCH YKIM IIblFapa Oiry kaOineri,
apa0d TUTIHIH 63iHe TOH epeKIIeNIKTepiH
JKaKChl Urepe OLTyMEH ThIFbI3 OalIaHbICTHI.
Amnaiina Oy canmaiap/el apad T ©Mama-
pBl JKOHE orimi apal Timmriiepi cexinmi
eMec, JIIHU MOTIHIeP/li IYPHIC TYCIHIII, YKIM
HIbIFapa ajaThlHAAN JeHrelne Oimyi KeT-
KUTiKTI. Apad TUTIH COJN opTajaa ecim, ce3-
JIep MEH O3 OpaMIapbIHbIH KOJIaHbLTYbIHA
KAaHBIFY apKbpUTy TaOWFW JKOIIMEH HEMece
rpaMMaruka, MapQoaorus, CHHTaKCUC JKOHE
omebHeT cananapblH KOIl KYII Kaipar KyM-
cay apkKbuibl yiipenyre Oonazapl. COHbBIMEH
karap KypaH TyckeH ke3zieri apad TiliHIH
EPEeKILIENIKTePiH TONBIK OlMMeHiHIe, AiHU
MOTIHJIEpJICH AYPHIC YKIM IIbIFapy MYMKiH
emec (Latei6m, 4-tom. 112-113).

WMxma MeH TiKip KaWIIbUIBIKTAPBIH
Olmy. MyXToXUA WXKTUXaA XKacay YIIIH
JUHU JIEPEKKO30eH KaTap W)KMa MEH TIiKip
KaWIIBUIBIKTAPbIH Ja 01Tyl KaXeT eKeHJIri-
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He FaypiMzap OipaybI3faH KelickeH. Mmam
om-Illaduru anmapiHFBI OyBIH FaBIMAAP-
JIBIH OipaybI3iaH KejiciMi MeH TiKip Kaki-
MIBUTBIKTAPBIH O1UIMEHTIH aJaMHBIH MKTH-
Xaj JKacal aJMaWTBIHALIFBIH aitca, MOH
Xa3M OHBI HIAPT PETiHAE eMec, Maiiabl
TICTI TaIKaH.

ONTCE € MKTUXAJ >XKAaCaWThIH aJgaM-
HBIH ©31HE JICHIHT1 OapIIbIK Maceere KaThl-
CTBI IKMAa MEH MiKip KaHIIBLIBIFBIH 01Tyl
aca KHUBIH CaHAIFAHABIKTAH MYKTOXHUITIH
WKMa MEH MiKip KaHIIbUIBIFEI OPBIH ajFaH
OapJIBIK MOCEJICHI eMec, TeK IMoTya OepeTiH
MoceJiere KaThICTBUIAPBIH Oilyl >KeTKiJIiK-
Ti caHayFaH. XaHa(pH FaJbIMIAPBIHBIH Oipi
Caapymapuranbl WXKMaHBl OUTY/l MOKTH-
XaJl IIapTTapbIHBIH apachlHAa aTaMaraHbl
YLIiH ChIHaraHfap OonraH. Anaiina keitOip
FaJIBIMJIAP FOKMaHBI OUTY/Il FOKTHXaJIKa JIak-
BIK IIAPT PETiHAe eMec, OepifreH MoTyaHbIH
KMara KaHIbl KeJIMEYiHIH MapThl PeTiHIC
KapacThIPFaHIBIKTAH OYJI CHIH/BI OPBIHCHI3
nen tankaH (AnaineiH, 2018: 329).

Umam A2z3am adamoapoviy ey 6inimoici
den niKip KauwblibleblH OlieeH adamobl
amagan exeH. OumxeHi NIKip KaublIblEbIH
Oiny, Kail niKipoiy aKuKamra JHCaKblH eKeH-
Oiein  adxcvlpama — any2a — Kemexmeceol.
Hmam Moanik me Umam A3ammubiy wakipm-
mepimen ke3oecken ke3oe 030 3epmmeen
maxvipeinmapea Kamwicmel Umam 00y Xa-
HUugha Ke3KapacvlHuly KaHOAl eKeHiH Oily-
ee muipvicamvil. Pacvinoa oa caxabanap,
maduuHoep MeH COnapoaH KeliH KeleeH
2ANLIMOAPObIY  KO3KAPACMAPbIH  3epmmen,
O0anendepi Men YCmaHbIMOAPbIH CATbICNbL-
puln Kapay aoamHvly OOUbIHOALbL CIHU
Ke3Kapac neH i30eHiMnasovlebli 0ambima-
ovl (Illamwviou, 344-345).

O. ®ukh onicHamacein Oinmy. ®ukh
oJliCHaMachl — WDKTUXAQJATHIH HETI3ri Tiperi.
OHCBI3 MYXXTOXUATIH HEri3ri Makcarbl ca-
HaJIATBIH TaQCUIIN JQJCIICPACH TiHU YKIM
HIBIFAPYbl MYMKiH emec. OWTKeHi JiHU

YKiMIi OUipeTiH Tadcrim Janenaep Oyi-
PBIKTap, THIMBIMIAP, JKAJIIBl MCH apHaibl,
meri Oeyrici3 HeMece Ierapachl aiKbIH
HOpCeJIep CeKUIAl TypAe KeareH. MyXToxua
HUCTUHOAT jkacay OapbIChIHIIA aTallFaH epeK-
HICTIKTEPIH YKIMiH, MaKCaThIH OLTy1 KasKeT.
JlonmennepaiH OChIHIAN epeKIIeTiKTepi MeH
YKiM MakcaTblH TyciHaipy ¢uxh smicnama-
chl canachiHa Kipeni. axpymiua op-Pasu
«on-Maxcym» aTThl eHOETiHAE MYKTOXHU]I
YIIiH ycya on-(pukh KaxeTTi FRUTBIMIapIbIH
€H MaHbI3/IbIIapBIHBIH Oipi AeTreH.
MYyXToXu FadbIMHBIH ©3T€ MYKTo-
XUJTEp TapanblHaH OerineHreH xaHe (pukh
ollicCHaMachlHa KATBICTBI KiTamTapaa KH-
HAKTAJIFAaH MOocenesepai Ouryl KEeTKiNiKTi
emec. dukh omicHamMachl KHHACTBIPBUIBIIL,
Ka3pUIMal  TYpPFAaH Ke3Ieri  MYKTOXHU]I
AMamIap Mocelleep/l TYCIHTeHI CeKuii
KaXKETTI KaFujaanapisl TyciHe OUTyl KakeT.
MyHJait 1opexere ety YIIiH JiHA JepeK-
KO3/l TEepeH WrepyMeH Karap apad TiiiH,
CO3lIep/IiH KOJIJJAHBUTY EpeKIIeTIKTEePIH JIe
JKOFaphl JIOpexke[e MEHrepyi Tuic. OpuHe,
(ukh omicHaMaChIHBIH KaFuajgapbl JKUHA-
CTBIPBIIMAl TypFaH Ke3zie OyJ1 Mocemnenepai
Olry aca kubIH mapya eni. ®ukh omicHama-
CBIHBIH JKHHACTBIPBUIBIN, JKYHEIeHyi Oy
ICTI aWTapibIKTall >KeHUIIETTI. JlereHMeH
WOKTUXAJT )KACaUThIH a/1aM OCBIH/IAH KOFaphbI
Moprebere Tek KaHa (pukh o1icHaMachIHa 631
JepOec, Tayenci3 3epTTeyli peTiHae Kaparl,
Moceenepal ©31 TONBIKTall K3 JKETKI3IeH
JKOHE alfFaKTapbIMEH JOJICNICYre IIaMachl
KeJIeTiH KaFuaajapra KyriHe OTBIPBIN, YKIM
HIbIFapa alaThlHAANd JOpexeae CIIKiMre
GNIKTEYCi3 KapacThlpa allFaH JKarjaiina
JKeTe anaapl. YKiM IIbIFaparhiH Ke3ne Oacka
OipeyniH KaFujalapbl MEH KypasiJapblHa
JKYTIHETIH FaJbIM JepOec MYXKTOXUJ eMec,
Mo3haO InmH/ETI MYKTOXHU CaHAIA b
®ukh omicHaMachl FBUIBIMBIH MEHIEp-
METeH aJiaM TAICip, XaJuc, apad Tiil rpam-
MaTUKAacChl, 91cOMEeTI MEH KOpKeM Ce3 Iie-
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OepIIiriH KaHIa urepce Je MYKTOXUa Ooa
anMaiiael (LLar6an, 1996: 377).

dukh omicHaMacklHa KaTbICTBI Ka-
3bUIFAH KITaNTap/blH KOMIIiTiriHae Kusc
IIAPHUFH TONIENACPIIH KaTapblHIa aTajiFaH.
Hece nie on1 sxeke-gapa JIaJiesl eMec, dJlicHa-
Ma HOTHIXKECIHAE KOJ KETKI3UIETIH Ul
CaHaJIFaHJIBIKTaH, KUSACTHI OUTy/l 9/1icHamMa-
HBIH KaTapblH/Ia aTay/bl )eH Kepik (Arap,
1988: 308). Mcnam miapuraTelHAa [JiHU
MOTIHJIEPJICH YKIM IIBIFAPYIbIH €H MOMBIH-
JIaNIFaH O/IiCHAMACHI KUSIC CaHAJFaH[BIKTaH
KHSICTBIH IIAPTTAPbIH, YKIMIH, TYPJIEPiH, Ka-
OBbUIIAHATBIH KOHE TEPICTENETIH KbIPJIApbIH
OlTy JypbhIC WKTUXaJ >KacaylblH MIapThl
ca"anrad. Kusictel Olty aiHm MoTiHgep-
JleH YKiM IIbIFapyAbIH Heri3aepin :koHe
WOKTHXA]] JKACAJIATHIH MJceJlere KaTbICThI
€H ’KaKbIH JiHU MITiHJEpAi TaHaay MyM-
Kingirin 6epeni.

2. Epekure kabiner. Mocmuxao scaca-
yaa Ky3vlpemmi canany yulin sco2apvl 0eny-
2etioe aKblIObLIbIK, CYHEbLIAAbIK NeH epeK-
we Kabinemxke ue dony xascem. Hocmuxao
wapu2am MaKcamoin OYpulc AHbIKMAn, icke
acvlipymeH Kamap adamoap apacbinod 20ii-
dikmi Kammamacwvlz emyoi Ke30eumiHoiK-
meH OHOAll Hcayankepuwiniei 30p MiHoemmi
amxapa any kamapoagvl 0ip OKbl2aH a0am-
HbIH KOMbIHaH Keameci beneini. Myaemaxuo
SaNLIMHBIY epeKute Kabirem ueci 60mybl —
bacmul mananmapoviy 6ipi. ConOvIKmaH
Jrcozapeloa  amanzan  0anendepdi  Oinyi
UACMUXAO dHcacay YWliH Hemkiiikmi emec.
JKapamuolnvicolnan epexuie napacammolivik
nemn CyHeblianbiKKa ue O0mybl aca Maybl30bl.

Hcnam kyxvievina xamvicmol enoOex-
mepoe epexuie, Hcoeapvl Kabinemmi 6i10ipy
Makcamulnoa Kapuxa/As & vevimul Konda-
nuiaovl. Kapuxa den  ykim wibleapyza xa-
binemmi ememin 0agoviHbl amatiovl (Anati-
owin, 2018: 333).

OchlI aTanFaH MapTTap HETi3iHEeH MYT-
JIAK MY’)KTaXHJKE KaThICTBI, al MYKaJUTHI

MYKTaXWATIH ©31 YCTaHAaTbIH WMaMHBIH
o/licHaMachlH OuTyl MKETKINIKTI CaHalFaH
(on-DyTyxu, 1980: 4-tom. 457-527).

WxTuxantein  ykimi. FamsiMaapaeig
CO3IHIIe IKTHXA] KacayFa Tek Kypan meH
XaJIUCTeH HAaKTbl, KeciMmli Jonen TaObLl-
MaraH JKar/1ai1a rana pykcar. MbIcaiibl, Ha-
Ma3 OKy MEH Opa3a YCTayJblH Hapbl3 CKeHi
ce3ci3 Oenrini opi onmap — Kypan meH xa-
JIICTEH aHBIK YFBIHBLIATHIH OVHpBIK. byran
OHBIMEH KOCa 3WHa, YPJIbIK, IIaparn iy
XapaMJIbIFBIH Jla Koca anambl3. bymapra
TBIHBIM CaJIBIHFAH/IBIFBI CIIKAHIAH KyMoH-
Ci3, aHBIK TYCIHIEOl 9pi OJ ThIMBIMAAP/IBI
Oackama TYCIHyTe KOJI JKOK. 3MHAHBIH Xa-
paMm eKeHJIri alThlIca, 0acka ic emec, HaK
3WHAHBIH TBIMBIM CaJIbIHFAaHBIHA aWKBIH
nonen 6onaabl. COHIBIKTAH MYHIAH HAKTHI,
KeciMJli OVHpBIKTapJa WXKTHXAIl JKacayra
OpPBIH KOK, al OODKaMIbl TYpAE KEJreH
asTTapFa KaTBICTHI IDKTHXAJ jKacayFa KO
amslk. Macenen, Koycap cypecinneri «yas-
xap» ce31 KypOaH/IbIK MMAJIyMEH Karap e3re
Jie MaFbplHaIapabl Oinaipeni. by asTka Ka-
TBICTHI MYCBUIMaH FaJBIMIAPBIHBIH KO3Ka-
pacer oprypii. Keit ranbiMaap KypOaHIbIK
IIATY/IBI JKAJBl MYCBUIMaH yMOETIHEe MiH-
JeT nece, Oacka ralpiMaap TeK AJjuia ell-
wiicine ¥ rama MiHZET, an OHBIH yMOETiHE
CYHHET JICT XKTUXa] KacaraH.

HMoiemuxaomeiy  yrimine xencex, Oinu
AHCAYANKEPWINIK MYPEICLIHAH — Kugas na-
puiz. Xanagu eanvimoapsvl MmysHcmaxuociz
2acvlpovly O0mYbl MYMKIH eKeHiH HA3apod
ycmai omulpuin, «MYAHCmMaxuo 6oimazan
Ke30e ymbem meaic KyHaKap canaimay yulin
udemuxad — Kughas napuiz» oecen yKimol
MYAHCMIXUOMIK, Oap O0nYbIHA Mayendi myp-
0e Kapacmulpan.

Myacmaxuomiy man Oonzan apuaiivl
Jrcaz0ativing Kamulcmol namya bepy macene-
CiHOe2i ceKindi uxemuxao xHeacayowvly YKimi
Ode napuvl3 aiim, napwlz Kugas, MoHOYN saKu
xapam Oen e32epedi. Kandaii oa Oip macene
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myblHOAnN, Oip eana MyaHcmaxuo 6onca, 02am
UACIMUXAO dHcacay napvl3 albiHea AlHAIAOb.
Hocmuxao orcacayea kamvicmol 6ip macene
myvlHOan, nomya bepyze 1aibiKmuvl 632e 0e
Myoaremaxuomep 6on2an Hcagoauoa, napvlz
Kugasaza annanaovl. Aenu 6ip mysrcmaxuo
usicmuxao odicacaca, e32enepoiy MOUHbIHAH
arcayanxepuiinik myceodi. JKana 6ip macene
MYbIHOAMALl MYPbin Hemece CYPaK CYpaiean
Ke30e MYACAXUOMIY UNCIUXAO dHcaca-
yol — manoyn. Ewkanoau kadscemminixciz
UdACTINUXAO JHCACAYObIY JICAU3 eMECMIZiH anea
mapmkanoap oa b6ap (ubn A6OOyuwiwaKyp,
1324: 2- tom. 363).

Myarcmaxuo umam 6ip maceneee Kamoi-
CMbL UACIUXAO HCACAN, WEUIM WUbI2APRAH-
HaM Kellin coll wiewimMine cai apekem emyi
muic. Conmaceneze KamvlCmvl 032€ MYIHCNI-
XUOmiy  UNCMUXAObIHA — enikmeyi  OYpbvic
emec. Heee Oeceniz mMyascmaxuo 2anvlmMHbly
UDICTNUXAO JICACAY APKBLIbL KOl JHCeMKI32eH
Homudice — 03iHiY KO3Kapacsl OOUbIHWLA, CON
Maceneze Kamvicmul Ana mazananwly yKimi
cananaovl. Onail bonca, «Annanviy yKimi —
ocvly Oen Mankau wiewlimine cail apexem
emyi MiHOemmi JicoHe 0acKa EanbiIMHbIH
KesKapacwvl backauia exen den, 03 YKiMiHeH
bac mapmywl Kasxcem emec. Oumxeri backa
SANLIMHBIY 04 KO3KAPACHL HAKMbL, KeciMOi
emec, bonxcamovl ouga cytienedi.

Myacmaxuomiy  wwieapean  wewimi
Oypuvic Hemece Kame 6oaca 0a cayanka Ko
aicemkizedi. Eeep bepeen yximi kame 6oica,
0ip cayan, Oypwvic wwikca exi cayan. bip
cayabvl bapvlHwa 30eHin, udNCmuxao ica-
CAgaHvl YWiH, eKiHWici 06n MmycKeHi YuliH.
Kamenecce oe 6ip cayanmoiy bepinyi, onviy
0ap bIHMACLIH CanzanovIbl YiH. O3 Keze-
einde Iatizambapwimels %: «YkiMm Gepymri
BIHTACHIH JKYMCAIl IYPHIC IIESIIiM IIbIFapca,
eKi cayar, Kareiecce, Oip cayar ajnaubly, —
oezen (Byxapu. Hemucam, 21, 9oy /layim.
Axous, 2).

Hiemuxao orcacay ap 3amanoa 63iHiH
MAaHbI3bIH JHCORANMNAUOLL. HAHU 3aMaH MeH
MeKeH e32epce 0e UNCMUXao dcacay Yaucin
oonvin xara Oepedi. Hocmuxao apxwvlivl
WBIRAPLLIZAH YKIM 002MANbIK ePeKueniKKe
ue emec. OHbL MOUBIHOAYEA Od, CbIH KO3-
ben Kapayea oa dcon awvlk. Oumkeni o1
— aKbLI-0UObIY Hamudicecinoe, OONHCAMObL
mypoe Koa scemkizineen nikip. J{ypvic 6ony-
MeH Kamap, Kkame 001y bIKmumaioviebl 0a
oap.

Hcmuxadka pyxcam eminzen oicone
eminmezen mocenenep. Lllewimine xamoi-
cmul QUKblH, OYIMapmnac au2ax dcox Ke3
KeleeH OIHU MICENeHiy YKIMI  UNCIuxao
Jrcacayea  awbly cananaovl. OHvl ucnam
KYKbI2BIHOA «MYHCIAXAOYH Puh/4d O s3giamy
dcone «macana udemuxaous«/idgia) Al
den amaiiovl. An Kanoaii oa 6ip maceneniy
wewimine Kamvicmol OiHU MamiHOepoe
Hakmol, Oyamapmnac Oanen bap 6Oojca,
OHOall Macenenepoe UNCMUXaoka pykKcam
eminmetiol.

Heezizinoe wapueu yxkim — «xamauy
(Haxmul, KeCcimOi, OYImapmnac) JHcane «3am-
HWy (bondicamowt) Oen exiee boninedi. Kameu
YKiM Kamau 0d71e10epmMeH, 3aHHU YKIM 3aHHU
Oanendepmen Oencinenedi. Kameu oOanence
Kamau OIHU MIMIH MEH UNCMA JHCAmaobl.
Kameu Oinu momin — wapueam ezeci ma-
panviHan Keuin Jicemyi JCoaHe MARbIHACDL
mypevicbinan Kameu mamin. Manim bonzan-
oatl, OiHU MamMIHOEp Kelin JHcemy JHCIHe
MABbIHACHL MYPRLICHIHAH MbIHAOAL MOpm
monka 6oninedi:

Kennin sxeTyi opi MaFrbIHAJIBIK TYPFBIIAH
KeciMi JiHM MOTiHAep. byraH MarbiHasa-
PBI aliKbIH, KECIM/I asTTap MEH MyTayaTHp
XaJucTep skaranbl. XaHapu FaJIbIMIapAbIH
KO3Kapachl OOMBIHINIA MarblHAJNAPBI KATFH
monthyp XaaucTep Je OChl cCaHaTKa Kipe/i.

Kenin >xeTyi TypFBICBIHAH KaTFH, Oipak
MarbIHACHI TYPFBICBIHAH 3aHHU JIIHU MOTIiH-
Jep. MarbIHaTapbIH JKOpaMaliayFa KeleTiH
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asTTap, MyTayaTHp MeH Momhyp Xamucrep
OCBI (3aHHHM) caHaTKa Kipei.

Keminm >xeTyi 3aHHHW, Olpak MarblHa-
Chl KATFU JiHU MOTiHIEp. MarbiHamapsl
HAKTBUIBIKTBI OUTIIpeTiH axaja xadapiap
OChI (3aHHHM) caHaTKa JKaTalbl.

Kemim sxeTyi opi MarbIHAJIBIK TYPFBIIaH
3aHHH JiHA MOTiHIep. MarblHanapsl 3aHHU
axaz xabapiap OChl CAaHATTa KapacTHIPBLIA B

Ocvinapoviy Oipinwici kameu Hacc api
Kameu 0aen cananaowl. Ozee yuieyi —3anHu
Hacc dHcane 3annu danel. Bipinwici apKbiib
napviz 6en xapam, eKiHwi MeH YuliHWici
apKblIbl  YadIcing new maxpuman Maxpyh,
MOPMIHWICT apKblabl MIHOYN, Mycmaxad
cekindi yxim Oeximinedi. Ocvl Oanenoep
e3apa Oip-0Oipine Katiubl KeneeH inca0atod
Oipinwici eKiHWiciHeH, eKiHWICI yuiHwic-
HeH, YWIHWICT MOPMIHWICIHeH Kywmi cana-
JIbIN, CONL MAHOANAObL.

Kameu Oinu maomindep men usxcma Ka-
JLINMACKAH Macenenepee KamvlCHbl UHCIU-
xao orcacaimanovi. Molcanvl, HAMA30bIH,
opasanbvly, 3eKkemmit, KadiCulIbIKMblY NAPbL3
eKeHi, onapovly mipexmepi, YaKblmvlHa Ka-
MbICbL Macenenepoe UHCMUXAo Hypmeuol.
Con cexindi xici enmipy, 3una, Mac Kulid-
muiH iwimoikmepoi iwyoiy xapam exenoiei
Hakmol Oeneini 6on2AHOLIKMAH, O01aAPObIH
YKIMIHe KamvlCmbl UNCMUXAOD HCYPMEUOL.
Kanoaii 0a 6ip maceneee Kamvicmuvl Kamau
OiHU MomiHn Oap 6ona mypa, MysHcmaxuo
YKim atimuln, Kamenecce KyHakap 60naouvl,
an com YKiM wbleapca, YKIMI Jcapamcol3
cananaowl.

Onaii 6onca, 3aHHU Odanendepee Ka-
MBICMbL 8AHA UNCIIUXAO JHCACAY2A PYKCAM
eminedi. Ocvinoail macenenepoi My#Hcmaxuo
usrcImuxa0 dxcacan, Kamenecce, KyHaKap ca-
Haamanovl. Katima xepicinue cayan anaovl,
an commuly WewiMi Heapamcol3 emiimeiol.
Opune, MyHOau 00HCaAMObL Macenerepoe
MYACmMIXUOMep KO3KAPACMAPLIHbIY dPMYP-
71 601Ybl — MAbUSU HCaoal.

lon con cexindi, kanoail oa Oip macene
AHCAUBIHOA AUKBIH, AUUBIK OTHU MIMIH Ke30e-
cnece, UdNCMUXao xcacayea Heon auvlx. Ou-
mxeni Iauzambapeimols % 6en caxabanap
MYHOQU Macenenepee KamvlCmbl UNCIUXAO
orcacaumuln. Maceneniy wewimine xamoi-
cmbl  HAKmMbl, QUKbIH 0dnel Ke30eCne2eH
2HCA20ANUOA MYHCMIXUO 2ATBIMHBIY KUAC, UC-
MUXCAH, UCIUCLAX CEKIN0I KOCLIMULA Od1eil-
Oepee (adicmepee) dicyeinyine mypa Keneoi.
Mynoaii danendepoin O¥puic dapediceci, 0Cul
0271e10epOeH YKIiM UbleapyObly MoH-MA3MY-
Hbl, Ocbl Oanendepee CyleHe Ombvlpbin
WBbLRAPBLIRAH YKIMee KAMbICMbl MYHCHIXUO
2ANBIMOAp KO3KAPACMAapbIHbIE dpmypii 60-
vl 200en mymkin (Amap, 1988: 309-310).

Hoiemuxaomeiy 6oainy-66ainbey mace-
neci. «Myacmaxuo 2anbIMHLIY Ke3 KeleeH
Macene OOUbIHUA UNCIUXAO IHCACAYbL Wapn
na, anoe Keubip mMacenenepoe uICmuxao xHa-
can, kel macenenepoe 6acKka MyHNcmaxuomiy
KO3KAPACHIH OACUBLILIKKA ATVbIHA PYKCAM
na?y deeen CYpakKa KamvlCmvl 2aiblMOap-
Ovly Ke3Kapacmapul apmypii. byn maceneze
Kamvlcmbl eanbiMOapobll KO3KAPACHl eKice
AHCAPBLIRAH.

Wxruxan — 6eninOeiTin Oipryrac. CoH-
JBIKTAH MYXKTOXH][ FAJIbIM OApIIbIK MOCENe/e
MYXKTOXHU]T OOJTYbI THiC. OUTKEHI MXKTHUXA] XKa-
cay apHaiibl KaO1JIeT MeH KY3bIPETIMIKTI KaxeT
eremi. COHBIH apKachlHIA MYXKTOXUJ JIIHH
MOTIHAEpAI TYCiHIN, YKIM IIbIFapa auajbl.
CoJt cexiNIi MApUFATTBIH HETi3/1epi MEH YKIM
HIBIFAPY TIOJICANIACHIH KAKChI UTEPTeHIIKTEH
JIHA MOTIH Ke3JIeCIelTiH Macenenepre Ka-
TBICTHI [1a YKIM IIbIFapa anajel. Vhkruxan ces
eHepi cekini. Kanaiiria ce3 eHepiHiH OapIibIK
TYpiH WrepMereH ajaMm ce3 miebepi caHain-
Maca, Ke3 KeJIreH Mocele/ie WKTUXa yKacai
aIMalTBIH FalbIM MYXKTOXUJ CaHaJIMaM/bl.
Moma Xycpey Cekii FaisIMaap OCBhIHAAM
KO3KapacThl ajiFa TapTkaH. XaHadu raabMia-
PBIHBIH 0achIM KOIIIIUIr OChl KO3KapacThl
ycranraH (Anaiiasia, 2018: 338).
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Wxtuxan Oiprytac emec, OediHem.
MyXTOXU FaJbIMHBIH OapiblK MOcele-
Ie WKTHXaX jkacaybl IapT emec. Mmawm
Fazzanu, Mon Hdakuk on-Upn, Non on-Xy-
Mam, MOH oc-Caatu ceKuII FabIMIap OChI
Ke3KapacTbl TaHAaraH. OJap/IbIH Ko3Kapackl
OOMBIHINA KYJIIITBUTBIKKA KATBICTBI MOceie-
JIep/ie MYXKTOXH] OOJIAThIH TYJIFaHBIH KYJI-
MIBUTBIKKA KATBICTBI OapIIbIK JToNIeiIi Oyl
KaxeT. Anaiifa yKyOaT I1eH MyamalaTka Ka-
TBICTBI MOceJIeIep/IiH OopiHiH JIHH JepeK-
Ke3iH Oiyl mapt emec. OUTKeHI WKTHXa
OeniHOeHTIH OipTyTac emec. Kanmaii na Oip
MYXKTOXH]] KEeWOip Mocenenepre KaThICThI
OapJIbIK aliFaKThl 3epTTece, KehHbdip Macere-
nepyi onaii Oyre-uryrecine JeiiH 3eprremMe-
yi Mmy™mKiH (ATap, 1988: 309).

Hoiemuxao ecieiniy orcabvliyvl mace-
aeci. Jinu mominoep meHn omipoe OpviH
ANbIN JHCAMKAH JHCANA JHca20aliobl 03apa Y-
qecmipy YuliH usiCmuxaomvly Kaxcemminiel
aumnaca 0a mycinikmi. Anaioa mazhao-
mapovly KYpulivin, @QuUKh MYpaiapbiHbiy
JHCUHAKMATLIN,  JHCA3LINA OaAcmaybl HIMU-
Jicecinoe aneauikvl Keszenoeel NiKip anyau-
O0bl2bl WeKMEeNin, JCUHAKMANRAH Madicipubde
nezizinoe apexem emy ey mapandwl. Ho-
seqp Lllaxmmuy avumysinwa, 1X 2acvipobiy
opmaceina Oetlin  MYCbLIMAH KO2AMbIHOA
UACMUXAOKA KAMbICbL KAHOAU 0a weKkme)y-
nep 6onmasgan. Ocwl KezeyHen bacman, ayein-
21 MYHCIIXUOMED 2AHA UICUXAO HCACAY2d
AaibIK 0ecen myciHik X 2acvipovly 6acvinoa
KeH mapan, JHCYpmublivlK, conai Kabuviioan
KeMKeHOIKMeH, CON 2ACHIPAApOd  WbIKKAH
Gdaxuxmap anodvigevl umMamoapoviy olia-
Dpbl MEeH MYACLIPLIMOAPLIH MY CIHOIpYMEH
eana wexkmenzen. O3 keszecinoe Oyn ypoic
CUIICIUXAO eCI2iHIY JHCabbliybly Oen ama-
abin kemken. OHubly Kauiam, KiM mapansinam
KO38A12AaHbl HAKMbL OEN2iCi3.

«VxTrxaj eciriHiy ka0bUTYBIHAY KO
alllKaH ceOenTep >Kalibl FalbIMIap TYPIi-
e TYKBIPBIMIAPAbI anFa TaptkaH. Keii-

Oip FalBIMJIap KOFaphlla aTaliFaH MWKTHXa]I
JKacay MIAPTTApPBIHBIH THIM KUBIH/IAFaHbIH,
tinti UmMam Arzam meH Mmawm om-11laduru-
IiH e3[1epl MyHIAi IapTTapia WKTHXaJ
Jkacayra KY3bIPeTCi3 OOJBIN KaJlaThbIHIIbIH
(Xammad, 1973: 64), tinTi ochl mapTTap-
JIbIH KWBIHJIBIFBIHAH KEWIHT1 FachIpiapaa
OHJIall CHIIATKA He TYJIFajap MIbIKIIaFaH-
JIBIKTaH OYJI YDKTHXaJ eciri kaObLIFaH Jie-
T'eH TYCIHIKKE YKOJI alllKaHJBbIFbIH TiITe THEK
etkeH (Mpuneis, 1993: 34). daznyppaxman
WKTHUXAJl €CITiHIH KaObLTybl Tajarn eTiUIreH
[IapPTTapABIH ayLIPIBIFBIHAH €MeC, HCIaM
yMOeTiHiH Oipmiri MeH TYTacCThIFBIH KaMTa-
Machl3 €Ty MaKcaTblHJa OCJTUICHTEeH 3aH
KYHEeCiH caKTay HHUETIHIH HOTHXKeCl Jen
kapacteipran  (Mcmam — aHCHKIIOTIETUCH).
Typix rameiMbl X. Kapaman na oitnapbin
ochl OarbITTa TYHiHAEH 1. OHBIH OWBIHIIA,
COJI Ke3/IeT1 casicu OMIIIK Ka3bUIbIK MEH My (-
THJTIK KBI3METIH KeH TapalifaH TepT Ma3hao
oKinjepine Oepimn, OHBIH THICHIHAA OH aii-
TKaHIap «OMIFATIIEUTBIKIICH» albIITalFaH.
CoHbIMEH KaTap ajaMaapiblH IiHHEH JIy-
HUENIK KaJlayblH apThIK CaHar, OujaFarrap
Tapana O6actaraH «OyJIiK 3aMaHBIHAA» JiHU
MOTIHJIepIll KaTe TYCiHYy KayIiHIH apTysl
WKTUXQJTBIH TOKBIPAYbIHA aJIbIl KEJIreH
(Kapaman, 1996: 169-191).

Anatioa «xetiinei 2acvlpoa omip cyp-
2eH eanvimoapoviy 6ipi Yaun ubn Xannax
CUAHCTUXAO eCiel HCAObLIAH» 0e2eH MY HCbI-
poimmern kericnetioi. OHblY OUbIHULA, UNCIIU-
Xao olcacail anamuli Gaxuxmap Kes KenceH
Keseyoe 00NeaH, KAnblnmacy Ke3eHiHen
Keuin Qukhmoiyy mapmaymelx macenenepin
0amMblmyoa UNCMUXA0, Maxpudic, MapiHCux
ceKinoi Oeneelnepoe eanbiMoap Ke30ecKeH.
XI zacvipea Oetiin «udcmuxao eciei ca-
OvLI2AH» OeceH MNIKIP Ke30ecnezeH JHcaHe
CMYACMIXUOCI3  2ACLIPOLIH — O0IBIN-001-
Mayvly macenecinoe Mypui Ko3Kapacmoly
Jlcaneaca Kenyi api OHbIH MeK meopus
JAHCY3IHOE KATYbl «UNCMUXAO eciei HCaDbIKy
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O0ezen KO3KaApacmully OPbIHCHIZ0bIRbIH KO-
cemeoi. Tinmi Kamenecyuti Mya#Cmaxuomiy
e3ine Anna mazanamvly cayan icazamvli-
O0bI&bl MYCIHIZT UACIMUXAO HCACAYObL HCEHIN-
oemken. Convimen Kamap uNCmMuxaomol
KaOuL10amMatimulHOAp CyHHUNIKMEH wblea-
puinzan. huoicpa scvin canayviven V (X1 2a-
Colp ) 2acvipObly 63IHOe UHCMUXAO eCieiHiH
2HCAOBLIZAHOBIZBIH  KOPCEememin  euKanoatl
Oepex oK. Tinmi on conewl eacvipaa Oetiin
arcanzackan (Xannak, 2017: 457-503).

O3 Kesezinde Oy KO3KApAcmyl KelliHei
eaculpoa emip cypeen Oipkamap eanvlmoap
0a xondazau. Onap scaya mazhabmap mew
20iCHAMA KATBINMACMublpy2a 6a2ulmmanzan
abcomommi udACMuxao eciei dcadulieaHbiH
MOUbIHOAYMEH Kamap, MAaxKuk aja-mMaHam
uACMUXAObl, MyKauua0 udxcmuxao, 6eneini
0Ip Mmacenede udcmuxad cexinoi Ko32a/bl-
cmapovly 2p Ke3eyoe JICaneacblH Maybln
OMbIPEAHOBIZbIH, MINMI KeliHel 201bIMOap-
Obly Oy macenede andblHebl 2ATLIMOAD-
dan Kanvicnazawvln aman emeodi. Macenen,
«HMicmuxao eciei dicabviieany oecenine Ka-
pamacman an-M33 ubn Ab60dycconom, How
Haxur an-HM00, 3aunyooun an-Upaxu, How
Xaoxcap an-Ackananu, XKaranyooun ac-Cyro-
MU CeKiNOi MyHCMaXUO 2ATBIMOAD WLIKKAH.
Hmam on-Hayayu uosicumuxaoxa Kamvicmol
ouvin: «Mashabka xamoeiccolz abcomommi
Jircone mayenciz usemuxao 1V zaceipoviy 6a-
coinoa askmanean. Mazhao iwinoeei usxcmu-
Xao Kusimemke Oetiin dcaneaca bepedi. Myn-
oatl uxcmuxaomovly eciei Hcabvlimaiiovl. byn
— Oykin ymbemmiy MOUHbIHA JICYKMEN2eH
arcayankepuiinix. Eeep mycvlimanoap 0Oy-
dawn bac mapmap 6onca, onoa ymbem mezic
KyHa2a 00l anovipadwvly, — 0en myuiHoe2eH.
O3 keseriHae aOCOJIOTTI MIKTHUXAIKa €CiK
amry ma3habrap TokipuOeciH jKOKKa IIbIFa-
PHITL, JKaHA KO3FaJBICTAPBIH Maliaa OoTysl-
Ha KOJT allIbIT, MYJIJE ©3Tellle MOCEIIE TYbIH-
naranel (Anauosin, 2018: 432-445).

Typik FameivMbl FO. AnaiiipIHHBIH OK-
BIHIIIA, OKTHXA]] €CITiHIH *KaOblTybIHA ce0er
peTiHIE KepceTireH 00KaMHBIH OapIIbIFbI-
HBIH BIKTHUMAJIBIFEl OOJFaHBIMEH, HET13r1
celen WKTHXaJ TYCIHITIHIH ©31HJIe JKaTy/a.
Macene WKTHXaJ TCOPUSICHIHBIH KYPBUIbI-
MBIHA KaTBICTBI eMeC, Ka3ipTi TaHIaFbl HcaM
QJIeMiHJIeT] JIHU MOTIHIEp MEH KOFaMJIbIK
epeKIeIiKTep, JIH MCH KYKBIK apachbIHIaFbl
KapbIM-KaTblHAC, JOCTYpil (uKh Herizaepin
TYCIHylE OJICHAMaHBIH  MAaHBI3/IbUIBIFHI,
KOFaM MYJIECI MCH OMip IIbIH/IbIFbIHA He-
Ti3/1ereH KYKBIKTHIK TaJITBIHBICTAPIBIH 3aH-
JIBUTBIFBI, KYKBIKTBIH KaJIBIITACYbIH/IA JIHHIH
BIKIIAJI €Ty TYPi, XKEKe TYIFa MEH aJaM ep-
KiHIH PeJi CeKUIIi TaKbIphINTapAa TYCIHIK-
TIK amnmapartap MEH 9JliCHaMaHBIH THICIHIIIE
JaMbIMaybl JKOHE WKTHXAIThIH OCHI KY-
OBUTBICTAPJIAFbl ©3CKTIIITIHIH eCcKepiIMeyi-
He KaTbICThl (Amaiiaein, 2018: 445).

KopbIThIHABI

Hcnam  mmapuraTel  ajaM  ©MipiHIH
ap-OXJIaHFa KaTBICThl CEHIMHEH Oacrar,
KYJIIIBUTBIKKA JKOHE e3Te agaMIapMeH Ka-
PBIM-KaThIHAChIHA KATBICTBI CaJlaHBIH Oap-
JBIFBIH  TeTic KaMTuabl. OCBI TYPFHITAH
alFaH/la HCIaM KYKBIFBI OJliCHaMachlH/A
TYBIHIAFaH MOCENeNep i MenTye WKTUXa
MAaHBI3/IbI OPBIHFA HE.

WcenaM niHIHIE €H HETi3ri JIepeKKe3i
caHasnaTblH KypaH MeH CyHHETTe aJamibl
TEpPeH OWJaHyFa, capajar, IiKip epoiTy-
re KaTbICTbl MOTIHJEpAIH KemTiri, keioip
MOCeNeNIepAiH  IIeNTMIHIH ~HaKThl, KeH-
OipiHiH OoyxaMabl Typae OasHaanyst, [1aii-
FamMOapbIMbI3 JIYHHE/ICH OTKEH COH YaXHJIiH
TOKTaybl, HCIAM TePPUTOPUSICHIHBIH KEHEIO1
HOTIKECIHAEC MYCBUIMAHIAPABIH KaHA Mo-
JICHUETIIeH OeTre-0eT Kemyl OypbIH-COHJIBI
KEe3JICCTIETeH MACeNeNep i ey >KONbIHIA
WOKTUXANIKA KQKETTLUTIK TYBIHIA B

Ajna enmrici yaxuJiiH KajaraiayblHJa
Keibip Macenenepae WKTHXAJ JKacaabl opi
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caxabamapblH Ja WXKTHUXaJ >Kacayra BbIH-
TamaHIbIpAbl. OJiieTTi TopT Xanudanan
Oacray anraH caxaOajgap MEH TaOWUFHMH Ke-
3eHinne e KypaH MEH CYHHETTe HaKThI
mIeniMi )KOK Maceliesiepre KaTbICThl (hakux
FaIBIMIAp MKTUXAAKA KYTiHIl. KYKBIKTBIK
MazhaOTap  KalbIIITACHIN,  OPHBIKKAHFa
Jeiiin Oy ypaic KaHpaail na 6ip mekreycis
Kypai. MaoszhaOTap/aslH oicHaManapbl MeH
YCTaHBIMIAPBIHBIH KAJBINTACHII, OPHBIFYHI
HOTIDKECIHAEC Opi CONl Ke3eHJepleri IiHH
aNaybI3AbIKTBIH aJJIbIH aJIbIl, OipJiK IMeH
TYPaKTBUIBIKTEI KAMTAMAachl3 €Ty KOJBIHIA
MYCBIJIMAaH MeMmJiekeTTepi Oenrimi mazhal-
Tapapl KONJAl, OpPHBIFYBIHA JKaFmail xaca-
Jbl. 3epTTeylll FajabIMAApAbIH MiKipiHIIe,
MYChUIMaH KorambIHa [X FaceIpbIH opTa-
ChIHA JICHIH MKTUXAJIKA KaThICTHI CIIKAH AN
IIeKTeyJaep Ke3aecrereHiMeH X FachIplaH
OacTar oyenri MyXTOXUATEp FaHa WKTUXA]T
JKacayFa JIaibIK JETeH TYCIHIK KEH TapaJbl.
Ocbnaiiina, mxTUXaja ypAici 6ipiama TOKbI-
payF¥a YIIbIpall, KHKTUXA]] €CiTl xKaObLTFan»
JIereH TYCIHIK OpHbIFa 6acTaabl. Ajaiina ra-

JTBIMIAp OHBIH ce0e0l1 MeH caiapbiHa KaThl-
CTBI TYPJl TYXKBIPBIM JxacaraH. AOGCOIIOTTI
WKTUXAJ €CIiriHiH KaObUIFaHBIH MOWBIHA-
YMEH Karap, TaXKHK OJ-MOHOT FIKTHUXA]IbI,
MyKaluoll mwKTHXaI, Oenrin 0ip Macenene
WKTUXaJ CEKULAI KO3FANBICTAPABIH  dp
KE3CHJIC KAIFAChIH TAYbIIl OTBHIPFAH/IBIFbIH
aTam KepceTe/i.

Kazipri TaHma MyTIaK —MYyKTOXH]
JCHTeHIHIeT] FaNBIMIAPIBIH IIBIFYBl  aca
KHBIH CaHAIIFaH/IBIKTaH, MYCBUIMAaH eJICPiHIH
KOIIIIITIHIE FalpIMAAp/iaH KypajaraH
Hcnam dukh akaneMusiaphl ®KyYMBIC iCTEYIIE.
AuFainbiHaa TeK Oip €JIMEH FaHa IMICKTENTeH
aKaJieMusIap »ahaHTany 3aMaHbBIHIa
XaJIbIKApaIIBIK OANIaHBICTAP OPHATY aPKbLIBI
KEHIHT1 FachIpla TYBIHJIAI XaTKaH Kypiewi
MoceJIeTIep/IiH eNIiMiHAe 3Te JIe CalaHbIH
Olrip MaMaHIApBHIHBIH ~ KEHECTepl  MeH
FBUIBIMU ~ 3€PTTCYNCPIHIH  HOTIDKEIEpiHe
CYHEHE OTBIPHIN, ©3apa KEHECKe KYTIHyIe.
O3 Ke3erinje MyH/1ail KagaM — 3aMaH Taialsl
JKOHE Maceeep Il OHTANUIIBI ISITYIiH THIM/I
KOJITAPBIHBIH O1pi.
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KOHIEIIT <HPABCTBEHHOCTHW» B KYJIbTYPE
KA3AXCKOI'O OPATOPCKOI'O HCKYCCTBA

Paes Jlayiaer0ex CagyakacyJibl
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AHaaTna. AgaMrepIiTiK — aJaMHBIH aJlaMFa e3repyiHie (aybICybIHIa) HeMece aJJaMHBIH afaM
OOJBIT KAJIBINTACYBIH/IA STyl POJl aTKApaThIH ITUKAJIBIK OipIiK, YFBIM. ATaMTepIIiIiK —
ajaM OOWBIHIAFBI TYMAHUCTIK KYHIBUTBIK, 9/ICNTIK YFBIM. A TaMTepIIiTiKTiH MIBIFYHl MEH aMyBl
ajzaM3aT KOFaMBIHBIH Taiina OONyBl XOHE NaMybIMEH THIFBI3 OalTaHBICTBL. AXaMTEpIIiTiK
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aJlaMHBIH aJaMINbUIBIK carachl IIeHOepiHjae eomip cypy KaOineTiHiH OipiHe >KaTajbl.
Anamrepuriiik Hopmajap KOFaMHBIH €H aJIFall ai/ia 00JiFaH Ke3eHiHeH 0acTar KbI3MeT aTKaphblIIl
QJIFalIKBl aJaMIap/blH ©3apa KapbIM-KaTbIHACTAPbIH Oeiriien oTeipraH. MaceneH, erep JIiHH
Ke3KapacTap ajam3aT KOoFambl JIaMybIHBIH Oenriii Oip FaHa IoyipiHle KajblnTaca OacraraH
6oJica, MOpaJIbJBIK HOPMasiap KOFAaMHBIH €H ajiFalll Naija OoiraH Ke3eHIHEeH OacTaml KbI3MeT
aTKapblIll, aJFallKel aJamaapjablH Oipre KapbIM-KaThlHacTapblH OenriiereH. Jlemex, mopaib
— KOFaMJIarbl aJlaMJap/IblH e3apa KapbIM-KaThIHACBIH PETTEHTIH Oenriyi Oip HOpMaapIbIH,
MiHE3-KYJIBIK NPUHIMITEPIHIH KUBIHTBIFBI PETiH/IE, KE3-KEITeH alaMJIapAblH Y/KBIMJIBIK OMIp
CYpyiHiH KaxeTTi mapTtbl. Onaii 6osica, aqaMrepIiik HOpMallapbIHBIH KaJIbIITACyblHA a/1aM3aT
KOFaMBIHBIH KaJBINTacybl MEH JaMybl ©3 TapuxblHIa Oenrimi Oip i3 KalAbIpbIN, KOFaMHBIH
TapUXH Ke3eHIepi apKbLIbl aaMIepIIUIiK HOpMajiap e3repill JaMbIIl OThIPFaH.

Tyiiin ce3aep: memeH 1k OHep, aAaMIepIIIIIK OJIIIIEM, MOPallb, PyXaH! ()eHOMEH, 9/IeT-FYPbIII,
CaJT-IaCTYP.
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Abstract. Humanity is an ethical unit, a concept that plays a decisive role in a person’s transition
into personality or in the formation of a person as an individual. Humanity is a humanistic value,
an ethical concept in a person. The origin and development of morality is closely connected with
the emergence and development of human society. Humanity is one of a person’s abilities to live
within the framework of human qualities. Moral standards have served since the very beginning
of society, determining the relationships between people. For example, if religious views began
to form only in a certain era in the development of human society, then moral norms functioned
from the very beginning of society and determined the relationships of people. Consequently,
morality is a necessary condition for the collective life of any people, as a set of certain norms
and principles of behavior that regulate the interaction of people in society. Consequently, the
formation and development of human society left a certain imprint on the formation of moral
norms in history, changing and developing throughout the historical periods of society.

Key words: oratory, moral measure, morality, spiritual phenomenon, customs, traditions.

AHHOTaAIHSA. HpaBCTBeHHOCTI) — OTUYECKas €ANHNIA, ITOHATHUEC, UTPAIOIICC PCIIAIOUTYTO POJIb B
nepexoae 4CjioBCKa B JIMYHOCTL WJIM B CTAHOBJICHUHN YC€JIOBCKA KaK JTUYHOCTH. HpaBCTBeHHOCTL
— TyMaHUCTUYECKasA LNCHHOCTb, 3TUYCCKOC IMOHATHUEC B YCIOBCKE. 3ap0)K[[eHI/Ie U Ppas3sBUTUC
HPAaBCTBCHHOCTHU TCCHO CBSA3aHO C BO3SHUKHOBCHUEM U PA3BUTUCM YCJIOBCUCCKOTO o01ecTBa.
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HpaBcTBeHHOCTB — 3TO OJJHA M3 CIOCOOHOCTEH YeI0BeKa )KUTh B PAMKAX YEJIOBEYECKHX Ka4eCTB.
HpaBcTBeHHbIE HOPMBI CITY KIITH C CAMOT0 3aPOKICHUS 00IIECTBA, ONIPEIeIIsis B3ANMOOTHOLICHHS
nroneid. Harpumep, eciti pesturuo3Hble B3rIIs1bl Hadaad (JOPMHPOBATHCS JIUIIb B OIPEICICHHYO
9IIO0XY PA3BUTHUS YEJIOBEUECKOr0 00IECTBA, TO MOPAJIbHBIE HOPMBI (DYHKIIMOHHPOBAJIH C CAMOTO
Hayvaja 00IeCcTBa M OIpeAeTISUTH OTHOICHH Tfoel. Cie1oBaTeIbHO, MOPAJIh—3TO HEOOX0AUMOE
yCJIOBHE KOJUIEKTUBHOW JKHM3HH JIIOOOT0 Hapoja, KaK COBOKYITHOCTb OIPEIEeNICHHBIX HOPM H
[IPUHLMIIOB [IOBEJICHUS, PETYINPYIOIINX B3anMOASHCTBHE JIto/iei B oOmecTBe. ClieoBaTenbHO,
(dbopMHUpOBaHNE W PAa3BUTHE YEIOBEYECKOIO OOLIECTBA HAJIOXKHIHM ONPEICICHHBIH OTIIEYaTOK
Ha (opMHUpPOBaHHE HPABCTBEHHBIX HOPM B MCTOPHH, MEHSSICh M Pa3BHUBAsCh Ha NPOTSIKCHHH
HCTOPUYECKHX IIEPHOJIOB O0ILECTBA.

KiroueBbie cjioBa: 0paTopcKoe HCKYyCCTBO, HPAaBCTBEHHAs! Mepa, MOPaIlb, JyXOBHbIH (heHOMEH,

s

oOBIYau, TPaJNIUH.

Kipicne

XKanmer agaMreprriii maceneci OyriH-
Il agaM3arbiHblH JKahaHIbIK KEeHICTIrIHIEr]
QIEMIIIK MEMJICKETTep KOMMYHHKAIIHSICHI,
MOCTUHIYCTPUSUIBIK ~ KOFAMHBIH — aJamja-
PBI apachIHIAFbl KAPBIM-KATBIHACHI TYPFbI-
ChIHAH ajFaHaa aii ae 0ojica ©31HIH O3€K-
TUTCIH JKOWMal Kelle JKaTKaH (eHOMCEH
KYOBUIBICTBIH, 0AacCTBICHI OOJIBIIT OTapFaHBI
OapuraMbI3ra asiH. OHTKeHi Oy MOPaIbIBIK
(beHOMEH STHUKACOPUSIBIK TYpPFBIIA OYKiN
aJaMy TICHJICHIH «I3TUTIK TEeH 3YJIBIMJIBIKY
apachIHIAFBl Kypec alaHblHAa OOJIaThIH
KOHCTaHTTHI OOJIMBICBIMEH AaHBIKTauca Ke-
pex. ByriHri onemaik oleyMerTTiK KaTbhlHAC
casicaThbl IIEHOEPIHEH KapalThiH OoJicak Ta
OyJ1 Mocelie KYH TOpTIOIHEeH TyClel Kelei.
TinTi OYTiHT1 aKMaparThIK, HAQPIBIK KOFaM
JIOYipiHZIe MOpalb ILTIOPATU3Mi MACEJICHIH
O3CKTUIIH YIIBIKTBIpa Tycyne. baiika-
CaK Kasip MEMJICKET apalblK, aJaMapbLUIBIK
KaTplHACTa Oip-OipiHE KBICHIM KacayJblH
JKaHA: CAHKIMS, OYJIHMHI, KHOepOy/lIuHI, Ku-
Oepiradybuiiap, XappecMeHT, aKIapaTThIK
malyblT jKoHE T.0. Typiiepi KemnTen maiia
oonyna. Con cebenTi Ka3aKThIH IICHICHIIK
Ce3 OHEpl MOJACHUETIHJETI «agaMIepIIiIiK
KOHIICNIT» COJ MOHTUTIK KEeUIMKePMOHIUTIK
opi eMIPMOHJILIIK MOCcelIeHIH OpOuTachIH 1A
allJIaHbIN OTHIPFaHHBIH aoneni. byr moce-
JieH1H 06acThl epeKIIeNir, OHbIH 9pi KOHeli-
Ti, opi MOHT1 aHa O0JTybIHAA OOJBIN OTHIP.

Bi3aig MakanaMbI3ablH Makcarbl — ara-0a-
0amaH Mypa OOJBIN KajiFaH Ka3akK Jajachl
OpKEHHETI JaHaJapbIHbIH YJI1 ce3Aepi MeH
ITUKACOMUSIIBIK PYXaHU KYHIBUIBIKTAPBIH
TYFBIPHAMa MOJENb PETiHJe OYTIiHTI OKbI-
pMaHFa AKCHOJIOTHS-T€PMEHEBTHKAJIBIK
Tangay apKbUIBI JKETKi3y. MKHIAFbl OacThl
YCTaHbIM — «0abanap ce3i — JaHaJbIK KO31»
Oonbn OGonmmak. Kaszak Owu-mremnieHnepi Ka-
JBINITACTBIPFAH  QJIaMTEPIIUTIK  KaJIbIITa-
pBIHA KeNeTiH OoJIcaK, ONapiblH KaTapblHa
YIKSHI CBIMNAy; COleMAecy; YIKCHHIH
Killlite KaMKOPBI; TYBICKAHABIK MeEHipiM
epexeci OOMBIHIIIA OMIp CYpy; Ka3aFa KOHLUI
alTy; DOC-KOIIACTHl KYPMETTEY; KOPIIIMECH
JKAKCHI TYPY; KeIeH-KeIIIIKTI, )KOK-)KITIKTI,
JIeHe KeMICTiri Oap amaMaapiabl Kopliamay;
JKaNIITbl KaWbIPBIMIBLIBIK TICH KICUTIK epe-
Keci OOWBIHIIA eMip CYpy CHAKTBLUIAPIBI
JKATKbI3yFa OOIabl.

Herisri 6e.1im

Kazak Xajkpl aaaMrepIilIikTiH OChI
JKOFapbllla aram KepCeTUIreH HOpMajaphl-
HBIH Oipl peTiHAe >KalIblFa OpPTAaK HOpMa
— YJKCHII ChIiylay FYPIBIH KaJbIITACTHI-
pran. KazakTelH JocTypili KOFaMBIHAAFEBI
QJIIEYMETTIK KAThIHAC CYOBEKTIJICPI «YJIKEH
JKOHE «KiIli» OONBIN €Ki TOMKa OeJiHreH.
AN Ka3akThIH OW-IICIHICHICPiI OCHI YIIKEH
MeH KIllliHIH KapbhIM-KaTbIHAChIHA aca MOH
Oepin, KiIHIH YJIKEeHI ChIiaybl ajamrep-
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IIUTIK KaJBIITApbIHBIH Oipl peTiHae Aopin-
TenreH. JemMek, yIkeH i chlitnay — OipHeme
MBIHIaFaH KbULIAp OOWbI KOFAMHBIH MaHbI-
376l QJICYMETTIK MY/ACIEPIH INEIly YIIiH
JKacaraH JKaJIBIFa OPTaK HOPMAackI.

XanblK JTaHAIBIFBIHIAFEl KIIIHIH YII-
KEHJI1 Chlilflay KanbInTapsl (HOpMaiapsl) Ka-
3aK MakajbHaarsl «Kopire (yiakenre — J1.C.)
KYpMeT, jKacKa >Oi» JACHTIH wuesl IIeH-
OepiHJe KepiHic Ta0aThIH « Y JIKSHT¢ KYPMET,
JKacKa MIHJIET» JIETeH YCTaHbIM (IIPUHITUI)
OolbIHIIA JKy3ere achlpbuiFad. CakkyJlak
LIENIEHHIH;

blateimak, Oipiik 6ommaca,

Ennixke moiibia Oypmaca,

YIIKeHHIH alTKaH CO3/epiH,

Kimrici konman Typmaca,

En nerenin Hemene? (Tepekysos,
KazbekoB, 1993: 228), —nmen alTKaHmapsl
— ocbiFaH Janen. Kaszak memenpirinae xa-
3aKTBIH JISCTYPJi KOFaMBIHIAFBl YJIKEH/I
ChIMJIAy — KilIl YIIiH opi MiHAET, 9pi MnapbI3
eKeHI OT¢ KYHIBl MOpPAJBIBIK YCTaHBIM,
epeKIIe pyxaHu (EHOMEH peTiHAe Kop-
cerineni. COHABIKTAH YJIKCHI ChIiay, Kyp-
METTeY JOCcTYpi OY3bIIFaH TyCTap/ia ONapbl
CBIHFA aJbIN OTBIPFaH. MOCeNeH, YIKeHi
CBIiIay JOCTYpiH Oy3raHAapibl KOpreH
Konmenne 6u:

Bi3niH >kaKTHIH Jaiackl KyM 00Jaibl,

YIIKeH aiTca, Kimnici KeIM 00JTaIbI.

Y IKeH TiTiH aJMalThIH MbIHA Oipey,

Tacwipangaran UTTEpiH KiM 00naabI?
(Tepexyn, 2006: 513), —penm kimrinepai
CBIHFA JKBIFa OTBIPBIN, VIKEHII KYpMeT-
TEyre THUSHAK OONATBIH TYCTapIbl OTKIp
TEHEeyJepMeH KenTipeai. «OpKiM KeTil
OeTiMEH, XaJBbIKTBIH FYpPIBIH Oy30ambIKy
(Onrap xbIpay), — JCTCHHEH Ka3aKThIH YII-
KEHJII CHIMIAy KaJbIITapblHAH TYBIHAAHTHIH
OCHET YITiCIH aHFapaMbl3. YJIKCHII CBIi-
Jlay XaJNbIKTBIK 9JIET-FYpbIN JEUTIH OoJcax,
Oyl HopMa OoNMaibIHINA eNeri MaTepH-
QIIIBIK KOHE PyXaHH MOICHUETTI OpKCHIe-
TyIIe MHPACKOPJIBIK OOJIMaK emec. OpTypii

ypIiaK apachlH/Ja BIHTBIMAK Ta OOJIMaMIbI.
An ypniakTap MHPacKOPJBIFEl — KOFAMHBIH
TIpUIUTITiHE, OHBIH AaMYbIHA KaXETTi IapT.
MyHza «bIpBICTaH BIHTBIMAK 03abD» JCH-
TIH TPUHIUI Oap Jecek, YJIKEH MEH Kili
apachlHJaFbl KIIIiHIH YJIKEHTe >XacaWThIH
KYpMETi, i3€Ti apKbUIbl BIHTBIMAKKA KETY
U/ICSICHI TYp. OpKiM OeTiMeH KeTim, Kirmi yi-
KEHJII KypMeTTeMelTiH Oosca, banmbik Ou-
JUH Co3IMEH alTKaH/a, OJlap/IblH apachlHa
«ayb30ipmik Oonmaca, kemnte Oepeke 00-
MaMNTBIHBD) AHBIKTAJIBII, XaJIBIKTBIH OipJIiri
YIIIH Ka3aKThIH YJIKCH/ ChIHIAY FYPIIBI Y-
XaHHU OJIIIIeM OOJIBII TYP.

Kazak xanxpiHbIH onen Quiocodusi-
CBIH/IAFbl YJIKCHJI ChIJIay HOPMACHIHBIH
031 OJIapIIbIH KaTap, OThIpap OPHBI, CAJIEM
Oepy, aTrTaHIbIpy, aTTaH TYCIpy, YJIKCHHIH
KelliciMiHCi3 ic OacTamay, ce3 Ke3eriHe Jei-
iH Oenrini Oip HOpManap apKbUIbl KOPiHiC
tayeill OThIpraH. CoHBIH Oipi — Kazak
XaJIKBIHJIAFbl KINIHIH YJIKEH ajaM OoJiFaH
JKepie OJ KICIMEH aKplIjacrai, caHacrai
e3iHIe ic 6actamay nocTypi. Ocel opaiina,
Tene OuniH: «ApPTHIMHAH €preH epKEeMCiH,
araHHBIH K631 TYpFaHJ/a KEeHICHII Here ep-
tecin?» (beiicenos, 1994: 89), ToitbimMOaii
meneHHid: «binepMeHik icteMe, cypiHyre
tan erep» (Kokimes, 1992: 59), — nerex mie-
MICH]IIK apHAybhl MEH HAKBUIIAPBIH KEJITIPY-
re 6oajpl. bystap — ykeHMeH akplIaca,
©31 OlIepMEH/IK ICTereH KIIIJIepIiH Mi-
He3iHe alfiTKaH TOKTay TY>KBIPbIMJApHL. Y-
KCHHIH aKbUI-KCHECIH YCTaHy —YHBIMIIBII-
JIBIKTBIH Oeunrici. ¥HBIMIMBUIALIK JIereHiMi3
— YJIKeHHIH aKbUIBIH Killli THIHJIAY, O1ITeHHIH
KeHeCiH OiMereH OoifbIHa CiHipin amy, yiI-
KEHJICP/IIH aKbUI-KeHEeCIH YJIbI icke OeiiM-
Jiey JereH co3. byFaH keHOereH MiHe3Il Ka-
3aK MIemeHairinae «O31g 0iiMe, OlIreHHIH
TITIH anMay» JereH Co3JepMEH ajacTaraH.
JKeti GacThbl xbuTaHAal KeTi kKakka TapT-
caH, OUITEHHIH TUTIH ajMacaH, ajlaybI3/IbIK
KOPCETCEH Kepl KeTKeHIIKTIH, OUTIMCI3IIK-
TiH, TEKCI3OIKTIH O€Jrici el eCelTercH.
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Counpikrad bannelk onmin: «KeniHeH O#-
jman ictemed Oacta Oepeke OOIMAaNIB
(Ucmaunnos, 1669: 144), — nen alTybIHBIH,
CakkyJlaK TICHICHHIH KaKChl MiHE3Ml Ki-
riTrepuin O6ec OenriciHiH Oipi peTiHme yi-
KEH/Il «ThIHIal OiMy» CHUSKTBI KaCHETTEep/i
ipikTen anyblHbIH HeMece «KeHecin mikeHn
TOH KeJaTe 00JIMacy JAereH Ka3ak MaKajJaHbIH
MOHIC1 coHJa OoJica Kepek.

YJKeH aiJplHIa C€e3 ceiliey Keseri
HOpMAachIHa KEJICeK Te, Ka3akbl ojern Ooii-
bIHIIIA YJKEH aJaM aJIblH/a Kec-KecTel
celyien, OpMaybI3JIbUIBIK JKacay, Kapbica
celierr, OUTipCiHy 9JIETICI3 MK OOJIBII ecer-
TenreH. MaceneH, «OKe TYphI Y ceile-
TCHHEH, IIEeIe TYPBIN KbI3 CONJICTCHHECH
0e3» JiereH Makall OCBIHJal YJIKeHHIH a-
JIBIHJIA CO3 COMJIeY JKOCHIFBIH OlIMereHaep-
re yiri-eHere periHie aWThUIFaH. OCBIHBI
AHFapFaH XaJKbIMBI3/IbIH MICIICHIIK OHEePiH-
ne xacrapra «LanabiH ce3i 6am», «ATalbl
ce3re, apchl3 JKayarl Kalblpapy JeT YIKeH I,
OackaHbI ThIHJIAK OUTyTre makbeipaabl. «Ceii-
Jnei OiMec KaMaHHBIH ce31 eTrec Oip mbl-
aKy, «Ay3bIHa 911 KETIEereHH1H KOJbIH/a
MacKapachl 0ap» Jien )KOHC13 JaHFOUITBIKTHI
ChIHAH OTBIPBIN, KOH-)KOCHIK KOPCETKEH.
OchlHaal Ka3aKThIH €63 CeWiey Keseri
apKbUIBI KOPIHIC TAaNKaH a/laMIepIliTiK HOp-
MachiH Taiikentipain Terne Ou annbiHIA CO3
celiJiey YIIiH KIIIiJIiK KOPCETKEeH 13eTIHCH
Jie aHrapambi3. Mbicanbl, TaiikenTip YHCiH
MeH Jlymnat eni apachIiHaarsl 1ay/IbIH TOPETi-
riHe Tycepue:

Tene atam pykcar 6epce,

bip Amna kaOwn Kepce,

Byn payaer men Oitipin  Oepeiiin
(Omraxbaesa, 2022: 195), — nen ce3 ke3erin
onen-nuOanbIKIeH ajlFaHbl — COHBIH KEIiIi.
Mine, Oys1 — Kasak HICHICHIITIHICTI «0ac
OOJIaTBIH KITITTIHY 13€TTUINH OULIIPEeTiH
YJIKCHJI «Chliiaii OineTiH mbIpail 6inaipy»
MOpaJIbJILIK HOPMAHBIH KOpiHy (opMachl.
MyHpait MiHe3 XxakplHIa mapurarta «Kynai
©3 OpHBIH OIJIEeTiH XOHE OHbI OY30aWThIH

azaMaappl Kemipeai» AeUTiH Karuaa oap.
CoHbIMeH Oipre Kaszak HICHICHIITTH/Ie-
Tl YJIKEH MEH Killli apachIHAAFbI CHIHIACTBIK
KapbhIM-KaTbIHACTAFbl ~ aJIaMTePIITK — ©J1-
MIEMJICPiHIH TaFbI OIp TYP1 — O «Ci3y, «0i3»,
«CEH» JIETeH YFBIMIIAPBIHBIH 9JCM-HOaTbIK
MOHIHIH aHBIKTalmybl. Bi3AiH mikipimisiie,
OCBl YFBIMJIAPJIBIH OipiHmIiiepi («ci3» OcH
«013») YIKeHJep KaybIMbl MEH Killlliep Ka-
YBIMBI apachIHAAFbl CHIMJIACTBHIKTBIH KpH-
Tepuidi peTiHJe allbIHCa, EKIHIIICI («CeH»)
YVJIKEHJI ChIay HOPMAaChIHBIH Oenrici
perinne anbiarad. OchiFaH OaiIaHBICTHI Ka-
3aK IICIICHIINHACT] «XKachl YIKEHIHE JKaChl
KIIIliCi CEH Jiece, COJl aybUIAbIH Oepekeci Ke-
Te/i» JETeH HAKbUIIbl MBICANIFa KENTipyre
Oomagel. MocereH, ISNICH K MaKalapaa
«CI3» JIETeH 9JIell, «013» JEreH KOMEK, «Ci3»
JIETeH ChINaNbUIBIK, «CEH» JIereH aHaHbUIBIK
Jgen kenrtipinemi. OCbIHAAFBI «Ci3», «0i3»
JICTCH — YFBIMJIAP CHIMANBUIBIKTHIH OJIIIeMi,
an ochl ekeyl Oapja BIHTBIMAK, Oipiik 0o-
nanel gereHre keiemi. byn mikipai Carmak
OuniH: «JlyHHeHIH KbI3bIFBI Ci3 OeH 0i3» —
Ien aWTKaHel adrakraiigel. Omait Oosica,
Ka3aKThIH ojen (GHIOCODUACHIHIAFBI «Ci3»
OcH «0i3» YFBIMIAPbIHBIH 631 aaMIepIIiIiK
KaJIBIIITHIH (HOPMaHbIH) KOPiHY asichl, OHbIH
OeiiHeneny ypaici gecek 6onaapl. by — na-
TAJBIKTapAbIH ©3apa KapbIM-KAaThIHAC M-
JICHUETIHET1 op aJlaMHBIH 63 OPHBIH 0Ly
yiipererin enere-yiarici. Ci3, 6i3 men cei-
Jey Ka3akK JaHAIBIFBIHAAFbI Op WUHIUBHITI
YJIKCH TaOUFU KYOBIIBIC JK9HE Jkeke aepoec
(heHOMEH peTiHJe TaHy 9pi MOMBIHIAY HIC-
SICBIHBIH KOpiHici Jen aiiTyra 6omasl. Kassl
ouniH: «MHabaTTHI ep — eJJIiH Ka3bIFbl eMec
niey», Jocbon OunmiH: «XXypThIiH KamipiereH
ep xakceD (Amxambaes, 1990: 129), — neren
COHBIH Keri 6osica, KypMbIchl OuITiH;
Kepren caiibia «ci3» aeci,
Ceriiinackanra He xerciH? (Anambaes,
1999: 143) — neit xenir, ajaM KapbIM-KaThl-
HAC YIIIH «Ci3» YFBIMBI €PEKIIE MOPAITBJIBIK
KYH/JTBUTBIK €KeHIHEH JKOHE 9JICTITUIIK OJIIIeM
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ekeHiHeH Oenri Oepei. MyHaa op HHIUBUI-
TiH OOJMBIC OITIMIH, €pEKIICNIriH, OHbIH
TYJIFAIBIK a3aTThIFBl MEH EPKIHJITIH JKOHE
xKep OeTiHJeri eHIeTIep/IiH SPKAHCHIChIHBIH
TEHITH MOWBIHIANWTHIH, COHJILIKTBIH CEH
SIIKaH/Iall icTe OFaH «CeH» e KATThI COli-
JIeMe, COJI CO3 apKBUIbI OFaH JITCH KaThIHAC
Ce3IMIiH/Il IMUPBIKTBIPMA ACHTIH MYCBIIMaH-
JIBIK KaFua JKaThIp JeN aiTta amambl3. by
SKIHIII aJaMHBIH «0achIH», aThIH ChHIJIAy
noctypin Oinmipeni. Kazakreig Oip-Oipine
«CeH» JICT IMIaMblHA TUMEH celiney Taburu
TEKTLTIK OOIIMBICBIHAH Xabap Oeperi.

JlinMapieIk eHepJeri Ka3aKsl ajamrep-
IIUTIK HOpMaJIapbIHBIH Oipi — JKaJIIbl ajlaM-
MEH aMaHJacy HeMece ajgaM MCH aJlaMHbIH
amMaH-CayJIbIK Cypachln, Oip-OipiHe comem-
JIECY YPIICIHIH Ka3aK XaJIKbIHa MOPaIIbIBIK
KaJIBIIT PETIH/IC OPHBIFY AocTYpi. bip-0ipiMen
COoNeMIIeCy — JYHHE XKY3i XalbIKTapbIHBIH
Oopinzie ne Oap KyObUIbIC >KOHE OJIap/IbIH
cCaNThliHAa alHasFaH ypaic. bipak comemie-
cy OapnbIK xalbIKTa Oipaeit emec. Mace-
JICH, YH/II XaJIBIKTaphl €Ki aTaKaHbIH KOCHIII,
MaH/IalibIHa KOTEepiM, Coll UiITIHKIpeI cajeM
Oepeni. Apprka XaJbIKTaphl apachblHIA BIP-
JKUBITT TUTIH KOPCETINl HeMece MYPHBIH TH-
Ti3iM caneMecy IacTypi 0ap kepiHemi. AH-
TPOMOJIOT FABIMAAP KOJ AJbIN COJIeMICCY
TapUXBIH PYNBIK A9yipAcH Oepi Kee xKaTKaH
TOCTYp Ilen ecenTelmi. SIFHM anramks! Ka-
YBIMJIBIK KYPBUIBIC JI9YIpiHAE aaaMm Oip-
OIpIMEH JKOJIBIFBIN KAaJIFAH KE37I¢ KOJIbIMJIA
TachIM KOK, KaCTaHIBIK JKacaMaiMbIH eI
KOJT aJIBICHII aMaHacabl CKeH.

bi3 ymrin sxoHe Opra A3Hs XaJIbIKTaphl
YUIIH, OH KOJIBIH JKYPEKTiH YCTiHE KOWBI,
CONl WiNim, chIMaiibl KyJiMcipen amaHfja-
cy — ara-0abambI3ZlaH KeJie JKaTKaH Mypa,
cant-aactyp. doctyp OolbIHIIA Kackl Killi
yiikeHre conem Oepeni. Mynnma, Oyt qocTyp
KaHJall Karujaa JKOHE OJl KaiilaH ajbIHFaH
JIeTeH Cypak Tyanasl. bi3nmix mikipimisie,
Ke3 KEeNTeH XaJBIKTaFbl JKaNIbl aMaHIacy
HEMece CoJIeMECy JACTYpl HEeri3iHae JiHH

KaFuJa >KaTKaHIbIFbIH aHFapambi3. CebeOi
JIIHA MOpaJib OOUBIHIIIA aJ]aMFa JKYKTEICTIH
KONTEreH MapbI3bIH Oipi — OCHI coneM/e-
cy. Oran Kypan Kopimuin Hyp cypeciHin:
«Karman yiire xipcenuep, e31epine (Mychi-
MaHapFa) AJlsia TaparblHaH KOPKeM Oepeke
TIPUIUITIH TiJem, caneM Oepinaepy, — IereH
61-1Hm1i asTel, «OU MyMiHaep! O3 yiepin-
HeH 0acka yire pykcar ajaMalbIHIIA opi Yi
HeciHe coyleM OepMeHiHIIe KipMeHaep», —
JIenTiH 27-aatel gaien 0onansl. COHBIMCH
oipre Kypan Kopimae conem Oeprenre ap-
TBUITA COJieM OepiHjep koHe cajeMm Oep-
TeHre «MYCBUIMaH €MECCIH» JeMEHIep Jie-
reH tycrap aa 6ap. Oran Kypan Kopimuin
Huca cypecinin 86-94 asTTapsl Mbican 0oia
ananpsl. COHIOBIKTAH Kas3ak LIEIIeHIITriHIe-
Il aJaMreplIiiik Kajiblll (HOpMa) pETiHIe
KOpPCETIeTIH conemiecy (PeHOMEHiHIH He-
Ti3iHAe MYCBUIMAHMBIK KaFujara cyieHy
JIOCTYPIiHIH KaTKaHIbIFbI Oenrini. KazakTeiH
€O3 yCTapiapbl Ja CoJIeMCCil, amaH-ca-
VABIK CYpacylbl MOPAIbJbIK KYHJIBUIBIK,
QJIETITIK MapbI3, MiHJAET A€M caHaraH. J[eMek,
Ka3aK WICHICHJIITIHIE CONEMIECY MOpaib-
JIBIK KYHJTBITBIK JIOPEIKECIHE KOTEPLITII )KOHE
OHBI aJaMHBIH aJaMIepIILTIK MapbI3bIHA
aflHAJIIBIPY UACSCHIH OCpiK YCTaHFAHIBIFBI
Oaiikananpl. byran Tese oure Ka3eioek Ou-
JiH conem Oepe kenrenueri: «Ky3 kepreH
JIap FaHUOeT, arara colieM OepMek Oisre
miageT»— maereHi paien. Con cusakTel Tese
ounin JXoHrap OaCKBIHIIBUIAPBIHBIH Jay-
PBIKIA-KbI30ABIFBIHA TOCKAYBLI PETIHIE:
- «OKiriTrep, cabbip eTiHaep! AJIBIMEH YiI-
KEH Kicire coiem Kaima?»—nen Kelim, omap-
JIbI KA3aK XaJIKBIHBIH, KAl MYCHUIMAHTBIK
QeT-I9CTYPIHIH aNIbIH/IA CYPIHAIPYiHIH 031
O13/1iH MICMIEHTIK OHEPIMI3IIeT] CcolIeMIecy
(heHOMEHIHIH aca MaHBI3Ibl adaMIepIIUTiK
KaJIblll (HOpMa) TYFhIpbIHA KOTEPUITCHIIT1H
anraprajbl. lllemeHaik eHepae korapblina
aNTBUIFaH Ka3aKTbIH »KAachl KIIIIHIH Kachl
YJIKeHTe colieM Oepy JocTypiHiH Oy3buIMa-
yBIHA YJIKEH MoH OepreH. MaceneH, banmbik
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OWJIIH HYCKAJBl MICIICHIIK CO3IepiHICTI:
«Ce3 yraM JieceH, 3iH1 JKac, YIKEHII Kep-
CeH cojieM Oep, CITeHEH OJaH KeTIEeHmi»
— JIeTeHi KIiNIiHiH, YJIKeHTe caieM Oepyi
MOpAJIBJIBIK MIHJIET SKCHIH MeH3elmi. A
«AJITaMJIBIKTBIH Oenrici — uiIin canem oOep-
TeHI» JIEreH MaKaJjbl ajcak, aMaHIaCyIbIH
031 KICUTIK, aJamrepuriiik KacHeTTepAcH
xabap Oepirl, OHBIH KOPCETKIII eKeHiH ai-
TBIT TYpPFaHAal. YIIKeHTe coaneM Oepyui
YMBITKAH/ap CHIHFA aJbIHBIT Ta OTBHIPFaH.
Macenen, Hypansl 6unin Celpeimra: «-ba-
TIp! KalbIpputbIn coneM OepriH Kenmen i,
TaCBII KYPCiH-ay», — aeyi, Jlocoon OumiH:
«OHnpnareiM HypskaHra *KOJIBIH A2 Killli, *a-
CBHIH Jla Kilm OanachlH, aTa CaJTHIH TYTHII
coseM Oepyre ne xapamanbiH. JKeH-ko0a-
HBI OLJIMEHCIHY, — JIETeH TYCTaphl Ka3aKThIH
OChl CalThIH Oy3FaHIapra ChIH TOJFaHBI-
ctapblH Oingipce kepek. Hemece Cakkyiak
Oounin Mycaraii Oure KapaTbin: «KaWTeimn
KeJII CoJIeMJIECIN OTBIPCHIH, Oy/IaH apThIK
o1mim 6ap ma?» (Tepekyi, 2006: 365), — ne-
TeH1 KIilIHIH COJIeMIiHeH YJIKCHHIH PU3aJIbIK
OinJipreH KeHUIiH aHrapTanbl. MiHe, Oy
[arpipaii MICHICHHIH CO3IMEH alTKaHIa:
«KuChIKTappl TY3€TTIH Te3re Cajbll, KYy-
ACBITTBIH TapraHIbsl OarbIHOaFaH» HeMece
AxramOepi JKbIpayIblH: «ACBIFY, allyTaHy
— [mIaiiTaH ici, Oysrapra o OepMeiiii JKaKChl
Kici», «O3 MIHIH OIATeH XKITITTIH TOIIMIHIE
MiH Oap Ma?» (O0ninnayisl, 1996: 51),— ne-
TeHJIep/IiH aiFarbl OonMak. Tarel Ja AKTam-
OepniHiH cesiMeH aiTkaHga: «bimimui
TyFaH JKaKChIFa, 3aJ1aJl KbIMAC MBIH KapFa
(O0mimaayel, 1996: 53), — nereHHiH MaHicl
con Oomap. bysn Ka3zakel agamrepiaik —
Ka3aKbl MOICHHMET. AJl «Ka3aKbl MOICHHCT
Ka3aKThlH PECMH MOJICHHETIHE KaparaHja
AHAFYPJIBIM 0aid, TepEeH MaFbIHAIIBI», — JIETCH
CobeTkassl AKaraiigbly CO31H KOJIIai OTHI-
PBIN, Ka3aKTBIH YJIKECHTe ColeM Oepy paciMi,
PECMU MOJICHUETTEH JIe KyaTThl, MOHI1 oll-
MEHTIH-OINTIEHTIH PyXaHW KYHJBUIBIK JEp
eik. MiHeku, OYJI — «KyaJil iCTi Kya Tabap»

JITEH CHUSKThI KYMOH TYFbI30AWTBIH Kyoui
MOJICHUETTIH KOPIHICI.

Kazak memenaik eHepinaeri agamrep-
NIUTIK KaJblll (HOpMa) TYFBIPhIHA KOTEpii-
TeH KyOBbUIbICTAPBIH Oipercifi Ka3aKTarbl
Kazara KOHUI alTy JocTypi Aep emik. Mbi-
canbl, b. AnamM0aeBThIH MiKipiHIIe: «AxaM
OanachlHBIH OachlHa TYCETiH KaWFbIHBIH
aybIpbl Ka3aMeH OalIaHBICTBI TYFaH €CTip-
Ty, KOHUT ATy CHSKTBI ISHICHTIK CO3/ICPAiIH
alyaH TYpJi HYCKaJlapbl CaKkTajfaH, OHAal
ce3lep/Ii ToNTaN MICHICH/IIK KOHII aluTy Je-
yre 0oJaJIbl, MIeNICH IIK Co3/ep KOHLI Kapa-
JIBI, O€TI Kapajbl XKaHIap/bl KyOary YIIiH
aiiTeutagpy (Anambaes, 1999: 23). Mine,
Oyl Kazak Ou-IenieHepiHiH JiTMapIIbIK
OHEpIHJIET] MICTICH/IIK CO3 canTay apKbUIbI
KOHUT alTy JOCTYPIH KaJIbINTACThIPFaH-
JILIFBIHAH KOHE OHBI KaH 1al JKar1ai/a, KaH-
Jlail MakcaTIeH alThUIAThIHBIFRIHAH Xa0ap
Oepin Typ aeyre Oonaapl. Anaiiia OChIHIAFbI
KO3JeJIeH MaKcaT HeMece KaWrbuIbl Ka3ara
YIIIbIpaFraH aJaMJIbl )Ky0aTy, Kapaibl KOHIIII
CepriTy MakcaTTapblHBIH Ke3/1enyi — 013/1iH
HiKipiMi3IIe, YATTHIK aJAaMIepUIIiK HOpMa
meHOepineri agamu mapbi3. Kazara KeHI
alTy —MYCBIJIMAaH/IbIK KaFua OOMbIHIIA Oip
azaM aJlIblHIA EKIHIINI aJaMHBIH OTEHTIH
HapbI3bl, MIHACTI, aJAMICPIIiTIK KaJIbII He-
Mece HopMa. JKaHalIBIPIIBIKIIEH, KICITIKIICH,
KYpPMETIICH, aca KaWbIPhIMJIBUIBIKIICH aii-
TBUIFAH KOHIJ KaWFBUIBI KOHILIII CepriTei,
KazafgaH TYHIATEAl. AJaMIeplIiliK MoHI
COHJIa, OJI Ka3aFa OpTaK CKEHiH, eKiHIIi
ce30eH alTKaH/a Ka3a op aJaMHBIH 0achl-
Ha KeJIETIH OpTaK KYOBUIBIC CKCHIH, KalFbI
KE€3eK JYHHE CKEHIH €CKepTill, Ka3ara YIIIbI-
paraH anmamubl xyOarybiHaa. Kaseioex Ou-
iH OJliM)KaH aereH OanachbIHBIH Ka3achblHa
OaitnanbicThl Tole OUIiH;

«Ya, Kaszpi0erim, Hap KoTEpPMEC KYMBIC
0OJIIbI.

©O31 Oepin YIBIHIBI 631 allIbl,

By menge Oip Auara He KbUTaIbI?»
(Tepexyi, 2006: 122), — gen aliTKaHbI CO-
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HBIH Kemini Oonvak. Mine, Oy TeneHiH
Ka3pibek OumiH OachlHAa TYCKEH Ka3alibl
JKarmanpl OeJIiCKeH, Kapasibl KOHUIII Ky-
0aTkaH aJaMrepIIulK IJITHIATHI, KiCUTiK
HUETI Jep emik. AybIp KaszaJaH KeIl YaKbIT
OacblH KeTepMel »karbin KanraH KasbiOek
oumin;

« — E, e, Texe, kynaifra na, XaJkKpiMa
Jla pU3aMbIH. OJiMkaHbIM TyraHna Opra
JKY3IIH €M1l FaHa KYTThl OOJICBIH alThIN €.
Enpai on kaiiteic OonraHnma yin xky3aiH Oa-
JIachl KNIl KeHUT aiTein >xkatelp. byFan na
mrykipiix» (Tepexy, 2006: 123), — merm, ke-
yaeciH ketepyi TelieHIH KaM KOHIITe MeJeT
TYTapIbIKTal alTKaH KOHIJIIHE, a3aMaTThIK
MiHe3 KepceTyiHe pu3a OOIFaHIBIFBI, XKi-
repiHiH KyaTTaHybl, KAUFBIHBIH CEHLTIHY HIH
Oenrici OoJica Kepek.

OpHHe, MyH/Ia IICHICHIK KOHIT alTy
CO3MICPIHIH MAa3MYHJBIK KYPBUIBIMBIHIAFbI
Ke3KapacTap/blH, alTbuIFaH OWIap/bIH
(brTocoPUsITBIK  acTapbl KO3Famaibl. Al
Oi3/iH 3epTTey >KYMBICBIMBI3JIBIH MaKca-
Thl TYPFBICBIHAH aJfaH/a, KOHUT alTy Ky-
OBUTBICHl  aIaMU  QJIEYMETTIK-MOPaJIbIBIK
1C-OpEKeT, 9JICNTIK aKT PETIHJET OOJIMBICHI
aJIaMTepIIIiJIiKk HopMa NICHOepiHAe KYPETiH
YZepic peTiHe KapacThIpbliaasl. MaceleH,
Teneniny 25 xacTtarbl OajachIHBIH Ka3a 0o-
nmybIHa OaitnanbicThl Kazpioex OuiH;

«Ya, Texe, TyFbIp/IaH YIIIKaH CYHKapbIHA,

TyMy#bIK KYTKaH TyJIIapblHa,

Ty6in Oepcin Kynaiieim!» (Tepekyi,
2006: 139) — nmereH IICHICHIIK KOHUIT OLI-
nipy cesnepi — coHblH Kemimi. CoHpjaii-ak
CakkyJ1ax IeneHHiH;

«AtaH eJjii OapibIKTaH,

KeTepiH OHBI HAPJIBIKTAH.

XKepimiz manraii 60sFaH CoH,

Kene anMaapIK COHOBIKTAH.

Ei, Conyakac nen bimon —

CesiMe KyJIaFbIH call.

Cenyiep aram-aii JeiciH,

Men O6oTam-aii 1eMMiH.

JKen MmeHiki e,

MeHiH TolibiMa MycakaH KeTiIl,

MycaxaHHBIH TOMBIHA

HypanbpkaH keneTin

Keni Oap ei.

[lennenin cyparansl Ooamait

AJIaHbBIH KajaraHbl 00J1a1bl JETCH OCHI,

yxipminik erinaep» (Kokimes, 1992:
121), -

JIIETeHIH aJICaKk Ta Ka3zakKra eJiMre
KOHUT aiiTy MYCBIJIMAH/IBIK 3THKA OOWBIHIIIA
aJaMreplIllik Mapbl3 eKeHiHe Janen Oona
anajel. OChl OMJIBIH JKaJFackl peTinae baii-
Jaibl OuniH Aliranpivra: «CeH jKOKTay ai-
TKaJIbI OTBIPCBIH, MCH TOKTAY alTKaJIbl OTHI-
PMBIHY, — JIeH OTBIPHIT, OHBIH;

«Kaitpat nerex Keipas 0ap,

Kaiirprra Tisrin 6epMeiTin.

Kaiirpl gereH xblian 0ap,

©O3CKTi MIaFbIT OPTCHTIH.

YMiT, ceHim, Tisiek Oap,

Kyanrsin, Kyar angsipap.

XKeinay neren azar 6ap,

KyapTsI 0TKa sxaHabIpap.

MeH KalFBIH/BI KO3FaFaibl KEJITEM KOK.

KaiipaTelHIBI ~ KOJNJTAFadbl  KEJIIM»
(Tepexynos, 1993: 127), Jlen  alTKaH
TYCTaphl, «KbUIAHIAN» CYbIK KalFbl KOHII-
Jii ki01TY, Ka3aibl OOIFaH aJaMHBIH XKIrepiH
KalparTaHablpy, OHbI ©MIpre YMTBUIIBIPY,
«OJITCHHIH apThIHAH OJIMEK JKOK, Tipi ajam
TIPIIUIITIH jkacamak Oap» JEUTiH IIbIH-
JIBIK YCTaHBIMBIHA CYHEHY UCSICBIH KOJAay
YpAICiH alKbIHOainbl. MyHAa akbUl MEH
rapacar uerepi peTiHjieri aJaMHbIH pyXaHH
JIAMYBIH/IAFbI €H YKOFapFbl CaThl — ajaMrep-
IITIK CaHaHBI UEJICHY CKCHIH aliTy Makca-
ThI Ke37ienemi. KoHin aiiTy MopaibabIK caHa
JICHrei1He KOTepiJie OTHIPHIIL, 9p CAHAJIbI a3a-
MATTBIH OH iC-0pEKEeTi MEH MiHE3-KYJIKbIHBIH
TyTacTaiFaH opMachl, OJapbIH TOFBICKAH
IIBIHBI PETiHJC MOUBIHAANAABI. [ yMaHHUCTIK
aKblI aJaMHBIH OMOIICHXUKAJILIK KacHET-
TepiHeH (TICHICIIITIKTeH) aXbIPaThUIbIII,
Ouik TyFbIpra kerepinreH. COHbBIMEH KaTtap
op ’KeKe MHIUBU/TIH TYMaHHUCTIK CE31MiHiH
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JaMybl OYKUT XaJIbIKTBIH, YJITTBIH, MeMJie-
KETTIH aKbUIBIHBIH (PYXbIHBIH) JaMy JCH-
TeifiHiH eJmeMi pPeTiHAe ajblHYbl TYypalibl
WJICSHBl KO3Faiibl. AN Oapiua XajbIKThIH
TYMaHUCTIK aKbUIbl Op WHAMBHITIH TyMa-
HHUCTIK ce3iM 0apoMeTpi CHUSKTaHIbIPBUIBII
Oepinei.

Banacer enren Epaen OaTelp emikimpai
KOprici KeJIMel KaHFbIPBIN JKaThIN KaJlFaH-
Ja, KeHiI aiita kenred 11lokai Onin:

Eit, 6ateip, Epnen!

Bacbinab! KeTep Kep/ieH,

OkeH CannpiOaii 1a eJreH,

Ownsl mbiHa [okait keprex.

Kexri Oy keTeperi.

XKepni cy ketepeni,

Kyiipikti 1y kerepeni,

AyBbIp/IbI Hap KeTepesi

Oimai ep KkeTepei. ..

JlocOou mIeneHHIH;

OnmMece Kaiiga KeTTi,

BypBIHFBIHBIH Kopici.

JKep sxy3iH skyTca J1a TOMManIpl,

Kapa sxep/iH TajbIChlI.

Epnen-ay!

OTKeHre oKinoOe,

KenmmMecke keiime,

OiM JlereH — y3aK JKOJJIBIH aJibl-
cel(Tepexyios, 1993: 208), — nen aiiTkan-
JaphlHAH KOHUT aWTyIbIH YIKSH ajamrep-
IIUTIK MTapbl3, MOPAIBIBIK (PEHOMEH eKeHIH
JIONICNICHTIH Ke3KapacThl aHrapambi3. Ka-
3ara caObIpIBIK Kepek, «backa Tycce Oac-
MaKIbI» AereHael, Oonrad icke Oomarrai
Oepik 0o JEHTIH TOKTaMFa Tipeii. «OMip
CYpYTe€ JalbIKTBIHBIH 0opi — eJIiMre Je Jai-
BIKY», — JCUTIH TPUHIUNTI ajblFa KeJje-
HEH TapTajpbl. JleMek, caman xenjeil eckeH
KOHUI, JaKChl Je0i3, JKAHAIIBIPIBIK CO3
JKapajbl KeHUII cepriteni. by — memen-
JIK CO3 OHEPIHIH ITHUKAJIBIK MOPMEH/II Kya-
ThIH Oingipeni. Onait Oosnca, Ka3akTa KOHIT
ATy JiereH co3 — ajamJibl CaObIPIIbI, TO3IMI
Ooiyra TIaKpIpy. OMipae oM KalFbIChIH
TapTHaiThIH, OachklHA ayblp iC TYCICHTIH

neH e OONIMAaIBl JeTeHIl eCKePTe OTBIPHII,
COHJIall TyCTa aJaMHbBIH KAChbIHAH Ta0bLLY,
KalFBICBIH 06N KeTepicy — Ka3akKkKa >KoHe
KBl MYCBUIMAHFa TOH KacHET, ajamrep-
IIUTIK KaJIBIIT JCTCH WACSHBI HIKTAH Tyce/Ii.
KopbiTa ailfTkaHnma, Ka3ak XaJKbIH-
JIaFbl KaUTBIC OOJFaH aJlaMHBIH JKaHa3achl-
Ha KATBICHII, OJIIMI'€ TONBIPAK CalTy — KbIpP
CIIH/C 9P a3aMaTTHIH OJITCH aJaMfa JeTCH
AKBIPFBI TTAPHI3BI OOI €CerTeNice, ajl OHbIH
apThIHJAFbl Oana-IIaracblHa, TYyFaH-TYbIChI-
Ha KOHII alTy — aJlaMHBIH KICUTIK TyJiFa-
ChlHA call OomyawlH Oenrici. Jlama xankbl-
HBIH ©JIIMIe JIETeH KYPMETIHIH IIeKCI3/Iiri.
Onren kicire KypMmer Ounaipy — eH Owuik
aJaMIepIIUTIKTiH, 6p MOJIEHUETTIH Oenrici.
Cipo, OYJI KQJIBINTHIH 631 Ka3aKThIH JI9CTYP-
71 KOFaMBIHIArbl «AJllaM» YFBIMBIHBIH aK-
CHOJIOTHSIJIBIK, JICHIEHTe KOTepUIreHIriHIH
Janeni 6osca kepek. MyHarbl 6acTbl Mace-
e, Oi3miH miKipimisie, agaMHbBIH 6ip-0ipiHe
JIETCH a3aMaTTHIK MTapbI3 UACSCHIH KOTEPY.
XanplK miTMapiIapbelHAAFbl  agaMrep-
HIITIK Kadbll (HOpPMA) YITiCiHIH TaFel Oip
TYPi — KepIIiMeH ’KaKChl KaphIM-KaTbIHACTA
0oy mapbI3bl. by — agaM3aTThIH HAKTBUTBI
OMIp TIPIIJITi IIeHOEepIHAerl oJeyMEeTTIK
KaTbIHAC TEXHOJIOTHSICHIHAH TYBIHAANTHIH
ypaic. Cebebi ke3 kenreH oTOachl KaHIai
Ja 0ip oTOACKIMEH ipreJiec Kepiili, Karcap-
Jac e, KOHBICTAC ayblI OOJBIT OMip CYpei.
On — oneyMeTTIK IUBIHABIK opi TaOuru
3aHJBUIBIK. JleMek, ajam OallachIHBIH Kep-
Ii-KOJIAHCHI3 eMipi OonmMaiapl. Onaii 60:1-
ca, KepIilmi-KojiaH OapiblK aJaM3arka ToH
OpTaK KapbIM-KaTbIHAC CyOBEKTICIH Kypaii-
Il JKOHE OIEYyMETTIK alHallbiM OpTAachl.
CoHIBIKTaH Kail XaJIbIK OOJICHIH «KOPIILTIK»
(heHOMEHIHE 30p MaHBI3 OepreH. AJl COHBIH
e Oi3/1H TYPKI TUIAEC MYChUIMaH Xyp-
TBIH/A KOPIIIMEH KapbIM-KaThIHACTa OO0y
MOCEJICCIHE epEeKIle MOH-MarblHa OepiireH.
Ocpiiad 0aphIll KOPIIire KaTbICThI oJIeTI-H-
0aJBIK HKOJ-XKOPAIFBUIAPEI MEH agamrep-
LIUTIK KaJIBIITapsl (HOpMaiaphbl) jKacajfaH.
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Op orbackl e3/epiHiH KYHICIIKTI TipIIii-
TiHIE KOPIIre KaTbICTBI COJ HOpMalapbl
0AaCIIBUIBIKKA aJbIl OTBIPFaH. MyChUIMaH
eNJIepiHJIeTi, OHBIH I1MIiHAE Ka3aK Jasachl
TYPFBIHAAPBIHBIH MYHJai KaJbIITapbl 1a
©31HIH MOPAJIBIBIK OOIMBIC-OITIMJTIK OacTa-
VBIH JIHA KaFujanapIaH ajFaH Jen aita
ajlaMbI3. OWTKEHI Kall XaJbIKTBIH OoJIMa-
CBIH, OHBIH JIFAIIKbI PyXaHH OOIMBICHIHBIH
©3€eTiH/IC JIIH TYpFaH. OpOip aJlaMHBIH KOHE
QJICYMETTIH 1IIKi oneMiH OipmeH-0ip 6acTsl
peTTeyini Ky con ke3ne NiH OonraH. [liHu
akjak (Mopaib) OOWBIHINA, agamMFa Oenrisi
Oip QJIEYMETTIK OpTaja eMip Cypy FYMBIPBI
OepiyieTiH OOJNFaHIBIKTAH ©31H KOpIIaraH
aJlaMJIapMeH, COHBIH 1lIiHJIe KOpIIiIepiMeH,
TYBICTAPBIMEH, KBI3METTEC aJaMJIapMeH
JKaKChl KapbIM-KaThIHACTa OOJBIN, oOJlapFa
KYpMETIICH Kapay MiHAeT] KyKTenreH. JKax-
CBUIBIK JKacall, KOMEK Oepe aaThIH KaFnaii-
Jia 00JICaK, €H allJIbIMEH COJlapFa JKacaybIMbI3
KEpPEeK, JKAKCBUIBIK IMEH >KOpAEMIe MYKTaX
Oosicak, OYHBI coJapiaH KYTYyiMi3 Kepek
nen ecenteneni. [laiirambap xaaucrepinze
JKaKbIH KOHE aNbIC ajamJapra JIeTeH MiH-
JeTTepiMi3i ecke cayia OTBIPHIN, KepIIire
KOJI KYMcar, TiT TUTi30eyre, ojapra *ak-
CBUIBIK ITIE€H KOMEK KOpCeTyi, amamiapra
elIKaHJal 3UsSH TUTi130eyli HacuXaTTaubl.
Macernen, Ilaiirambap xaaucTepinin OipiH-
ne: «CiznepleH Kimzie-KiM AJutara KoHE
aKpIpET KYHIHE UMaH eTce, KOpIIiCiHe 3HUSH
turizoecin» geminreH. Kypan Kopimue:
«OKaKbIH KeplIire, Oerie KepIire... xak-
CBUIBIK KBUIBIHJAP», — JIeN KOpPCETUIreH.
[Matirambap xammcinge: «Kepiinepmen
JKaKChl KapbIM-KaTbIHACTAa OOJBIHAAPY,

nen kepcerineni. OcbIHAAl yCTaHBIMIAPABI
HeTi3re ajFaH Ka3ak JiMapiiapbl KOPIIiTiK-
Ke OalJaHBICTBl aJaMIepIIUTiK KaJbIITap
MEH KaruganapAbl OpPHBIKTBIpFaH. OHBIH
MOpAJIbJIBIK ©3€TiH KOPIIire KaThICThl 63apa
0oTyalbIK, KiCUTIK, CBIMBICBIMIBUIBIK, KyaT-
TacCTBIK, MUSTTACTHIK, CHIMIACTHIK, TiJICKTe-
CTIK, MEHIpIMILTIK, KaMKOPJBIK, Oip-0ipi-

HE JereH CEeHIMJIUNK IeH alaiiblkK, T.0.
CHUSIKTBI KYHJBLIBIKTAp KyparaH. OchLiap
KOpIIIi aKbIChIHA CAHAJIBII, OHBI aCa KbIPAFhl
Ce3IMMEH, epeKe-Karuaa peTiHAe caHarl
opbiHIaraH. OCBhIHIAM KOPIIUIIK MIHACTTED
KyJail anfbIHAarbl Mapbi3ra TEHECTIPIAreH.
«Kepii akbIchl — TOHIpP aKbICBhD», «AfFaii-
BIHHBIH aThl O3FaHIA, AybUIAACTBIH TaWbI
03CBIHY», «KaKBIHBIHHEIH JKaMaHBIH MaKTa-
Ma, KOpIIiHHIH ajia XiOiH arTamay, — JIereH
CHUSIKTBI MaKaJIZlap COHBIH Kyaci Oojca ke-
pek. «Kepiri akpIChD», «KepIli TapbI3bIHAY,
CKOPIIITIK KapbI3ra» Xykreieni. bymapna
YJIKEH MOPAJbJbIK KYHIBUIBIKTBHIK JKYK-
TiH OaChIMJIBUIBIFBI CE3LTIN, PECMHU «MiH-
JETTUTIKTCH» Tepi aJaMIeplIlliK, KiCiTik,
MHA0ATTHUIBIK Ma3MYHHBIH YCTeMIri Oaki-
Kanaapl. MiHe, OyJ1 KOpIIUTIKKE KaThICTBI
Ka3aKbl-MYCBUIMAH/IBIK ~ 9/Iell  OOJIMBICHI-
HBIH KOPIHY TEXHOJOTHUSCHI JACCEK OONAIbL.
Mynpgarelr OacTel Hopcenep, OipiHmIiieH,
KOpIIIeC aJaMIapblH «TCH KYKBUIBIK» —
«Tepeseci TEHJIIK» KapbIM-KaTblHacTa 0Oy
Heschl 00JIica, CKIHINIACH, JKAJIIbI aJaM3aT
TIPUIUTITIHAE TaTy TYpy WACACHIHBIH Oa-
CBIMJIBUIBIFBIH  JIOPINITEY, YIIHIIIICH, OYJI
JIYHHE/Ie KOpIli aKbIChl YIIIH O JyHHEIS
CYpaKKa aJbIHATBIHBIHJbI €CKePTY HICSCHI
JKaTKAHJIBIFBIH aHFapaMbl3. EkiHIn ce30eH
alTKaHIa, aaaM3aTThlH Opl BEPTHUKAIbBIIBI,
Opi TOpU3aHTAIb/IbI OalTaHbICTa OOJIATHIH-
JIBIFBIH MOMBIHIATY HaesChl TYp. «KepIiiHiH
ana xiOiH aTTaMay» CHAKTHI KaTaH TanaObl
COHBI KepceTeli. «O3iHe 63iH KoMin 0o,
KOPIIIHAI Ypbl TYTHA» JCHTIH Makal ja
KOPIIUTIKKE KOJICHKE TYCIPYACH CaKTaHyFa
MEH3EHI1.

Kepminix emipae amamrepmuimik Ka-
aepmTap (HOpMaiap) MaHbI3IBl OpBIH alia-
THIH/JIBIKTAH J1a, 0J1 0acKa TYBICTHIK, KaKbIH-
JIBIK KaThIHACTapra KaparaHaa HEFypJbIM
HO3iK OOJIBIN KEJETIH/Ir, MIEUICHIIK OHep-
ne Oaca kepcerimeni. MaceneH, «AJbI-
CTaFbl araibIHHAH, AaJJBIHJIaFbl KOpIIiH
apThIK», «KoHChI OosicaH KopraH 00y Jeii-
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TIH MakaJjap OChl MIKIpAiH JYPBICTHIFbIH
Olmipeni. ANBIHFBI MaKaJIJIbIH acTapblH/1a
«AraifbIHMeH Oipre TyMak OosFaHbIMeH Oip-
re JKYPMEK JKOK» JICHTIH JIeyMEeTTiK IIbIH-
JIBIK  KaThlp. SIFHU arailbIH-TyFaHBIHMCH
FYMBIPBIH MOHT'1 Oipre eTeyi MyMKiH, Oipak
eMipiH KalTKeH/e KepluiMeH Oipre 6omajbl
JICUTIH IIBIHIBIKKA agaM3aT aKbUIBIH JKETe-
neimi. At KeWiHT1 MaKallIblH TYHFUBIFBIH/IQ
HCITaMJIBIK KaruJiara COWKeC TYBICKAHIBIK
KaKbIChIHAH KEUIHT1 OPBIH/Ia KOPIII KAKBICHI
KeJle[li ISHTIH MYCBIIMAaH/IbIK HAaHBIM Typa-
nel1. Otitkeni Kypan Kopim men [laiirambap
XaJucTepinge Alla TaFajaHbIH —JYHHUeE-
Jie OCBl aJlaM KaHJai o31 Jen, OH >KaKTarbl
KOPIIICIHEH CYpalThIHbI aWThUIFaH. OFaH:
«Kepminepiniz Cizmi Kakchl anam jece,
ongma Ci3z — xakcwich3. Erep omap Cizni
skaMaH Jece, oaga Ci3 kaMaH ajlaMChI3», —
JICUTIH XaaucTep AaJien. byHbIH MoHI, 013/11H
HiKipiMi3ie, KOpIIIepiH peHXKiTIey, oaap-
JIBIH MYKTQKIAPBIH €CKEPIll, IaMachl jKeT-
KEHIIIe KOMEKTeCiM-Kapacy, oJiapra KusHaT
yKacamay, 3UsiH KeITipMey CHSAKTBI ajMrep-
HIJTIK KYHIBIIBIKTapAaH TYpMaK. MyHIaFbl
0acThl Uaes — ajgaM MEH aaaMJbl OapbIHIIIA
TaTYJBIKKA, CHIHBIMIIBIIBIKKA 0ayITy HACSCHI.
JKorapreina kenTipiireH XaJuc ce3iHeri Mo-
pane Qunocopusicel Hene ACHTIH Oolncak,
MYCBUIMaH/IBIK aJaMTaHy MEH oJICTITaHy
JKYWECIHIH eIeMi — KepiIiHiH OipiH-0ipi
TypaJibl TiKipi MeH y1e6i3i Oonmak. ExiHrn
co30eH alTKaHIa, aIaMHBIH MOPaJIbIbIK
OOJIMBICHI TYPFBICHIHJIAFbI AaKUKAT OJIIIeMi —
OJ1 JKOHIHJIET1 KepIIiHiH mikipi. by, 0i131iH
MmiKipimisiie, Ka3ipri OaTbICTBIH dJeyMeTTa-
HY FBUIBIMBIHIAFBI OPBIH AJbIN OTBIPFaH op
aziaM op Ke3zie 031 Typaibl 0acKaHbIH MiKipi-
HE ToyenJi 0omajbl NEHTIH MKipMeH Tepe-
3eci TeH KelleTiH Ke3Kapac. Ka3akTeiH j1aHa-
JIBIK CO3 OHEPIH/IC aTaMIapsiH 0api Oipacit
©31HIH KepUIUTiK mapel3biHa afgan 6ona oep-
MEHTIHIITIHIH QJIEYyMETTIK IIBIHABIK Ooa-
TBIHBI MOWBIHAAFaH. Ochirad OallIaHbICThI
KaJIbIITACKAH MaKaJIapJblH JICHIHE KOHII

aymapaThlH OoJNcak: «ATBHIH jXaMmaH Oolca,
CaThIl KYTHUIAPCHIH, KOPIIIiH XaMaH Ooca,
KaWTIiN KYTBUIAPCHIHY IETEH TYCTAp CHIIBIM-
JBUTBIK TICH TATYJIBIKTHI KATaHTHIH KOPIIiHIH
aMaJIChI3JIaH TyFaH Ma3aJibl KOHUIIH OL1Iip-
MeK. byt kepIinik KapbhIM-KaThIHACTBI KOp-
IIJTIK STHKaFra OarbIHABIPAThIH, TOIIMALIIK
MeH INbIIAMIBUIBIKKA HET13/IeNeTiH  Ofel
KaJIBIITAPBIH OCHHENCHTIH MOPaJIbIBIK Ta-
HBIM 0OJica KepeK. AJI OCBIFaH Kepi ypic:
«OTTHI Yypiel OepceH, elipecid, KopiIiHii
KyH/Iel OepceH, Kolipecin» ASUTiH MaKa-
MeH KepceTutin Typ. MyHaa KeplIiHi Kyp-
METTEN, OFaH KHSJHAT jKacaMayFa, JKbUIT
eTKeHIH Kepil KpI3raHOayFa, KyHAeMeyre,
KEKeTiM-MyKaTmayfa, Kepl KaHmgai ma Oip
KHUBIHJIBIKKA Jymiap Oojca Tabaimamayra,
K iCiHEe peTci3 apanacrayfa, KepIliHiH
JKOHCI3 Ma3achlH aMayra Kapai Oaymy uje-
SICBIHBIH JKaTKAH/BIFbl aHbIK. Caibin Kell-
TeH/JIe, aJlamM3aT aKbUIBIH «TYWMEHIH MHeci3
KYHI JKOK», «KONTEH aWbIpbUIFaH KOMYCI3
KalaaeDy, «KOIICH IIbIKca OallblK eJeni,
€JIJICH IIIBIKCA JKAJIFBI3 ©JIe/» AeHTiH TyiiHi
Oipre TOFBICATHIH MPHUHIUIKE Tipeil OTHI-
PBII, 3TUKAJBIK CaHAHBI CEpPriTeTiH KO3Ka-
pactel Outaipeai. KeprriMen taty Typy ojemn
HOPMACHIH IIBIHJIAH TYCei.

Mine, ocblHIail eMip IIBIHIBIFBIHAH
TYBIHIAIl OTBIPATBIH MACENEeNep ecKepiie
KEJIIl, XaJbIK MaHaJBIFBIHIA aJamaap e3iHe
JKaHa KOHBIC TaHIay OaphICHIHIA, OONaIIaK
KOpIIUIePIHIH KaHIall jaH OoJaThIHbIHA
HEMKYpaiabl Kapamaylbl €CKEpTEeTiH Ie-
MICHTIK HAKBUIMAPABIH  KaJIBIITACKAHBIH
OaiikaitmMbI3. MoceneH, «YH caThIl aiMa,
KOPIIIi CaThIIT aJDy, «XKaKchl KOpIII TaKaHbIH
— KONl oJpKara 0aTKaHBIH» JICTCH Makajjaap
COHBIH Kyoci OoimMak. AKTailak HIemieH-
HiH: «)KamaH kepuriH 6ap OoJica, caycarbiH
Oyrin canacapy, — A€l alTKaHBIHIAH aybuT
apachIHBIH OCpeKeCiH KETIPETiH OpBIHCHI3
Jay-aaMaiaH, )Ka3eIKChI3 JKada MEH KYH/Ie-
VIEH, Kopce KbI3apIIBIK MEH IIITapIIbIKTaH,
Ke3re UIMEYILIUIiK MEeH TOH-TOPBIC CYBIK
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KabaKTaH cakTaHy YIIiH OoJaniak KepIriHi
TaHJal Ja TaHW OUTYIiH MAaHbBI3IbUIBIFbIH
JKOFapbl KOWFaH Ke3Kapac OChl Jep elIiK.
Byn aliTeurraHnapaplH KO3IEHTIH Makca-
ThI — «XKakchl kepiriH Oap Oosca, xarnai-
bIHA jxaHacap» (AKTainak mereH), «TiH
JKAKChl 00JICca, — BIPBICHIH, KOPIIIH KAKCHI
00jica — THIHBICHIHY JIE€T€H CHSIKTHI dTHKA-
JIBIK Ma3MYHJIbl apKajaraH KYHJIBUIBIKTAp.
JKakcel KepIIIiHIH JKaFJaiFa jkaHaCybl MCH
OMIP/IiH PYXaHH THIHBICBIHA aWHATYbIHBIH
acTapblHIa aJaM3aT FYMBIPBIHBIH 0ap KbI-
3BIFBI MEH IIBDKBIFBI J9JT COJ KOPIIICPAiH
olenTi-uOANBIFbIHA, KICITITiHE, ajamrep-
IIUTIK OOJIMBICBIHA, TATIM-TOpOHECI MEH Py-
XaHU-MOJIEHU epeciHe OaiaHbICThl Oona-
TBIH 9JICYMETTIK KaPbIM-KATbIHAC IIBIH/IIFbI
karelp jgen ecenteimMiz. OraH: «KOHCHI
KOHCBIJIaH TAJIIM ajajbl, MOJIjIa MOJaaaH
OLTIM anaapDy JETeH MaKamaap jaamen. MyH-
Ja KepuriepniH Oip-OipiHEeH ToIIM ablI,
TopOMEe IKYMBICBIH JKYPTi3eTiHi, KepIi-
JIEH OHETeIK BIKIaJd OOJIATHIHEI KOHE OHBI
OaraJar, Kajip TYTYbI, )KaKChl apanaTbiHa
TaJMbIHYy KEPEKTIri Typanbl Hiesiap Kar-
ca kepek. OChIZIaH KeJliNn Ka3aKThIH «YJIbIH
ecce, YIbI )KaKChIMEH aybliiac 0071, KbI3bIH
ecce KbI3bI )KaKCBIMEH aybuiaac 00 JIereH
CHSIKTBI Makajujgap TyblHAaraH. byn makan
QIIBIHFBl KOPIIiHIH KOPHIiACH TTIM-Tp-
Ouie aybl JKarJaiibIHAH TyBIH/IAIl, KOPIIiHIH
op 0TOACBIHBIH MOPAJBIBIK OOJMBICHIHA
HOp Oepim, o[en KYLIH JapbIThIN, pPyXaHH
KaJip-KaCUeTiH IKaHIAHIBIPBIT OTHIPATHI-
HBIH OUTipesni. ¥J1 MEH KbI3bIMBI3JIBIH, 6CEP
YPIarbIMBI3JBIH OOWBIHA WI1 KacHETTepii
OPHBIKTBIPBINT  OTHIPATHIH/IBIFBIHBIH ~ AJICY-
METTIK WIBIHIBIK EKEeHiH Ounjipce Kepek.
Omaii Oojca, >koFapblJla aUTBUIFAHAAP Op
azaMaTTaH KepIIire aJaMreplliTiKIcH Ka-
pBIM-KaThIHAC Kacay/ibl, Killi MeHiIIiIiK,
CHINIAMBI J1a KAPAMAbIMIbUTBIKTHI, KOPIIIHIH
Jie TIIEK-MYAJIECiH, MYH-MYKTQXKbIH €CKe-
pyni, KamipiHe xete OUTy/Ii, OHBIH Ja YJIbI
MEH KbI3bIHa KaMKOPJIBIKIICH Kapayibl, Ky-

AHBINIBIHA KyaHbIT, KAWFBIChIHA aJ1aJl HUET-
MEH OPTAKTACY/Ibl TaJam eTeTiH MYChUIMaH-
JIBIK KaJIBINTHL Olnaipeai. MiHe, Oyi1 — Ka3ak
MISIMIEHAINHACT]  KOPIIIIK  oen-u0ablK
KaJIBIIITAP/IbIH KaH bl KOPIHICI.

Kazak Ou-memeHaepiHiH  XalIbIKThIK
JIOCTYPJICH MOPaJIbJIbIK HOPMa PETIHIC epeK-
1€ KOHUT ayJlapraH MoceleciHiy Oipereii —
SIMI3JIIH ATHKAIBIK CaHACBHIHAA OPHBIKKAH
MEHMAaHJIOCTBIK TMEeH KOHAKKAMIBUIBIK (e-
HOMeHI. MelMaHra JereH JKbUIbI KOHLI MEH
KYPMET KOpPCETy IoCTYpl — aJaMIepIiliK
KYOBUIBIC PETiH/E KAaJBITACHI, MOpPalb-
JIBIK HOpMa craTychiHa ue OonraH. Ochl
JKepae, anapMeH, KOHAKKa KypMeT Kepce-
Ty Macelieci Ka3ak IIeIeH/IiriHIe HeiKTeH
aJaMIepIIlIiK Kaiblln (HOpMa) peTiHle Ka-
PacTBIPBUIAIBI ICHTIH CYpaK TYpaabl. bi3aiH
miKipiMizie, XKorapbla Keplire OainaHbl-
CTBI Al THUTFAH MIHJCTTEP CUSKTHI, MYH/IA 113
Ou-IIeHIeHIEp HETI31HEeH JIHU KaruJanapra
cyvieneni. Jlinm xamuctepnae: «CiznepacH
KiMJie-KiM AJlaFa JKOHE aKbIpeT KYHiHe
HMMaH €TC€, KOHAKTHI ChIMIACKIH. . .», — I€reH
asTTap Oap. MiHe, OChIIaH KeIiIl, KaJIbl
MYCBUIMaH XalIKbIHJIa, dcipece Ka3ak elliH-
Jie KOHAKXKAMITBUTBIK ITEH MEHMaHI0CTBIK P
OTOACKHIHBIH aJaMIePIIiIIK Mapbi3bl OOJIBII
OpHBIFBIN KajblITacKaH. Jlemek, MelMaH-
JIOCTBIK — «KOHAFbI alTIai KOHATHIH, KOPIII
alTmal KipeTiH» Ka3ak >KYPThIHBIH PyXaHH
KYHBUIBIK PETIHAEC OSTHKAIBIK CaHaChbIHA
CIHTeH 3THOMEHTAIBABIK KYOBUIBIC OOJNBIN
OpHBIKKaH 9/1e0i. KenreH KOHaKThI epeKIie
BIKbIJIAC-MEHIpIMMEH Kapchl ajbll, KYTY YJI-
KEH KICLTIK, a3aMaTThIK, aaMrepIIiiK Mi-
He3 FaHa OOJIBIN KaliMaraH, TilTi KYKbIKTBIK
JKayamnKepuIuliri 0ap MiHmeT Te OonFaH.
Kazak nanmacelHIarbl OYPBIHFBI JTOCTYPI
KOFaMbIHBIH «JKeTi Kaprbl» 3aHAapbiHAA
JKOHE OFaH JISHIHT1 Jie KbUIMBICTBIK iCTepl
AHBIKTAWTBIH CPEKES-KaFruIalapblHAa KO-
HaKThl KYTy MOcelieci apHaibl KOTepijreH.
OHj1a TINTi «KyIalibl KOHAK» JIETeH KaTero-
pHsl ©31HIIE 3aH/BIK CTaTYyCKa HEJIK TYPFbI-
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CBIHAH KapacThIpbUIFaH. MbICAbl, KyAailbl
KOHAKTHl KOHIBIPMaraH YW aibIll TOIIETeH.
Konapipmaii xi0epinreH Kojayiibl COHBIH
calJiapblHaH eJimMre aymiap Oojica Hemece
Oackanaii Oip 3appar 1ekce, KeixiciMIIi KYH
TejiereH. MiHe, OCBIHBIH 0opi —Ka3aKThIH
JOCTYpJIi KOFaMBIHIAFbl KOHAKKa JIeTeH
epeKIle aJaMrepIliTik TYpPFbIJaH albIHFaH
KaJIBIIITBI  (HOpMaHbI) OEpiK OpPHBIKTHIPY,
OHBI Oy3yFa 5k0J1 OepMey MaKCaThbIHaH TyFaH
noctypi. Ocel opaiina, Akceney CeiinimGex-
TiH Ka3aKThIH KOHAK KYTy IOCTYPiH KicUTikK
MiHE3 JIeTl MOWBIHJAFaH JKOHE YJITHIMBI3-
JIBIH OCBI CAJITBhI «Ke3 KEeJITeH 0TOachl YIIiH
OWDKBIMAUTBIH MOPAIBABIK-ITHKAIBIK Ka-
JBIN (HOpMa) peTiHAe OPHBIKKAH», — JeTeH
mikipiMeH 90/1eH Kelicyre 00mabl.

AJaMrepniiyiik Kajibm (HopMa) OOJbII
OPHBIKKAH, MiHE, OCBIHAY MOPAJBIbIK MEH-
TaJUTETTIH O31HIIEe YPIICTIK OOJIMBICH Ka-
3aK OW-IIeNIeHICPIHIH CO3 OHEPIHIIe epeK-
e KOpiHIC Taybll, OarallaHbIll OTHIPFaH.
Macenen, «MeliMaH aTaHHaH J1a YJIKSH» Je-
TeH MaKaJIIbl aJICaK, OJ Ka3aKThIH KOHAKTHIH
MOpTEOECiH XKOFaphl KOTEpy HUACACHIH Oaii-
Karnak. «Chllaiibl KOHAK CHIMBIHJBI JKEHi-
Jl» JIeTeH MakaJl Ja KOHaKKa KepceTityre
THUICTI CBHIH-KYpPMETKE WHAOATTBUIBIK, MOJIe-
HHUETTUIIK, KICUTIK TTeH 9/Ien-U0albIK TYPFbI-
CBIHAH Kapay UACSACHIH KOTepy YpAiciH Oaii-
KaTtanel. MyHIaFe1 6acThl Haes — MeHMaH IbI
TaMaKKa TOHFBI3y eMec, TaMakTaH Tepi,
aJlaMTepIiIiK MIHE3re HETI3JeNreH 1ITH-
MATThl KOHIJIIIH MaHbBI3ABIPAK EKeHIH Kopce-
Ty. ByJ1 Ka3aKThIH aaMrepIiiiik TYPFbIIaFbl
STHOMEHTAJBJIBIK MOPAIBIBIK CaHACHIHBIH
6uirin kepcernek. COHIBIKTaH dp OTOACKI-
HBIH KENTeH KOHAKThl €pEeKIle bIHTa-bIKbI-
JIACTICH, 1NTHUIATIICH, MeHipiMMEH KapChl
QIBIN, aK TLTEK, Ta3a HHUCTIICH MIBIFAPLII
CaITybIH aJaM3aTThIH eMip Cypy IIapThIHA
Oanaras.

Kazak >KypThIHBIH OCBHI MPHUHIIUII KO-
HaKTHI KapChl aJbII, aTBIHBIH OAaChIH yCTam,
aTTaH KOJTBIKTAIl TYCIpIN ajbIl, OH KOJ-

THIFBIHAH JICMEIN AaTTaHJbIpFaHFa JIeHiH-
ri apajblKTa KepCeTUIeTIH Chld-CHAMaT,
JKOH-KOCBIK TIE€H KICUTIK KOpanFbuIappl,
ac-cy Oepy/miH paciMIIiK KYHECIH KajbIlTa-
CTBIPFAH/IBIFBIH IICIICH/TIK OHEPACH alKbIH
kepyre Oomazabl. MoceneH, Akrainak Owu-
niH JKaHak akbIHABI KOHAK €Ty HHUETIMEH
OanaceiHa: «Te3 yiire Gap 1a, Mam COMFBI3
JKOHEe OHama Yi Tikki3. JKaHaKThI IIaKbI-
PBINT KENTipe aJMayllibl eaiM, OYTiH JoM
aiijian e31 KeJi...», — Jiel aiTybl —COHBIH
kerimi. Con cusikTel banmbik Ouaie Oip Tom
aJaMJIapMeH CyaH ayblIbIHA KeJie )KaTKaHbIH
eCTiN, CyaHHBIH KapaMeHJIe pybl IIIHJICT
Manapi0ait OuiiH onap bl alibIHAH [IBIFBITT
Kapchl ajblll, OHBIH ©3 XIriTTepiHe: «— Ay,
KITITTEp, aybUTFa Ia0bIHAAp, YH TIKCIH, MaJ
COWCHIH!» — Jien OYHPBIK Oepyi Jie KOHAKTBI
JIYPBIC KapChl AMy/IbIH YIKSH dTHKAJBIK KY-
ObuTbIC ekeHiH Oinnipce kepek. lllaGanGaii
mieneHHiH JKaHKYTThIFa: «AJumara JKara-
MBIH JIECEH, a3aHabl 00JI, XaJKbIHA >Kara-
MBIH JIeCeH, Ka3aH/bl 00J1...», — e OepreH
OarachIHBIH acTapblHa YHUIETIH Ooicak Ta
KOHAKThl KYTINl alyJblH Op aJlaMFa IMapbl3
exeHl ke3meneni. «Kazanmel Oomy» jereH
ce3 — MelMangoc Oomy. SIFHM op oTOAackI-
HBIH YiiHEe KENTeH Ke3 KEJIreH ajamra eci-
TiHIH allblK, TOPIHIH Ka3bIK, JacTapKaHBI
JKAKOITbI, aCHIHBIH 93ip OOJIybIH, KSH TCHiNI-
MEH, JKapKbIH Ka0aKIeH KOHAFbIH KYTIM ity
— mapei3 AereHnai aHraptaabl. CoHmai-ak
OyJ1 KedTIpUIreH MbIcalaapia Ka3aKThiH
«O6TiHOCTCH CHII» JEreH YFBIM apKBUIBI
KOPCETIETIH op OTOAChIHBIH Ke3 KeJIeH
KOHAKKa KOHaKachl Oepy JacTypi Oaiikaina-
11, KoHakacel 6epy/iiH e e3iHIIe paciMIiK
Kyiieci OonraH. Ka3ak KOHaFbIHA JKOJIBIHA,
JKachlHA, KBIHBICBIHA Kapal KOICNIK pPaciM
opbIHaM oThIpraH. OHBIH 631 epeKIIe Mace-
JIe JICT eCenTeimis.

Kazak mremenairiaae KoHaK —KYTY
yJepiciHe ae epekiie MoH OepinreH. Mace-
JIEH, KOHAKTBIH Ma3achlH ajaTbiH HEMece
KOHUIIHE KEJIeTiH, OKIHIIPETIH JKaFIaiIbIH
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OonMaybl KanaranaHalel. byraH banmbik
OWJIiH YHiHE KEeJIreH KOHAKTapblHa ac-Cy
Oepy OapbIChIHIA OHBIH OQHOIMIECiHIH Kel
JKalceI3 oHriMecin banmelk 0aOaHBIH iHICI
Kanaii miemeHHiH THIMBII TacTaybl HeMece
Benripik 1merieHHiH Harambickl KoHpIpOaki-
JIBIH YHiHE KeIreH KOHAKTapFa COUbLIATHIH
MaJFa KOIIKAPJABIH OKeNlyiHe YW HeCiHiH
TBIABIM CalTybl IETeH CHSKTHI OKUFaIap MbI-
can Oorna ananel. CoHnali-ak KoHaK Oapja
orbachl MylenepiHiH e3apa He Oacka Oipe-
yJAepMeH, HeMece KEJreH KOHAKIEH Ce3re
KeJIIl, PeHXIiCyi, KiHAIacysl HE THIMBIpaii-
BII YHJIECTIeyi, KaOaKTapbl KaTyjbl, KY3-
Jiepi TyHepiHKi Oomybl, Oaja-Iiarara akKbl-
PBII-XKEKIpYy KOHAKTBHl IKAKThIPMAFaHJIbIK
OOJIBINT €CENTENII, QJIENCI3IIKKE CaHaIFaH.

Kanmipni, chliiibl KOHAK KenreHje, Ol
KICIHIH JICHCAYJBIFbl, KOHLT KYWHi, 3ayKbl
eckepimin oTbIpraH. KonakmneH OonaThiH
OHTIMEHIH TaKbIPHIObIHA J]a MOH OepilireH.
Ke0OiHe KOHaKThl COMJIeTyre THIPBICKAH.
Meicansl, Tesex Tepe yiiiHe kenreH bei-
TIpIK MICMIEH Il IIbIH BIKBIJIACBIMEH KYTI,
CBIPJIBI OHTIMEre TapThII OTBHIPYBI — OCHI-
HBIH poneni. KenreH kicire KbI3BIKCHI3, OEii-
MOJIIM YH 1IIiHIH IIapachiHa FaHa KaThICTHI
yCak-TyHeK oHriMesepiai aWThIm, 3epik-
Tipim, 3ambl KbUIMAy aKTaphbl Ja eCKepil-
redH. OcblHIall ycak OHIIMEICH aclaraH
amgaMaapra benTipikTiH ChIHBI MBIHAHIAM:

Kyuibia 6epmec OMeHHEH,

JlakTaraH eIiki apThIK.

Baiinay 6epmeren OMiHHEH,

YHuaemereH ecti apThiK (Tepekyios,
1993:376.).

KazakThlH KelreH KOHarbIHA CBhIH-KYp-
MeTiHiH Oipi peTiHmeri OyibiMTail cypay
JIOCTYpi e NICHICHIIIK OHEPHIe €CKEepiIreH.
Byn kazak KOHarbIHBIH OJICHINeN KelreH-
JICTi JKeKe IapyachlH OipjeH adThai, Tek
arTaHapja, OHJa Ja, cailT OoWbIHINA, YU
neci MiHAETTI Typae OyiibIMTall cyparaH-
HaH KeHiH FaHa aiTy o/e0iHeH TybIHAaca
kepek. Ocel opaiina, Tesie OUIl KOHAK CTiM

KyTkeH JKamalblp eNiHIH e arajapbl MEH
WT1 SKaKCBHUTAPBIHBIH KHHAJIBIN, KalTap aj-
JIBIHJIA OFaH KOIIEMET KepceTim, Obulaiiia
OyiipIMTall cypaybIH aiiTyra Oonanel. CoHna
eJI arajiaphbl:

— Ara, ci3re KaHaail Koje-cblii Oepim
KalTapapbIMbI3bl  OIIMEH OTBIPMBI3. AT
OachIHIall aJTHIHBIMBI3 TAWBIH, OHBI OJIKBI
caHacaHbl3, KajJaraHbBIHBI3ABI  AWTBIHBI3.
Bip xonkaHpI3Fa KapaHWThIH €TEK-)KECHI KEeH
eJIMi3, KOHaKThl pHU3a eTyre miama KeTejl,
— nevni. Conna Tene 0u: «basgrprna Xakim
JlykmaH, ockl Kazip 013 OTBIpFaH CEKiIIi,
e JKaKChUTapbIMEH 0ac KOCYBIH Oip jkacka
OaJjiam, MbBIH >KacaJbIM JeTeH ekeH. MeH fe
OYTiH kacapbll, MapKaibll, KyaHBII OTBIP-
MbIH. JKaram —xkaiinay, keHUTIM — ka3, En-
JUH UT1 )KaKChUTapbIMEH 0ac KOCKaHbIMa JI0H
pu3ambiH. bacTel OyiibIMTaiibIM OCBI eai. Al
MaraH XOHE HOKEPICPIMHIH OpKaNCBICHIHA
TaUTYSK, KOUTYSK anThlH OepceHi3mep e
apyak pusza Oomap He Oonmac. Ara Oana-
ceIchiHaap, TapakTan cenaep, AbakTan 0i3
TapaiiMbI3. AfailbIHHAH JIYHHE JOMETETiH,
KoJlere KbBI3bIFATBIH KaH eMecIiH. Jumap
Faliplll — quaapiacTeiM, Jlom Fallbm — goM
TaTBICTBIM, HEKE FAHBII — HEKEJICCTIM, OMIp
FabIl — epKe OCTIM. AKaJl FalbIT — TOTIbI-
parbIM KaiinaH OonapbiH Oip Ama Oineni.
KomremerreceHiznep, IneHiH cyblHaH ©T-
Ki3iI CallbIHBI3/Iap, OJaH OacKaHbIH Keperi
KoKk (3, 95), — nen xayart 6epeni. Mine, Oy
Ka3aK KYPTHIHBIH aAaMIepUIUTiK HOPMachl
AsICBIHIA KYPIIl OTBIpFaH o1eMi oneOiHiH,
AKBUIJIbI CANITBIHBIH KOPiHICI 00Jica Kepek.

KoHak KyTy pociMiHIH agaMTIepIIiIiK
MIAPTIEH OPBIHJANYBIH OU-IICHICHIEP «Ka-
3aH-OIIIAK HECI», «OT-aHaCh» — dHEIIIH Mi-
He3iMeH Jie OalaHbICThIpFaH. KOHaKThIH
Kal-KyHiHIH ~ Oomy-Oonmmaybl  KeOiHece
oiienre OailnaHbICTEl OonaThIHBIHA Oaca
Hazap aynapburrad. «KenreHiie KoHaK ysi-
Janbl, KSITeH COH YU Meci ysutajph»y JIeTeH
MaKaJJIbIH MOHICI OCBIHIa 0oJica Kepek.
CoJl CHSKTBI OCBI OHJIBIH JKaJFachl PETiH-



NY1

NUR-MUBARAK

98

Ne3 (03) 2024

s

UCJTAMTAHY 3EPTTEWIEPI Fruibimu xxypHa
RESEARCH IN ISLAMIC STUDIES Scientific journal

Lpale Alae Lpadlal) il jal) B &gy

ne «Ep — eri3, eHOek — jKaJKbD» JIETEH Mo-
TEJJIIH MaFbIHACKIH TyciHaipreH Camnak Owu:
«Kepreni KpI3 anicaH, Ko3iHe IO caamaca,
©31HHIH JKOFBIHJBI OUTIIpMEN KOHAFBIHIBI
OH Ka0aFbIMEH KapChl aJIbII, YKbUTBI IIbIPai-
MEH IIBIFAPBIN CaJbIll OTHIPCA, €ri3iH OoHEe
con 6onanen» (Tepekysos, 1993: 236), — ne-
reH ekeH. KoHarbIH KyTyiHE Kapaii a oien-
re Oara Oepii, jkakchl Ooyca epiiH ChIHA-
peiHa Oanaran. Kanaii miemieH: «AnFaHbIH
JKaKChl 00Jica, Y MEH KOHAKTBIH TYpPAarbi»
(Tepekyi, 2006:, 546), — nen KOHarbIHA 111-
THIIATIICH KYPMET KOPCETKEH oHemi epaiH
Oec OakbITBIHBIH OipiHe TeHereH. OChIFaH
YKCaWTBhIH YHKAcThl YKaHKYTTHI OWMIIH Iiie-
IICHIIK IIUBIPIApBIHAH Jla Ke3AeCTipyre
0omaabl. MbIcaibl O1; «OHeIH )KaKchl 00JI-
ca — KOHarblH MCH YHIHHIH Typarbl, OanaH
JKAKChl 00JIica — €Ki KO3MiH IIaMIIbIPAFhD)
(Tepexyios, 1993: 181), — men kenripei.
«OMemy akKchl 0oJica, JOCHIH >KaHBIHA
JKUHAIIBI, paKkaTTaHap KOHAFbIH», — JCTCH
MICIMICH/TIK TOJFay/bl ajicak Ta, KOHAKTBHIH
KYTiMiHIH OOJyBl oiienre TIiKeNneH Toyel-
ni. Onait Oonca, agamMrepuIilik KaJbIThIH
CaKTaIybIHbIH ©31 olen 3arTbiHa OaiiaHbI-
CTHI OOJIATHIHBI aWKBIHTANAIEI. J[eMek, Ko-
HAKTBIH KYTUIyi oiesre YJIKEeH ChIH OOJBIIM
ecentenreH. Coir cebenTi alienl KOHAK Kell-
ce, yIT OonmMackelH fen Oap >KaKkChl OyibI-
MBIl MEH OpPBIH-KOPIICCIH, TOMJIi TaMaFbIH
KeJeTiH KOHarblHa «OeJiHOereH  eHiImi»
petinme cakraraH. Oien 3atel «KoHak a3
OTBIPBII, KOTI ChIHANIBI ACHUTIH YCTaHBIMFa
cyienren. KoHarblH AYpBIC KYTE aaMaraH
OMeINIiH TIpJiri apKbUIbI COJN YHIIH, aybli-
JIBIH aThl eJI-KYPTKA jKaMaH jKarblHaH Tapa-
TBIIBIN, KeHjie Kici OeTiHe calbIK OO0JaThIH
oHriMere amnanrad. OcplHAalgaH Ou-Ie-
MICHJIEp KOHAFBIH JIYPhIC KYTE ajMaraH
olieniep/i ChIHAIN-MiHEN OTBIpFaH. Mpica-
JIBI, «OHeniy aMaH 0ojca, JOCBHIH CCHEH
Oe3iHin, YHiHHEH KeTep KOHarblH», — JIETCH
IeNIEeHAIK ChIH — COHBIH majeii. Ocelnan
«JTaCTapKaHbl JKOKY», «KEJIOAThIPhI KOKY,

«IEH1Tl Tap» JereH Oaranap oTarachlHa, COJ
yiire GepisieTiH MiHe3aeMenep TYbIHIANHabI.
KopxbiTThiH: «KOHarbI XKOK Kapala YHIeH
KyJIa3blFaH Ty3 apThik», Momthyp XKycin
Kemnettynmpiaeig: «Kenren koHakka 1om Oep-
MET€H YWIIH BIPBICHIH IANTaH XKEW Il EKEHY,
— JIeTeHJIepiHiH MoHici coHaa OoJica Kepek.
[MatiramOapapiH xamuctepinge: «YuuepiHe
KOHaK KOHOAWTBHIH YH wHenepi — jkKamaH
ajgamaap», — JOeniHredn. MiHe, OCBhIIaH Ka-
3aKTBIH 9JICNITIK TaHbIMbIHA «KOHaK Kelce,
KYT» JIETeH MOPAJIb/IBIK CaHA OPHBIKKAH.

KopbIThIHABI

KopeiTa kenrenne, >xorapblia KOPCEeTiI-
TeH MaceJieNep MIENIeHIIK Co3 OHEPiHIH Ka-
JBIITACYBl YIATTHIK MOPANIBIBIK HOpMalap-
JIBIH KaJIBINITACYbl MEH KOPiHYi, OcHHENeHY1
YIIIH €H YTBIMJIbBI, THIMJII XaHp OOJIbII Ke-
JIETIHAITIH MOUbIHaaTaabl. « Keke ataMHbBIH
Jla, KOFAMHBIH Ja 1IIKi KyaTbl — 63 1IIiHAe»,
—JICUTIH JIIHM KOHICMIINsFa CYHeHEeTiH 00JI-
Cak, IIEUICHIK co3 eHepiHae OeliHerleHreH
aJaMreplIyiik HOpMaiap Ka3aKk KOFaMbIH
1IITEH perTern, YIIECTipin OThIPaThIH, OHBIH
1K1 MOPaJIBABIK KYHECIH, 1MIKI TTOpMEHTI
KyarbiH Ourmipeni. Kaszak emiHiH ojen-u-
OanblK OOJNMBICHI KEKE ajJaM MiHe3i MeH
JKAJIIIBI XAIBIKTBIH TEKTLTIK KaJIbIITAPBIHBIH
yiliecyi apKpUIbl kKOHE OYKUIT XaJbIKThIH
Kicimik  MiHe31 QopmackiHIa —Oepinesi.
SIFHM Keke aJaMHBIH TOPOMENUIiri OyKin
XaJIBIKTBIH TEKTUINIMEH JUAIEKTUKAJIBIK
Typae ymracaabl. JKeke KeHinmkepiaepaiH
MOpAITBABIK HEePapXusIchl Japa TYIFa ICH-
reifine KeTEepiIiN coJl apKbUIbl OYKUJI YJIT-
THIH MOPAJIBJIBIK 6JIIIEeMAEP apHachl Oepitin
oTbipabl. COHABIKTAH Ka3aKThIH MICIICHTIK
€O3 JIOCTYpiHE eNIMI3MIH YJITTBIK MOpaib
(hbUITOCOPUSICHIHBIH O3BIK YATLIepl TOH ACY-
re O6onazapl. bys1 kepceTinreH agaMrepuiiik
HOopMarnap OIpiHIIJIeH Ka3aK XaJIKbIHbIH
TIpIWUTK  (GUIOCOUACHIHAH TYBIHIAUTHIH
MiHE3 HepapXHUsACHIH KepceTei. ExiHimiaeH,
XaJBIKTBIH QJIEYyMETTIK KaThIHAC MICHOEPiH-



HNCIAMTAHY 3EPTTEWIEPI Frutbivu xxypHan \M J
RESEARCH IN ISLAMIC STUDIES Scientific journal l

e lae L) cila jal B &gy

NUR-MUBARAK

e Ne3 (03) 2024

Je eMip CYPYy TEXHOJOTHSCHIH AWKBIHAANH- XaIBIKTBIK TYHHCTAHBIMBIHBIH  HAKTBHIIBI
nel. Kaszak miemmeHmirigaeri agaMrepiiiik — UIMIIK Herizaepi Hemece (GHI0COPUSITBIK
HOpMalapbl HETI3IHEH alFfaliKbl JYHHETa- JJIOKTPHHAJIAphI OONMasbl. Ajaiaa Tyracrai
HBIMHBIH HCIIaM JiHIMEH, OFaHfa JeHiHTi asraHjga on Oenrini 6ip MopaibIbIK-(puio-
IMiHIEpMEH, HaHBIMIAPMCH, KYJIBTTEPMEH CO(HSIBIK O3UIMSIHBI OCHHETEI OThIPIbIL.
CHHKPETTI KOCIMAChIH KepceTei. Ka3akTbix
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Anparna: byn 3eprrey MHpoHe3nsparbl MUKpO, IIAFBIH YKOHE OpPTa KOCIMOPBIHAAPABIH
LIAPUFH aKIUOHEPITIK KpayA(aHIMHITI €HT13y MaKcaThIHa Scep eTeTiH (pakTopIapbiHa apHaJIFaH.
JKocmapiibl MiHE3-KYJIBIK TEOPHUSICHI apKBUIBI MUKPO, IAFbIH jKOHE OpPTa KOCIOPBIHIAP/IbIH OCHI
Kap KbUIaH/IBIPY MOJIEITIHE JICTeH KbI3bIFYIIBUTBIFbIHA KO3KAPACThIH, MiHE3-KYJIBIK OaKbLIay BIHBIH
JKOHE CYOBEKTHBTI HOpMamapiblH ocepi 3eprreneni. Opramsik SIBa xkoHe Morbskaprajarsi
MHKDO, IIAFbIH jKOHE OpTa KACIlOphIHIapFa Hazap ayaapa oTeIpsir, Smart-PLS Garnapinamansik
KYpaJIbIH TaiijlanaHy apKbUIbl KYPBUIBIMIBIK TEHJEYJIECPIi MOJICIbJICYMEH CaHJIBIK TaCLI
KonaHbuIIbl. HoTrkenep ke3kapac NMeH MiHE3-KYJIBIK OaKbUIaybIHBIH INAPUFU aKIIMOHEPIIiK
Kpaya(aHIUHTTI MaiilaTany HUCTIHE OH 9Cep €TETiHiH, aJl CyObCKTHUBTI HOpMaap allTapiibIKTai
acep eTnelTiHiH kepcereni. byn 3eprrey oneOuerke 03 yieciH Koca OTBIPBIN, MUKPO, HIAFbIH
JKOHE OpTa KCIMOpBIHAAP apachlHa INApUFU aKIMOHEPIIK KpayadaHAnHITI KaObuigaynarsl
AHBIKTAUTBIH (DakTOpiapApl TYCIHYy/HEeri anmakThIKThl kosabl. CoHbIMEH Karap Oacka ja
Kap KbUTIaH/BIPY KO31HE KbI3BIFYIIBIIBIKTHI OSTYaFbl KO3Kapac MeH MiHE3-KYJIBbIK OaKbUIay bIHBIH
MaHBI3/IbUIBIFBIH KOPCETEII.

Tyiiin ce3aep: mapurar OoibIHIIA KpayQaHANHT, XKOCTIApIaHFaH MiHE3-KYJIBIK TEOPHSICHI
(TPB), xaOblianFaH MiHE3-KYJIBIKTBI OaKbLIay, KYPBUIBIMIBIK TEHACYICP/li MOJIEIIBICY.

45 (MSMES) Ak sial 5 3 sadall CAS 20 435 e 5 fipall ol sall b Giny ol 134 1ALl
Lussi i) & (Sharia Equity Crowdfunding - SEC) e a«-uY‘ uir— Al e laal) o gatll
JS s &and) yasiy LS (Theory of Planned Behavior - TPB) (& khaall & ;LJ\ 4Gk alaaiuly
e 2 bl (Perceived Behavioral Control - PBC) <l ¢S AW ?SA_J\ 5 oad gall (e
AR Yol in i n (e S il 5 o ol 3 a0l Vagy A sl 5 il S S oLl
Gl Gle < aa Smart-PLS gl slasiuls (Structural Equation Modeling - SEM)
5 Lagd o 2l I (KT ) B ) S L8 SLim 5 ol 8 s (6 sl 5 sl
Dl LD G AN el Lty e S0 g e 2 e laal) Jy 5 phasiul A3 o T gala s cola
e Ll Gcl.a;j\ &M\@uuum?@@Uﬂx\utud)awumw@uun K eALuu PEPINN
Ayl S S &5 i sl 23381 e 5 sZall o ¢l sial 55 lall IS 2 (s e S0 agat)
ALl 2L ol sl LY 3u b
A ol A ldas ) B i el ST et e lanll il Aaliial) cialsl)

el &S SE &SR

Abstract: This research investigates the factors influencing MSMESs’ intention to adopt
Sharia equity crowdfunding (SEC) in Indonesia. Using the Theory of Planned Behavior (TPB),
it examines the effects of attitude, perceived behavioral control (PBC), and subjective norms
on MSMESs’ interest in this financing model. A quantitative approach with structural equation
modeling (SEM) using Smart-PLS software was employed, focusing on MSME:s in Central Java
and Yogyakarta. The findings reveal that attitude and PBC positively and significantly influence
the intention to use Sharia equity crowdfunding, while subjective norms do not have a
significant impact. This study contributes to the literature by addressing the gap in understand-
ing the determinants of Sharia equity crowdfunding adoption among MSMEs, highlighting the
importance of attitudes and perceived control over behavior in fostering interest in alternative
financing options.

Keywords: Sharia Equity Crowdfunding; Theory of Planned Behavior (TPB); Perceived
Behavioral Control; Structural Equation Modeling (SEM).
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AHHoTanus: B naHHOM HCCIeI0BaHUM U3YYarOTCs (PaKTOPHI, BIUSIOIIAC HA CTPEMIICHUC
MHUKPO, MAJIBIX M CPETHUX MPEAMPUATHN BHEIPHUTh MIAPUATCKUN aKIIMOHCPHBIN KpayadaHIuHT B
Munonesun., Uccnenyercst BIUsSHUE OTHOUIEHUS, BOCIPUHUMAEMOTO ITOBEJIEHYECKOTO KOHTPO-
JIl U CYOBCKTHBHBIX HOPM Ha UHTEPEC MUKPO, MAJIBIX M CPSTHUX MPEANPHUITAN K TONH MOICITH
(UHAHCUPOBAHMS C HCIIOIB30BaHUEM TCOpUHU 3aIITAHMPOBAHHOTO MOBEICHUs. BbUT MpUMEHEH
KOJIMYECTBEHHBIN TMOAXOJ C MOJEIMPOBAHUEM CTPYKTYPHBIX YPABHEHHH C HUCIIOJIb30BAaHUEM
porpaMMHOT0 obecredeHus Smart-PLS ¢ ymopoM Ha MUKPO, MaJIble U CPSTHHUE MPEIITPUSATHS B
LlentpanbHoii fIBe u Jlxokbskapre. Pe3ynbrarsl NOKa3bIBatOT, YTO OTHOLLEHHUE U BOCIIPUHUMAE-
MBI/ TOBEAECHUYECKUIM KOHTPOJIb TIOJIOKUTEIBHO U CYIIECTBEHHO BIUSAIOT HA HAMEPEHUE UCTIOJIb-
3oBarh llapuarckuii akiOHEPHBIA KpayadaHIuHT, B TO BpeMs KaK CYObCKTHBHBIC HOPMBI HE
OKa3bIBAaIOT CYIIECTBEHHOIO BIMAHUSA. JlaHHOE ucciaen0BaHre BHOCUT CBOM BKJIA[[ B IUTEPATYPY,
yCTpaHsist IpoOeN B TOHUMAaHUHU (PAKTOPOB, OMPECIISIONIMX IPUHSATHE IIAPUATCKOTO aKIIMOHEP-
HOTO KpayadaHIuHra CpeId MUKPO, MAITbIX U CPSTHUX MPEIIPUATHIA, TOTYCPKUBAs BAXKHOCTh
OTHOILIEHHS Y BOCIIPUHUMAEMOIO KOHTPOJISl HaJl MOBEJCHUEM B CTUMYJIMPOBAHUHU UHTEpeca K
AJIBTCPHATUBHBIM BapUaHTaM (PUHAHCUPOBAHUSI.

Karouesbie cioBa: lllapuaTckuii akiimoHEpHbIH kpayadpanmuar; Teopus 3amiaHUpPOBaH-
noro nosenenus (T311); BocipuaumaeMsblil moBeieHYECKUN KOHTPOJIb; MojieipoBaHue CTPYK-

TYPHBIMH YPaBHEHUSIMU.

Introduction

One of the important problems for
MSMEs in Indonesia is the lack of capital
(Hanif et al., 2023; Herlitah & Fawaiq,
2019; Maksum et al., 2020). This shows that
the development of MSMEs in Indonesia
still requires capital assistance from various
parties. In Indonesia, the government has
taken several policies to support MSME
funding. Bank Indonesia issued regulation
number 17/12/PBI/2015 (BI Regulation)
which requires banks to allocate a minimum
of 20% of their financing to MSMEs.

One of the new solutions offered in
MSME funding is equity crowdfunding
(Athief, 2019; Pekmezovic & Walker,
2016). As time goes by, the development
of crowdfunding continues to increase, one
of which is in the form of donation-based
platforms, followed by loan-based and
reward-based platforms (Belleflamme et al.,
2015). (Eldridge et al., 2019) analyzed the
impact of equity crowdfunding on MSMEs
and found that equity crowdfunding can
increase MSME innovation and increase
MSME growth. Another study conducted by

(Md Husin & Haron, 2020) also found that
the financial sustainability of MSMEs can
be optimized with Islamic Crowdfunding.
(Beier et al., 2019) stated in the results
of their analysis that the involvement of
MSME:s in equity crowdfunding can be a
promising marketing tool and increase the
sustainability of MSME:s.

Several studies related to equity
crowdfunding are still dominated by the
impact on MSMEs both in terms of MSME
performance (Md Husin & Haron, 2020),
MSME innovation (Eldridge et al., 2019)
and MSME growth (Eldridge et al., 2019;
Ibrahim & Verliyantina, 2012). This research
provides something new on the topic of equity
crowdfunding for MSMEs by analyzing the
factors that influence MSME’s intentions to
adopt the sharia equity crowdfunding (SEC)
model in Indonesia.

(A. Hasan et al., 2023; Malik & Annuar,
2021; Senali et al., 2023) conducted interest
analysis using a technology with TAM
while (Al-Emran et al., 2020; Sultan et
al., 2020; Vamvaka et al., 2020) analyzed
using TPB. Research regarding the interest
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in using equity crowdfunding in MSMEs
that is studied empirically is also still rare
(Eldridge et al., 2019; Md Husin & Haron,
2020) Therefore, this research fills the
gap in previous research by analyzing the
intentions of MSMESs in using sharia equity
crowdfunding based on TPB theory.

Literature review

Sharia Equity Crowdfunding

Sharia equity crowdfunding has
emerged as an alternative sharia-based
financing option for small and medium
enterprises (SMEs) in Indonesia. This type
of crowdfunding impacts SMEs by giving
them easier access to capital (Mustafida
et al., 2021). Sharia equity crowdfunding
isa new alternative to academic research
and has become an important mechanism
for start-up  business  development
(Hendratmi et al., 2019). The operations
of equity crowdfunding companies in
Indonesia have been analyzed to evaluate
equity crowdfunding in relation to Sharia
compliance models (Hidayatullah & Uluyol,
2023; Virgiawan & Luthfiani, 2023). This
type of crowdfunding has been identified as a
funding prospect for SMEs in Indonesia, and
it has been suggested that it could be offered
as Islamic social financing to restore the
economy amidst the COVID-19 pandemic
crisis (Aldinda, 2022). Therefore, Islamic
equity crowdfunding has the potential to
play an important role in the development of
SMEs in Indonesia.

In 2024, based on data listed on KSEI,
there will be 14 companies organizing
securities crowdfunding in Indonesia, and
of these 14 companies, 3 companies will
have SCF sharia status. This increase has
increased quite drastically in the last few
years, this indicates the enormous potential
for the MSME activist market to access the
funding sources offered by crowdfunding.
One of these companies is Santara. Santara

is an intermediary between investors and
issuers in developing business (Aji &
Priyono, 2021; Octaviani et al., 2021) with
the sharia concept of providing profits in
the form of dividends or profit sharing from
business profits which are distributed every
6 months.

2.3 TPB (Theory of Planned Behavior)

Theory of Planned Behavior merupakan
penjelasan lebih lanjut tentang theory
of reasoned action (TRA). Dalam TRA
dijelaskan bahwa niat untuk melakukan
suatu tindakan didasari pada dua aspek
yaitu norma subjektif dan sikap (attitude).
Kemudia TPB menjelaskan lebih lanjut
dengan menambahkan perceived behavioral
control. Sehingga dalam penelitian ini dikaji
lebih lanjut tentang subjective norm, attitude
dan perceived behavioral action.

Attitude

Attitude in a marketing context is a
person’s tendency to respond consistently to
a product or service (Nordin, 2021). Attitude
can be measured through three indicators,
namely affection, behavior and cognition
(Solomon, 2018). Several previous studies
emphasize that attitude is an aspect that needs
to be considered to increase intention to use
a technology or system (Chawla & Joshi,
2019; Kasilingam, 2020; Nguyen, 2020).
Every individual, whether consciously or
not, carries out an evaluation when using
a product or service. From this evaluation,
attitudes towards the product will emerge,
both positive and negative (Kasilingam,
2020). (Nguyen, 2020) added that from a
set of consumer attitudes a tendency will
emerge towards a product or service.

(Su & Chen, 2022) found that the better
the consumer’s attitude towards a brand
or product, the greater their intention to
use technology and systems. Furthermore,
(Chawla & Joshi, 2019) emphasized that
attitude is an illustration and prediction of



104 | NYU

Ne3 (03) 2024 o

UCJTAMTAHY 3EPTTEWIEPI Fruibimu xxypHa
RESEARCH IN ISLAMIC STUDIES Scientific journal

Lpale Alae Lpadlal) il jal) B &gy

whether a system or technology will increase
in use or not. If the attitude is good then it is
likely that users will increase and conversely
if consumer attitude is bad then users will
also decrease.

HI1: Attitude has a positive influence
on intention to adopt sharia equity
crowdfunding

Perceived Behavioral Control (PBC)

Perceived behavioral control is a
perception of the ease or difficulty of doing
something (Hansen et al., 2018). Perceived
behavioral control can also be defined as the
assumption thatthere is ease or difficulty in
doing something (Sudaryati et al., 2017).
PBC includes several measurement aspects,
namely perceived confidence, perceived
controllability, perceived difficulty and
perceived trust (Sultan et al., 2020; Vamvaka
et al., 2020). Some literature statesthat PBC
is a controversial concept due to inconsistent
findings on its influence on intentions and
some due to disagreements in its concept
(Xiao & Wong, 2020). Nevertheless, PBC
is a relevant topic and is widely discussed in
the literature, especially in this dynamic and
disruptiveera.

Several previous studies found that
increasing PBC can increase intention to
use a technology or system (Al-Emran et
al., 2020; Sultan et al., 2020; Vamvaka et
al., 2020). Although research by (Katpia
& Nuangjamnong, 2022; Malzara et al.,
2023; Saputra & Andajani, 2024) provides
different findings that PBC cannot influence
intention to use technology or systems. So
the influence between PBC and intention
to use still experiences inconsistencies in
research results.

The inconsistency of results in the
influence of PBC indicates that this context
needs to be analyzed further. Vamvaka et
al. (2020) emphasized that PBC research
is a relevant study andneeds to be explored

further because PBC is an aspect that is likely
to be faced by all consumersin purchasing
or using a product or service. Furthermore,
Sultan et al. (2020) also emphasized that
analysis in PBC is still a gap in the literature
to date because of the many differences of
opinion in it.

H?2: Perceived behaviour control has
positive impact on intention to adopt sharia
equity crowdfunding

Subjective Norm

Subjective norm is a concept in the
TPB theory (Theory of Planned Behavior)
which refers to a person’s perception of
the opinion of most people in carrying out
an action (Joo et al., 2020). The scope of
subjective norms varies for each individual.
The research by (Kamble et al., 2019)shows
that subjective norms can be identified with
several aspects, namely considering other
people’s expectations, considering other
people’s beliefs, considering other people’s
opinions that are respected and considering
pressure from other people or parties.
In the context of marketing products or
services, subjective norms provide a large
opportunity to influence consumers in
purchasing a product or service (Gong et al.,
2019).

Several previous studies emphasized
that high subjective norms have a positive
influence on the use of products or services
offered (Kamble et al., 2019; Usman et
al., 2020). The research by (Gong et al.,
2019) also found that if subjective norms
increase, the perceived usefulness ofdigital
technology will increase. However, several
studies found different results where(Syafira
et al., 2020; Zafiropoulos et al., 2012) found
that subjective norms had no effect on
perceived usefulness.

On the other hand, with positive
opinions on a brand or company, subjective
norms can also increase consumer interest
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in using the products or services offered
(Kumar et al., 2020; Muhaimin et al., 2019).
However, (Bagheri et al., 2021; H. N. Hasan
& Suciarto, 2020) providedifferent findings
that subjective norms cannot influence
intention to use. Based on these findings,
this study proposes a hypothesis

H3 : Subjective norm has positive im-
pact on intention to adopt sharia equity
crowdfunding

Methodology

This research is a quantitative study to
analyze the influence of subjective norms,
attitudes, perceived behavioral control, on
MSMEs’ interest in using Sharia Equity
Crowdfunding. The analysis was carried out
using the structural equation model method
with Smart-PLS software. This research
was carried out in the Yogyakarta and
Central Java regions by gathering MSME
associations in the region.

The population in this research are
MSME managers in the Yogyakarta and
Central Java regions. The sample used in
this research was determined using a quota
sampling technique. The total sample for
this research was 220 MSMEs owners.

Data analysis in this research used the
path analysis method or Path Analysis using
Smart PLS

1.0software. According to (Joo et al.,
2020) PLS is a powerful analysis method be-
cause it is not based on many assumptions.
PLS can be used for all types of data scales
(nominal, sequence, interval and ratio) and
has more flexible assumptions. PLS uses
two evaluation measurement models in the
analysis test, namely 1) Outer Model aims
to test validity and reliability; 2) The Inner
Model aims to test quality (hypodissertation
testing to test the prediction model).

Result
This research analyzes the influence

of attitudes, perceived behavioral control,
and subjective norms on MSMEs’ interest
in adopting funding through sharia
crowdfunding in Indonesia. The analysis in
this research uses a structural equation model
with Smart-PLS (Partial Least Square)
software. Analysis using Smart-PLS (Partial
Least Square) consists of two parts, namely
inner model evaluation and inner model
evaluation. The following will explain the
evaluation of eachmodel based on the results
of the analysis carried out.

Outer Model

The outer model evaluation aims to
determine the validity and reliability of the
measurement instruments in the research
model. This is done to find out how well
the questionnaire items measure the
nature and concept of the variables being
measured and to find out the consistency
of the questionnaire items in measuring the
same variables in different times and places.
Outer model analysis can be seen from the
values of convergent validity, construct
validity, discriminant validity and composite
reliability. The results of the outer model in
this research are as follows:

Convergent Validity

The first outer model analysis is to
look at convergent validity. The convergent
validity test inPLS can be done by looking at
the value of each loading factor. The loading
factor value describes the magnitude of
the correlation between each measurement
item (indicator in the questionnaire) and the
latent variable (construct). An indicator item
is said to have met convergent validity if
the factor loading score on each path (path)
between the component (latent variable) and
the manifest variable is > 0.7 (Hair et al.,
2021). In Table 1, the following shows the
results of the validation test based on the
loading factor value for each indicator in
this study.
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Outer Model Analysis
Table 1. Loading Factors
indicators Outer valid-
it
load- Y
ings
ATT 1 <- Attitude 0.858 Valid
ATT 2 <- Attitude 0.832 Valid
ATT 3 <- Attitude 0.870 Valid
PBC 1 <- Perceived behaviour control 0.889 Valid
PBC 2 <- Perceived behaviour control 0.908 Valid
PBC 3 <- Perceived behaviour control 0.867 Valid
PBC 4 <- Perceived behaviour control 0.883 Valid
SN 1 <- Subjective Norm 0.846 Valid
SN 2 <- Subjective Norm 0.863 Valid
SN 3 <- Subjective Norm 0.910 Valid
SN 4 <- Subjective Norm 0.869 Valid
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ItU 1 <- Intention to Use 0.932 Valid
ItU 2 <- Intention to Use 0.882 Valid
ItU 3 <- Intention to Use 0.926 Valid

Table 1 shows that all indicators in this research can be said to be statistically valid
because they have factor loading values above 0.7 (Hair et al., 2021) so that all indicators in

this test can be categorized as valid and can be used in research constructs.

Discriminant Validity

Discriminant validity is a test carried out to see whether each indicator that makes
up alatent variable has a higher loading value compared to the indicators for other latent
variables.In the discriminant validity test, the parameters used are by comparing the root of
the AVE ofa construct which must be higher than the correlation between the latent variables,
or by lookingat the cross loading value (Hair et al., 2021). In the cross loading table it will be
seen that eachindicator in a construct will be different from the indicators in other constructs
and aggregate in the construct in question. The cross loading value of each indicator is as

shown in the table 2.

Tabel 2. Cross Loading

Att ItU PBC SN
Att 1 0.858 0.754 0.801 0.480
Att2 0.832 0.769 0.719 0.576
Att 3 0.870 0.707 0.682 0.473
ItU 1 0.814 0.932 0.740 0.474
Itu 2 0.787 0.882 0.756 0.585
ItU 3 0.789 0.926 0.732 0.526
PBC 1 0.787 0.733 0.889 0.558
PBC2 0.749 0.725 0.908 0.591
PBC3 0.717 0.644 0.867 0.556
PBC4 0.799 0.771 0.883 0.512
SN 1 0.499 0.509 0.544 0.846
SN 2 0.470 0.443 0.514 0.863
SN 3 0.568 0.558 0.563 0.910
SN 4 0.544 0.495 0.551 0.869

Table 2 shows that the value of each indicator in one construct is higher compared to
other constructs and aggregates in one construct, so in this research it can be said to have

gooddiscriminant validity.
Construct Validity
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The outer model analysis in the second stage is to look at construct validity. Construct
validityis validity that shows the extent to which a test measures the theoretical construct
that is the basis for preparing the test. A construct is said to have good construct validity if
the average variance extracted (AVE) value is > 0.5 (Hair et al., 2021). An AVE value > 0.5
means that theprobability of an indicator in a construct entering another variable is lower
(Iess than 0.5) so that the probability of the indicator converging and entering the construct
in question is greater,namely above 50 percent (Hair et al., 2021). The results of construct
validity testing using SmartPLS are obtained as shown in table 3.

Tabel 3
Average Variance Extracted (AVE)
Average Variance Extracted
(AVE)
Attitude 0.729
Intention to Use 0.835
Perceived behaviour control 0.787
Subjecitve norm 0.761

Sumber: Hasil olah data dengan PLS

Based on Table 3, it can be seen that the AVE value for each variable in this research
analysis model has good construct validity values, namely the AVE value is greater than 0.5.
Composite Reliability

The reliability test can be seen from the Composite reliability value. A construct can
besaid to be reliable, if it has a Composite reliability value that must be > 0.7 (Hair et
al., 2021). Composite reliability measures the true reliability value of a variable, while
Cronbach’s alpha measures the lowest value (lower bound) of the reliability of a variable.
The Composite reliability value for each variable in this study is shown in table 4.

Tabel 4. Composite Reliability dan Cronbach’s alpha

Composite Reliability
Attitude 0.814
Intention to Use 0.901
Perceived behaviour control 0.910
Subjecitve norm 0.895

source: results of data processing with SMART-PLS

Based on Table 4, it can be seen that all constructs in this study have a Composite
reliability value > 0.7, so it can be said that all constructs are reliable. This can be interpreted
as meaning that each construct in the research model has internal consistency in the instrument
reliability test.
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Inner Model

Inner model or structural model testing is carried out to predict causal relationships
between variables or hypothesis testing. This test can be seen through the results of the
coefficient of determination, predictive relevance, goodness of fit, as well as path coefficients
and parameter coefficients. When a significant relationship between variables is known, a
hypothesis can then be concluded regarding the variables used in this research. Hypothesis
testing is carried out by bootstrapping. The PLS bootstrapping output results in this research
model are shown in image 2.

SN 1

SN 4

0.231
PEC 1
ItU 1
0.000
PBC 2 fnd
0000 0.000
0.016 > —o0.000% U2
0.000

PEC 3

3

PEC 4
0.000

Att 1

Att2  <0.000—

At 3

Gambar 2.
Diagram inner path model PLS

Koefisien Determinasi

Coefficient of determination analysis is carried out to measure how far a model is
able to explain variations in the dependent variable. The coefficient of determination
value is between zero and one. The smaller the R-square value means that the variation
in the dependentvariable is very limited, and a value that is close to 1 (one) means that the
independent variablesare able to provide all the information needed to explain and predict
the dependent variable. The coefficient test results are shown in table 5.
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Tabel 5. R-Square

R Square

Intention to use SEC 0.777
Source: result of data processing with SMART-PLS

Based on the R-square value displayed in table 5, it is known that the coefficient of
determination for the interest interest variable is 0.777, which indicates that the intention to
useSEC variable is influenced by other variables in this study by 77.7%.

Hipotesis Test

Hypothesis testing is an analysis of the relationship between variables in accordance
with the hypothesis formulated in this research. Hypothesis testing is part of the inner model
output of the Smart-PLS software. The inner model output can be produced through a
bootstrapping process and the results of hypothesis testing can be seen in the path coefficient
table. The results of hypothesis testing can be seen from the estimated path coefficient which
can be evaluated based on the T-statistics and P-Value values. The path efficiency estimate
shows the estimated value that describes the relationship between latent variables obtained
bythe bootstrapping procedure.

The measurement item used is said to be significant if the T-statistics value is greater
than 1.96 and the p-value is less than 0.05 at the 5% significance level. Meanwhile, the
parameter coefficient that shows the direction of influence is by looking at the positive or
negative of the original sample. The results of hypothesis testing are shown in table 6.

Tabel 6. Path Coefficients

Original P

sample T statistics values
Attitude -> Intention to Use 0.656 7.743 0.000
Perceived behaviour control -> Intention to Use 0.216 2.400 0.016
Subjective norm -> Intention to Use 0.050 1.197 0.231

Source: result of data processing with SMART-PLS

Based on the results of the path coefficient test in table 6, it can be concluded that this
researchhas a positive original sample value so that the relationship between variables in
this research is a positive relationship. The path test results can be used to prove the research
hypothesis asfollows:

1. Attitude has a positive and significant effect on intention to use. These results are
shown by the positive original sample value, namely 0.656, the t-statistic value >1.96,name-
ly 7.743 and the P-Value <0.05, namely 0.000. So H1 in this research is supported.

2. Perceived behavior control has a positive and significant effect on intention to use.
These results are shown by the positive original sample value, namely 0.216, the t-statistic
value >1.96, namely 2.400 and the P-Value <0.05, namely 0.016. So H2 inthis research is
supported.
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3. Subjective norm has a positive but not significant effect on intention to use. These
results are shown by the positive original sample value, namely 0.050, the t-statistic value
<1.96, namely 1.197 and the P-Value value >0.05, namely 0.213. So H3 in this research is

not supported.

Discussion

This research is motivated by the
importance of access to funding for MSME
activists in ensuring the sustainability of their
business over a long period of time. Funding
constraints forMSMEs are a fairly common
problem that almost all MSME businesses
experience. The presence of equity
crowdfunding is an alternative solution for
MSMEs in terms of funding, moreover,
several companies providing crowdfunding
securities have sharia status. This couldbe a
positive stimulant for the growth of MSMEs
in the future. Therefore, in this research,
testing and analysis of factors were carried
out that could influence MSMEs’ interest
in using ()owdfunding. The analysis in this
research was carried out quantitatively using
structural equation models with Smart-PLS
software. The results of the analysis are
described in more detail as follows :

1. The influence of attitude on inter-
est in using sharia equity crowdfunding.

The analysis in this study found that
attitude has a positive and significant
effect on interest in using sharia equity
crowdfunding among MSMEs in Central
Java and Yogyakarta. These results show
that H1 is supported so that the higher the
attitude of MSMEs, the higher their interest
in using sharia equity crowdfunding.

Attitude is a condition where a person
can/can carry out a desire and complete
it well without any dependence on other
parties/people, in making a decision or in
taking action on something, this includes
being sufficient or fulfilling their life’s needs
without depending on other parties/people.
This findings are also supported by others

previous literature by some scholars (Baber,
2020; Shneor et al., 2021)

2. The influence of perceived behav-
ior control on interest in using sharia equity
crowdfunding.

The results of this research also show
that perceived behavior control has a
significant effect on MSMEs’ interest in
using sharia equity crowdfunding in Central
Java and Yogyakarta. These results show
that H2 is supported so that the higher a
person’s PBC, the greater their interest in
intention to use SEC. Perceived behavior
control is an urgethat exists within a person
to act according to what he wants or what
he desires. In thisworld, some people who
are successful are because they have great
motivation, so that within themselves they
are driven to do something that has become
their desire, therefore someone who has
been successful/successful in achieving
their desire, because it is within themselves
there is enormous motivation, the greater the
desire a person has, the greater the chance of
success/success in achieving the desire that
personhas (Pradana & Safitri, 2020).

The findings in this research which show
the influence of perceived behavior control
inincreasing interest in using sharia equity
crowdfunding among MSMEs in Central
Java and Yogyakarta are also supported by
several previous literature by (Handoyono
et al., 2021; Malebana, 2014) who also
found the influence of perceived behavior
control in increasing interest in using equity
crowdfunding.

3. The influence of subjective norms
on interest in using sharia equity crowd-



NY1

NUR-MUBARAK

112

Ne3 (03) 2024

s

UCJTAMTAHY 3EPTTEWIEPI Fruibimu xxypHa
RESEARCH IN ISLAMIC STUDIES Scientific journal

Lpale Alae Lpadlal) il jal) B &gy

funding. The results of the analysis show that
subjective norms have a positive but not sig-
nificanteffect on interest in using sharia eq-
uity crowdfunding. These results mean that
subjective norms for MSMEs do not have a
significant impact on MSMESs’ interest inus-
ing or adopting funding offered through the
Sharia Equity Crowdfunding scheme. Inthis
finding, H3 is not supported, where increas-
ing or decreasing subjective norms doesnot
have an impact on interest in using sharia
equity crowdfunding for MSMEs. Thisfind-
ing inline with other previous research find-
ing by (Bagheri et al., 2021; H. N. Hasan&
Suciarto, 2020).

Therefore, this research concludes that
there is no influence of subjective norms
in increasing the interest of MSMEs in
using Sharia Equity Crowdfunding among
MSMEs in Central Java and Yogyakarta
because in doing business, other people’s
perceptions may not be the main priority
for these MSME business people but
rather conditions. Itis their own business
that is the focus of SMEs in determining
the decisions they take. This result is also
similar to other finding from previous
research by (Chen et al., 2019) that says
subjective norm is insignificant. Therefore,
subjective norms remain an important

factor in increasing MSMEs’ interest in
using equity crowdfunding as long as this
is accompanied by aspects of knowledge
related to the benefits and conveniencethey
obtain regarding this matter.

Conclusion

This research analyzes the influence
of attitude, perceived behavior control, and
subjective norms on interest in using sharia
equity crowdfunding among MSMEs in
Central Java and DI Yogyakarta. Analysis
was carried out quantitatively with Structural
Equation Model (SEM) using smart-PLS
software. The analysis results show that:

1. Attitude has a positive and signif-
icant effect on interest in using sharia equi-
ty crowdfunding among MSMEs in Central
Java and DI Yogyakarta. So H1 in thisre-
search is supported.

2. Perceived behavior control has
a positive and significant effect on interest
in using sharia equity crowdfunding among
MSME:s in Central Java and DI Yogyakarta.
SoH2 in this research is supported.

3. Subjective norms have a positive
but not significant effect on interest in using
sharia equity crowdfunding among MSMEs
in Central Java and DI Yogyakarta. So H3 in
thisresearch is not supported.
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Annotation. This article highlights modern methods used by destructive religious
movements to manipulate the psychology of youth. Considering that the majority of those who
fall under the influence of radical religious movements are young people, their psychological

reasons are also examined.

Keywords: destructive, religious movement, psychology, youth, manipulation, methods.

AHHoOTanusi. B 1aHHOH cTaThe paccMaTpUBAaOTCSl COBPEMEHHBIE METObl MAHUITYJISALIUN
TICUXOJIOTHEH MOJIOICKH JIECTPYKTUBHBIMU PEITUTHO3HBIMH TEUCHHUSMH. YUHUTHIBAs, YTO
OOJBITMHCTBO TEX, KTO MOMAIACT MO BIUSIHUE PATUKAIBHBIX PETUTHO3HBIX TSUCHUH, IBIIIOTCS
MOJIOJISKBIO, TAK)KE PACCMATPHUBAIOTCS MX TICUXOIOTUIECKHE TIPUINHBL.

KiroueBble cnoBa: MECTPYKTUBHBIM, PEIMTHO3HOE TEUYCHHE, IICUXOJOTHS, MOJOICKB,

MAaHUITYJIAIASA, METOABI.

Korampa e3/1epiHiH UACONOTUSICHIH JKa-
CBIPBIH JKOHE allblK TYple HACHXaTTaHTHIH
JCCTPYKTUBTI JIHU TONTAp €NAIH TYTACTHIFbI
MEH YITTBIK Oipereiiiikke yJIKeH Kayill TeH-
Jipin OTBIp. O3 HACONOTHACHIH KYPrizyse
OPTYpITI 3aMaHayd omic-TOCULIEpIl KoJja-
HBIIL, JKEKE TYJIFAHBIH IICHXOJIOTHSCHIH apoarl,
paguKamAbl CaHAHBl KalBIITACTHIpyHa. bip
OKIHIIITIC], AECTPYKTUBTI aFbIMIAP/bIH Ke-
TEeriHje KeTeTIHACPIiH 0ackiM Oeliri aKbul
TOKTaTnaraH »kacrapzbl Kypan orelp. YKK
TOparachlHBIH oOpbiHOacapel Pycman Ceid-
ceMOaeBTHIH Jeperin kenTipcek, 2023 5KbLibl
JIeCTPYKTUBTI KOFaMIACTHIKTarsl 80 MBIHFa
KYBIK aJaMHBIH alThl MBbIHFA JKYbIFBl 18
’KacKa ToJIMaraH xacectipimi KyparaH (1).

JIeCTpyKTUBTI JiHU aFbIM OKIJIJIEPiHiH
AKMapaTThIK KCHICTIKTI WIepill, dJICyMETTIiK
KETIepi ©3/epiHiH  MakcaT-Myiesepi-
HE call OHTAMIBl KOJTAHyHl KaTapblH TO-
JIBIKTBIPBIIL, )KaJIFaH HICONOTHACHIH Tapary-
Ia THiMOI Kypan 6omsm oTelp. CoHmai-ak
KOFAMHBIH 6MIp CYypy epeKIIesikTepi MeH
OHBI KYPANUTHIH 9JICYMETTIK TOIITHIH MOPaJTh-
JIBIK JKOHE MaTepUaNIbIK JIEHTeil MeH aney-
METTIK-TICHXOJIOTHSIIBIK YKaFJaibl, TECTPYK-
TUBTI JIIHU aFbIMJIap/IbIH 0acThl Ha3apbIH/IA.

EH angpIMeH, «IEeCTPYyKTHUB)» CO3iHIH
HIBIFYy TETiH AHBIKTAl, JCCTPYKTHBTI JiHU
aFBPIMHBIH aHBIKTaMaChIHA TOKTAJalbIK.

Jectpykuus (ateid TiniHeH destruction

— Kupay) — O61p HOPCEHIH KaJIbINThl KYPbUIbI-
MbeIHaH Oy3puTyBl (HycimxanoB sxoHe T.0,
2022: 194).

JleCTpyKTHBTI JIHU aFbIMJIBl  KeEH-
Jie OKCTPEMHUCTIK JIIHW HJICOJOTHS JCM Te
aTtaiabpl, OWI — 30pIBIK-30MOBLUIBIKKA, TEp-
popu3Mre, SKCTPEMH3MI€ HeMece 3aHHBIH
OY3BUIYBIHBIH 0acka TypliepiHe IIaKbIpa-
TBIH JIHM HaHBIMJAAPIBIH TYCIHAIpMECi.
JlecTpyKTHBTI JIIHA aFbIMIap CEHIMII 30p-
JBIK-30MOBUTBIK YIIIH aKTay peTiHze KomJa-
HA aJajpl )KoHEe KOFaMFa J1a, CeHyIIIIepre e
Kayin TeHIipyl MyMkiH. Kpurepuitnik Oa-
3ara OPTYPIi KO3KAapacThl TANJai OTHIPHII,
JECTPYKTHBTLIIK, MbICANbI, KOHCTUTYIIH-
SIUTBIK JKYHE MEH MEMJICKETTUTIKTIH HbIIIaH-
JapbIHA, TOCTYP dTHOMOJCHHUET, KOFAMHBIH
aJaMTepIIUITT KOHE XaJBIKTBIH MCHTAJIH-
TETi, AOCTYPII AiIHJEpre Tepic Ke3Kapac Ta-
wveITaab (baiitenosa, Omwkaxan, 2023: 209).

AHBIKTaMajapra CoHWKeC JEeCTpyK-
THUBTI aFbIM emIoip 3aH MEH HOPMATHBTIK
KYKBIKTapAbl MOMBIHAAMANTBIH, YJITTBIK
KYHIBUTBIKTApABI TEpicKe IIBIFApBI, MEM-
JEKETTIK OMJIIK MEeH TYTACTBIKKA Kayill TOH-
JUPETIiH, JKaJFaH JIHU WIACOJIOTHS HETI31H/e
TEPPOPU3M MEH IKCTPEMHU3MIII HACHXATTAIl,
JKOCTIApIIBI OpeKeT eTeTiH Kyml. JlecTpyk-
TUBTI JIHU aFbIMJIap agaMIapIblH dIeyMeT-
TIK-TICUXOJOTHSUTBIK  YKaFIaibIH  OaKbLIai
OTBIPBIN, MHTEPHET KEHICTITIHJEC MaHUITY-
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JISUSUTAY]IBIH KaHa 9JIIC-TOCUIIEPiH KOJia-
HYBI TEPIC MJCONIOTHSIHBI KEHIHEH HaCHXar-
Tall, aFbIM MYIICJIEPiHIH CaHbIH apTTHIPY/IA.
Barbic onebueringe Oysl Macese «OH-
JMafH paguKaiiaHy» el aranaibl >KoHe
OyJI TakbIpbIN Y3aK YaKbIT OOMBI 3epTTeNil
keneni (Pemrernsix, 2018: 5). Famamrop,
AIIEKTPOHIBI TIOIITA PKCTPEMHUCTEPIl ©3apa
opeKeTTecyTe, O3/ICPiHIH HJIesUTapblH HACH-
XaTTan KOIOFa FaHa eMec, COHbIMEH Oipre
AKIapaTThIK COFBIC KYPri3yre MYMKIHIIK
Oepeni. CoHBIH Joneni peTiHAe akmapar-
TBIK TaHTaACTBIH KaHa Oip Typi «KeIlTiK
COFBICY JIeTeH aTKa ue OosiFranbl MaJTiM. Ochl
TYpPFBIJIa TEPPOPHUCTIK  OpEKETTEepHi TIeo-
rpadUsIbIK JKaFbIHAH Oip-OipiHEH aniiaKkTa
Kypin, Oipak e3apa <OKelnIik» (opmarra
JKACBIPBIH TYpPJAC KATBICHINI TYpaThiH, ap-
HaWbl JalbIHIBIKTAaH 6TKEH KUOEepPTEeppOpH-
CTEp/IiH IAFbIH TOOBI KOHE € KEKe aiaM Ja
Kyprizyi mymkiH (Teinees, 2017: 48).
3eprreyaepre CoWKeC ECTPYKTHBTI
TONTap jKaHa Mymenep Taly VIINH JKoHE
OyKapaJbIK aKmapar KypajiaapblHa e3/IepiH
JKapHamalan, WICOJIOTHSCHIH JKYPri3eTiH
apHaiibl OesliMAepiHiH OONATHIH/IBIFBI, OHBI
«yTiT-Hacuxar 0elliMi» PeTiHIE KEeKe Ko3re
TyceTiHi aHbIKTanazs! (6,484 6.). 3eprreymi
Mypar TesreeBTiH nikipinme: « TeppopucTik
JKOHE IKCTPEMHUCTIK KBIBMETTIH TEPPOPU3M
MEH paIuKalfbl HICONOTHUSHBI HAcHXar-
Tay YICpICIHIEe TEK yaFrbl3 KYMBICHIH JKYp-
ri3il KoHMaid, COHBIMEH Oipre XaJbIKThIH
KYHIBUIBIKTap OargapbiHa, JAYHHE-TaHBIM-
IBIK  KO3KapacTapblHa, SMOLMSUIAPE MEH
caHa-ce3IMJIepiHe, aJaMH TYFhIPHAMAacChl-
Ha, SIFHU TICHXOJIOTHSUIBIK EpeKIIeTiKTepi-
He aca MoH Oepeni» (Tenees, 2017: 47).
Byt ecTpyKTHBTI JIiHH aFbIMIApIbIH ajam
MICUXOJIOTHSICHIH MAaHUMIYJLSIIHSIIAYIa  Kac
epeKIIeNiKTepiHe 0aca Hazap ayJaaparbiH-
JIBIFBIMEH KOCa, OJAPIIbIH JJIEYMETTIK-TICH-
XOJIOTHSUTBIK ~ JKarmalblH  JKITI  Hazapja
YCTaNUTBIHIBIFBIH KOPCETIIT OTHIP.

JleCTpyKTHBTI TONTAapAbIH TaparyblHa
BIKIIAJI €TETIH HEri3ri (pakropnapibiH Karta-
pBIHA MEMJICKETTIH T€0CasCH KOHE HYKOHO-
MUKAIIBIK, JKaFaiibl MCH OHJIAFbl XaJIBIKThIH
QJIEYMETTIK KYWiI MaHBI3ZBI OPBIH ajaJibl.
JecTpyKTHBTI arbIM oKinuepi Oys1 epek-
menikrepai 0acThl Hazapjaa ycTaumsl. by
Typaceiaaa 3eprreyin M. Temees: «Opra-
TBIK A3WSI eIepiHIe aKmapaTThIK MOICHU-
eTTiH JaMy JIeHredi akmapaT Ke3iH TaHJarl
aryra JKOHE COFaH COMKeC ONapipl TajIarl
TYCiHAIpyTre MyMKiHJiK Oepmeiiai. Kenencis
QIIEYMETTIK axyaJIbIH OCBHl alilMaKTa JaMyHl,
HETi3IHEH OJ DKOHOMHUKAJBIK JaFaaphbic,
QJIIEYMETTIK KeJICHCI3/TIKTeP, KOFAMHBIH JKiK-
Ke OeiiHyl, MOJCHH KOHE WHTEJUIeKTyall-
JIbI JICHTEHTIH TOMEH/IIT1, aJaMIapliblH Te3
WTAHFBINI OOTYBI JKOHE aKIMapaTThIK-IICUXO0-
JIOTHSUTBIK BIKITAJIFA TYCII Kaybl dcep eTel
(Tenees, 2017: 47).

CapantaManbslK 3epTTEYIepaiH KOpHI-
TBIH/BICHI OOMBIHINIA COHFBI YaKbITTa HH-
TepHeT kermiciHae 10 MBIH 3KCTPEMHCTIK
NEKTPOHBIK aNaHAapAblH 0ap eKeHMIri
anpikTanFad (1). bym gepek — 2023 xpinma
pecMu KapusaHFaH akmapar. Jlectpyk-
TUBTI JIIHU aFbIMIap UHTEPHET KeJiCiHIeri
JKYMBICTApBIH Y3[IKCi3 >KYpri3e OTBIPHIN,
QIIEYMETTIK JKeNUIEPl THIMII Kypall peTiH-
Jie TaiifanaHell Keyedi. MeMIeKeTTiK Ky-
3BIPIBI  OpPTaHJap TapanblHAH JKYPri3umi
KEJITeH aJIJIbIH ally IIapajapbiHbIH 631 aFbIM
OKUIJIEpiHIH >KOJIbIHA OyFaT caja aiamai
oTeIp. by €3 ke3erinae Ky3bIpibl MeKeMe-
JepAIH KYMBICBIH THIMJII YHBIMJIACTHIPHII,
QNJbIH axy OOMBIHINA JKaHA, HAKTHI IIapa-
Japapl KaObUTIay KOKETTUIITTH KOpCeTe.

Okcnepr Anacracus PemetHsik: paau-
KaJJIaHyABIH HETI3r1 ajfbl [apTTapbIHbIH
0ipi — oKIIaynaHy, Typii cebenTepMeH ofieT-
TeTi KOFaMHaH HEMECEe OMip CaNThIHAH aXKbl-
pay. Kasipri enemze ajgaM WHTEpHET maiiia
OoJFaHFa JIeiH MYMKIH OOJIaThIH J9pEKe/Ie
JKAITFBI3 KaJIMaiIbl, Ka3ip OHbIH HHTCPHETTE
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MmiKipJiec ajgamJapisl, TYCIHICTIK TICH JKa-
HAIIBIPIBIKTEl TaOyFa opKallaH MYMKiHJi-
ri 6ap. Ocpuraiinra, OYTIHT1 TaHAa Kalaay
OoiibiHIIa eH «03bIK» yiibiM JIAWIII sxaHa
i30acapiap/ibl TapTy YIIiH HHTEPHETTI, dJe-
YMETTIK JKeNiJepHi *OHE XKeIeld MECCEH-
JOKepIiep/l maijanaHaabl, OV YHBIMHBIH
opOip aseyerTi MyLIeCiMeH MaKCaTThl JKY-
MBIC icTeyre MYMKIHIIK Oepeli. MpIcasbl,
Manai3usga, Imxki ictep MUHHCTpIITiHIH
Oarayiaybl OOMBIHING, KaHATaH Mciam Mem-
nekeTine (Xamudar) maKbIpbUTFaHIAPABIH
KeMm jgereHie 75%-bI OHNAWH peXUMIIE Ka-
obuinanrad (Bapannanu, 2015). Kazakcran-
Ja OyJ1 KepceTkinn OyJiaH Ja KOFapbl, pa-
JMKAJIIbl WJICOJOTUSHBI YCTAaHATBIH OH
aJaMHBIH CeTi31 MHTEPHETTCH COMKEC TOII-
Tapra eHreH Jem TYXKbIpbiMaanael (Perer-
HAK, 2018: 5).

WutepHeT-pecypcTap apKbUIbl paju-
KaJIaHyIOblH eH YikeH Kaymi Kaszakcran-
JIaFbl QNIEYMETTIK JKelijiep MeH Oacka ja
HWHTEPHET-PECYPCTAP/IbIH HETI3T1 ayuTOpH-
SICBIH KYPaWThIH jkacTapra Teneai (UepHsbIx,
2014). Capammbiiap/blH MiKipiHIIE, KeKe
0aChIHBIH JTAFJApbICBI MEH OJICYMETTiK-
SKOHOMHKAJBIK Mocejenepre OaiIaHBICTEI
JKacTapAblH pEKpyTepiepliH iliMiHe Kap-
CBI TYPYHI KUbIHFa coraabl (LLnbyToB skoHe
AGpamos, 2012). Typmni nepexkesnepre cou-
Kec, Ka3ip Cupus MeH pakTarsl KaKTBIFBIC
aiimarbiHga Kazakcran PecryOnukachbIiHBIH
300-gen 1000-ra meiinri a3amarbl, COHBIH
e oiengep MeH Oananap Oap (CaHubl-
Oae, 2015) (PemeTnsik, 2018: 7) .

XKapusimanran BuJcONapra KaparaH-
Jla, OJapJbIH Kemmimiri — 29 jkacka JeH-
iHri okactap. byn nmepekrepai Kazakcrtan
Pecniyonukaceiaein - bac  mpokyparypacsr
pactan otblp. 2012 xbimel Ka3zakctanma
TEPPOpU3M VIIiH coTTaiaraHmapasH 60%-
Fa JKYBIFBI OCBI )KacKa ToJIMaraHaap OOJIIbI.
2014 KBUTBI «KTEPPOPHUCTIH AICYMETTIK TOP-
TpeTin» KypacTblpran Kayincisnik Oarmgap-

JaManapbl OpTAIBIFEl OHBI KeJeci CHIaTTa-
MaJlapMEH TOJBIKTBIPAbI: OpTa OiniMi Oap
JKYMBICCBI3 JKac XKIriT. ApHaiibl JTiHU OlmiMi
JKOK. YiineHreH, 6ipuere Oanacel 6ap» (Ka-
3aKCTaHJAFbl JIAHKECTIH OJICYyMETTIK Mop-
TpeTi KypacTsIpbuLabl, 2014 xk.)

(Pemrernsik, 2018: 7).

OKCHEpTTepAIH ~ 3epTTeyi  KepceTil
OTBIpFaHJAl JIECTPYKTHUBTI JIIHU arbIMJIap-
JIBIH KYPBIFBIHA TYCETIHAEP/IIH K01 jxacTap
SKeHJIIMH EeCKepCeK, MYHBIH apThIH/Ia Fa-
JaMIBIK yIkeH cebentep Oap. Kasipri
QNeMJIIK ypOaHM3alus ThIM JKOFaphl JICH-
reifre xeTin oTbIp. byn nporpecc eniMizae
JIe Y3aK YaKbIT OOMBI KapKBIHIBI JKaIFaChIIT
Kee/i. MyHIarsl Mocesie aybUIIbIK KepacH
JKalmayd Kajara KOIIKeH XaJbIKThIH KoO0il
TYPFBIH Vi, )YMBICKA OpHAJIACY, ICHCAYIIBIK
cakray, OUTIM almy MoceJeliepiH TOJBIKTal
nreme anManasl. HoTwkecinae skarmaibl
Hallap aygaHgapjaa IMoTep jKajmam Typyra
MoKOYp Oonajbl xKoHE MYHJAll QJIeyMeTTiK
KyHaeri agamjap TOOBIH MaHUIYJISLUSIAY
OHail opi xpuTIam Oonansl. byn TypackiHa
raneiM Mypra3za bynyrail: «YJkeH Kama-
Jap/blH TOHIPETiHJET1 KeJel Maxaanapaa
eMip CYpPETiH JKapThuUlall aybUIIBIK, JKapThl-
Jail KaJlaJbIK TICUXOJIOTHSIAFbl TYPFBIHAAP
apachIH/IA )KYMBICCBHI3IBIK MOJIIIEPi KOFaphI
JKOHE OCBIHJAll jKepiepe jKaHa OpTaMeH
npobnemMainsl ajgamaap ker Oonazapl. CoH-
Jaii sKaHIapIbl OPTYPIIl UACOIOTHSIAD MCH
JKamFaH TiHAEepre TapTy KWBIHFAa COKIai-
Jbl», — Jen TYKbeIppiMaaiael  (Byyrai,
2006: 473).

JKacrapnbiH apHaiibl AiHU 1TiMiHIH 00~
Maybl KaT arbIMJIapJIbIH KETET1HEe TYCyiHe
6ipnen-0ip ceben. XKacecmipimaepain AiHU
LTiMIII 63 OCTiHIe MHTEPHET JKeNiIepiHjie
QITyBl TEPIC aFbIM HMJICOJIOTHSICHIMEH CYCHIH-
Jar, pamuKaiabl CaHAHBIH KaJbITacybIHa
TYPTKi OOJBIN OTBIP. AKIApaTThIK 3aMaHIa
JICCTPYKTHBTI JIIHU aFbIMJIAPJIBIH JIIHU 1TiMI
JKETIIMETeH >KacTapra JAIHU KOHTEHTTEep/i
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3aMaHayd TOCUIICPMEH YCBHIHYBI XKaT HICO-
JIOTHSIHBIH KOJIIOKIIAPbIHA alHATIBIPY/IA.

JlecTpykTuBTI ~ aFpIMiap  KoJJaHa-
TBIH TICHXOJIOTHUSJIBIK OJICTEpAiH iIIiHEH,
€H aJIBIMEH, TCHXOJOTHSIBIK OaifylaHbic
OpHaTy oficiH Oemim Kkepceryre Oonajbl,
MBICAJIbI, «MHTEPAKTUBTLIIK 9JIici», Ol 631
Typasibl JKaFbIMIBI OCEp KAJBIITACTBIPY
YIIiH Konaaneuiaael. Erep cizne kaHmai na
0ip Kke3kapactap Hemece Oenrimi Oip Kbl-
3BIFYIIBUIBIKTAp OoJica, omap cisre OeHim-
Jenyre ThIpbIcanbl. Erep ci3 sxaHyapiapbl
YHATachI3 JETiK, ojlap ci30eH xKaHyapiap Ty-
paJibl ceilieceii HeMece ci3re TeXHHKA YHa-
ca, oyiap Ci30eH TeXHHUKA TypaJibl COMIeCeIi.
Ocplnaiiia, onap eTe bUIbL, OTC¢ JKAKbIH
CEHIMJII, TYJIFaapaliblK KaTbIHACTap/bl Ka-
neintacTeipansl.  (balitenoBa, OmkaxaH,
2023: 213-214). Mynnait omic-tociiaepai
JJIA exinmmepi olIeyMeTTIK >KeJi apKbLIbI
THIMJI TTaljanaHanbel. AjgaMaapra KakeTTi
Opi KBI3BIKTHI 3aTTapibl HHTEPHET apKbLIbI
YKapHaMaJail OTHIPHIT, ©3 HUACOIOTHsIIAPHIH
HacuxarTaiapl. bacrtankelga embip agam
OHBIH TEPiC aFbIM CKCHIH aXKbIpaTa aIMan/Ibl.
AJnamIapablH KOHUTIHEH LIBIFBI, CEHIMiHe
KIPT€H COH TepPiC CEHIMIH JXYPTi3y KUBIHBIK
TyrbI30aiiapl. Kaszipri Tanga MyHnait MmaHu-
MyJISIIAS. TOCUTIHE KacTapliaH 0eJieK aKbLI
TOKTAaTKaH ajJiaMJap Jia TYCIil Kaiy/a.

JlecTpyKTHBTI JIHH arbIMJIap 63 Ka-
TapblHa TapTy MAaKCAThIMEH TEK KaCBIPBIH
JKOTMEH FaHa eMec, OyKapaiblK akmapar
KypalgapbelHia alllblK HACHXAT KYPri3ei.
Kazakcranma jkoHEe omeMae DKCTPEMHCTIK
ToIl peTiHae TaHbuiFaH «/JAUWIID yitbIMBbI-
HBIH HAcHXaT KYpPri3y TOCUIIEpi camalibl
TEXHOJOTHSUIAPMEH ~ OJICYMETTIK  JKeJiiep
apKbUTBl KCHIHEH HacuxaTTajansl. by
yilbIM My1lIenepiHiH OGackIM OeJIiriH jxacTap
KYpaupl.

«JJANII»-TBIH oNeyMETTIK >Keinep-
Ie SKapWsUIaHFaH OcifHe Marephagaphbl-
HBIH Ma3MyHbBIHA Hazap ayaapcak: «AJuia-

HBIH KOJILIMEH, MyXxamme naiiramMm0OapIbiH
CYHHETIMEH JXYPMi3 >koHe Xanudar Kypy
apKbUIBI oJiemJie OOJBIN JKAaTKaH oJIlIeT-
CI3MIKTIH anAplH anmambl3. CoHpaii-ak Ima-
purat OOHMBIHIIIA OacKaphIIMaraH MEMIICKET
— KOMIpJIepIIiH e, COHJBIKTaH OapIIaHbI3-
JIeI Oy1 Mocenere Oeibkall Kapamait 013/1iH
KaTapbIMbI3fa KOCBUIBIN, YXUXaJ >Kacaysa-
PBIHBI3IBI TaJlall eTeMi3», — JAETeH HIeONO0-
THSJIBIK JKOHE TCHXHKAIBIK [1alybuiaap,
JUHU OUTiMI Tas3 azamMarTap/blH «IIbIHAKWBI
UCIIaM» OCBI €KEH JIeT Oilin, «Xanugarmibl-
JapAbIH» KaTapblHa KOCBUTYFa HTepMeJIeh Il
(©0aipacinkbI3bl xkoHE T.0, 2016: 30).

«JJAUILI»-TeIH KaTapblHa KOCHITYIIIBI-
JapAbl TeK TEOJNOTHSIIBIK Ke3KapacTaphl
YIIIH FaHa KOCBUIBII KOWMail, oieymer-
TiK KaFbl J1a KbI3BIKThIpaphbl ce3ciz. Mace-
JeH, OyKapallblK akKapar KypaJIapbIHbIH
MoJIIMETTEepiHEe CYHEHCeK, CcoAbIpiap Ka-
TapbIHJIaFbl PECMU aHT KaOBbUIJIaFaH <OKa-
YBIHTEPIICP/IiH» JKAJIAKBIChI KYHIHE IIama-
men 1000-nan xoraper AKII mommapea
Kypaiinel. COHBIMEH KaTap TYPFBIH Vi JKOHE
KOJIKIICH KaMTaMachl3 eTUICTIHJIr Typa-
Tl JKaJFaH aKmapaTr OJCyMETTIK JKarIaubl
TOMEH a3aMaTTapJibl KbI3BIKTHIPBII, 63 Ka-
TapbIH TOJTHIPY MaKCAThIHa MYH/IaH «oKap-
HaMaJIap» K1l KepiHic TayblIIl KaThIp. OpH-
He, MyHJIalil «oKapHamasiapray OoJjalarbiHa
CEHIMCI3 JXoHE eMip >KarJalbIHIaFbl TYPJIi
cebernTepre mIbIaldl anMail Jienpeccusira
TyckeH azamartap «JIAWII» conxpipna-
PBIHBIH KaTapblHA KOCBUIATHIHIBIFH CO3-
ci3. AKBIpBIHJIA, ©3 KUsUIbIHAarbiaai Tasy
[bIFpICTaFbl OMIPIH «aKIIa KETEPIiK» CH-
MaTTa eJEeCTeTKEH a3aMaTTap JKep CHIall
KaJIbIT JKaTajbpl (OO0MIpaCiIKbI3bI JKHE T.O.
2016: 31).

JecTpyKTHUBTI AiHU aFbIM OKiIJepi Ma-
HUTYJISIASIIBIK OOBEKTICIH aJIJIbIH aJjia 3epT-
Tel OTBIPBIN, Y3aK YaKbITKa KOCHapJIaHFaH
oic-Tociiepin OipHelIe Ke3eHIe Ky3ere
achIpaJibl:
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1-xe3eny — anApIH ana — OHBIMECH TiKe-
neit OaiimaHpic KypMail Typelll ajamibl er-
KeW-Terker 3epTTey (OHBIH MICHXOIOTHSITBIK
KacueTTepi, mpodieMaapbl, 9JcCi3 KaKTaphl
JKOHE WMJICOJIOTHSUIIBIK MapaMeTpiepine Oara
Oepineni). By ke3eH pekpyTeprepre anam-
HBIH TICUXOJOTHSUIBIK JKaFIailblH  TYCIHY
YIIiH Heri3 Oepefi. Opi Keleci Ke3eHaepe
pEeKpyTep TapamnblHAH OHBIH EKe KacHeT-
Tepi, MaTepHaIIBIK >KaFJalbl, HICOJIOTHU-
SUTBIK, OFJIapBl HEMece OCHI CHUSIKTHI aKmapar
TYPJCPiHiH KUBIHTHIFbIHA OalIaHBICTBI Ma-
HUTYJSIHSIIBIK JKOJIAPhI KYPBIIa bl

2-kezey — TYJIFaapallblK  KaTbIHACTAp-
Il opHaty. Herisri pekpyTep yiuiH Oy Ke-
3€HHIH MaKcarbl — aljian-ap0ay KoJaapbIHa
TICUXOJOTHSUTBIK TYPFBIIAH SKaKbIHIAy. byt
Karaaiaa skaHaMma KbI3METTep MEH jkekeOac
MoceJieNiepiH TalKbulayFa Oaca Hazap ayja-
PBLIA/IBI KOHE KBI3BIFYIIBUTBIKTEI OSTY XKOJFa
Koibutanpl. bym xepme 1-iHm kesenze
QHBIKTAIFaH MOJIIMETTEPMEH JKYMBIC iCTEH-
qi. Meicanbl: «Kpi3mMerTe OaraaHOalThIH
JKOHE aJIFa YMTBUIFBICHI KeJITeH ajaam Ooca,
01 aTaMMCH OHBI ©31H MaHbI3/IbI CE31HYIH TY-
JBIPATBIH SAICTEP KOJFA AJIBIHAIBL.

CoHBIMEH KaTap peKpyTep (MaHHITYIIS-
LISUIBIK OOBEKTICIH aN/IbIH ajla 3epTTeil OThI-
PBITT) aJIFAIKbl KaJIaMJIbl JKacaraH aJlaMHbBIH
OMIpPIHJIET] KOMIIPOMATTAP]IbI Ja TakianaHa-
Jbl. byn kezeHie eH 0acThl Ha3apra aJaMHbIH
JKaFIaiibl, HACHXATKA PEAKIUICHI )KOHE OHBIH
KaObUIIay JCHIeH1 UTiHEeT.

3-xe3er NECTPYKTUBTI arbIM OKLUIIHIH
MakcarTapbiHa OailIaHBICTBI PEKpyTEp Ccypa-
HBICTapbIH OpBIHIayFa OOBEKTIHIH KATHICYBI
0acTbl Ha3apra TYTbUIa/IbI (OENT1IeHIeH KaK-
CBI TYJIFaapaliblK KaTIHACTAP HET131HJIE OHBI
iC-opeKeTKe TapTy ici arkapbuiaabl). by
— ©peKIIIe >KOHE KYpPAeTi MaHHITYISIHSIIBIK
Ke3eH.

4-xezeny — apbay Typajbl YCBHIHBICTBI
KypacTeipy. ByJ1 Ke3eHHIH /e e31HJIiK epek-
HIeikTepi 0ap: KOMIpOMAaTTapibl, KOPKBI-
TyJap/pl, MaTepUAIBIK JKOHE OTOACHLIBIK
Ypei# TYFBI3y apKBUIBI aIaM/Ibl YCTaIl KaTyFa

TBHIPBICY. KYKBIKTBIK IICHXOIOTUSTHBIH dJTiCHA-
Macbl MEH TEPEH TEOPHUSCHI apKbLIbI aJlaMJIbl
TICHXOJIOTHSUTBIK CTPECKE TYCIpy *koHe 00-
CTaHJIBIFBIHAH albIpy 9J1iCi KOJIaHbLIAIbI (8,
2005: 39).

JecTpyKTHBTI TOm MymIenepi o3 Kapa-
MarblHa OTKEH >KaKTaCTapblH OpTYpJi omi-
CTepiMEH YCTal OThIpa anajsl. byn Tomka
JKaHAJaH TapTBUIFAH MYIIENepi YIIH Y3aK
YaKbITKa CO3BLIATBIH TICHUXOJOTHSIIBIK JKa-
paKar TeH KOPKbIHBIII KaJbIITacThIPajbl.
MyHail ocepnepai Keiecined cumarrayra
0oabl.

Tcuxonocusinvly, mayendinik: NEeCTPyK-
TUBTI TONTAP/IbIH MYIIEIepi ©3/1epiHIH Kolll-
OacmiblIapbl MEH CEHIM TOINTapblHA TICHXO-
JIOTHSUIBIK TAyesai 6oua anaasl. by Tonceis
oJap eMIpJliH MOHIH KOFaJTa/Ibl KOHE TOTI-
TaH IBIFyIaH KOPKaIbl.

Oxwaynay: RECTPYKTUBTI TONTapIbIH
MYILIEJIEepl CHIPTKbl QJIEMHEH OKIIAayJaHybl
MYMKiH. OKmaynay OOBEKTHBTI Ke3Ka-
pacrapabl  KOJJaHa —anMmai, epekulenik
Ce3IMiH TYIBIPYBI )KOHE OJIApJIbIH 3aMaHayH
uaessapbl MEH HAEOJIOTHsIIapblHA KeAepri
KEeNTipyl MYMKiH.

Hcuxonoeusanviy Kadwvlioay: HECTPyK-
THUBTI TONTApJbIH JKETEKIIIepi ©31epiHiH
i30acapnapbelH OaKplIay YIIH IICHXOJIOTH-
SIBIK KaOBUIIayAbl KoJaHa amanbl. byran
KOKaH-JIOKKbIJIAp,  KOPJAaWTBIH  Coe3ep,
KiHO MEH KOPKBIHBIII CE3IMICPiH TAHBITYHI
Kipeni.

IviHObiKmul OYpmanay: necTpyKTUBTI
TOIl MYIIENEPiH OJapIblH KOMIOACIIBLIAPEI
aKmaparThl OacKapbll, OJlapFa oJeM Typa-
Tl OWJAaH IIBIFAPBUIFaH HeMece OipKaKThI
TYCiHIKTep OepreH Ke3Ze IIBIHIBIKTHIH ©3-
repyiMeH cajbICThIpyFa Oomansl. byn tomn
IIBIH/IBIKTBIH JKaJFbI3 KO31 JIETeH eJec Ty-
JBIPYBI MYMKIiH.

Tayencizoikmi sico2anmy. NeCTPYKTUBTI
KelIdacipliap TOOBIHAA TOYEJICI3 IIeIIiM
KaObUIAAy MYMKiH OOnMaybl BIKTHMaJl. by
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JIOPMEHCI3]TIK CE31MiH TYIBIPYHI XKOHE Ci3/IiH
OMIpiHi3/1 OaKbLUIayIbl )KOFAITYbl MYMKIH.

Tcuxonoeusanvlx candapvl: HECTPYK-
THUBTI calilapFa KaTbICy ACMPECCHsl, Ma3achl-
3IIBIK, JKapaKaTTaH KeHiHTi cTpecc, TyJiFa-
HBIH Oy3bUTYBl JKOHE Oacka ICHXHUKAIBIK
Oy3bUTYJIap CHSAKTHI TICHXOJOTHSIIBIK TIPO-
6reManap/s! TyAbIpybl MyMKiH (baiiTeHoBa,
Omxaxan, 2023: 215).

KopsITarsis Oomcak, Kas3iprikahannany
JIOYIpiHJIe TECTPYKTHBTI JIHH aFbIMIapIaH
CaKTaHJBIPYy — TEK KY3BIPIBI OPBIHIAPIBIH
MIHJICTI FaHa eMec, opOip caHaJbl aJJaMHBIH
OopsIiibl. MyH/Ial Tepic aFbIMIapMEH TyTac
e OOJIBIN, YIT OOJNBIT KYpPEeCyiMi3 Kaxer.
JecTpyKTHBTI JIiHU aFbIMFa KapChl IMMYHU-
TET KAJBIITACTBIPATHIH €H YJIKSH KYII O —

OJeduerrep

YITTHIK KOITHI KaHFBIPTY. JKacTtapasry Ooii-
bIHA Kac KYHIHEH OacTam YITTHIK TOpOUeHi
CIHIpY, CaJIT-JOCTYPIIH MOHIH VFBIHJIBIPY,
WITTBIK CaHAHBI KAJIBINTACTHIPYJA JiH MEH
JIOCTYPJIiH OPHBIH KOPCETETIH Ka3aKThIH Oaii
(b OTBKIIOPBIHIAFEI XKayhapIapbIMEH CYChIH-
JaHIBIPY apKBUTBI HAFBI3 YITHIH, €NTiH CYH-
eTiH TYIFa OOJBIN KAJBINTACTHIPY KaKET.
Kimkene kyHiHEH OECiK JKBIPBIH, epTerijiep
MEH aHbI3-9HTiMenepai, OaTeIpiaap >KbIPbIH,
KHcca-IacTaHIapIbl OOWbIHA CIHIPINT 6CKeH
kac OybIH ece Kene emdip Tepic uaeono-
THSIFa OKYTBUIMAiAbl. bynm — Ttoxipuoene
JIoJIeNJIeHTeH, enlip Tocii opHBIH Oaca an-
MaNTBIH, pyXaH! dJIeMMeH OalJIaHbICThI He-
Ti3r1 KYH/BUIBIK.
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Anparna.bynmakananasneMaik JiHIep peTiHAe XPUCTHAHKOHE UCTIaMIaF BIMEHIITIK
TYCIHITiHIH CaJIBICTBIPMaJIbl TEOJOTUSUIBIK TAJIAaybl YCHIHBUIBIN, KapacThIpbuIFad. by
TaKBIPBIIT Ka3ipTi TaHa O6TE ©3€KTi, OUTKEHI OCHI AIHJIEP apachIHAaFbI KEIIICIICYIITLTIKTEP
aptein Keiemai. OcblFaH OalNnaHBICTBI, ©3apa TYCIHICTIKKE BIKHal €TETiH FBUIBIMU
3epTTeyJepre CypaHbIC >KOrapbl. MEHIIIK KaThIHACTaphl COIHMOAKOHOMUKANBIK >KOHE
KYKBIKTBIK Ta0WFaTKa ne. MeHIiK uenepi eHfipic, Tapaty, aibpdac oHe IIeKTeyi
pecypcTap MeH MaTepralIblK aKTUBTEP Il Talijalany Ke3iH/1e TYbIHAalTHIH KaThIHACTAP
COLIMOAKOHOMHUKAJIBIK JKOHE MEHIIIK KaTbIHACTaphl PETiHIE yKcac Typle KepiHemi.
CoHJBIKTaH MEHILIK KaThIHACTAPBIHBIH KAJBINTACybl MCH JJaMYbl, COHJIai-aK 3aMaHayn
KOFaMJIaFbl OHBIH MHCTUTYIIMOHAJIBIK PETTEY MEXaHU3MICPiHIH THIMIUTITT MaHBI3/IbL.
Makanazia ocbl Maceie OOWBIHIIA SPTYPIl TEOPHSUIBIK JKOHE OMICTEMENIK TAcijuep
CHUIAaTTAaJbIN, Oarananabl. Byj 3epTTeyaiH KaHaIbIFbl )KYHEN calbICTBIpMAalibl TAIJayFa
HETI3/IeJITeH MaHbI3/Ibl TEOJOTHSIIBIK €HOCKTEep/AiH TaIlIIbUIBIFBIHAA JKaThlp. Makama
HerizineH [mkin men KypaH MoTiHAepiHe CyHeHII, KaTOMUIM3MII XaJIbIKapalbK,
KaTbIHACTapJarbl ¢H OCJICeH/II XPUCTHAHJBIK OarbIT pETiHjAe, an xaHapu Ma3XxaOblH
CYHHHUTTIK OaFbITTBl MYCBUIMaHAApBIHBIH OachiM MeEKTeOl peTiHIe KapacTbIpajbl.
Makana MEHIIIK MOCEJECiHIH KaJbllITacybl MEH JaMyblH Tajjay XpHUCTHAHIIBIK,
JKOHE MCIIaMJIBIK CaHAHBIH MEHIIK TeH OaljbIKKa KaTBICThI KYHIBIK Ma3MYHBIHBIH
ceOenTepiH, KO3/epiH KOHE EPEKIIeNIKTepiH TYCIHyre MyMKIHJIIK Oepe/i.

Tyiiin ce3nep: [mxin, Kypan, MeHIIIK, 9IiIETTIIIK, MEHIIIK UHCTUTYTHI, XPUCTHAH,
HcIiam.
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Abstract. This article provides a comparative theological analysis of the concept
of property in Christianity and Islam, which are considered world religions. This topic
is highly relevant today, as conflicts and disagreements between world religions are
increasing. Consequently, scientific studies that help foster mutual understanding are
in great demand. Property relations are both socioeconomically and legal. The same
type of relationships that appear when property owners begin production, distribution,
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exchange and consumption of limited resources and material assets manifests the same
as socioeconomic relations and property relations. For these reasons, the formation and
development of property relations and effective mechanisms of its institutional regula-
tion in modern society are important. This article describes and evaluates various theo-
retical and methodological approaches to this problem. The novelty of this research lies
in the lack of significant theological works based on systematic comparative analysis.
This article will mainly use the text of the Bible and Koran and examines Catholicism as
the most active direction of Christianity in international relations participation, and the
madhhab of the Hanafi direction of Islam as the school of the majority of Sunni Mus-
lims. Consideration of the formation and development of the problem of property justi-
fication will allow us to understand the reasons, sources of formation and reproduction
of the specifics of the value content of Christian and Islamic consciousness concerning
property and wealth.

Keywords: Bible, Koran, property, justice, ownership institute, Christianity, [slam.

AHHoTanus. B gaHHOI cTaThe NpeNCcTaBlieH CPAaBHUTENBHBIM TEOJOTHYECKHUH
aHaJM3 TOHATUS COOCTBEHHOCTH B XPUCTHAHCTBE M HCJIaMe, KOTOPbIE CUHUTAIOTCS
MHUPOBBIMH PEUTHAMHU. DTa TeMa OCOOCHHO aKTyallbHa CETOJHS, TaK KaK KOH(QIHUKTHI
1 pa3HoOTJacHs MeXJIy 3THMM PEIUTHsSMH BO3pacTaroT. B CBSI3M ¢ 3TMM Hay4yHbIE
HCCIIeI0OBaHNS, CIIOCOOCTBYIOIIIE B3aMMOIIOHUMAHHIO, TOJTB3YIOTCS OOJIBLIAM CITPOCOM.
OTHOWEHHs COOCTBEHHOCTH UMEIOT KaK COIIMOIKOHOMHUUECKYIO, TAK U MPaBOBYIO MPH-
pony. OTHOIIEHNS, BOSHUKAIOIINE, KOT/A BIaJIeIbIIbl COOCTBEHHOCTH 3aHUMAIOTCS MPO-
W3BOJCTBOM, pacipeiesieHneM, OOMEHOM M MOTpeOJIeHnEM OrpaHHYCHHBIX PEecypcoB
1 MaTepuajbHBIX aKTHBOB, MPOSBIAIOTCS aHAJOTMYHO KaK COLMOIKOHOMUYECKHUE, TaK
u coOcTBeHHHYECKHe oTHoeHus. [loaToMy GopMupoBaHue W pa3BUTHE OTHOIICHHUH
COOCTBEHHOCTH, a TakkKe dPPEKTUBHBIC MEXaHU3Mbl UX HHCTUTYIIHOHATIBHOTO PETyIH-
POBaHMsI B COBPEMEHHOM OOIIIECTBE UMEIOT peliaroliee 3HadeHue. B cratbe onucans u
OLICHEHBI PAa3JIMYHBIE TEOPETHUECKUE U METOIOJIOTHYECKHIE TIOAXO/bI K ATOH Ipodiieme.
HoBuszna gaHHOTO MCCae0BaHMs 3aKII0UAETCsl B HEAOCTAaTKEe 3HAYUTEIbHBIX TEOJIOTH-
YecKuX padoT, OCHOBaHHBIX HA CHUCTEMAaTHYeCKOM CPaBHUTEIBLHOM aHanu3e. B cratbe
B OCHOBHOM HCHOJIB3YIOTCSI TeKCThl bubnuu n Kopana, paccmarpuBaeTcst KaTOJNUIH3M
Kak HanOoJiee akTUBHOE HAIIPAaBJICHUE XPUCTHAHCTBA B MEKIYHAPOIHBIX OTHOLICHUSX
1 xaHaUTCKUH Ma3xal Kak mpeodiajnaromasi MIKojda CYHHUTCKOTO Hciiama. AHaIN3
(hopMHUpOBaHUSI U Pa3BUTHSI 0OOCHOBAHHUSI COOCTBEHHOCTH TIOMOYKET MOHSTH IPUYHHBL,
HUCTOYHUKU U CIEHU(HUKY LEHHOCTHOTO COJICPKaHHUsI XPUCTHAHCKOTO U HMCIAMCKOTO
CO3HaHMsI B OTHOLICHWH COOCTBEHHOCTH 1 OOraTCTBa.

Karouesble cioBa: bubnus, Kopan, coOCcTBEeHHOCTD, CIIPaBEATMBOCTD, HHCTUTYT
COOCTBEHHOCTH, XPUCTHAHCTBO, HCIIaM.
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Introduction

The institution of property law stands
as one of the central and most intricate com-
ponents within legal systems. Since its in-
ception, human agency has played a pivotal
role in shaping this institution. This is inher-
ently tied to the notion that property, as a le-
gal category, serves as the foundation upon
which other legal relationships are built. It
directly enables individuals to exercise their
rights to freedom, happiness, development,
and the expression of their capabilities.

Even in ancient times, sacred scriptures
underscored the profound importance of
property relations in the formation of soci-
ety, the state, and the individual. Through-
out the annals of human thought, eminent
figures in culture, philosophy, and religion
have endeavored to examine property from
the standpoint of its interconnection with
human beings, understanding of the world,
reason, free will, moral issues, and ethics.
Property has been viewed both as a pinna-
cle achievement of humanity and as a great
tragedy of human existence. It has been
associated alternately with prosperity and
freedom, as well as with moral decay, social
injustice, and war. The recurrent discourse
throughout cultural history on the issue of
property is indicative of profound contradic-
tions inherent in human existence, the focal
point of which is property.

As noted by Yusim, Mark Arkadyevich,
a prudent and well-informed approach by the
state to property law, corresponding to the
realities of the era, allows for the establish-
ment of a balance between the individual,
society, and the state (Yusim, 2017). There-
fore, the issue of property remains relevant
even today. Property, as a relationship of
ownership or possession, is correlated with
the idea of freedom and its limitations. The
institution of property law has throughout
all epochs regulated conflicts of interest and

determined a just equilibrium between var-
ious individuals and social groups through
relations concerning material goods. With
the evolution of societal relations, the eco-
nomic and legal category of property law
gradually underwent modifications in terms
of its content and societal role. Nevertheless,
the aspect of its connection to the individual
has always remained an integral part of this
institution.

Notably, the issue of property is not
merely economic but also religious and
philosophical. What is property? What na-
ture — material or spiritual — does it possess?
Is the basis of property the exploitation of
one human being by another? What is the
purpose of property, and how can the act of
acquiring a certain property by an individu-
al be justified? Is possessing wealth morally
acceptable? Is it possible to justify property,
i.e., to acknowledge that its appropriation
is in accordance with the religious tradition
and morality existing within a particular so-
ciety? (Shestovskikh, 2022, p.3). Numerous
studies confirm that society does not devel-
op solely on the basis of its highest econom-
ic indicators; the spiritual aspect also plays
a significant role. As statistics show, the
majority of the world’s population identifies
with a religion rather than being atheists and
adheres to one form of religion or another.
Christianity is the world’s largest religion in
terms of the number of followers. Islam is
considered the second-largest religion in the
world, comprising 23% of the world’s pop-
ulation (Melton J.G., Baumann M., 2010).

In this article, Catholicism is exam-
ined as the most active branch of Christi-
anity in participating in international rela-
tions, whereas the Hanafi school of Islamic
jurisprudence is considered the predomi-
nant school among Sunni Muslims, with
its founder, Abu Hanifa, being a prominent
Muslim jurist of his time. Exploring the for-
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mation and development of the justification
of property issues will allow us to under-
stand the reasons, sources, and reproduction
of the specific value content of Christian and
Islamic consciousness regarding property
and wealth.

Methodology

The scientific methods serve as the
methodological basis of this article. Through
comparative analysis and historical analysis
methods, the concepts and definitions asso-
ciated with the institution of property in the
laws of Christianity, specifically Catholi-
cism (canon law/ecclesiastical law) and Is-
lam (Islamic law) through the Hanafi legal
school, were described and compared.

The main part

Given the conditions of the contempo-
rary global economic crisis, it has become
particularly evident that wealth is not only
an economic but also a moral category. In-
creasingly, one can hear statements from
religious leaders that many problems stem
from distorted economic activities that do
not serve the genuine needs of humanity but
rather from a relentless pursuit of profit, of-
ten becoming obsessive. Thus, a society will
thrive when it combines efficiency with jus-
tice and social solidarity.

Property has always existed and will
continue to exist; it is among those concepts
around which constant debates are held and
upon which the greatest minds of humanity
work. Attempts to alter established property
relations in society and establish a new order
ofthese relations have been the cause of most
social transformations throughout world his-
tory. The issue of property, both directly and
indirectly, is extensively addressed in studies
of social philosophy (Plato, Aristotle, John
Locke, Jean-Jacques Rousseau, Pierre-Jo-
seph Proudhon, Karl Marx, and others).
Even ancient Greek, Roman, Eastern, and
medieval thinkers dedicated their work to

the regulation and development of proper-
ty relations. Among the religious canons of
almost all people, property relations occupy
a central place. For example, in the teach-
ings of medieval European canonists (legal
scholars), significant attention is devoted to
property relations; in the sacred book of all
Muslims — the Quran — property relations
are determined with a very profound, clear,
and scientifically logical sequence concern-
ing the principles related to appropriation,
use, and disposal.

In every historical epoch in the devel-
opment of political and legal thought, the
idea of personal freedom has invariably
been coupled with the idea of the individu-
al’s right to property. Personal freedom has
never been conceived in isolation from one’s
right to ownership or joint ownership of
property. Thus, for Aristotle, the polis itself
as a union of free citizens arises from the
community of householders — the owners of
family property — which constitute the start-
ing point of the national economy (Polivko,
Salnikov, Shafiev, 2018).

The concept of “property,” its forms,
rights, and place in the system of social re-
lations, has long been a subject of concern
not only in ancient times but also in con-
temporary times. When attempting to define
property, there is often a mixture of two con-
cepts: rights and relations. Property relations
regulate human interactions on the surface
of socioeconomic phenomena and provide
answers to questions such as who owns what
and how much and who possesses and dis-
poses of what (Gareeva, 2014).

In archaic societies, encroachment
upon the property of the tribe was punished
by death, and the supreme owners and rulers
were gods and spirits. The denial of property
in Christianity expressed its transient nature,
and it also underlines the contradiction be-
tween individual or familial private property
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and the collective property of the people, so-
ciety, or state. Property, even in its nonmate-
rial forms (such as “intellectual” property),
is linked to the material side of life, hence
elements of its negation in various religious
and communist doctrines. However, mecha-
nisms for redistributing property are neces-
sary in any society (Yusim, 2017).

In the 19th century, the issue of private
property became a focal point in society.
Supporters of Marxist theory emphasized
the idea of the primacy of the means of pro-
duction in the understanding of property.
They relied on the concept that social con-
ditions influence individual consciousness
and worldview. Although this view is quite
foreign to Christian doctrine, Christian cur-
rents of social thought emerged, striving to
reconcile Christian teachings with Marxist
ideas. Modern Catholic and some Orthodox
social doctrines have arisen in response to
Marxism and other communist movements
over the last two centuries. Consequently,
there are significant differences in the offi-
cial doctrines of various Christian denom-
inations and interpretations by individual
Christian authors regarding the institution of
private property and its role in contemporary
society. Thus, there is a need to continue the
development of both Christian and, broadly,
sociological thought in this direction, both
normatively and positively (Lukin, 2014).

Private property is the foundation of so-
ciety and the economy. At the same time, it
is one of the inalienable, fundamental rights
of human beings and emerged even before
our era. The right to private property arises
from the nature of humans and is connected
with their pursuit of material goods and the
instinct for self-preservation.

Many researchers consider property to
be one of the most important socioeconom-
ic relationships throughout human history.
Property lies at the core of the structural

organization of the economy and society,
differentiates economic interests, and de-
termines forms of income. During socio-
economic transformations, socioeconomic
interests concentrate and intensify around
property. Under the conditions of a con-
temporary high-industrial, informational
society, there is a need for the development
of property methodology and theory (Tim
Ross, 2017, pp.96-105). « Property, as a
historical category, is directly related to the
processes occurring in society » (Tim Ross,
2017, pp.96--105).

The material component of property is
assets. Modern interpretations of the concept
of “assets” include not only material value
but also intangible goods, such as things,
money, securities, all types of property,
property rights, and the right to the results
of intellectual activity, work, services, infor-
mation, etc. “Property”, as a legal category,
reflects the right to ownership of assets. It is
defined as social norms regulating access to
limited resources. However, even the legal
interpretation of the concept of “property”
cannot ignore the socioinstitutional context
of its functioning, as real, reliable protection
of property rights cannot be achieved be-
yond the scope of social relations.

Institution of Property Rights in
Christianity

Early Christianity. Christianity
emerged within a Jewish context where
norms regulating consumption and many as-
pects of economic activity had been in place
for centuries. The Ten Commandments sanc-
tified and placed under God’s protection the
personal property of the Jews. This included
not only the commandment “thou shalt not
steal” but also the prohibition against cov-
eting another’s property. Additionally, Jews
were obligated to observe a complex system
of dietary restrictions, leave gleanings in the
field for strangers, forgive debts every ju-
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bilee (the 50th year), and more. One of the
commandments strictly prohibited any labor
on Sabbath day.

Jesus, acting as God, abolished this
commandment, stating, “It is lawful to do
good on the Sabbath days” (Matthew 12:12),
and declared many ritual prohibitions, espe-
cially dietary ones, as nonmandatory. How-
ever, the Ten Commandments retained their
obligatory force, and the New Testament,
compared with the Old Testament, does not
indicate a different attitude toward the ar-
rangement of earthly life (Isaev, 2008, pp.
118 — 120).

The concept of property has ancient
roots in human history and is one of the pri-
mary institutions regulating relationships
among people. Both the Old and New Testa-
ments, as well as later Christian authors, as-
sert that this understanding was established
by God Himself. At the same time, they are
practically unanimous in their opinion that a
system based on private property is not the
Christian ideal. The property arrangement
of the early Christian community in Jerusa-
lem is considered to be closest to this ideal
(Lukin, 2014).

All Christian denominations and sects
acknowledge that everything in the world,
including the world itself, belongs and be-
longs to the one who created it, namely,
God. However, the True Owner can grant
temporary ownership of part of His posses-
sion to people. Therefore, the transgression
of the commandment “thou shalt not steal”
is committed not only against one’s neigh-
bor but also against God (Koval, 1993, p. 9).

The institution of communal land own-
ership preceded the institution of private
property. This is because, in ancient times,
humans could not live outside the clan, the
tribal community. This is especially evident
in the case of Palestine, where land allot-
ments owned by members of the clan com-

munity were transferred exclusively within
the clan. However, by the 8th century BCE,
land increasingly became the property of
individual heads of household as commu-
nal kinship ties disintegrated. For example,
Abraham purchased “a field with a cave
in it and all the trees in the field” for 400
shekels of silver (Genesis 23:16). Gradually,
private property became firmly established
in Ancient Israel to the extent that the Bi-
ble speaks of God’s wrath toward those who
encroach upon private property (Oganesyan,
2019, p. 11).

Mark transmits Christ’s words as fol-
lows: “Children, how hard is it for them that
trust in riches to enter into the Kingdom of
God! » (Mark 10 :24). Christ urged his dis-
ciples not to worry about tomorrow, not to
gather treasures on earth, “where moth and
rust destroy, and where thieves break in and
steal” (Matthew 6:19). However, a Christian
is not obligated to live in hunger and rags.
“Your heavenly father knows that you need
all these things. Christ gently rebukes the
industrious and caring Martha and praises
Mary precisely for following this “order,”
whereas Martha does not (Luke 10:41—
42). Even pagans Christ condemns not for
striving for material prosperity but for not
thinking first about the Kingdom of God and
righteousness (Matthew 6:31). Sending the
apostles « on a mission, » Christ command-
ed them not to take anything with them — but
only because the listeners are obligated to
provide them with everything necessary:
« The laborer is worthy of his food » (Mat-
thew 10 :10).

Thus, Christians are promised material
well-being — but on the “condition” that they
will not strive for material prosperity. This is
the greatest paradox of Christian economic
ethics. We put the word “condition” in the
quotes. It is achievable — in the sense that in
the past and today, there have been individ-
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ual Christians and entire Christian commu-
nities whose activities strive not for material
well-being but, for example, for fulfilling
their duty or vocation as they understand it.
However, it is unattainable in the sense that
it cannot be achieved by any external action
or by any act of free will. No one can “set
themselves” such a pious aspiration: it is as
impossible as forgetting anything through a
deliberate effort of will (Isaev, 2008, pp. 118
—120).

Christianity obliges every Christian
to respect the property of others. However,
Christianity also imposes obligations on
every property owner related to ownership.
For example, paying taxes (« Render to Cae-
sar the things that are Caesar’s »), even if the
state is not Christian (Matthew 22:17 — 21).
In addition, most importantly — sharing with
the less fortunate. However, Christ consid-
ered such charity that led the giver to acute
shortages meaningless. Such acts of charity
Christ call soul-saving in every sense of the
word: those who did not engage in any char-
ity will go to hell (Matthew 25:40 — 45). To
prevent almsgiving, done openly and pub-
licly, from becoming a source of pride and
tempting the giver with pride, Christ strong-
ly advises giving alms in secret (Matthew
6:3-4).

Noticeable in the New Testament are
episodes where the discourse on property is
presented from an eschatological perspec-
tive. Before the end of the world, Christians
should not take anything from their property
(Mark 13:14-16). « The time is short, so...
those who buy, [should be] as though they
did not possess » wrote the Apostle Paul (1
Corinthians 7:29 — 30).

As soon as it became clear that Chris-
tians faced a sufficiently long earthly life
during which they must spread their faith,
wealthy Christian communities (such as
those in Antioch and Ephesus) began mate-

rially aiding newly established ones. Then,
until the Edict of Milan in 313 AD, Christi-
anity existed in the Roman Empire semile-
gally and was periodically subjected to fierce
persecution. Christian property was theoret-
ically under the same protection of Roman
law as any Roman citizen property. During
times of moral decline, reliable protection
was not guaranteed, and belonging to Chris-
tianity created additional risk. However, in
the mid-3rd century, when a new Christian
institution emerged in Egypt — monasticism
— the founder of monasticism, Anthony the
Great (approximately 250-355 AD), re-
treated into the desert to save his soul from
the temptations of wealth, realizing that the
words Christ addressed to the rich youth also
applied to him. However, Egyptian monks
understood well that not only wealth but
also any other earthly good could be a temp-
tation. They believed that everyone should
determine what is the most dangerous temp-
tation for them personally. In addition, if it
was water (scarce in Egypt ! ), consumed in-
ternally, the monk took a vow of abstinence;
if water was used for ablutions, the monk
became dirty, and so on. Anthony was a her-
mit monk, but Pachomius the Great (d. 348),
his disciple, laid the foundation for commu-
nal (cenobitic) monasticism. Monasteries
were founded to escape the temptations of
wealth; however, for monasteries to exist
and multiply, their inhabitants again had to
create and multiply wealth through their la-
bor. This paradoxical situation was repeated
later in the establishment of the Franciscan
order in the early 13th century, with Sergius
of Radonezh in the foundation of the Trini-
ty Lavra of St. Sergius, several more times
(Isaev, 2008, pp. 118--120).

The Book of Genesis on the Emergence
of the Institution of Private Property. The
right of ownership of land, including its
plant and animal world, is mentioned in
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the first chapter of Genesis (Genesis 1:28).
« Be fruitful, multiply, replenish the earth,
and subdue it. » The word “subdue” en-
compasses various forms. This includes the
general, one might say family, ownership of
the first family, and the aggregate of private
and communal ownerships in the period af-
ter the fall of the first parents. However, in
both periods, these rights were not absolute
and unlimited. Granting humans this right,
the Supreme Owner, according to the Book
of Genesis, simultaneously introduces some
limitations on the right of use. He com-
manded not to eat the fruit of the tree of the
knowledge of good and evil (Genesis 2:16—
17). Allowing people the freedom to choose:
to obey or to violate the commandment, God
warns of the most serious consequences of
disobedience (Genesis 2:17).

According to the Book of Genesis, one
of the consequences of the fall was the dis-
placement of the first family into a world of
limited goods, where the necessary goods
for life had to be obtained through hard work
(Genesis 3:17-19). Under such conditions,
peaceful coexistence of people and trade
could exist only with the institution of pri-
vate property. This institution allowed soci-
ety, to some extent, to avoid degradation and
sliding into a wild state. Already in the sec-
ond generation of humans, according to the
Book of Genesis, there are signs of property
separation. The farmer Cain brings a portion
of his crops as an offering to the Lord (Gen-
esis 4:4).

He makes the decision himself about
what to sacrifice. Cain, apparently, sacri-
fices something not the best. Regarding
Abel’s sacrifice, the author of Genesis says
that “Abel also brought of the firstborn of
his flock and of their fat” (Genesis 4:4).
The word “of theirs” means that Abel con-
sidered himself entitled to dispose of the
lambs of the flock he was raising. In Abra-

ham’s life, which begins with Chapter 11 of
Genesis, there are mentions of his property
and transactions, which are possible only in
a developed institution of private property.
When moving from Haran to the land of Ca-
naan, Abraham’s family took with them “the
possessions that they had acquired” and the
slaves in their possession (Genesis 11:5). In
the next chapter, it is reported that the ba-
sis of Abraham’s property was livestock,
draft animals, and slaves. Taking Sarah into
Pharaoh’s house, Abraham’s property was
preserved, “male and female slaves, and
camels” (Genesis 12:16). In subsequent
chapters, it is noted that the righteous Abra-
ham owned quite a large estate in various
forms. He was “very rich in livestock, silver,
and gold” and “had many farming fields”
(Genesis 13:2; 26:14). In the 23rd chapter
of Genesis, there is a fairly detailed descrip-
tion of a deal concluded by Abraham with
the Hittites. Importantly, Abraham prefers
to purchase land for the establishment of a
family burial site over a gift. He prefers pri-
vate property and does not want to create a
sense of community with Hittites through a
gift. Here, another relevant function of pri-
vate property is examined.

In the narrative about Abraham’s life,
there is also mention of the existence of the
institution of inheritance of property. The
progenitor of the Jewish people left all his
property to Isaac, the only son of his legit-
imate wife, distributing gifts to the children
of concubines (Genesis 25:5-6).

Property in Islam

The Sacred Quran on Property. In Is-
lam, a person can possess anything within
the bounds permitted by the Sacred Quran.
No one has the right to exceed what is per-
mitted by the Almighty. The measure used
when assessing property rights is only the
concept of halal (permissible) and haram
(forbidden). No one has precedence in ac-
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quiring property. Therefore, Islam acknowl-
edges the natural inclination toward accu-
mulation.

« ... and provide for them out of the
wealth which Allah has given you. » (Qu-
ran 24 :33).

« Do not give the foolish [your] prop-
erty which Allah has made a means of
support for you, but feed and clothe them
from it, and speak to them words of ap-
propriate kindness” (Quran 4:5).

«The Jews claimed, <Uzair is the son
of Allah.” Christians claimed, “The Mes-
siah is the son of Allah,” but these are just
words spoken by [their] mouths, reminis-
cent of the words of those who disbelieved
[in Allah] long before them. May Allah
strike them down! How far are they [from
the truth]!” (Quran 9:30).

Numerous verses of the Quran make it
clear that the Owner (Proprietor) of all things
in the Universe is their Creator — the Most
High Allah. In an absolute sense, everything
in the world belongs to Him: “To Allah be-
longs the dominion of the heavens and the
earth and whatever is between them. He
creates what He wills, and Allah is over
all things competent!” (Quran 5:120). Ac-
cording to the Quran, Allah is the “Owner
of sovereignty!” (Quran 3:26).

However, this does not mean the absence
of authority for humans. Our ownership of
any given object takes on a special character
in this light. Humans can be considered, to
some extent, “trustees” of God on Earth.

Thus, the Quran does not negate the
right to private property. For example, the
following verse can be cited: “...only Allah
accepts repentance from His servants and
receives [their] charities, and that Allah is
the Accepting of Repentance, the Merci-
ful? » (Quran, 9 :104). Since God « accepts
charities, » it means that His servants have
property they can donate.

Islam provides different categories of
property for various authorities. There are
things that belong to God and are inacces-
sible to humans, such as planets. There are
also things that belong to humanity as a
whole, such as oceans — they cannot be pri-
vately owned. In every country and society,
there are things that belong to every citizen,
such as public lands. There are also items
that can be owned by a specific individual or
group of individuals.

All property owned by people is associ-
ated with certain rights and responsibilities.
Islamic law has several limitations in this
regard. The main thing to remember is that,
ultimately, everything belongs to the Most
High, and we must manage our property in
accordance with His commands.

One of the restrictions imposed by
Islam is that property must be acquired
through lawful means. In turn, the right of
a person to defend their property is sacred.
Prophet Muhammad (peace be upon him)
said: “A man should not harm himself or
others” (Muslim). This must be considered
when using property. For example, Islam
condemns the monopolization of resourc-
es essential to society. Additionally, Sharia
noted that causing minor harm is permissi-
ble if necessary to prevent greater harm to
a significant number of people or society as
a whole.

A third restriction is that the owner
must be of sound mind. If they are insane, a
guardian must be appointed, whose task is to
oversee the use of the property in the ward’s
best interests, as the latter, acting inde-
pendently, could harm themselves or others.

According to Sharia, the right to prop-
erty is associated with fulfilling certain ob-
ligations. One of them is using property to
support the family (sometimes the extend-
ed family). Another obligation related to
property is paying Zakat (alms), which is
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obligatory for every Muslim. Zakat is one
of the pillars of Islam, a form of worship of
the Most High Allah. Zakat can be paid, in-
cluding in monetary form. It is not a type
of income tax. The Zakat amount is 2.5% of
the value of the person’s specific property,
and property used for their primary needs
(for example, a home they reside in) is not
counted. Zakat is paid once a year.

In addition, there are other types of tax-
es in Muslim society. The Prophet’s words
are known: “Other obligations lie on prop-
erty, besides Zakat” (Tirmidhi). However,
a just ruler imposes additional taxes only
if the Zakat amount is insufficient to meet
the needs of society, such as in times of war,
famine, illness, or other unforeseen circum-
stances.

Property is considered lawful if it has
been acquired by permissible means. One
of them is a person’s personal labor, which
may involve employment, business, trade,
hunting, or fishing. However, Islam also
acknowledges other ways of acquiring
property. For example, a woman receives a
dowry from her husband when she marries
(mahr) and is entitled to maintenance. Islam
also provides for property inheritance. The
needy can receive Zakat or Sadaqgah (volun-
tary charity). Additionally, Islam allows for
gifting and bartering goods. Among the un-
lawful ways of acquiring property are theft,
extortion, misappropriation of public funds,
and other actions recognized as crimes in
any modern society (e.g., acquiring property
through deception—fraud, as well as taking
bribes). However, Islam also considers un-
lawful the means of acquiring money and
other valuables that are unacceptable for
a Muslim (Muslima), such as engaging in
prostitution, fortune-telling, selling alcohol,
drugs, pork, etc.

Legal and ethical norms in Islam are
closely intertwined. Take, for example, sav-

ings. Anyone can set aside a sum of money
for unforeseen circumstances. However, ac-
cumulating wealth as an end in itself is not
encouraged. The Quran states, “And those
who hoard up gold and silver and spend it
not in the Way of Allah, give them tidings of
a painful torment” (Quran 9:34). This ethi-
cal requirement has a clear economic ratio-
nale: money is withdrawn from circulation,
resulting in a slowdown in the process of
natural resource development, a reduction in
the number of jobs, etc.

Another requirement mentioned in the
Quran is moderation in spending money.
Islam prohibits both stinginess and extrava-
gance: “And let not your hand be tied (like
a miser) to your neck, nor stretch it forth
to its utmost reach (like a spendthrift),
so that you become blameworthy and in
severe poverty” (Quran 17:29). In another
verse, it is said: “Eat and drink, but waste
not by extravagance; certainly, He (Allah)
likes not Al-Musrifun (those who waste
by extravagance)” (Quran 7:31).

In Sharia, property is considered one
of the fundamental values, along with reli-
gion, life, reason, and progeny. Only reli-
gion is related to the divine aspect of Sharia,
whereas the others emphasize its secular
orientation. According to Islam, Allah en-
dows His obedient servants with material
blessings. This is expressed in understand-
ing property rights as a special relationship
established by Sharia between a person and
the mentioned blessings. Therefore, a person
endowed from above with certain property,
i.e., having lawfully acquired it, thereby be-
comes its owner and, in particular, has the
right to prevent others from claiming it.

In Islam, the inviolability of property
is a fundamental principle, and its benefi-
cial use is ensured. Even if the realization of
personal interests is initially assumed, their
orientation toward compliance with public
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interests is noted as the most important fea-
ture (Tim Ross, 2017, p.96-105).

Property rights in Islam are regulated by
Muslim law, which is an independent legal
system. Therefore, studying it presents not
only historical but also general theoretical
interest. Its analysis in a comparative context
shows that some concepts and conclusions
of the general theory of law, claiming to be
universally significant, need further develop-
ment and clarification, taking into account
the peculiarities of the main legal systems of
modernity, one of which is Islamic law.

In particular, a characteristic feature
of Islamic law is that the state did not di-
rectly participate in the formation of most
of its norms. It played its legislative role in-
directly — by sanctioning the conclusions of
Muslim legal interpretations (madhabs). The
main source of Islamic law in a legal sense
belongs to doctrine, and the state officially
sanctioned its conclusions by appointing
judges and obliging them to decide cases on
the basis of the doctrine of a certain mad-
hab. Under these conditions, the Quran can
be considered the general ideological basis
of Islamic law, since only a small number
of its norms come from “divine revelation”
and traditions about the life of the Prophet
(Sunna) (Krushinskaya, 2011).

The Hanafi legal school undoubtedly
occupies a central place in Islamic legal doc-
trine. This is primarily explained by the fact
that the number of followers of Hanafism
exceeded the number of supporters of other
legal schools several times during the Mid-
dle Ages and the modern era. This school
is considered more liberal, and by some re-
searchers, it is positioned as oppositional to
the strict dogmas that dominated the Arabian
Peninsula in the 7th century. Therefore, it is
not by chance that the appearance of the first
supporters of Hanafism coincided with the
liberal Baghdad, which at that time became

a kind of headache for the conservative po-
litical elite of Medina. Notably, the founders
of Hanafism were truly foresighted. Having
significantly softened the positions of the
then dominant approach to many legislative
issues, they prepared a new dogma that was
relatively easily accepted by conquered peo-
ples and countries (Minniakhmetov, 2014).

As Russian researchers of Islamic juris-
prudence rightly note, “Hanafi law is the
most flexible and convenient for secular au-
thority. “This circumstance allowed Hanaf-
ism to consolidate its position further during
the era of sultanates. Notably, the vast ma-
jority of Turkic-speaking nomadic peoples
embraced Islam precisely in its Hanafi in-
terpretation because the new norms of hu-
man behavior and social organization were
largely understandable and familiar to them
(Minniakhmetov, 2014).

With respect to property rights, in Is-
lam, the power of Allah is reduced to the fact
that He acts simultaneously as the supreme
dispenser of property granted to people,
the legislator establishing the boundaries
and conditions for acquiring and exercising
property rights, and the supreme judge en-
suring compliance with these rules (Garee-
va, 2014).

Overall, Islam regards property with re-
spect and does not consider the acquisition
of wealth as something shameful or distract-
ing from serving Allah. Individual types of
property cannot be in private ownership.
Objects serving public interests (such as
major roads or cemeteries) are under pub-
lic ownership among many people. Islamic
forms of collective ownership fall into this
category as well. According to the words of
the Prophet Muhammad, “people are part-
ners in three things: pasture, water, and fire.
» These three “things” should be in collec-
tive or state ownership since they are intend-
ed to meet the basic needs of all people.
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In a social sense, burdens on property
provided by Muslim law have special signif-
icance. According to Sharia, it is not wealth
itself that is condemned, but rather empty
accumulation, the concentration of property
in few hands that is not used, is not in cir-
culation, does not generate income, and is
not spent for beneficial purposes. It is from
these provisions that such a specific institu-
tion of Islamic tax law as Zakat arises — an
obligatory donation that wealthy Muslims
must provide to the needy — impoverished,
the destitute, travelers. Thus, the principle
of limiting private rights comes into play
here, giving the role of the state in the econ-
omy a religious-ethical dimension (Gareeva,
2014).

Property issues did not occupy a sep-
arate place in traditional treatises but were
considered in connection with the develop-
ment of issues such as ghanima (war booty),
zakat (mandatory donation), inheritance di-
vision, and certain types of contracts. Zakat
was used as a tax for the benefit of the poor
and needy, as well as for the development of
projects; it also contributed to the spread of
Islam and true knowledge, being one of the
five pillars of Islam. Unlike sadaqah, zakat is
a compulsory charity that Muslims pay once
a year under certain conditions. Sadaqah, on
the other hand, is a voluntary charity that a
person pays at their discretion and desire.

Property in Islam was viewed as an ob-
ject of property rights, meaning that prop-
erty was divided into state, private, public,
impure (wine, pork, books contradicting Is-
lamic teachings), waqf (sacred things), and
abandoned (ownerless) property. Waqf may
be of particular interest.

Waqf, or endowment, is a property that
is taken out of circulation and designated
for charitable purposes. Waqf belongs to
mosques and other religious institutions.
The person transferring their property to

wagqf forfeit their ownership rights over it
but could still use the property and reserve
a portion of the income for personal use or
pass it on as inheritance. This institution was
previously widely used to support education
and science, and currently, it is also used in
the Islamic world for financing social pro-
grams (Gareeva, 2014).

An important feature of the Muslim le-
gal system is its diversity, stemming from
differences in the interpretation of proper-
ty rights by various madhabs (schools of
thought). According to some Islamic schol-
ars, the legal norms contained in the Quran
can be divided into two groups: those regu-
lating relations between Allah and humans
(religious rituals) and those between people.
The ways of interpreting these norms have
evolved over a long period, often differing in
various national state formations, resulting
in the emergence of four schools of Islamic
legal thought (four madhabs).

The proclaimed connection between
Allah’s will and property rights in Muslim
law leaves its mark on the interpretation of
the content of public and state property. At
the same time, poor people have an estab-
lished right to the property of the rich, reg-
ulated by zakat, “those who allocate a por-
tion of their property for the asking and the
deprived” (Quran, 70:24, 25). As noted in
Islamic literature, “this right cannot be vio-
lated or prohibited” (Goncharov, 2000).

Thus, Islam recognizes the right to pri-
vate property while simultaneously protect-
ing the interests of society, imposing certain
moral and ethical obligations on the proper-
ty owner.

Conclusion

Above, we present quotes from the Bible
related to the early period of Christianity. The
second period was associated with Christian-
ity becoming the official religion of the Byz-
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antine Empire. Among the believers, there
were many wealthy individuals, and overall,
the number of Christians increased. The life
of church parishes began to differ increasing-
ly from the life of early Christian communi-
ties. The communal sharing of property was
mostly absent. At this time, new believers no
longer clearly understood that Christ’s love
requires the renunciation of property in favor
of the less fortunate. Property rights were
protected by law, and Christians were not in
a hurry to part with their possessions. « The
Church Fathers zealously fought against this
pagan understanding of this right (property
rights). This is why Holy Fathers were forced
to explain in more detail than they did in the
early centuries the need for almsgiving and
the correct view of one’s property as a tool
for carrying out the will of God.

Christian views on property and wealth,
on earthly goods and the earthly life of man
developed along complex trajectories in
subsequent centuries. The Orthodox, Cath-
olic, and Protestant traditions have diverged
significantly on many important issues, in-
cluding socioeconomic ones. This is the
subject of special study. Notably, the main
difference between Orthodox and Catholic
approaches to the issue of private proper-
ty is that Catholicism, which relies on St.
Thomas Aquinas, indirectly links private
property with the provisions of natural law.
Orthodoxy tends to consider property as
nothing more than a historical institution,
“which constantly changes in its outlines, as
well as in its social significance, and none
of its forms of existence has self-sufficient,
eternally enduring significance” (Bulgakov,
1991).

While rejecting self-sufficient owner-
ship and its ethical unaccountability, Chris-
tianity does not deny that wealth could be a
means of serving God. The owner was re-
quired to behave in a certain way. How could

one feed the hungry, give drink to the thirsty,
clothe the naked, and shelter the homeless if
each person first suffers from these needs?
Wealth is a tool. If you use it correctly, it
serves you for justification, but if you mis-
use it, you may end up serving injustice. For
its nature is to serve, not to dominate.

Although many Church Fathers sharply
condemned private property and considered
communal ownership the only acceptable
form, Christianity as a whole proceeded be-
cause the form of ownership does not deter-
mine one’s internal attitude toward it. One
could be equally enslaved by both private
and communal property. The only thing that
Christianity calls for in this regard is not to
immerse oneself completely in economic af-
fairs, not to let oneself be dominated by the
instinct of arranging oneself in this world,
but to subjugate property and wealth to re-
ligious-ethical norms, to serve God and to
loved ones (Koval, 1993).

Inlight of this, it also becomes clear why
it is impossible to enrich oneself forever and
elevate oneself through this imaginary prop-
erty. However, temporary possessions can
be disposed of in different ways. Christian-
ity considers property and wealth neutral in
moral terms; they can be a blessing, or they
can turn into a curse. Everything depends, as
Christianity teaches, on internal intentions,
which are motivations that guide the manag-
er of property and wealth. The main goal is
to achieve internal freedom from the goods
of the world, from attachment to wealth.
There is nothing new in renouncing wealth
and sharing it with the poor, which many did
even before the advent of the Savior, some
for leisure and learning, others for worldly
honor and glory — said Clement of Alex-
andria, noting that external renunciation of
property and wealth is meaningless without
internal freedom of spirit from attachment to
the goods of the world (Koval, 1993).
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For the sake of comparison, we briefly
outline the Catholic view of property here
as well. The theological position of the Ro-
man Catholic Church on property relations
fundamentally differs from the position of
the Orthodox Church and is expressed in
two papal encyclicals — “Rerum Novarum”
(New Things) and “Centissimus Annus”
(The Hundredth Year) — as well as in the
decisions of the Second Vatican Council.
In the encyclical “Rerum Novarum,” Pope
Leo XIII (1891), the Catholic Church, for
the first time, consistently and thoroughly
expresses its views on the just economic or-
ganization of human society. The main idea
of this document on the issue of interest to
us is expressed in the recognition of the un-
conditional right of man to private property
(Bobrova, 2018).

The teachings of Western churches,
particularly Catholics starting from Thom-
as Aquinas, have deviated from the patristic
doctrine. Catholicism has long held a com-
promising position, attempting to reconcile
the demands of the time with the Gospel.
The final recognition of the unquestionably
positive value of private property among
Catholics occurred only after the collapse of
socialist regimes in Eastern Europe.

The Catholic position regarding prop-
erty can be summarized as follows: “Thus,
the ideal of social structure in papal encyc-
licals is seen as follows: capitalism based
on private property, but a ‘soft’ capitalism,
where everyone understands that it is better
to respect each other and therefore cooperate
rather than exploit or conflict. This harmony
can be achieved through preaching love, re-
minding of responsibility, etc. This is the so-
cial doctrine of the Catholic Church, which
it actively preaches. » It is also important to
note the difference in emphasis regarding
the value of labor in the life of a believer:
“Catholicism demands working and pray-

ing”; Orthodoxy calls for praying and work-
ing” (Bobrova, 2018).

In Islam, labor takes a secondary place
after the main rituals: prayers, fasting, and
zakat. Thus, it is forbidden when a person
refrains from work to perform these forms
of worship. Everyone should rely on their
own efforts, striving, and earning a living
without burdening others.

The concept of labor occupies an im-
portant and relevant place in both Islamic
and Christian teachings. Islam is a religion
that calls for labor and striving. The Bible is
a book based on the principle of labor both
in paradise and on earth after expulsion from
paradise. Both Islam and Christianity affirm
that labor is a means of sustenance, earning
a livelihood. In many verses of the Holy Qu-
ran and in many places in the Holy Scrip-
tures, labor is presented as a vital necessity.
In them, there is a call to labor. In addition,
the performance of labor reaches the level of
worship and devotion. In Christianity, it is
said that the purpose of human life from the
first moment of creation is labor (cultivation
of the land), whereas in Islam, the purpose
of human life and all creations of Allah is
worshiping the Most High Allah. However,
this difference cannot be considered signif-
icant. Thus, in Christianity, labor is valued
as prayer, and in Islam, it is seen as a means
of closeness to Allah, which is considered
prayer (Iman, 2013, p.811-818).

In summary, we can come to the fol-
lowing conclusion: the acquisition of wealth
by a believer should be with the right inten-
tions and through permissible means. Both
Christianity and Islam are allowed and en-
couraged to set important goals in life and
pursue them through righteous means. Any-
one who has achieved success in this life and
acquired wealth and property and further
helped people, performed good deeds, cared
for and spent on the needy — such a person
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can attain peace and the grace of the Most
High Allah.

For both religions, the main idea is
closeness to the Most High. In Islam, the
idea of true reliance on Allah is developed,
according to which a person should do ev-
erything within his power and leave ev-
erything else to Allah. A person should do
everything he can and expect rewards from
Allah, believing that Allah does not lose the
rewards of those who do good. In Christian-
ity, we encounter a similar position, accord-
ing to which, in Christianity, a person’s la-
bor is not valued by people; the true value of
labor in Christianity is known only to God.

The ethical basis of property relations
in the Republic of Kazakhstan is the Islam-
ic tradition. The religious mentality that has
been formed over thousands of years on Ka-
zakh land has the necessary characteristics
of stability and sustainability, meaning that
its values have become internally linked
with the values of the state and society.
Consequently, within the framework of this
mentality and the activation of its attitudes,
responsible property management is possi-
ble in the conditions of Kazakhstan.

Kazakhstan is a country where the
Muslim factor has significant importance.
Although Kazakhstan lacks Islamic funda-
mentalism, Islam is not the only religion in
the republic, and Kazakhstan itself is a sec-
ular state; nevertheless, the Islamic factor is
taken into account due to its role and influ-
ence in modern international relations. Here,
Islam is the most widespread religion, and it
affects the interests of a significant part of
the population. When they cooperate with
countries in the Muslim world, Muslims
have opportunities for spiritual communica-
tion. Kazakhstan has set a strategic task of
entering the top 50 most competitive coun-
tries in the world within the next ten years,
and intensive processes of forming a new
identity for people, challenging traditional
values, are taking place in the country. Un-
der these conditions, it is important to real-
ize the rootedness of economic phenomena
in the mentalities of people and to identify
the religious and social foundations for de-
cision-making at the level of the country’s
residents, organizations, and states and their
associations.
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AnpaTna. Makanajga TYpKUIEpAiH KOHE KYKBIKTBIK KYiHeci MEH 3THKaJIBIK HOpMallapbl
3epTTey HBICAHBI PETiHAE KapacThIpblIaJbl. TapuxTaH MaliM — KeHe Typkiiep Eypasus
Kypibirbiaaa Fyn xaranatsl xoHe Kok Typik karanarsl, Kpimninak OipiectikTepi cexiii aibli
nMmrnepustapasl Kyprad. Onap Kelmmreni FyMbIpFa TOH KOFaMABIK KaThIHACTapiAbl PETTETCH
©31HJIK KYKBIKTBIK JKyHeci MEH oien HopMajapblH KaibinracTelpiasl. Oman Oepringe XIII
racelpyia LlIpIHFBICXaH KypraH MOHFOJI MMIICPHUSICHIHBIH KYKBIKTBHIK KYiHeci MEH MOpalbJIbIK
KYHJIBUTBIKTapbl KOHE TYPKiJIep HETI3iH caliFfaH KYKBIKTBIK YKOJI-)KOPAHbIH 3aHIbl )KaJIFackl €.
TinTi, XV raceipaa XKowbl yIbICEIHBIH Kapa IIAHBIPaFbIHAA KypbuiraH Kasak XaHIbIFbIHBIH
Ja KYKBIKTHIK JKYHECiHIH TyMa-0acTayblHIa OCHl KOHE TYPKUICPIiH KYKBIKTHIK XKYHeci MEH
STUKAIBIK HOpMajapbl TypraH OoiaTbiH. Facblprmap Ooibl ©3iHIH MOHIH JKOFaJTHaraH OCHI
KOHE TYpKi 3aHIapbl MCH 9JIeTl HopManaphl HeciMeH epekmieneHeni? Ocbl 3epTTeyiMizne Oy
TaKBIPBITITHI YKaH-)KaKThI alllbII KOPCETY YIIiH KoHe TypkinepaiH « Tepe» 3aHbl, «biTik» 3aHBD,
«Scamay 3aHBI, «¥IbI fcay 3aHBI CEKUTAlI KYKBIKTHIK aKTUIepiHE Talaay >KacalbIHAIbl. ATar
aifrap 6oncaxk, FyH KkaraHaThl ToyipiHIe JYHHETe KeJi IeT ecenTemineTiH « Topey» 3aHbI Typajsl
3epTTeyIIiIep KeATipreH MOTIIMeTTep/Ii FRUTBIME capanTayaa etei. ConbiMeH Katap, Kex Typik
KaFaHaThI I9yipiH/Ie opTaFa MIBIKKaH «bBiTik» 3aHBI Typabl 1a TaM-TYM AEPEKTep TaIKbUIaHA B
Typxinepain Mcnam ninin kadbsuigaran Kapakas noyipinae gyHHere KenreH « Slcamay KYKbIFIHBIH
Ja epekmrenikrepi ce3 6omanel. ToHip ceHimi MeH McimaMm MoIeHUETIHIH TOFBICYBIMEH OpTara
IIBIKKAH aTaJlFaH 3aHHAMaHbIH KeWOip HOpMaiapbl jKeKe-)KeKe TalkbuiaHaibl. Typkinepin
TapUXTa 13 KaJAbIpFaH YJIbl 3aHHaManapbiHbiH Oipi IIIbiHFbicxaHHBIH «¥Jbl SIcackl» ekeHi
oeurini. Ockl 3aHHAMaHbIH TApUXIIbI bepe3nH KenTipreH HyCKachlH Makaiambi3za Oepe OThIPbIII,
OHBIH HETI3r1 epeKIICTIKTePIH KaH-)KaKThl Tangan kepcereMis. CoHpaii-ak, TYpKi JanachiHa
casxar jkacaraH apad jkoHe Iapchl jKuhaHre3epiHiH KOLINeNijep Typaibl HalbiMaayIapbiH,
acipece onap/blH MiHE3-KYJIKbIHA KaThICTh OepreH OaranapblH Ja 3epTTeyiMisre apkay eTTiK.
Ocbl apKbUIBI KOHE TYPKUIEPIIH 9JeN HeTi3[epi, dTHKaIbIK HOpPMaJapblH allblll KOPCETTIK.
Epexiie TOKTalaThIH JKaWT, KOHE TYPKUJIEPAIH ATUKAIBIK KYHABUIBIKTAPBIH jKa3a HOpMaJlapbl
apKbLIbI aHbIKTayFa Oosajbl. Cebedi, KoHe TYPKiJiep KbIIMbIC ITEH aMOpaJIbJIiK KauTrepi Oip-
OipiHEH aXBIPaTHIN JKaTMaraH. OJIENCi3 icTep/i /e KbUIMBIC caHaraH. 3epTTey KOPBITHICHIHAA
Oyrinri Kazak XaJKbIHBIH SAET-FYpbIIl HOpMaJlapbIHBIH Heri3zepi keHe Typkinepuid «Tepey,
«biTiky, «Scamay, «¥msl Slca» 3aHmapbiHaH OacTay ajaThIHIBIFBIHA KO3 JKeTKizimeni. Caibin
KEJIreH/e, TYPKUIK KYKBIKTBIK MOICHHET II€H MYCBHUIMAHIBIK KYHIBUIBIKTAPBIH CHHKPETTI
KOpiHici peTiHIe Ka3aK XalKbIHBIH OOJMEIC-0iTiMi Herire ambrHanbl. SrHu, Ka3zak XaHIBIFBI
Joyipinne ayHuere kenreH «KachIM XaHHBIH KackKa KoJbD», «EciM XaHHBIH eCKi jKOJIbD), O3-
TaykeHiH «KeTi KaprbIChDy CEKiNI 3aHHAMANAP KOLIIEI FYMBIP KEIIKEH YIITHIMBI3IBIH TAPHXU
TOKipUOECiHIH HeTi3iHae OYp KapHhIIl IIBIKKAH XapTusiap OomaTeH. OnderTe, Kazak XanKeIHBIH
OipHermie Facelp OOIBI OAachIHAH KENIIPTeH aTalFaH TapuUXd IpOIleccTe KOHE TYPKLTIK JKOHE
MYCBUIMAH/IBIK KYHJBUIBIKTAPJBIH HHTEIPALMACH OPBIH ajFaH JeN TYKbIPhIMIaUMBI3. by
YITTHIK O1TiM-00IMBICEIMBI3IBIH TYTI-HETi31H (TeHU3HUCiH) aHBIKTAy1a aca MaHBI3IbI HHACKATOP,
COHJIali-aK, TapUXH MPOIECCTEPAiH HOTIKECi HEeHi TYIBIpFaHBIH OinIipeTiH nepOec FHUTBIMU
Gaitam.

Kiar ce3nep: XKaprei, ogen, Tonip, Orb13 KaraH, Tepe, bitTik, SIcama, ¥ibl fca.
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Abstract .This article examines the ancient legal system and ethical norms of the Turkic
peoples as the object of study. Historically, it is known that the ancient Turks established vast
empires on the Eurasian continent, such as the Hun Empire, the Gokturk Khaganate, and the
Kipchak confederations. They developed a unique legal system and ethical norms that regu-
lated public relations characteristic of a nomadic lifestyle. Later, in the 13th century, the legal
system and moral values of the Mongol Empire, founded by Genghis Khan, were a legitimate
continuation of the legal traditions laid down by the ancient Turks. Even the legal system of the
Kazakh Khanate, established in the 15th century in the heart of the Jochi dynasty, was rooted
in these ancient Turkic legal systems and ethical norms. What made these ancient Turkic laws
and moral norms, which retained their significance for centuries, so distinctive? In this study, we
will analyze legal acts such as the “Tore” law, the “Bitik” law, the “Yasama” law, and the “Great
Yasa” law of the ancient Turks to explore this topic in detail. Specifically, we will conduct a
scholarly review of the “Tore” law, believed to have originated during the era of the Hun Empire,
based on the information provided by researchers. Furthermore, we will discuss the scarce data
regarding the “Bitik” law that emerged during the period of the Gokturk Khaganate. The study
will also address the characteristics of the “Yasama” law, which was created during the era of
the Karakhanids, after the Turks embraced Islam. Some of the norms of this legal system, which
arose at the intersection of the belief in Tengri and Islamic culture, will be discussed individually.
One of the greatest legal systems left by the Turks in history is known to be the “Great Yasa” of
Genghis Khan. By presenting the version of this law provided by historian Berezin in our article,
we will thoroughly analyze its main features. Additionally, we incorporated into our research the
accounts of Arab and Persian travelers who visited the Turkic steppes, especially their evalua-
tions of the character of the nomads. Through this, we have revealed the ethical foundations and
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moral norms of the ancient Turks. Notably, the ethical values of the ancient Turks can be identi-
fied through their punishment norms, as they did not differentiate between crimes and immoral
acts, considering unethical deeds as crimes as well. In conclusion, it is demonstrated that the
customary norms of the modern Kazakh people originate from the ancient Turkic laws of “Tore”,
“Bitik”, “Yasama”, and “Great Yasa”. Ultimately, the Kazakh people’s identity is considered as
a syncretic expression of Turkic legal culture and Islamic values. That is, legal codes such as
the “Bright Road of Kasym Khan”, the “Old Path of Esim Khan”, and Tauke Khan’s “Seven
Charters”, which were established during the era of the Kazakh Khanate, blossomed from the
historical experience of our nomadic nation. Indeed, we conclude that the integration of ancient
Turkic and Islamic values occurred during this centuries-long historical process experienced by
the Kazakh people. This is a crucial indicator in determining the genesis of our national identity,
as well as an independent scientific conclusion reflecting the outcome of historical processes.
Keywords: Charter, morality, Tengri, Oghuz Khan, Tore, Bitik, Yasama, Great Yasa.

AHHOTaUMA. B 5TOM cTaThe IPEeBHETIOPKCKOE MPABOBOE YCTPOUCTBO M ITUUECKHUE HOPMBI
paccMaTpuBalOTCs B KaueCcTBE MpeaAMeTa uccienoBaHus. M3 uctopuu U3BECTHO, YTO JIPEBHHE
TIOPKHM Ha KOHTUHEHTe EBpa3us co3nany BeJWKUE UMIIEpUH, Takue Kak ['yHHCKoe KaraHar,
Kokrropkckoe karanar u Keimuakckue oObenuHeHus. OHH  pa3paboTainy COOCTBEHHYIO
MPaBOBYK) CHUCTEMY M HOPMBI TOBEJCHHUS, PCETYJUPYIONIME OOIICCTBCHHBIC OTHOIICHHUS,
XapakTepHble s KoueBoM >xu3Hu. Brocneactsum, B XIII Beke, co3zganHas UMHTHCXaHOM
MoHroIbCcKass UMIICPHUsT IPOIOJIKIIIA TIPABOBYIO TPAIMIIUIO JPEBHUX TIOPKOB C COOCTBCHHOM
CUCTEMOH MpaBa u MOpalbHBIX IeHHocTeH. Jlaxke B XV Beke B KazaxckoM xaHCTBe, OCHOBAaHHOM
B auHacTuil JKOLICKOTo yiyca, UCXOJHbIE MPUHIUIBI €r0 MPAaBOBOW CUCTEMbBI MPOUCXOIUITH
OT JPEBHETIOPKCKOI'O MPABOBOTO YCTPOHCTBA M ITMYECKUX HOPM. DTH JIPEBHHE TIOPKCKHE
3aKOHBI U HOPMBI ITOBE/ICHM S, HE OTEPSBIINE CBOEIO 3HAUCHHUS HA POTSKEHNH BEKOB, YEM OHU
ocoOeHHBI? B HaIlleM UCCIieIOBAaHUU MBI TOJAPOOHO PACCMOTPHUM TaKUE IPABOBBIC AKTHI APEBHIX
TIOPKOB, Kak «Tope» 3akoH, «butnk» 3akoH, «fcamay» 3akoH, «Yibl Slca» 3akoH. B wactHocTH,
OyIyT pacCMOTpPEHBI IaHHBIC UcclienoBatencii o «Topey» 3akoHe, KOTOPBIH, TT0 MHCHHIO YYCHBIX,
BO3HUK BO BpeMcHa ['yHHCKoro karanata. Takke OyIyT oOCYKIaThCsi CBEJCHUS O «BUTHK»
3aKOHE, TMOSBUBIIEMCST BO BpeMeHa KokTropkckoro karanata. OcoOeHHOCTH mpaBa «Slcamay,
BO3HUKIIETO B mepuoy; KapakxaHUCKOW 310X, KOT/Ia TIOPKH MPHUHSIIH UCIIaM, Takke OyIyT
paccMOTpEHbI, B YaCTHOCTH, HEKOTOPHIE HOPMBI 3aKOHOAATEJIbCTBA, BO3HUKIINE HA CTHIKE
TEHTPUAHCTBA U MCIAMCKON KynbTypbl. OJHUM U3 BEIIMKUX UCTOPUYECKUX 3aKOHOJIATEIbCTB
TIOPKOB M3BeCTHO «YIbI Slcay Uunrucxana. B Hamieil ctatbe MbI MOJAPOOHO PACCMOTPHM 3TOT
3aKOH TI0 BEPCUHU HCTOpUKA bepe3rHa W BBIACIUM €ro OCHOBHBIC 0coOcHHOCTU. Kpome Toro,
B HAIICM HCCJICJIOBAHUHM MBI TAKXKE OMUPACMCS Ha OICHKH KOYCBHHMKOB, JAHHBIX apaOCKUMHU
U TEPCUCKUMU IyTEIIeCTBEHHUKaMU, OCOOEHHO B OTHOIIEHUHM WX XapaKTepa U TOBEJCHHUSL.
Takum oOpa3oM, Mbl TOKa3bIBA€M OCHOBBI JPEBHETIOPKCKONW OSTHUKHU, ITUUYECKHUE HOPMBI.
OcoOcHHOEC BHHMAHHE CICIYET YACIUTh TOMY, YTO ITHYCCKHE IIEHHOCTH JPCBHUX THOPKOB
MOXKHO ONPEJSNUTh uepe3 HOpMbI HakazaHuil. [IoToOMy 4TO OpeBHHE TIOPKH HE DPa3Aesisiifn
MPECTYIUICHUS U aMOpPAJIbHBIE IOCTYNIKU. B pe3ysibrare uccienoBaHus Mbl IPUXOIUM K BBIBOAY,
YTO OCHOBBI HOPM M 00BIYa€B COBPEMEHHOI'O Ka3aXCKOT0 Hapo/Ia MPOUCXOISIT U3 TAKUX 3aKOHOB
JIPEBHUX TIOPKOB, Kak «Topey, «butuk», «fcamay, «Yiel fca». B koHeuHOM uUTOre, mpaBoBas
KyJIbTypa TIOPKOB U MYCYJIbMAHCKHE II€HHOCTHM CHUHKPETHYECKH OTPAKEHbl B CYIIHOCTH
Kazaxckoro Hapona. Hanpumep, 3akoHoatenbeTBa Kazaxckoro xancTsa, Takue Kak « CBETIIbIHN
nyTh Kaceim xaHa», «Vckonnbiii myTh Ecum xana», u «Cemb yctaBoB» A3z-Tayke, SIBISIOTCS
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XapTuiaMHi, BO3HUKIIMMHU Ha OCHOBC HCTOPUYCCKOTO OIbITa KOYCBOrO Hapoaa. KOHC'{HO, B
mpouecce ITOU HUCTOPUUN UHTErpalvsd APCBHCTIOPKCKUX U MYCYJIIbBMAaHCKUX HeHHOCTeﬁ umeiia
MECTO. DTO BaXKHBIN HWHAWUKATOP JIA ONpEACIICHUA TCHE3UCA Halen HaHHOHaﬂLHOﬁ CYIIHOCTHU U

PE3YIbTAT UCTOPUUCCKUX IMTPOILECCOB.

KuroueBblie cioBa: ycras, oaTuket, Tenrpu, Ory3 karad, Tope, butuk, SIcama, Vsl Sca.

Kipicne

ATIBIFBIH aWTy KepeKImi3, KeHe TYp-
KiIepiH KYKBIKTBIK KOHE JTHUKaJbIK Kai-
Hap-Ke37epl Typasibl MAJIMETTEp JKOKTHIH
kacel. Opxon-Enuceii Tac sxazynapsl, « Orbl-
3HaMa», «KOpKBIT ara», «ANTBIH SpyT»,
«blpbIk-06iTik», «WKKM HWBIATBEIZ  HOMY,
T.0. JEepeKKe3nep Herisri KahHap-ke3uep
peTiHae KapacThIpbLIFAHMEH, aTalFaH Je-
peKKe3nep TiKeTeW KYKBIKTHIK JXOHE JTH-
KaJIbIK Macenesepai KapacteipmaraH. Keoi-
Hece TYpKUIepIiH Oenriimi Oip Ke3eHaepie
0acTaH OTKepPIeH TapHXH JKarmaiapel Xu-
KasT KaHpbIHIa OasHaaFad. OHBIH 1IIIHIC
JiH, MOJICHUET, IApyalIbUIbIK, HIexipe T.0.
TakKpIpeINTap KaMTburFaH. OCBIHAAH Tapu-
XM XUKasTTapAa apakifik KYKBIKTBIK >KOHE
oJIeTT HOpMaJlaphl Jia Ke3iremi. ATanFaH Je-
peKKO3IepIeH KYKBIK MEH dTHKAHBI MaiiaH
KBUI CYBIpFaHIAi Tepin ajay 3epTTeyllire
apThUIAp aybIp XKYK JECEK KaTelecreiMis.
Ochbl TYpFBIZIaH allFaHa KOHEe TYPKUIep/IiH
KYKBIKTBIK YCTaHBIMBI MCH ITUKAJIBIK JTYHHU-
CTaHBIMBIH AIIBIIT KOPCETY OKENTAYip KH-
HBIJBIK TYIBIPATBIH 3EPTTEY JCyre OONaibl.
CoHbIMEH KaTap, TYpPKiJep UCiaM JIiHIH Ka-
ObuIIaraH keseHiae nyHuere kenren JKycim
banacaryunbig «KyTaary Otk sxoHe Max-
myT Kamrkapuasig «/liyann iyrar ar-Typik»
IIBIFAPMAChIH/A /1a KYKBIKTHIK KOHE ITHKA-
JIBIK HOpMAaJapIblH YIIKBIHIAPbI Ke3IECeI.
SI¥Hu, aTanFaH OYJT €Ki TapUXH [IBIFAPMAaHbI
Jla TYPKIIEpiH KYKBIKTHIK JKOHE 3THKAJIBIK
HOPMAaJIapBIHBIH KaifHap-Ke3lIepiHe KaTKbI-
3yFa OOMajbl ICN ecenTeiimis.

«Tepe» xoHe «biTik» 3aHIAPBIHBIH
Keiibip sreMeHTTepi FaHa cakTaica, «Slca-
May» KYBIKBIFBI JkoHE «¥YJBI Slca» 3aHmapsl

Typasibl FbUIBIMM aiHaJbIMAA TOJIBIMIIBI
MoJIIMETTep YIIbIpacaabl. byrkeHinae skoHe
OJICT-FYPBIIN 3aHAAPBIHBIH TCHH3HCI TypaJIbI
T.Maxkpusu, M6n Tarpubepmu, Mom Ko-
cup, U.bepesun, B.B.bapronba, 3.Texan,
H-p Openxen Xapa-/laBan P.}O.ITouekaes,
N.Kadecormy, C.Koxa, FO.AnaiiasH, C.3u-
MmaHoB, H.Ocepos, C.O30ekyIibl T.0. 3epTTe-
yIIiIep eHOSKTEHII, FAUTBIMA TY)KBIPBIMAAP
JKacazpl. 3epTTEyAC aTalfaH FaJIbIMIapAbIH
KeiOip FRUIBIMH OM-NIKIpJIepiH HErisre aja
OTBIPBIN, O3IHJIK JeplOec Tanmaynap x,aca-
YFa TBIPBICTBIK.

AJNTBIH OpAa WMIICPUSCHl  BIIBIPAI,
Kasak xanabIFbl €3 anjbiHa Aepoec 1aHbl-
paK KOTEpreH TYCTa, KOIIeNi KOFaMJIBIK
KaTblHACTapAbl 3aMaHa  aJIFbIIapPTTaphl-
Ha cail perrey yunH «KacklM  XaHHBIH
KacKka KoJbly», «EciM XaHHBIH €CKi >KOJbD»,
O3-Toykeniy «OKeri XapreIChl» CeKinmi
3aHaap JKUHAFBl JyHHere Keini. by 3anHa-
MaJIapJIbIH YaKbITTBIK apa CaJMarblH aXXbl-
parap OoJjcak, mamMaMeH 9poip Ky3 JKblUiaa
JKaHa KYKBIKTBIK pedopmanap >kacaaraHbIH
OaiikaitmbI3. Cebe0i, opOip AoyipAiH ©31HIIK
TaJanTapblH KaHaFaTTAHJBIPY YIIIH JKaHa
3aHAap [IBIFAPYABIH KAXETTUIIT TYBIH-
nan oteipasl. JlerenmeH, Kaszak XaHIbIFbI
Ioyipinae KaObUIIAHFaH 3aHHAMAaJapIbIH
TYII-HETi31 (TeHn3nci) KoHe TYpKi 3aHIapHI-
Ha OapsII Tipenei.

TakbIpbINTHIH Heri3aeMeci.

HlstaTyaliTeiHma, TYpKigep Eypasus
KCHICTITIHJC allblK KaThbIHACKA TYCKCH-
JUKTEH, CBIPTKBI WHTETPALMSHBIH JCEpiH
keOipek cesinredn. Ocbl cebenrTeH, Typ-
KUIEp/iH KYKBIKTBIK KYHeci MEH ofiern He-
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rizaepi yaaidbl TYpJICHIN OThIpFaH. SIFHH,
TYPKUIEP/iH KYKBIKTHIK YCTaHBIMBI MEH
OJIeTT HETI3JIEPiHiH Ka30ama TYIMHYCKACHI
CaKTaJMaraH. OJEeM/IK OpKEHHUETTEeH Ka-
nmeic KayFaH 0a30ip Cibipmi MeKeHJereH
TYPKIi )KOHE TYHFBIC TEKTi STHOCTAP/IbIH IY-
HUETAHBIMBIHAA KEHOIp CapKbIHIIAKTaphI
CaKTaJIFaHbIH JKacelpa ajaMaiMbI3. bipak,
aTallFaH dTHOC OKIJJIepiHJe J¢ KOHe TyIl-
HycKa Oap zen kecin aiity kubiH. Onap Ja-
Mau3M, MaHHUXCH3M, KONKYJIaWITbIIBIKTBIH
(S13BIMECTBO)  BIKMAJIBIHA YINbIPaFaH. AU,
Amnaromusi, KaBkas, Opraiel Asus, Jemri-
KpInmakrars! TypKiJiep MYChUIMAaHIBIKTBIH
BIKINAJIBIHJA KaJbIN, oy OacTaFbl TYPKUIIK
KYKBIKTBIK YCTaHBIM MEH OJNel Heri3aepi
TpaHchopMaIusIFa YIIbIpar, MyChUIMaHIbIK
KYHIIBUIBIKTAPMEH CHHKPETTEITCH.

Tapuxu Herisre cyiienep 6omncak, Cidip-
JIeH ThIC ayMakTapJa MEKEeHIECHTIH TypKi
XallLIKTAPBIHBIH OachIM OeJIiri coHay opTa
Facelpilapfia MciaaM JAiHiHEe TaHJay *Kacaibl.
Moyepennahp mer TypkicTaHabpl MEKeHIe-
reH Typkizep VIII FaceIpiibiH OpTa IIEeHIHEH
Oepi Xak JIiH — UCITaMMEH TaHbIca 0acTabl.
Onap TapuXThIH SpTYpil KE3CHIHJIe HCIIaM
JUHIH KaObuiaabl. TypKUTepIiH KYKBIKTHIK
JKOHE MOPAJBIBIK JTYHHETAHBIMBI TapUXH
MPOIECCTEP/IIH HETI31HAe MYCBHUIMAaH/IBIK
KYHIBUIBIKTAPMEH  JKBIMJIACHII  YIITEpP/Ii.
JKanmer, ekl MoJIeHWeTTerli OopTakK yKca-
CTBIKTAp JKOHE ©3T¢ JIe dJICYMETTIK [IapTTap
TYPKiJIEpAiH XaK JiH/l )KaTchiHOal KaObLI-
JlayblHA UT1 BIKMAJT €TTi. SIFHU, UcliaM JiHiH
KaOblIaFaHHAH KEWiH TYPKUIEPIiH ecKi
KYKBIKTBIK YCTaHBIMBI MEH OJIell Heri3aepi
MYCBUIMaH/IBIK peHK ania Oactansl. Kerre-
TEH 3epPTTEYILIIEP/iH ¢ TOHIPIILTIK Typabl
capanTamaliblK OH-TYKbIPBIMIAphl OCHIFaH
casibl.

Maxkcarbl MeH MiHaeTi. TakbIpbinka
KaTBICTBI TAPUXHU JEPEKTEpJl Herisre ania
OTBIPBII, COHA-aK TYPKUIEPIiH KYKBIKTBIK

JKyHeci MeH 9JIeT HeTi3[epiH ecKepe Kellil,
FBUIBIMU MaKajaJia Ke3JIereHiMi3re Ko xKeT-
Ki3y VIIH MbIHaJall MakcarT-MiHAeTTep/l
HETI3re anjbIK:

— Typkirepain KYKBIKTBIK KyHeci
MEH 9JIeTl HeTi3iepiHe MIoNy JKacam, Ol
JKOHIHJIET1 FBUIBIMUA TaWbIMJIayJappl Tall-
aay;

— Typkirepain KYKBIKTBIK KyHeci
MeH 9JieN Heri3aepiHeH xabap Oepetin Op-
xoH-Enmce#t Tac xazymapel, «OfbI3HaMay,
«KopxkpIT ara», «AntelH spyr», «bIpbik-
0iTiK», «VKKH HBUITBI3 HOM», T.0. JEepek-
KO3 capasay;

— Typkinepain epre Jgoyipne ay-
Huere keiareH «Oiipar xan», «Maanaii
Kapay, «Manacy, «Ypai 6atbip», T.0. TypKi
JKBIP-AaCTaHIAPBIHAAFEl TOHIp CeHiMI Typa-
JIBI IEpeKTep/Ii Oaramiay;

— Opraraceipnblk  mbiFapma  «Illa-
ap-ucnam», K. bamacaryaneiy «Kyrtanry
oimik», M. Kamkapunsiy «/luyanu myrat
aT-TYpik» eHOCKTepiHIeri KYKBIKTBIK YKIM-
JIep MEH MYCBUIMAH/BIK iHH YFBIMIApPIbIH
CUHTE31H 3eperey;

— TypkinepaiH KYKBIKTBIK YKimMaepi
JKOHE OJICTT HOPMAJAPBIH MYCBUIMAHIIBIK
KYH/IBUTBIKTApPMEH CaJIbICTBIPa 3€PTTEY;

— Typkinepaeri emiM  Ka3aChIHBIH
KaHJail jkafjaiijia TaralbIHIAIaThIH/IbIFbI,
YPIIBIK, TOHAY, KapPaKIIBUTBIK, 3UHA T.0. KBLI-
MBICTap YIIiH OepiJIeTiH a3a TYpiepiH ca-
panay;

— «KacblM XaHHBIH KacKa JKOIbD),
«EciM XaHHBIH €CKi JXKOJbD», O3-ToyKkeHiH
«KeTi waprpIChD» CEKUIAl 3aHHaMaapblH
TCHU3HCIH aHBIKTAY;

— Typkinepain KyKBIKTBIK oKyifeci
MEH 9JIell HoOpMaJaphl Typajsl KaHa Oaiimam
xKacay.

FeuibiMu  3eprreylin  daicHamachl
TypKinepaiH KYKBIKTBIK JKyHeci MEH el
HeTi3/epiH 3epTTey OapbIChIHIAA KUCHIHIBI
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ojicTep MEH TaHBIMJBIK oicTep, OObeK-
THUBTI, XKYHeIl NPUHIUNTEPre HEeTi3AereH
aHaJlu3, CUHTE3, MAa3MYH/JIBIK TaJjay, >Kyie-
JIey 9JIiCi, COHBIMEH Karap KaJIbl FHUIBIMH
3epTTey oJicTepi, OHBIH IIIHJE JIHTaHY-
JIBIK, CasiCH 1TIM MEH KYKBIK TapUXBIH 3epT-
TEy SAiCTepl, TAPUXH 9JIIC, CAIBICTHIPMAIIBI
9J1ic, Kay3aJb/Ibl TANAY 9/1iCi, HBEHT Taliay
ozici, ToxipuOenik Tajnnay, Kpocc-MOIACHU
Tamgay oici, JAMaIeKTHKAIBIK-IIparMaru-
KaJIbIK FBUIBIMU OWJIAy 9JiCTepiHe XKYTiHiM,
OOBEKTHBTI MIBIHABIKKA KOJ JKETKi3y, MEM-
JIEKET TIeH KOFaM KOHE a/laM KYKbIKTapbIH
KYPMETTEY KO3Kapachl HET13Te aJIbIHIbI.

Herizri 6eaim

Tapuxra ToHip ceHimiH ycTaHraH Oip-
Hemie KaraHartap emip cypai. Omap Fyn
KaraHaTbl, TYpiK KaraHatel skoHe LLIbIHFBIC-
XaH KYpFaH TYPKi-MOHFON KaraHaThl ejli.
AranFaH TYpKI KaFaHaTTapbIHbIH TapHUXH
JIOyip TYIABIPFAaH aNFBIIAPTTAPABIH HETi3iH-
JIe ©31HJIIK KYKBIKTBIK YHeCi KaJIbIITACTHI.
ToHip ceHIMiH/Ie KaCHETTI caHaJFaH Kehoip
sanabuibikTap Fyn, Typik, Typki-mMoHFO1I
KaFaHATTAPBIHBIH ~ KYKBIKTHIK JKYHeciHJe
Kepinic Tantel. OHbIH Oenrinepin OFbI3
KaraH JapibIKTapbl, Tepe KyKbIFbl, Scama
xoHe Yl Slca 3aHaapblHaH Kepyre 601aabl.

TypkinepaiH €H ecKi KYKBIKTBIK epe-
xkecl caHanaTblH OFbI3 KaraH >KapJbIKTa-
peiabIH (Tepe) xa3bama HycKachl cakTal-
MaraH. byrinri kyHre sxetkeH «OfbI3HaMay
nactanbiHa OFbI3 KaFaHHBIH aJIbIT KaFaHaT
KYpFaH/bIFbl alThUIaAbl. Byn KaraHaTThIH
KOFaM/IbIK KaThIHACTAPbI PETTEY YIIIiH epe-
xkenep OekiTkeHl aHbIK. bipak, o eHiHze
HaKThl ka3bama Jiepek xokK. Typik 3eprt-
teywici HO.Kapaxa e3 3eprreyinge OrbI3
KaraHHBIH 33 KapIIbIFbIH Ti30eKTen Kepce-
Teai. by xkapipikTa JiHM CeHIM, MEMJIEKET
KYpY, CJJIIKTI cakTay, aHapXHsFa Kol Oep-
Mey, KaFaHHbIH KY31peTi, MeMJIeKeT OacIibl-
ChIHA OaFbIHY, YJIKCHJEpre KYPMET KOPCEeTy,

YPIBIK-KApIIBIKKA Ka3a, Kicl eMipiH KopFay,
eJ1 Kopray, 0ac cayra CyparaHfa MaHa 0oy,
OYJIKIIHIH Ka3achl, TEHIIK TPUHIWIII,
KEHECy, 0TOAChl UHCTHUTYTBI, MiHE3-KYJIBIK
T.0. KYKBIKTBIK HOpMaJiap KaMThlTFaH (1).

Herizinzae keHe Typik KyKbIFbl — « Tepe»
nen arannel. by sxeninge 3.1 exai apHaibI
3epTrey eHoOerin xaznel (Gokalp, 2014).
Tepe 3aHpl MBIHamal yII KalHAp-KO3ICH
HopneHreH: bipinmrineH, Tepe — casicu 6ac-
6l KaFaHIApAbIH JKapIBIKTapblHAH Typa-
TeIH. EKiHIIIZEH, TOpeHi — KypbUITaiiapaa
KaObUIaHFaH MIeimMaep Kypaabl. Y ITiHITI-
JIeH, Tepe — KOFaM iIliHAe TaOuFH TypJe 13ri
JIST eCEeNTeNIHIMN, OAeT-FyphIKa (KOCHIH)
aiffHaJFaH epekeNepleH TypAbl. AJaiina,
KaFaHIapJIblH JKapIIbIKTaphl 9/IUIETCI3 00JI-
ca, oJl Tepere aiiHana anMalTeIH. Kypsiaraii
meniMaepi Jie 9p JOYIipHAiH ImapTTapblHa
cail esrepicke ymblpaiiTeiH. Con cexini
«OKOCBIH» FYPBINTApHl Jla 3aMaHa TajarTa-
pbIHA caif xeTimin oTelpasl (Pamir, 2009:
360-361).

PIO. IlouekaeBTBIH MiKipiHIIE Tepe
Typasibl 3epTTCYIIUICPAIH OpTaK TYXKbI-
PBIMBI JKOK. JKammbl, Tepere «TopTim, 3aH,
9JIeT, IOCTYp» peTiHae Oara Oepeni. OHBIH
OWBIHIIIA TOPE 3aHBIHBIH KAJBINTACYBl TY-
panbl eki OoinkamFa TOKTayFa OoJajpbl.
bipinmrinen, Tepe Ounik uenepi (KaraHaap
MeH OeKTep) KaObUIIaFaH CasiCH-KYKBIKTHIK
menriMaep Oomysl MyMKiH. ExiHmrizew,
Tepe — KOIMIUIIK OH Jen Oaraian (HocyH),
OJIET-FYphINKA alfHAJIBIPFAaH KOHCEHCYCTap
ooyl bIKTHMAN (Ilouexaes, 2005: 151).

TypxinepaiH exenri 3aHHaMaJIapbH-
Ja OWIIKTI KaJBINTACTBIPY MEH CakTay
JKOHIHJIe, COHJAal-aK, OWIK TapanblHaH
KBUIMBICTapFa KaTBICTHI KaTaH oKa3ajap-
JbIH OekitinreHiHe kapar, «Tepe» 3aHbIH
KOIIIUTIK 9JeTKe alHaJIIBIPFaH KOHCEHCY-
CTBIK MOHJICT] EpPEeKENEPJCH KaJIbINTACThI
Jien aiita anMaiiMbi3. Karan Tek casicu Oac-
Ibl eMec, oi1 ToHipAiH »kep OeTiHeri oKii.
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Tepe 3aHBIHIA CAsICH-KYKBIKTHIK HOpMaap-
JIbIH 0achIM CKCHIH €CKepCeK, OHBIH KaraH-
Jap KaObUIIaFaH MEeNTM/ICPACH TYPAThIHBIH
aHFapy KublH emec. [lece ne, KeIIIUIK
oJIeTKe alHAJIBIPFAaH epeKeiep eKIHII HH-
CTAHIMSUIBIK MHCTUTYT PETiH/E TOPEHIH Oip
0eJIirin KyparaH 00JIybl MYMKIH.

Tepe 3aHbI — Kall Joyipie KOJNJaHbICTa
OoaBI? — JeTeH Macesere KeJeTiH 0oscak,
on Fyn sxone Typik KaraHaTel JoyipiHze
TOXKIpUOETIK MOHTE Me OOJFaH Jel oiaii-
MbI3. FyH sxoHe Typik KaraHaTTapsl HErisi-
HEH MIJIUTAPUCTIK CHITATTaFbI MEMJICKETTEP
enti. XaJKbIHBIH 0ackIM 0eJiri ocKepH oyka
TYCIpyMEH  KYHENTETiH. OCKEpHUJICHICH
KOFaM KYPFaHIIBIKTaH, KBUIMBICTBIK >Ka3a-
Japel Ja ete Karan 0oiubl. Meicaibl, FyH
KOFaMbIH/Ia MBIHAAal KYKBIKTHIK HOpMa-
Jap KOJJAHBUIIBL: «¥PIBIK Kacar KiHo
OOJIFaHHBIH JKepi aJbIHAJbI; [IAHKAcTa Ka-
VOBIH OachlH IIAyBINl ajFaH HEMEece OHEI
TYTKBIHFA aJfaH ajgamra Oip Keclek Iapar
ChIliFa Oepise/li; KoJiFa TYCKeH OJDKa COFaH
Oepineni; an TYTKbIHFA alblHFaHAAp (co-
HBIH) KYJIIapbl MEH KYHIEpI eTijell; yphIc
aJaHbIHAH Ka3a TalKaH aJlaMHBIH CYHeriH
KM OKeJIce, OHBIH 0TOACHIHBIH OYKLT MYJIKiH
con ananel» (Axpimes, 1998: 245-246).

CoHBIMEH KaTap, eXKeNTi KbITall KbITHA-
MalapblHa FYHAApAbIH MbIHAAW epexenep-
re MOWBIHCYHFaHIBIFBI Kepcetineni: «Kysre
CaJIbIM JKBUTKBI KOHIAHFaH Ke3/I¢ IOKTEPEKTEe
0ac KocaJpl 1a MaJl MCH )KaHHBIH CaHAFBI aJIbI-
HBIII, COFaH Kapai aJbIHATHIH CaJIbIK MOJIIIepi
ecerrrenei. ONapablH o/IeT-3aHBIHIA: Oipey-
re ceMcep (He KbUIBII) )KYMCall 3aKbIMIaFaH
Kepi eKi KaphIcTail OoJica, OFaH eJIiM Ka3a-
Cbl OYHBIPBUIAIBI, YPIBIK KbUIFAHIAP/IbIH
MaJl->KaHbl MYCOJipaiaHajbl; KEHUT KblI-
MBICKA TOJApCaFbIH IIAFy; ayblp KbUIMBICTAP
YIILIH 6J1iM Ka3achl KOJJIaHbLIa(bl. AGAKTHIFa
Kamay Mepsimi 10 xyHHeH acmaiigsl. Bykin
enye Oipi-eKi ajgaM FaHa a0aKThIFa TYCeli»
(Ms1p3axanyisl, 2006: 111-112).

Kene TypkinepaiH IyHHETaHBIMBIHIA
OWITIK KacHeTTi YFbIM OonbIn caHanisl. En
Owtey KYKbIFBI ToHIpCH Oepisie/Ti 1eT TYCiH-
ni. buneymrinep ae e3aepin ToHipAiH KyThI
JapBIFaH CpeKIle agaMIapMbI3 e Oia-
Jbl. ToHIpAiH Ouneymrinepre 6epreH TapTysl
MEH KYII-KaOiJieTi TYpKi Tac »Ka3ynapblH-
Ja «kyt» (cascu o6unik) (Kafesoglu,1977:
220-223), «yymn» (Hecie), «kymn (ackep)
JieTeH yFbIMJapMeH OepinreH. ToHip KyT
OepyMeH KaraHJIbpl casch OWJIIK Meci eTei.
An, xaran ToHip OepreH casicu OWIIKTiIH
apKachIH/Ia KYJIIi 9JIeMIe ©31HIH YCTeMIITiH
xyprizeni (Koca, 2002).

KaranmapaslH Xapu3MachlHOa —casicd
Oumik (KyT), SKOHOMHKA (YJIyI), OCKEepH
(KymI) KyaTThUIBIK Oap JIeT TYCIHI'€H XaJbIK
oNapra epy apKbUIbl OasHIbBI FYMBIP Cype
aJaThIHBIHA WJIAHATHIH. Faceipmap OOMBI
TYPKI XaJIKbIH cascaTTa, AIHJE, dJIeyMETTIiK
MoceTeNiepie  XapU3MaTHKAIBIK MEMIICKET
TYCIHIT1 YHBICTBIPBIN, KyaTThl KYIIKE aif-
HAJIBIPBIT OTBIPBL. CenKyK OMIICYTiCiHIH
ya3ipi Huzamyn Mynk e3iniH «CasicaTHama-
cetay: «¥avl Tonip 6apnvik yagsimma xa-
JIIKMbIY APACLIHAH Oip a0amobl mayoauobl.
Onbl namwianapea 1auslk JHcane MaKmayed
mypapnvlx, eHepmen 0Oe3eHoipedi. Xanvix
OHbIY 20LN0IciMeH OMID CYPCIH, Kayinciz
OOICbIH,  MeMIeKemminiKkmiy — cakmanybsl
Yuiin, conoati-ax, OyHue icmepinde Tanipoin
KY10apbl MuIHLIUMBIKMA OMIp CYpYi i
ounix emyoi o2an mancwipaov (Mcaxas,
2018), nen rocTypii TYPKLUTIK TYCIHIKTET e
Owsiey/Ii KYITaraH ei.

JerenMmeH, KaraHaap aOCOMIOTTI OMITiK
neci emec emi. Omap e3nepin ToHIpAIH an-
JIBIHJIA KayanTbl CaHAUTBIH. XalbIK Ta Ka-
JKET Ke3/Ie TIIEKTEH MIBIKKaH OISy IIIep/cH
Tepic aiiHanma anarbiH. Erep, karaH emnjiH
«KYThI» 0OJla ajMaca, OHJa OWJIIKTEH Taii-
neipsutathiH (Koca, 2002).

TypxinepiH ex Onsey canTbIHIa OWITiK
MOHOPXUSUTBIK JKOJIMEH ayBICBIIT OTBIPJIBL.
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Buneyrn oyneTTiH op0Oip OKiJi Xapu3Maru-
KaJIbIK TYJIFa OOJIBII €CENTENTeHMEH, OHBIH
Oipi FaHa TaKKa OThIpaThiH. Takka Tajacra
MHUPACKOPIapAblH €H MBIKTBICHI FaHa 03a
IIBIFBIT, OMIIKTI KonFa anarbid. Oceirad
0aliIaHBICTBI TYPKUIEpAETi Myparepiepiin
TaKKa TajachblHIa HaKTbl OeNriJeHreH
KYKBIKTBIK Karujaajgap OonraH koK. Mypa-
TepJIepliH 1NIiH/e KiM KYIITi, KIM acKaH ai-
JIaKep, coJ OMITIKKe KOJI )KEeTKI3€TiH.

Myparepnep apacklHAa TaKKa Tajacy-
JIBIH HaKThl OCKITUITeH KYKBIKTBIK HEeTi3/1epi
OOJIMaraHJBIKTaH, OJIAPJBIH Oip-OipiMeH
TaKKa Tajacybl XaJbIK VIIIH YHpPEHIIIKTI
XKOUT caHanmarbiH. TimTi, Tak Myparepi an-
JIbIH ana OenrijieHce 1e, OWIeYIIiHIH e3re
yprakrapbsl OWIIK YIIiH aH Oepir, XaH
ajbICyra JalbIH TyparbiH. Keiine Takka Ta-
JIACTBIH aKBIP-asFbl CAsCH JIaFJapbICTapra,
€JIJIIH TYTACTHIFbIH Oy3yFa OKeNill COFaThIH.
KeobOinece Takka TanacThlH COHbI €H MBIKTHI
MyparepAiH OWIIK Ti3TiHIH KOJIFa allyMeH
AsKTaaThIH.

TypkinepaiH Xapu3MaTHKAIBIK MEMJIC-
KeT TYCIHIT1 WcIamJibl KaObUIIaFaH Ke3Ze
Je JKanrachlH TanThl. Meicasnel, Kapakan
Joyipinme eMip cypren Maxmyt Kamrkapu:
«Tonyipoiy memnexemmiy (Kym) KyHiH mypik
UWOKIHCYOBbIZ0APLIHAH  MYObIPRAHBIH JHCIHE
0napovly uenikmepiuiy ycminoe KoKkmepoiy
bapivly  wieHbepnepin  AuHAIObIPESAHbIH
kepoim. Tayip onapza mypix dezen am b6epoi
Jicane onapowl dcep bemine Ouneyui emmi.
3amanbiMbI30bI  KARAHOAPLIH  CONAPOaH
weieapovl, 6aprvblK XaneIKMapowly OuliK
Mi3eiHiH conapovly KoaviHa Oepoi, onaposl
akukamnern  Kyammanowvipov  (Hcaxan,
2018: 126), nen MeMIIeKeTTiK OMITIK Typasbl
€CKi TYPKIJIK capbIHa Of KOPBITAIBI.

Maxmyr Kamkapuain —TyciHiTiHIIe
KaraHZap TEK TYpKiIepre eMec, MyKbIM Fa-
JaMFa OWJIK JKYprizy YILIIH KapaTbUIIbL.
OHBIH OWJIIK Typasibl OH-TY)KBIPBIMBI ©31
OMIp CYpPreH YakKbIT IIeH OPTaHbIH KeMici

emi. Typkirep Herizin canran Kapakan
MEMJIEKETIH/IE ©Mip CYPreHIIKTeH, OChI-
Jail oM KOPBITYBI 3aHIBI OOJIATBIH. SIFHW,
03 JI9yipiHJeTi MeMJIeKeT TIeH KOFaM Typa-
JBI O3BIK OWJIApABIH Weci caHaiFaH Max-
myT Kamapuain oH-TYXKbIpBIMBIHA Kaparl,
TYPKUIEPIH WCcIaMJibl KaObUIIaFraHbIMEH,
OJIapbIH OWIIIK Typajbl TYCIHITIH/E KOl ©3-
repicTiH OOJIMaFaHIbIFbIH OAWKAWMBI3.

TypxinepaiH OWIIKTI KHE TYTYbI JKoHE
TYpPKUIEp oJeMJli OWJIeyII JIereH TYCIHIT
KeiliH MYCBIJIMaH KOFaMbIHA J1a CiHICTi 0o0Ma
Oacranpl. Cemkyk Omteymrici Tyrpour 1055
KbUTbl BarnarTel OarbIHIBIpFaH Ke3ze, ad-
Oacu xanudackHBIH ya3ipi MOH Mycimm:
«Toyip casan Oyxin anemoi bepoi» (Koca,
2008) nen TYpKi OMJICYIIICIH epeKIIe dCTIeT-
TereH eni. byn Typkinepain Owiik Typausl
TYCIHITTHIH apa0Tapra Jia ocep eTKeHIH Kep-
ceTeqi.

Maxwmyt Kamkapu men Huzamyn Myo-
KTIH XapU3MaTHKaJbIK MEMIIEKET TypaJbl
TYCIHIKTEp1 TYpKi OWJIeymIiIepiHiH TOXIpH-
OeciHe Tikenel acep eTinm OThIpAbL bipak,
Maxwmyt Kamkapn men Huzamyn Myok xa-
PU3MATHKANBIK TYPFbIJa €1 OMIey TYCIHIrH
MEMJICKETTIK OacKapy/IblH >KaHa TEOPHUSCHI
peTinae ycbiHFaH emec. Omap o3 oinapbiH
€CKIiJIeH KallbIITACKaH TYPKUIIK MEMIICKET-
TiK OacKapy Y/ATICIH HEri3re ajga OTBIPBII
aiiTkan OonareiH. Maxmyt Kamkapu MeH
Huzamyn MyJskTiH Ke3KapacTapblHa apka
cyiieren Ceinkyk Owmeynrici Ay Apcas:
«Cenodepoi xopeayza minoemmimin. Cendep
Oe meni Konoaynapwiy kepek. Cebebi ¥av
Toyip cenoepoi mazan emec, MeHi ceHoep-
ee Konbacwwr emmi» (Hcaxan, 2018: 126)
Jer, e3iH ToHipAiH KyThIHA Oanam, TYpPKUIIK
JocTypre cait MemiiekeT 6ackapasl. Camxap
cyiaTaH ja xanugara 1133 KbUIFbl Kas3FaH
xaTelHAa Y6l ToHIpAiH  MelipiMiMeH
xahaHHBIH ~ OuneymriciHe — aifHanFaHbBIH
arar oTin (8), ©31H JoCTYypil TYPKUIIK Tai-
BIMJIAFbI €J1 OMJICYIITi €KeHiH TaHbITTHI.
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Keftin wcnamuel KaObUIAaFraH TYPKi
Oureymrinepi ecki MeH »aHa CEHIMAI ca-
0aKTacThIpa OTHIPHIN, MYCBIIMAaH KOFaMbI-
Ha Owik xyprizai. Omnap e3nepin ToHipaiH
KYThl CaHal, KypraH OWIIKTEpiHIH JIeTH-
TUM/II €KEHIH yJaibl AOpiNTerN, XalbIKThIH
ecine canbi oTHIpabl. OChITal €Ty apKbLUTBI
OWJTIKTIH KUEJITiH YKThIpaThiH. CeKyK Ou-
neymrici A ApciaHHBIH TaWbIMBIHIIA TYP-
KiJIep Ta3a MyCBUIMAH OOJIBIII, TOKAIIAPIIBIK
TIeH KYMapJIbIKKa canbiHOaraHbl yiiH ToHip
onapablH Moptebecin ketepai (Mcaxaw,
2018: 126). by TypkinepaiH ecki OwIiK
Typajbl TYCIHITIHIH TaxipuOene uciaMMeH
YINTaCTHIPBLTYHI OOTATHIH.

KapakauabIkTapasiH «SIcamay KYKbIFbI
KaFaHHBIH Oenriai Oip epexeyep IIeH-
OepiHzme xapuslaraH >KoHE OepreH «Iap-
MEHJIEPi», <OKapIBIKTAPbD», «MHCATIAPBD)
(>xaz0aia >koHe aybIlla OYHpBIKTap) eni.
KaranHBIH ay3bIHaH IIBIKKAH OapibIK ce3-
JIepAiH KYKBIKTBIK KYII Oap Aern ecenTeliH-
Jii. BapJiblk MeMIIEKETTIK KbI3METKepIiep MeH
KaJbIH OyKapa ochl OyipbIKTapra OarbIHYyFa
MIHAETTI OOJIIBI.

Karanartarel 1iCc-KYprizy KYKbIFbIHA
KeJep OoJicak, Takka OTBIpFaH opOip Ou-
Jeymi e3 iCiH MEMJIEKETTI KaHa TOpTill-
Ke KeNTIpyMEeH OacTalThiH. MeMJICKETTIiK
OwItikke 03 ajJamJIapbiH TapTaTbiH. JKorapsl
Jaya3blM HeCl peTiHAe MEMJICKETTIH IIIKi
JKOHE CBIPTKBI CasCaThIH JKyiere KenTipim,
SKOHOMHKa MEH KOFaMJIBIK KayilCi3TiKTi
KaMTaMachl3 €Tyre MelIiMep MIbIFapaThiH.
CorpIc JKarmaifibIHOA JKOFaphl KOJOACIIBI
cananatbiH. lller MemiekerTepre emnuiijiep
Ki0epir, emnmrijep KaObUIalThIH. O3re e-
JICPMEH JIMIUIOMATHSUIBIK KeJiciMaep Jka-
CalTHIH. XaJbIKKA CAJIBIK CAJIaThIH, UKTAJap
YJIECTIpETiH, MOIIKTEp/i, yo3ipaepi, acke-
PH XKOHE Ka3bIHa KbI3METKEpIICpiH TaFalbIH-
Jiar, KbI3MeTTeH 0ocaraThIH.

KprTail kputHamManapeiHia FyH Owndie-
VIIUIEPiHIH MEMJIEKETTIH Ka3bIHAChl YIIiH

XaNBIKTaH aJIbIM-CANIBIK JKAHAFaHIBIFBl aii-
ThUIabl. MbICaJIbl, JKbITHAMAIAPABIH OipiH-
ne: «Kysre caibiM KbUIKBI KOHIaHFaH Ke37Ie
HIOKTepeKTe 6ac Kocabl 1a Majl MEH JKaHHbBIH
CaHarbl aJIbIHBII, COFaH Kapai aJbIHATHIH ca-
JbIK Mejepi ecenrteneni» (MbIp3axaHyTsl,
2006: 111-112) — nmeiimi. Karanmapasiy 3e-
KeT TMeH YIIbIpFa YKCAac albIM-CAJIbIKTHI
«KAIIIyBIP» JKOHE «KallaH» JIeTl aTaraH.
«Kammrysipy» OoliblHIIa KYy3 06ac MangaH Oip
Oac Mail, «KajaH» OOWBIHINA JWUKAHIIBIHEIH,
OHIMiHIH OHHaH 0ipi Oepinren (10).

JKap¥rpl KYKBIFBIHA Keliep OoJicak, KaraH
COT JKYHeciHe e KEeTEKIIUTIK KacalThIH.
Ot 6ac Ka3bl peTiHAe anTaHbIH OSNTiIi KyH-
JIepiHie 9INIeTCI3MIKKeE YIIbIpaFaH aiaMaap-
JIBIH MYH-MYKTaXBIH TBIHJIAI, COT OTBIPHI-
cbIH oTKi3eTiH. COTTa XaJabIKTBIH IIaFbIMBIH
Kapar, KoraMmJia 9JIJIIKTIH OpHayblHa Oap
kyur-xkirepin canarelH (Koca, 2008). Cot
CaJachIHJIaFbl a0COIIOTTI KYKBIFBIH HEJICHE
OTBIPBIN KaFaH MEMIIEKETKE Kapchl KbIIMBIC
yKacaraHIap]ibl TYTKBIHIayFa MICTiM IIIbIFa-
pa anareiH. Kaxker Gonca, Teprey icine e3i
KaTBICHIII, JKa3a TaralbIHAal anaTeiH. JKoHe
aMHHUCTHUS XKapusiiayra ja epikti eni (Mca-
xaH, 2018: 128).

TypKi-MOHFOJI XaJbIKTapbIHBIH KOFaM-
JIBIK  KaTBIHACBIH PETTEHTIH, COHJal-aK,
KellIeniepre 6arbIHBIIITHI eNAepl THIM I
Oackapyra OarbITTanFaH «¥YJbl Scay 3aHbI-
HBIH TYN HYCKAChl CakTaJMaraH. OUTKEH-
MeH, IlIBIHFBICXaH KypFaH KaraHaTThIH,
oHbIH imrHAe AntbiH Opaa MeMIIeKeTiHIH
IMIKI KyaThlH apTThIpFaH OCBhI «¥JIbl Slca»
3aHbl €KCHIH TAPHUXILUBLIAP JKUI-XKUI aybI3Fa
ananel. Exjene, MyKbIM FajamJibl TiTipeT-
KEH YJIbl WMICPHUSHBIH KYKBIKTBIK HETi3i
OonraH «¥ubl flca» 3aHBl KaHOal epek-
menikke ue? OHbBIH MapUFaTIeH YieceTiH
TycTaphl 6ap mMa?

Byn TakpIpbilika KajlaM TapTKaH 3epT-
TEYNIIepiH Kemmimiri «¥Jel  ScaHbD
HIpIHFBICXaHHBIH IIBIFAPFAH KAPIBIKTAPHI
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nen Oineni (bepesun, 1863: 25-31). Bipak,
0i31iH maieiMaaybIMb3mIa, LIIbIHFBICXaH
JKAPJIBIKTAPBIHBIH ~ KaJBINTacy  Herizuepi
OaF3pllaH  KeJle KaTKaH KeIMeNiIepaiH
OCKEepH JKOHE a3aMaTTHIK epeKeNepiHae
xarkaH Topi3mi. ILIbIHFBICXaH €3 3aMaHbI-
HBIH QJIFBIIIAPTTAPBIHA COUKEC TYPKUIEPIIH
KYKBIKTBIK TYHUCTaHBIMBIHA JKaHA YKOH-KO-
CBIK KarumajapbelH eHri3reH. LIIpIHFpICXaH-
HBIH >KapJbIKTapblHa ©3iHe Jeiinri 6abanap
HET131H KaJIaFaH cajT-CaHa MCH dIeT-FYPhII
ocep eTkeH. SIFHM, KeHe TYpPKUIK oneT-
FypbIl HOpManapel <«JKacakTelH» —e3eri
OonraH fecek KarenecmneiiMiz. MyHBI Ke3iH-
ne baproipn Te e3 3eprTeynepiHie MOW-
piHgaran OonateiH (bapronba, 1963: 89).
Atitansik, [IIBIHFBICXaHHBIH ©3 KapJIBIKTa-
PBIHJIA UTLTIK aTaymslHbIH Ybl JKaparysl-
JlaH OOJIATBIHBIH €CKepTYyi, TIH agaMIapbiH
calbIKTaH 0ocarybl, YIKEHre KYPMET Kep-
CeTyli MIHAeTTeyl, IMIMIIKTIH aKbUI MEH
OHEp VIIIH TNaiiacel3, OHereci3 eKeHiH
OCHETTEYl, IIKI Ta3aibiFbl Oap aJaMHBIH
KOFaM/JIbl YpbI-KapblJlaH Ja Ta3apTa ajlaThbl-
HBIH aybI3Fa allybl, OTOACKIH/IAFbI €PKEK MeH
olfeniH e3apa KapbIM-KaTbIHAC KPUTEPHIi-
JIepiH OekiTyi (oleniH epKeKKe OarbIHYBI),
KBUIKBIHBIH KYTIMiH *acay KepeKTiri Typa-
JIbI, COHJIAH-aK, 9CKePH TOPTINKE KaTaH MOK-
BIHCYHYZBI Aspinteyi (Xapa-JlaBan, 1992:
177-178), «¥mel Slca» 3aHBIHBIH KOIITIelNi
TYPKi MOJICHUETIHE cail KYKBIKTBIK HOpMa-
JIap KMHAFbl €KCHIH KOpCeTel.
IIpiHFpICXaHHAH KEHiH OHBIH YpIIaKTa-
pbI asrFamkbiia Y el Scanpl Oepik yCTaHIbl.
Meicansl, LsiHFBICXaHHBIH HeMepeci Kyitik
xaH [lanara »xa3raH xaTblHIa ©31H ToHIpre
MOWBIHCYHBIII, SICaHBI HETi3Te allbII, JIEMIe
OWJTIIK KYpri3eTiHiH, OacKamapibl rKayiar
allyFa YKIM IIbIFapaTelHBIH aiTagsl (14).
Bipak, IlIpIHFBICXaHHBIH €)1 OWJeymn yp-
MaKTapbl COHBIpAa HCJaM MAiHIH KaObUIFaH
coH Yuel Slcara KyTiHy oJcipei GacTaspl.
Herenmen, «¥nbl Scanan» 6acel OyTiH Oac

TapTKaH na xok. [Ilapurar nen «¥nsl fca-
HBD» JKBIMJACTBIPHIN, Katap yctanasl. Oran
COJ JIOYIpAIH IMapuFar OuIripiepi pykcar
Oepai. Mbicalbl, aTakThl UCIaM TapUXIIbI-
¢l TakuymauH Makpu3niH KeTKi3yiHe Ka-
paraH/ia MYCbUIMaH KYKBIFBIHIAFBI «cUiacu
mapuss» TepMmuHi LIBIHFEICXaHHBIH « ¥ JIBI
ScaceiHan» anbiHFaH KepiHedi. OHBIH aid-
TybIHa KaparaHJia, «cuidacaHb» (cascar) i3-
rilikke hoM 3yJIBIMABIKKA HETi3AeNreH Jen
ekire Oellinm KapacTelpyra Oosajpl. SIFHH,
I3TUTIKKE HETi3MIeNreH «CU-HacaHbl» KO-
JlaHy IIapuratka Kadmbl emec. bubapbic
Meicbipaa MaMiIyK MEMJIEKETiH KypFaHaa
JKOHE OHBIH ofakTachl AnThiH Opna Owie-
yiici bepke xan na IIbIHFbICXaHHBIH « ¥ JTBI
Scacein» mapuraTieH  cabaKTaCTHIPHII,
Karap yctanraH. COHBIH HETi3iHJe MYChLUI-
MaH ¢ukheiana «Cu-iacu mapus» (cu —
yi, uacu —¥ sl Slcak, SFHH, )KOCBIK) J€TeH
ONIeT-FYPHINIICH YKiM Oepy Tapaysl maiina
oonael (Makpusu, 1974: 220-221).

ONeT-FYPHINTH  MIApUFATIICH  Karap
ycrayra XaHadus Mo3haOBIHIAFEl «Fyph»
KaifHap-Ke3iHje Jie pyKkcar oepinreH (16, 37
00). Oiirce ne, mapurarka «Cu-ilacu ma-
pus» TEpMUHI KipiKKCHHEH KeiiH keOiHece
«FYp(TiH» OpHBIHA OCBHI TEPMUH KCHIHEH
KOJaHbUIaThiH O0omabl. Jemek, IIbIHFBIC-
XaH JKapibIKTapbIHBIH IIApUFAT HOpMasia-
peiMeH KaObicybl, «¥7bl flca» 3aHBIHBIH
MIPOTPECCUBTI CUNAThl OOJFAH/ABIFBIH M-
ruteim.

Yl Slca (y3iHni):

1. Homncikymap, OHBIH otterni
0ap-XKOKTBIFBIHA  KapamacTaH,  emoip
EPEeKIIEITIKCi3 OJTIIM Ka3achlHa Keciie .

2. Kimze-kiM KacakaHa OTipik alT-
ca, OipeymiH i3iHe TycCim aHJbica HeMece
KeJlicliel TypFaH eKeyiHiH OipeyiHe Oapsbin
JKaKTacca, OJI OJIiM jKa3achblHa KeClemi.

3. KiM cyFa HeMece KyJre JIopeT ajca,
0J1 J1a OJIIM ’Ka3achlHa Kecljiel.

4. Kim Tayap ambln, aKbICBIH KalTapa
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arMaca, Tarbl J1a Tayap aJbll, aKbICHIH Kaii-
Tapa aimaca, oJl YIII MOpTeJ/IeH COH OJIiM Ka-
3achIHa Kecliuemnl.

5. KiM TYTKbIHFa PYKCATChI3 TaMak
TIeH KUiM Oepce, 071 eJ1iM )Ka3achlHA KeCLTe/].

6. KiM KkamkaH Kyiael —Hemece
TYTKBIHIBI TAyBII aJIBII TYPHIT, HEeCiHe Kali-
TapMmaca, eJliMre OyHbIpbUIaJIbL.

7. Kimzge-xiM ac  imim  Karkad
azamMJap/blH KacblHaH ©Tce, aTTaH TYCIl,
oJlapMeH Oipre ayKaTTaHybl THIC, ajl aHaJiap
OyFaH KapChUIBIK KOPCETIEYTe MIHAETTI.

8. OO0y ONHIIH ypIIakTapbl MEH YPiM-
Oyrarbl, con cuskTel KypaH okyms! ¢a-
KHpJIep JKOHE 3aHTepiep, eMIIiiep, Fyjiama
FalmbIMAApP, JopYill-Ke30enep, a3zaHIIbLIAP
aJBIM-CaJIBIKTapJIaH a3aT eTiIeIl.

9. Ockepiep COFBICKAa KETKeHJe, M-
eJJIEp epIIeP/IiH KYMBICHIH ICTEYl MIHJIETTI.

10.  Erep omipnepain 0ipi kinomi 60-
JIBITT, KaFaH jka3a KOJJIaHy YIIiH OFaH IIeHI
€H TOMEHT1 KbI3METKEp/Ii 'KiOepreH KYHHIH
©31HJIe 0J1 Kapchliaciiaid, XaH OYHbIpFaH *a-
3aHBI KYJIJIBIK Ypa KaObLT atybl THIC.

11.  OpOip agaM IiHACPAIH Ke3-Kell-
TEeHIH KypMeTTeil Oityre THiCTi.

12.  Memiieker iuIiHaeri xan-xaria-
STTapiaH Jiep Kesinge xabapmap OoJbIn
OTBIPY YIIIH HOSHAAp MEH CYITaHuap Oaii-
JIAHBIC )KYHECIH JKOJIFa KOIOFa MIiHAETTI.

13.  Kici enTipreH KbUIMBICHI YIIiH
MYCBUIMaHFa KbIPIK alThIH TeHre (Oajar),
KBITAMIIBIKKA Oip €ceK TypiHeH KYH TeJell
KYTBUTyFa PYKcar eTije/i.

14. KimHeH ypiaHfaH KBUIKBI Ta0bI-
Jgap ©ojca, O aTThl MECiHE TOFbI3 JKBLIKBI
KOCBIIT KalTapyFa MiH/IETTi.

15. Konuzakran TyraH Oananap 3aH-
JIbI OOITBINT ecenTeineni hom okeciHiH Oyi-
pBIFBI OOJIFAaH JKarjaijaa JAyHHe-MYJIKTCH
SHIIN ayFa KYKbUIbl. JlyHHe, MYIIKTI 0oy
ObUIaiia JKy3ere achIpbUIAJIBL Kachl Y-
KEHHIH yJeci Jie YJIKEH, Kilmici oke Iapy-
AIIBLIBIFBIH HEMJICHIN Kanaibl. bananapabia

YIIKSH/II-KIIIiT JKOJIaphl OJap/IbIH IIele-
JIePiHiH KOJ-XKOPAIFBICHIHA Kapail aHBbIKTa-
najpl. OWeIepIiH KOl PeTi HeKere Typy
yakbIThIHA Opail OenriieHe.

16. OKeCl OJIleH JKarjmainga OHBIH
MypachlHa OayiacklHaH Oacka aJaMHBIH
KaKbICHI KOK.

17. EmkiMHIH ¢ HOSHAAp MEH CYJI-
TaHmap JkoHe Oacka Ja MIOHKapiapAblH
Kanmel keHecTe anjbIH-aja caiaybIHCHI3
KaraH >KapHslaHyFa KYKbI KOK. MyHzaaiaa
OJ1IM Ka3acbIHa OYHBIPBLIAIBL.

18.  XaH TYKbIMBI OOTEH OBLIANFBI
skyprTad KypmerTi (bepesun, 1863: 25-31).

IIIeiareicxad KaObuLgaran Yuel Slca
3aHBIHBIH KeHOip HOpMayiapel TYpKi Xa-
JBIKTAphl HWCJIaM  JiHIH KaObUIIaFaHHAH
keitlin  «KachlM XaHHBIH Kacka JKOJIbD»,
«EciM XaHHBIH €CKi KOJbD», O3-ToyKeHiH
«KeTti-xKaprpICbl»  3aHHAMaJIapblHAA /1
KepiHic TanThl. KaraH MmapuraTThK Ke3Ka-
pactel ycTranraH Owmneyminep (baOwipHa-
Ma, 1990: 206) meH niH Fyramanaps! (Said
Havva, 1416-1417) ¥nas1 flca HOpManapbIH
MYJIIe TepicKe MbIFapreIChl kKenmi. Jece ne,
¥nae1 Slca HopMamapbl XX Facelp OachlHa
JISHIH 9JICT-FYPBIN epekenepl peTiHge Ko-
JaHbicta 6onabl. TinTi, Ka3ipri KyHre aeiin
WITTBIK 3THOTPa(QUAMBI3IBIH OackiM OeJriri
€CKl QIIET-FYpHIIl HOpMaJlapblHA HEri3ze-
TEH.

Kammer, Ttypkinepain Tepe, biik,
Scama, ¥nbl flca 3aHmapbiHIa TaOUFaT NeH
KOFaM MY/IZIECIHE KaWIIbl opOip opeKeT Ka-
TaH JKa3aJaHyBIMEH epekmeneHeni. Typki
KOFAMBIHIAFbl TAOWFATTHl asuiay TYPFBI-
CBIH/IAFBI TYPJi BIPBIM-THIHBIMIAD — KOK
Maiica IIeNTi KYJIMay, CyFa JIOpeT ChIHIbI-
pMmay, arapraH CyCbIHJBI Tokmey T.0. HoOp-
Mamap ToHip ceHiMingeri JKep-cy Kyib-
TiHIH OaCBIMJBIFBIH KepceTeni. bipeyuin
MaJI-MYJIKiH OYJIAIpY, YPIbIK, KAPAKIIBUIBIK,
omenci3nik T.0. KOCBIKCBI3 iC-dpeKeTTep
«aitbanay (albpINmyIT), KyH TeJjey, eiMII
eTin cabay cexini skazanap kecuiai. OrnaH-
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MBUIIBIK (TTeA0(nIIb), KO3re Mol caly, Kbi3
0aJaHBIH 30pJBIK KOPCETYMECH a0BIPOWBIH
TOry T.0. KbUIMBICTAPIBIH JKa3achl OTE aybIp
Oonran. MO DalmaHHBIH JKETKi3yiHEe Ka-
paraHIa MYHAAd JKOWIAChI3 KbIJIMBIC He-
JIEpiH €Ki JapakThIH OachlH Wil, COFaH Ma-
Tan Oainarn, KOJNbIH KOJ, OyThIH OyT eTim,
xyabin anateid (Ibn Fadlan, 1975: 31). 11.
Kapnuau men I. PyOpyx Typkinepae kici en-
Tipyre KaTaH *ka 3a (exiM) OepilieTiHiH, 3u-
HAKOPIBIH €PKEKTIK MYIIECiH KeCilT TacTa,
neHeciH kak Oeumin enripren (LllactuHo#,
1957: 88). 3okopuiia n6ou Kazynumin (1203-
1283) «Ocap an-6unao ya axbap an-ubao»
(Enep eckepTkimTepi xoHe AJITaHBIH KYJI-
Jlapbl JKaimel xabapiap) arThl eHOETiHe
«Onapaan (Xymiak Typkijepi) Kimpae-KiM
3MHa KbIJICa, 3MHAKOP €p MEH oifenai Gipaeit
epten xibepeni» (HUmesicoBa, Opas, 2016:
138), — metini. Typki KoFaMbIH/a KaJIbINITa-
CKaH OCHIHIAH KYKBIKTHIK >Ka3aiap ojap-
IIBIH apCBhI3OBIKTAH ayJiaK TYPBII, 13TiTiKKe
JKaKbIH OOYBIH KAMTaMachI3 €TTi.

Myxammes (c.F.c) maiiraMmOapbIH TYp-
KiJiep Typanibl aiTKaH OipHemie xaauci 6ap
eKkeHl kemmiaikke asH. JKaamel, aranran
XaJUCTepAIH Ma3MyHbIH/Ia TYPKITCP/IiH Ka-
YBIHTEp XaJbIK €KCHIH CHIATTANambl. AJjia
Enmmici (c.f.c) xaauc-mmapudrepiniy 6ipinae
TYPKUIEP/IIH aJaJIblFbl MEH JKaybIHTEPIIIT
TypaJbl Oblail ereH 0onaThIH:

«OnxeHi (Oywnanoapea Kapcuvl) Kopea-
Yoviy Kywi oHza 0Oeninedi: OHbly mMOgbl3bl
MypKinepee, Kaieanvl 032e Yummapaa oepin-
0i. Capanovix ma oH2a 60.1iHedi. OHbIH MOgbl-
36l NAPCLLIAPEA, KANRAHbL ©32¢ YAMMAaped
Oepindi, ocomapmmuly, ma oHea O6niHeo,
OHblY MO&bI3bL  CYOAHOBIKMAP2d, KAA2AHbl
63ee adamoapza Oepinedi, ap-ysam ma OHad
O6ninedi, OHbIY MObI3bL dlienoepee, KaI2aHbl
632e adamoapea bepinedi, Kope armMayulbLIbIK
ma onea Oeninedl, OHbIY MO&bI3bL apabmaped,
Kani2ansl 032e yimmapea 6epindi, maxonnap-
JLIKMA 0Hea 6OAIHeOL, OHbIY MO2bl3bl PUMOIK-
mepee, Kaiawvl 032e Yammapaa 6epindiy
(am-Tabapu) (Ucaxan, 2017).

Non Xannyn e3iHiH «MyKaIuMay
aTThl IIBIFAPMACBIHIA TYPIKTEP Typasbl:
«Omap  OTBIPBIKIIBI-KAIATBIK ~ MOJICHUET
OKUNJIepiHe KaparaHJa i13TUTK IeH KaWbl-
PBIMIBLIBIK XKacayFa KYMOBLI Typajibl. AcTa-
TOK JYHHETe Kol KbI3bIKNaiibl. balllbIKTh
IaKTamn FaHa >KHUHaWAbl. OTKIHIIN J1933aT-
Tapra Oeilim emec. OnapablH MiHE3-KYJIBIK
oleTTepl TAOWFAT 3aHJIBUIBIKTAphIMEH YH-
nec. OTBIpBIKIIBUIAPFA KapaFaH/aa COFbICTa
oTe KaybIHrep 0okl Keseni. OTdackl MEH
MaJI-KaHBIH CaKTayJa ©3 KyIITepiHe HBIK
ceHeni. KynmemikTi emipyie Jie Kapy-caii-
MaHbIH anbil Kypeai. CaKThIKKa MeHiH-
me KeOipek MoH Oepeni. A3 YHBIKTAWIbI.
AT ycTiHAe KeTinm 0apa *aTbll Ta MbI3FbII
anajel. JKayxypek, KyIITi, skoMapt, OaTeIp
mine3ai keneai» (Ibn Haldun, 1988: 245), —
neitni. MOH Xaccys e3iHIH IIbIFapMachiHaa
TYPKiIEp Typaibl: « MyHBI )Ka3ynarbl MaKca-
TBIM — TYPIKTEP UpPaHIBIKTApJIaH JJJIeKak-
Jibl TeKTi Oonbin keneai. OnapabiH ¥Jisl Ou-
JICYIIJICH TapalTBIHBIH AWTIAK OOJIIBIMY
(Zekeriya, 1989: 143), — nerex 6omnarsIH.

KopbIThIHABI

Tapuxu aepexTepai capaiaiiTeiH 00JI-
CaK, TYPKi KOFAMBIHBIH JKapJIBIKTaphl MCH
YKOH-)KOPATFbIJIAPHI TYBICTHIKTHI APTTHIPYFa,
SIJIKTI KOpFayFa, ap-YsATThl YIBIKTayFa, ep
MiHe3/1i 00Tyl hoM MOPTTIKTI 3aH/IBIIBIKKA
aitHaIpIpyFa OarpiTTanFal. TypKi KYKbIFbI-
HBIH MYpaTTapbIH/Ia KepiCiHIIe KUsSHAT TICH
JKAYBI3MBIK, CATKBIHIBIK II€H OIACHI3BIK,
capaHJbIK TIeH MEUIpIMCI3/IiK KaTaH aublIr-
TaJbIN OTHIPABI. MYHIal KbUIMBICTapIbIH
)Ka3achl THIM aybIp ef1i. OChIHIAH KYKBIKTHIK
MOJICHHETTIH KaJBIITacyblHa oOpail Typ-
KiTepiH omebi  KaybIHTepIiK pyXTa —
MBIFBIM, €Ki COMIIEMEHTIH — JKaHbI Ta3a, iIIi-
HE CINTEHEHI OYKIeUTIH — alllbIK-KapKbIH,
MEHIEYH KBUIBIKTApJaH aylak — apbl Ta3a,
KYHAUTIKTI ©Mip/ie KyJIbIK-CYMJIBIKTaH Y3aK
— aHras, KoTibac eMec MEHIHIIE XaIBIKIITBIT
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YIITiIe KaBITACThI. OJI0ETTe, OFaH YJITTBIK
KypbUITaiiiap/ia KeHe TYpKijep KaObliaaran
«Tepe», «biTiky, «Scama», ¥uer Sca»
3aHJapbIHBIH acepi OOJIIbI.

Opra raceipiiapna Eypasust KypiibIFbIH-
na Fyn xaranarsl sxoHe Kok Typik xaraHa-
ThI, KpImmak OipiecTikTepi CeKiIIi abII
UMIepuanaap emip cypiai. ATanraH UMIIe-
pusUTap KeImeni FYMBIpFa TOH KOFaMJIBIK
KaThIHACTAP/AbI PETTEreH O31H/IK KYKbIKTHIK
JKyleci MEH ojell HOpPMaJIapblH KaJblll-

Kyieci MEH MOpalbABIK KYHIBUTBIKTaphI
KOHE TYpPKUIep HEri3iH CalfaH KYKBIKTBIK
JKOJI-KOPAHBIH 3aHJIbl JKaJFachkl 0oma O
Keitin xypburran Kazak XaHABIFBIHBIH 12
KYKBIKTBIK KYHECiHIH Tyma-OacTayblHaa
OCbl KOHE TYPKUIEpAIH KYKBIKTHIK XKyieci
MEH 3THKaIbIK HOpManapsl Typasl. Kazax
XaHABIFBl JQyipiHae ayHuere kenreH «Ka-
CBIM XaHHBIH KacKa >kKomb», «EciM XaHHBIH
€CKi xoJbD», O3-TaykeHiH «KeTi »xapFbIChI»
CEeKIJJII 3aHHaMallap coJ Ke3eHMEH OTKEeH/II

tacteipapl.  XIII  raceipma IlbiHFBICXaH — cabaKTaCTBIPIBL.
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DIVINE LAWS IN THE STORY OF ADAM
(PEACE BE UPON HIM) IN THE HOLY QUR’AN

Dr. Noha Kamal Selim
Supreme Council for Islamic Affairs, Egypt

BOKECTBEHHBIE 3AKOHBI B UICTOPUH
AJIAMA (MUAP EMY), B CBSILLIEHHOM KOPAHE

Jlokx. Hoxa Kamaan Cesrum
Unen BepxoBHOTro coBera 1o aenam uciama, Erumner

Anngarna: Kacuerri Kypanmarer Tapux Ke3[eicok maijga OOIMalpl jKOHE OHBIH JaMy
KOBFaIIBICHI KE3[ICHCOK KO3FAIBIC eMeC, KEepiCIHIIe KapaThUIFaHHAH OacTam KUSMET KYHiHe
JICHiH 3aHIap MCH Karuaaiapra OarbIHAIbL.

Kypan Kopimzeri tapuxu mitahu 3aniap e3iHiH TYpaKTHUIBIFBIMEH XKHE 03repMEHTIHIITIMEH
CHUITATTANIAIbI, OJlap FAPBIIITHIK KYPBUIBIMHBIH HETi31HC JKOHE agaM MCH dJIeM apachIHIarbl
KapbIM-KaTBIHACTBIH HETi3iHAC JKaThIp. Ajaiiga Oyl 3aHIBUIBIKTAD MCH IOCTYPJCp aaaMIIbl
TapUXH PONIHCH aWbIpMAW[Ibl, KaiiTa OHBI TApPUXH IC-OPEKCTTIH HOTMDKECIHE JKayanThl eTeli,
oWTKeHI AJuTa OHBI TApACATTHUIBIK TICH EpKiHIKIICH epekinenereH. Kacuerti Kypanmarsr Tapux
— OTKEH, OYTiH jkoHe Ooamax OaimaHbICKaH O1pTyTac yaksIT OipIiri.

Ochl TapuXTa YJITTap MEH YJIBICTAap KeTepiin, Kyiaasipaiiabl, Kypan Kopim Oy ketepiny
MEH KYIIBIpaylbIH HETi3iH Tyciumipai. ToHIpIiH KOIbl YHEMI alFa-apTKa KO3FaJbII, j)KaHa Xa-
JIBIKTApIBl JKAPBIKKA IIBIFAPHIN, OacKamapabl KapaHFBUIBIKTA JKOWBIN JKiOepeTiH 3aHbl Oap...
[Iporpecc TeH epKEeHICYAIH IIBIHBIHA KOTCPUITCH YITTap 63 OOHBIHAA EpeKIe KacHeTTep.i
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JIAMBITKAaHHAH KEHiH FaHa KeTepiice, BIKIMAIABI OMIp CYpy HIEHOEpiHEeH IIBIFBIT KeTKeH Oacka
WITTAp OCHI XKOJIJIbI YCTaH/Ibl; ONTKEH]1 OHBIH KOFAaMBIHBIH KYPBUIBIMBIH, OMIPIICHITH JKOUFaH
ocall TycTapsl 0ap.
Anam (aneithuccanamubin) xukasichl apkpuibl Kypan KopiMmHIH TapuxblHa KaTBICTBI

CYHHHTTIK TYCIHIKKE apbIK TYCIPETiH OYJI 3epTTey liH MaHbI3/IbIIBIFbI 12 OCBIIaH.

Tyiiin ce3ngep: mnahu 3aHmap - Tapux - maifframGapriap Kuccajaapbl - TAPUX KO3FAJbICHI -
Anam

(oraH AJTaHBIH MTUTITT MEH casieMi OOJICHIH).

L) 5 oAl sific 48 Gl 5 b3 48 ) LaS clalgie) (5 ymy W s SU a3 e )l s pailal)

Al o 52 (a5 GIAN Al Yie (8l B 5 oy A sSaa (o

S QS Sl maa (853 5a 5a L) ledadi ane 5 Leily i ay S O AN 8 daag Ul YY) (yindld
050 (e Sl Al Y il sl g il ol (8 138 ma g fallall g GludY) g Alaliiall Clidlall QB8 i
oSl G A gl s Ay pall s Jaalls o dae dll O (Al Jedl) il e Y shune abead Lail 5 ¢ A Ul
M‘}ﬂl&“}@d\ﬁ‘kﬁﬂuﬁgh\}@)gh}

OB L sl 5 2 gmaall Gy sl g ySI TN s 28y ¢l s cosmill s ael) amaad Gl Gl e
osakai g Baaall aall sl ) g jad Calall )5 aleY) ) Als AS ja dl) oy sl o i U 5ilE @i
Clbaa il 3 el of 2ny i 5 L) Baald )l 5 il = f adisd aii 5 ) Y] ol clallall 3 5 AY)
Canin qual ga Lgad (Y chaall 13s cubial Ll ¢ isall 25a o)l Jlae e can3a ) gAY asY) ey duala
L slaaldl (5 58 5 Leraina (ot 0 AG

Al IO G S (1A 8 e il ) agdl) e ¢ puall o8] 8 Canll 138 Lpaal 5 L e
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Abstract. History in the Holy Qur’an does not occur by chance, and the movement of its
development is not a random movement, but rather is subject to laws and laws from the begin-
ning of creation to the Day of Resurrection.

Historical divine laws in the Holy Quran are characterized by their stability and immuta-
bility; they are present at the basis of the cosmic structure and at the basis of the relationship be-
tween man and the world. However, these laws and traditions do not deprive man of his historical
role, but make him responsible for the results of historical action, since God has distinguished
him with reason and freedom. History in the Holy Qur’an is a single unit of time in which the
past, present and future are connected.

Throughout this history, nations and peoples have risen and fallen, and the Holy Quran
has explained the basis of this rise and fall. There is a law by which the hand of God moves
in constant motion back and forth, bringing new nations into the light and destroying others in
darkness... Nations that rise to the pinnacle of progress and prosperity rise only after developing
in themselves special qualities, while other nations, withdrawn from the sphere of influential ex-
istence, have followed this line; Because they have weaknesses that have destroyed the structure
of his society and his vitality.

Hence the importance of this study as it sheds light on the Sunni understanding of the his-
tory of the Holy Qur’an through the story of Adam, peace be upon him.

Key words: Divine laws - history - stories of the prophets - movement of history - Adam,
peace be upon him.

AnHoTtanus. Vcropus B CesmenHoM KopaHe IpOUCXOIUT HE CIy4aiHO, U IBUKCHUE €€
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Pa3BUTHS HE SABISETCA CIy4YalHBIM MPOLIECCOM, a CKOpee MOAUMHSIETCA 3aKOHaM U 3aKOHaM OT
Hauyasia TBopenus 10 JHs Bockpecenns. Hctopuueckue 00keCTBEHHBIE 3aKOHBI B CBSIICH-
HoM KopaHe XapaKkTepu3yroTcsi CBOEH yCTOMYMBOCTHIO U HEM3MEHHOCTBIO, OHU NPUCYTCTBYIOT
B OCHOBE KOCMHYECKOTO YCTPOICTBA M B OCHOBE B3aMMOOTHOIICHHUH denoBeka 1 Mupa. OnHaKo
9TH 3aKOHBI ¥ TPAJULMU HE JUIIAIOT 4eJI0BEKa €ro HCTOPUUYECKOH POIH, @ BO3IAraroT Ha HETO
OTBETCTBEHHOCTH 3a PE3yJbTaTbl HCTOPUUECKOTO JeHCTBUS, NOCKOIbKY bor ormmnuni ero pasy-
MoM U cBoOoz0i1. VicTopust B CsiiienHOM Kopane — 910 enuHas elMHAIa BpeMEHH, B KOTOPOH
CBsI3aHBI IIPOLILIOE, HAacTOsIIee U Oyayiiee.Ha mpoTsbkeHuu Beeit 9Toi MCTOpUM HAllMK U HAapo-
JbI TIOMHUMAITUCH U Tafaiy, 1 CeameHHbIH KopaH 0ObsICHIIT OCHOBBI 3TOTO B3JI€Ta U MaCHUSI.
Cy1mecTByeT 3aKO0H, 110 KOTOPOMY «pyKa BoXbs» IBIKETCS B TOCTOSTHHOM JABHKEGHUH BIEPE]] U
Ha3ajl, BbIBOJA HOBBIE HAPO/bI HA CBET M YHUUTOXKAs Apyrue Bo TbMe. Hanuu, nogHumaromuecs
K BEpILUHE [TPOrpecca U MpOIBETaHuUs, TIOJAHUMAIOTCS TOJIBKO 10CIIe pa3BUTHUS B ceOe 0COOBIX
Ka4ecTB, B TO BPeMsI KaK Jpyrue HalllH, OTOILEAIINE OT Cephl BIUATEILHOTO CYIIEeCTBOBAHNS,
CJIe/IoBaJIM 3TOM JInHUK; [10TOMY YTO y HUX €CTh CJ1a00CTH, KOTOPBIE pa3pyLIHIN CTPYKTYPY €ro
00IIeCTBA U €T0 )KU3HCHHBIE CUJIBI.

OTcro1a BAXXHOCTB 3TOTO MCCIIEOBAHUS, TOCKOJIBKY OHO HPOJIMBACT CBET HA CyHHUTCKOE
nonuManue ucropuu Casmennoro Kopana uepes ucroputo Anama, Mup emy.

KuroueBbie ciioBa: bojkeCTBEHHBbIE 3aKOHBI, UCTOPUS, paccKasbl MPOPOKOB, JBIXKECHUE
HCTOpUHU, AJlaM, MUD eMy.
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Amngarna. by 3eptTey Kazipri eyponaibiK oHTIMENEp/Ii eXKeri SHriMeNey A9CTypIiepiHe,
aTan aWTKaH/a, *KaHyapiap HappaTHBiHe OcHimjey asChIHIA KapacThIpbUIabl. bipiHIIiACH,
seprrey on-XKoxmsnin «OKanyapimap» aTTel KiTaObIHIA KOJJAHFaH CKEIri apad oHriMelney
JIOCTYPiH, OJapJblH KEH TapaJfaHblH KoHe Oenrii Oip Mypara alblHFaH NPUHLUNTED MEH
epeXeNeplIeH TypaThlH JKyHeciH KapacTeipaipl. Exinminen, on-)Koxusnmiy KaHyapiap/sl
OHriMesiey callaChlHJa OWJIam TalKaH epeKile diCTepl MEH OJiap/blH aJaMMeH OaillaHbBICHI,
Opra racelpyian Oi3/1iH 3aMaHbIMBI3Fa JICHIHTT apad »oHE LIeTel )Ka3yIIbUIapblHa ocep €TKEeH
omictep 3epTTeiei. Y MIiHIIIICH, €yPONANbIK )Ka3yIIBIHBIH PeHeccaHe ToyipiH/Ie OChI TOCTYpIep
MEH JKaHAJIBIKTap/Ibl KaJIail KOJIaHFaH IbIFbI aHBIKTAIAIbI, MBICAJ PETiH/Ie (PpaHIly3 sKa3yIIbIChI
Mumens MOHTeHBHIH «3Jcce» KiTadbl KapacTelpbuiajibl. by 3eprreyne MoHTEHBHIH exXenri
OHTIMeJIey JIocTYpJiepiHeH jkoHe au-)KoXM3/iH KaHyapiap/ bl oHIIMeNey S/1iCTepiHeH ajFaHbl,
©3repTKEHI )KOHE OMJIAI TalKaHbl ajiFa TapThUIAIbL.

Tyiiin ce3nep: nacTyp, a:1-)XKoxu3, MoHTeHb, KaHyapiap, SHrime.

3puay Al il %) AE Gaandl g5 sV) %) Al Ul 3 A 3 el g jai s adlal)
Al il 5 il 2y el 3,000 A (e () seall) 4S8 Laalall adli s Lo 3 V5 Cinid A2als ) gl
Ol sall 3 e Jlae 8 Laalall ac i) Lo Wil aiiy ¢dlisy 50 20l 585 JguaalS JSGD Lgaldai Ll caila ) S
Madey Loy (an gl gemnll ) a1y cal) Lol 8158 e 55 dlala callad (e Gl aidle
el e Jiai s ecle iy g ) Gl agdll jeme 3gaa 2 sY) () Cada g 35k BIG adas
Gl (ya 4 Lo g ¢anall o 520l A (e olSlan Lo gl (e ¢t s Jndine (gms 5l capa DU (VA QS
AT Guila e o Sl 5o sa Ll s e Ol gaall 3 s b Jaalal
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Abstract. This study is placed within the framework of the adaptation of the modern Euro-
pean narrative to the ancient narrative traditions in general and in particular the animal narrative.
It first deals with what Al-Jahiz employed in his book (The Animal) from the traditions of ancient
Arabic narration that were common and had its own system consisting of a set of inherited prin-
ciples and rules. Secondly, it follows the special methods that Al-Jahiz invented in the field of an-
imal narration and its relationship with humans, which left an impact on Arab and foreign writers
forever. The Middle Ages and beyond. Thirdly, it specifies the ways in which the European writ-
er, within the limits of the Renaissance era, employed these traditions and innovations, and we
will exemplify this with the book (Essays) by the French writer Michel Montaigne, in terms of
what he imitated from the ancient narrative traditions and what followed from Al-Jahiz’s meth-
ods in narrating animals on the one hand, or what he modified and invented on the other hand.

Keywords: Traditions, al-Jahiz, Montaigne, animal, narrative.

AnHotanusi. Hacrosimee uWccieoBaHue  MMOCBSIICHO — aJaNTallid  COBPEMEHHOTO
€BpOIIEIICKOT0 MOBECTBOBAHUS K IPEBHUM TPAIMIIUSIM IIOBECTBOBAHMS B IIEJIOM U, B YACTHOCTH,
KacaeMo J>KMBOTHOIO HappaTHBa. Bo-TlepBBIX, OHO paccMaTpuBaeT To, Kak AJjb-Jxkaxus3
ucronp30Ban B cBoedl kHHre («YKMBOTHBIEY) Tpaguluy JpeBHEapaOCKOTO ITOBECTBOBAHUS,
KOTOpbIE OBUIM PACHpPOCTPAaHEHBI W HWMEIH CBOIO CHCTEMY, COCTOSIIyI0 W3 Habopa
yHacJIe/IOBaHHBIX ITPUHIIAIIOB U MPpaBUIl. Bo-BTOPBIX, HCCIIETYIOTCSl 0COOBIE METO/IbI, KOTOPbIE
Aunb-Jxaxn3 m3o0pesn B 00JIaCTH >KMBOTHOTO ITOBECTBOBAHMS M €r0 CBSI3H C YEJIOBEKOM,
OCTaBMBIIVE HEW3MJIAJMMBIN cJe] Ha apaOCKMX W 3apyOe)KHBIX MHUcaTeNsiX, HaduHas CO
CpeHEeBEKOBbS 1 JI0 HAIMX JHEH. B-TpeThuX, yTOYHSIOTCS CIIOCOOBI, KOTOPBIMU €BPONICHCKHMA
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nucarenb B Ipeienax 3Moxu PeHeccanca HCMOAb30BaJ 3TH TPAAULIUHU U HOBIIECTBA, U B KAUECTBE
rpuMepa MpUBOAUTCsl KHUTA («Occey) (paHity3ckoro nucareias Mumenss MoHTEHs, B 4acTH
TOTO, YTO OH UMHUTHPOBAJ U3 JPEBHUX MMOBECTBOBATEIBHBIX TPAAMUIUI U UTO 3aMMCTBOBAN U3
METOJIOB anb-J[’)kaxn3a B MOBECTBOBAHUU O KHUBOTHBIX C OJTHON CTOPOHBI, MJIM YTO OH U3MEHUII

U U300pen ¢ APYroi CTOPOHBIL.

KaroueBble ciioBa: Tpaanunn, am)—)l)Kaxm, KUBOTHBIC, MOHTGHL, MMOBCCTBOBAHUC.
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Anpartna. Kazak TimiHgeri xipme ceszep, COHBIH imiHae apal, mapchl TUIEPIHEH €HIeH
Ce3JIep OTaHJBIK FHUIBIMIIA KCHIHCH 3epPTTENI Aeyre 0omamsl. A apad TUTIHICTI TYPKU3MIED,
SIFHU TYPKI TIJIEPIHEH €HIeH KipMe Co3Jiep — OTaHBIK FallbIMAap TaparblHaH 3epTTeIMereH
cananapiaeie Oipi. bi3 Oy makamaga Meicelp meH Illamra, Xwuxazra 1260-1277 xeuigapsl
apaybiFbiHIa 17 5KbUT OWIIIK KYPri3reH, KbIIIIaK JanacklHaH IMIbIKKaH baiibapbic cyiaTaHHBIH
OMIp KOJIbIH OasiH eTeTiH, apad aybl3 o/leOMeTIHACTI KOPHEKTI IIbIFapManapsy 0ipi «3ahup
baiibapbicThIH eMipOasHbI» aTThl XaJIbIK POMaHBIHAAFBI TYPKI KipMe CO3/epiH KapacThIpaThIH
0oaMsI3.

By pomanHbIH TaHa Ty cebebi IbIFapMaia MBICHIP AUANEKTICI KOOIpeK KOJIAaHbUIFaH. AJl
KipMe ce3ziep apad oaeOu TLMIHICTI IIBIFapMaIapiaH repi, apad MUaNCKTIICPIH/C, XaTbIKThIH
aybI3-eKi TiJJIepiH/ie JKa3bUIFaH IIbIFapMaiapaa kedipek Konganbeiiasl. COHBIMEH Katap Oy
mipIFapMa — OipHelle TiIre ayJaapbulFaHbIMEH, a3 3epTTelreH enoekrepain Oipi. Llsrapmanars
TYPKi KipMe Ce3JiepiH KapacThIpy apKbUIbl KOpII XaJbIKTapAblH apad enaepine, apal TiiiHe
ocepl KaHIIAJBIKTBI Jopexke[ne OONFaHbIH aHbIKTayra Oonanbl. byl 3epTTey IKYMBICHIHBIH
MaHbI3/IbIIBIFBIH KOPCETE/I].

Tyiiin ce3nep: 3ahup baiibapsic, pomaH, KipMe co3ep, MOMIIYK, TYPKUA3M/IED.
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Abstract. Borrowed words in the Kazakh language, including those from Arabic and
Persian, can be considered widely studied in domestic science. However, Turkisms in the Arabic
language, i.e., borrowed words from Turkic languages, remain one of the under-researched
areas by domestic scholars. In this article, we will examine Turkic loanwords in the folk novel
«Biography of Zaher Baybarsy, one of the prominent works of Arabic oral literature, which
narrates the life of Sultan Baybars, a Kipchak steppe native who ruled Egypt, Sham, and Hijaz
for 17 years between 1260 and 1277.

The reason for choosing this novel is that the Egyptian dialect is used more frequently in
the work. Loanwords are more commonly found in works written in Arabic dialects and in the
spoken language of the people, rather than in works in the Arabic literary language. Additionally,
although this work has been translated into several languages, it remains one of the less-studied
works. By examining the Turkic loanwords in this novel, we can determine the extent of
influence neighboring peoples had on Arab countries and the Arabic language, highlighting the
significance of this research work.

Keywords: Zaher Baybars, novel, loanwords, Mamluk, Turkisms.
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AHHOTanus. 3aMMCTBOBAaHHBIC CIIOBA B Ka3aXCKOM SI3bIKE, B TOM YHCJIC U3 apabCKOro u
MEPCUCKOTO S3BIKOB, MOXKHO CUHMTATh IIMPOKO HCCICIOBAHHBIMUA B OTCUCCTBEHHOW HAYKE.
O/HaKO TIOPKH3MBI B apaOCKOM S3bIKE, TO €CTh 3aUMCTBOBAHHBIC M3 TIOPKCKUX SI3BIKOB
CJIOBA, OCTAIOTCS OJTHON M3 MAJIOM3YYCHHBIX 00JaCTeH OTCYCCTBEHHBIMHU yUCHBIMU. B nanHOM
CTaThe MBI PACCMOTPUM TIOPKCKUC 3aMMCTBOBAHHS B HapoIHOM pomane «buorpadus 3axupa
Baiibapca», 0THOM W3 3HAYUTEIBHBIX MTPOU3BEACHUI apaOCKOro YyCTHOTO TBOPYECTBA, KOTOPOE
MMOBECTBYET O XKM3HCHHOM MYTH cysiTaHa baitbapca, Beixosma u3 cremneit Kumyaka, npaBuBIiero
Erunrom, llamom u Xukazom B Teuenue 17 ser ¢ 1260 mo 1277 ropsl.

Bribop 3TOr0 poMana oOyCIIOBICH TE€M, YTO B HEM Yallle HCIOJIB3YCTCS CTHIIETCKU
JTUAJTICKT. A 3aMMCTBOBaHHBIC CJIOBa BCTPCUAIOTCS OOJIBIIC B MPOU3BEICHUSX, HAMIMCAHHBIX HA
apaOCKUX UAJICKTaX, B HAPOJHOW YCTHOH pPEUH, HEXKEIM B MPOU3BEIACHUAX HA JIUTEPATYPHOM
apabckoM si3bike. Kpome Toro, XoTst 3TO MPOU3BEICHHUE NICPEBEICHO HA HECKOJBKO SI3BIKOB, OHO
ocraeTcs ¢i1abo U3ydeHHBIM. PaccMOTpeHHE TIOPKCKUX 3aMMCTBOBAHHUI B 3TOM MPOU3BEICHUN
MO3BOJISICT ONPEACTUTh CTCIICHD BIHMSHUS COCCIHUX HAPOJOB HA apaOCKHe CTPaHbl U apaOCKHii

SI3BIK. DTO MOUYCPKUBACT BAXKHOCTh JJAHHOT'O UCCIICIOBAHUS.
KaroueBnie ciioBa: 3axup baiibapc, pomaH, 3aMMCTBOBaHHbBIC CIIOBA, MAMITFOK, TFOPKH3MBI.

Kipicne. JXanmer Typkinep MeH apa0d
oseMi apachlHIa OpTa FachIpiapiaaH Oepi
MOJICHH, CasiCH, AKOHOMHKAIBIK Oaiina-
HBIC OpHaraH. baiimaneic OOJFaH Kepie
apab oNeMiHIH TypKijiepre, KepiciHie Typ-
KinepaiH apal onmemiHe opTypii JAeHreize
ocepi Oonareiabl Oenrii. CoHmait acepiH
6ipi Tingix ocep aeyre 6omansl. VIII-IX ra-
CeIpiiapJia TYPKI JlaachlHa WClaM JiHIHIH
KelyiMeH TypKi Tinjepine apad cesuepi
enmi. Typkinepain apab onemiHe Mowm-
TMYK-KbITIaK, cyntasasiFbl (1250-1517 x.)
ke3inme 267 xbur, OcCMaH CYJITaHJIBIFbI
(1517-1924 x.) xe3inge 407 >xbu1, OapIibIFbl
674 5bUT OWITIK )KYPTi3TeH] TAPUXTaH MOJIIM.

Teri xpmmmaxk Cynran 3axup baii6a-
pBIc apal KYPThIH, Kbl HCIaM OJEMiH
MOHFOJI IIANKBIHIIBUIBIFBI MEH KPECT KO-
PBIKTapbIHAH aMaH aJIbIll KaJFaHbl OeJTifi.
By TynFa apab aneMiHzae JKOFaphl KYpMeETKe
ve. CYITaHHBIH ePJIiTiH JOPINTEUTIH KOrTe-
TeH aHbI3, KOpPKEeM IbiFapMma, QuibM, T.0.
TybiHnaaAbl. ComapnbiH 0ipi — 0ec TOMJIBIK
«3ahup baitbapbIcTBIH ©MipOastHbDy (b_s
wiwn aWall) xaneik pomansl. Poman xkerici
MOMIIYKTEp Ke3€HiHIH OeNrii TapuXIIbIChI

W6H UitacTelH Tapuxu eHOEKTepi Heri3iH-
Je skacanraH. Poman OipHemie Tinre ayna-
pBUTFaHBIMEH, FHUTBIMU TYPFbIJIA TOJBIKKAH-
JIbl 3epTTenMereH. bi3 Oyi1 aKyMBICHIMBI3AA
POMaHHBIH OipiHIINI TOMBIHAAFBI KipME CO3-
JIepAi KapacThIpaThiH O0aMbI3.

bi3 makamaMmbI3na CYJITaHHBIH €CiMiH
Baitbapsic nen 6epemis. Oitkeni beiibapsic,
Bbubapbic HYCKanaphl KaTe HycKajiap eKeHiH,
an baitbapsIc HyCKachl IyphIC €KeHIH OTaH-
JeIK FanmeiMaap CynTaHHBIH Ke31 TipiciHge
031 canmpipran Kaup KanachlHIAFbl MEIIIT-
TiH KaKIachlHIA JKOHE KYMOE3iHiH iIiH-
Jeri exi Taxraimamarsl ckazymap (Cokwm,
2010: 224) >xoHe opTa FackIpiapaa MOMIIYK
KBIMIIIAKTAPbl TapalrblHAH JKAPbIK KOPIeH
Kpimrak-apab ce3miridiy Koynkazodacer (2)
HETi31H/Ie FBUIBIMH TYPFBIIAH TOJIBIK JQJIEN-
JIeHreH 0OJIaThIH.

3eprTey TaKbIPHIOBIHBIH O3€KTLIIT|

AbGacunepain exinmi kezeHinae (IX
F.) ocCKep KyIrn petiHae Moyepennahp ay-
MarblHaH aJbIHFaH TYPKi ockepiepi (Mom-
AYKTep), MOMIYK-KBIIIAK CYITaHIBIFBI
(1250-1517 x.) men OcmaH CYITaHIBIFBI
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(1517-1924 3x.) Ke3eHiHIE TYpKiiep, Teo-
rpaUsIIBIK TYPFBIAA KepIli OpHalacKaH
MapcelIap JKOHE TApPHUXTBHIH OpTYpIi Ke-
3€HIH/E eypOoNajbIKTap apKbUIbl apad Tifi-
HE KeIlTereH Kipme co3 eHl. OChl yaKbITKa
JIeiH apal TUTiHAErl mapchl JKoHE eypora
TIJJIEPIHEH €HIeH KipMe Cco3/Iepre KaThICThI
Oipimiama 3epTTeyiep xKacajaFaHbIMEH, apad
TITHACT] TYPKH3MJIEpre KEHIHEH 3epTTey
xacaiaMall kemeni. Apal TimiHgeri kipme
Ce3/lepAl 3epTTey apKbUIbI OJIApABIH ©3re
XaJIBIKTapMEH KaHIIAIBIKTHI JAdpexese oai-
JIAHBICKI OOJIFAHBIH, KipMe CO3NEep/iH Kai
caJiara jkaTaTbIHbIHA Kapall, ©3re XaJbIKTap-
JIBIH apal oyieMiHe Kai canaja ocepi Kedipek
OonraHbIH Oaramjiayra Oomasbl.

biz Oy makanama apad ojemiHe Ta-
HbeIMall «3ahup baiibapeicThIH eMipOasHbD)
(s AWl 3 504) aTTBI XalbIK POMAHBIH-
JIaFbl KipMe ce3/iepre TOKTalaThiH 00JIaMbI3.
Byt xanmelk poMaHBIH TaHIaFaH ceOeOiMis3,
mbrFapmMa  — OipiHmigeH, MBICBIp MeH
[Mamra, Xwmxkazra 1260-1277 xsinmap apa-
JBIFBIHJA 17 KBTI OMITIK XKYPri3TeH, KbIIIIaK
nayaceiHaH MbIKkaH Cynran baliGapbicThiH
eMip KOJIBIH OasiH €TeTiH KOPKEM TYBIHJIBL.
Exinnmien, Oy pomania MpICIp JHajeK-
Tici keOipek KoNJaHbUIFaH. OWTKeHi Kipme
ce3lep oNedM TUIre KaparaHIa XaJbIKThIH
aybI3-€Ki TUTiH/E KeOipek caKTaaraH. Y IIiH-
mrijieH, Oy pomaH — OipHerie TuIre ayna-
pBUIFaHbI OosiMaca, a3 3epTTeNITeH IIbIFap-
Masap/bIH Oipi. Apab ennepine, apad TijiHe
KOPIIi XaJIBIKTap/IbIH 9CEPiH aHBIKTAY YIIiH
OyJ1 eHOEKTeT1 KipMe co3JIep/Ii 3epTTey 03eK-
Ti )KYMBICTapbIH Oipi caHaIAMbI.

TaKbIPBINTHIH
JKOHe JlepeKKo3i

«3ahup baitbapbeICTBIH eMipOasHB»
poMaHbI apab TuUTiHEH OipHele TuIre ayJa-
peutFan. Conapasie Herisrici — 1. Owunb-
mTHHCKAUIH «XKusneonucanne Cynrana
Az-3axupa beitbapcay» (3) kepkem aynapma-

3epTTey JeHreii

cel. Otanasik rameivaap bl. [lantepe men
K. CanbibaeBtein «Cyntan 3ahup baiiOa-
peicTeiH emipOastably ([Tantepe, CanpiOa-
eB, 2016) aTThl poMaHHBIH OipiHII TOMBIHA
JKacFaH ayiapmainapbl. baitbapeic emipiHe
KATBICTBl OMONuOrpadusuIblK  KHUCcalapra
€H aJFall 3epTTey JXacaraH AOIyIxaMusa
IOnyc Gomapr. 1958 kpuibl «XalblK aybi3
Kuccanapbiaaarsl 3ahup baiiGapeicy (Lalal
A il el 8 L yun) (AGysT Xamug, 1958)
arThl eHoOeri xapblK kepmi. Enoexre «Cyii-
taH 3ahup baitbapbICThIH eMipOasHbD) Xa-
JBIK POMaHBIHA KEHIHEH TOKTANBIN, OHBIH
KYpbUIBIMBL Typainel: «Poman 6ipiHe-0ipi
Kipirin, Oipirin KeTkeH Oec 3JIeMEHTTCH
Typaael. Omap Kypa owo0uiepi, 93-3axup
Baiibapeic, an-pumoyunep, TEHI3 amMipiepi
xoHe Mudrep» (A0myn Xamun, 1958: 13),
— nered. A 1995 xwuiel XKoman on-Fura-
HUBIH OactibuibiFbiMeH «3ahup Baitbapbic
eMipOasiHby (usow sl 3 ,u)  (Beiiba-
pbic, 1995) xanblK poMaHbl TOJBIK YJTiJe
5 TOMIBIK KiTarl OOibIl 0acnagaH IIBIKTHL.
An atanrad Oec TOMIBIK POMaHJarbl Kipme
CO3JIep — OCHI YaKbITKa JICHIH 3epTTeIMEreH
TBIH TAKbIPHIIL.

Herisri 6eaim

Poman kemici MOMIYK TapHXIIBICHI
nbH UWitacteiy (1448-1524) enbOerine He-
rizgenres  (Mom Mac, 1311). Mseickipaa
OipHeIIe XbUI TYPHI, MBICBIP XaJKbIHBIH
JIOCTYPi MEH OMip CalThIH 3epTTEIeH arbll-
IIBIH  IIBIFBICTAHYIIBICHL  OnBapa  Jleitn
(1801-1876) «3ahup baiibGapeicTBIH 6Mip
JKOJIBD» pOMaHBIHBIH XIX FacwIp/bIH OipiH-
Il IIHAPETiHAe XallbIK aybl3 oJcOMeTIHeT
oifrini meirapMa OonrasblH aifTans! (Lane,
1836). backa eyponaibIK GpaHITy3 FaabIMbI
Krnot-6eii 1840 xputbl MBICHIp eJliHe KaTbl-
e exi Tomasik «Description de 1’Egypte,
Imprimerie Impériale» aTThl cumarTamasl
eHOek xka3aabl. CoHBIH Oip OeiMiHIE Xa-
TBIK ayb3 onebueringeri baitbapreic poma-
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HBIHBIH TAaHBIMAJIIBIFBIH €PEKIIe aTall oTeIl
(Clot, 1829). bananbIK marbiH aybuIa OT-
Ki3reH, XX FacwIpjia eMip cypreH MEBICBIP
xasymslcel Taha Xycelin e3inin «KyHnep»
ecrenirigne baibapeic cUpackl XalbIK po-
MaHbI XEPTiTiKTi KUCCAlIbUIap TapanblHaH
aybUT TYPFBIHAAPBIHA XKW1 OKBUIATHIH CYHi-
IKTI HIBIFapManapAbIH Oipi OONFaHBIH aTamn
oreni (9291 ,mitecyX ahaT).

Poman  keHinmkepnepiHiH  KeIIIii-
Il — IOBIHAWEI Tapuxu Tyrramap. Oxura-
Jlap OKeNicl KaMTBUIFAH JOYipAeri Tapuxu
KaFainapra ke0ipek coiikec kenemi. OH-
TKEHI 3epTTeyllijep poMaHra xazba Je-
peKTep, TapuXW IOBIFapMaiap, MIeKipenep
KOJIJJTaHBUTFaHBIH aiTanbl. Poman Baitbapbic
CYJITAHHBIH XaTIIbICKI MyXuInH WOH AO-
ny33ahup (1223-1292) (Myxunaus, 1291),
on-Makpusu  (1364-1442)  (on-Mapkusu,
1441) xone ubH Tarpu-bepnu (1409-1470)
(noH Tarpu-bepmu, 1479 ) cexinai Mbicbip
TapUXIIbUIAPBIHBIH €HOCKTEpIiHE Heri3aen-
T'eH, TINTI Ka3ipri KyYHIMi3re JACHiH cakTal-
MaFraH 0Oacka Ja yKcac IIblFapMajiapiaH
QIBIHYBI BIKTHMAJL.

Bbubnanorpadusuibl IMbIFapMaHbIH Oac
JKarplHAAa «MYHBI on-JluHapu, oxa-/lyoiina-
punep sxaszran» (beiibapsic, 1995: 11) ne-
TeH xoijgap Oap. Anaiima AOym Atust Oy
aTajfaH Kicijgep MIbIFAPMaHbIH aJIFalIKbl
OacramMaimpuiapbl  OOJFaHBIHA, MIBIFApMa
BaitbapbICTEIH 63 3aMaHBIHAA HEMECE eMip-
JICH ©TKEHHEH KeiliH a3 yakpiTTa, ssran XIII
FACBIP/IbIH EKiHIII KapTHICBIH/A Maiiia 0oia
OacraraHbIHA OHJaFaH J1aen kentipemi. Co-
napablH 6ipi — Mbicelp meH Hlam xepinge
KOIIaHBUTFAH aKIIa arayiaapbl. MEIcaibl,
Baiibapbic 3amanbiHIa TuHAp MeH auphawm,
Hakpa MeH (yiryc aTaynapbl KONJaHBUIFAH.
An mbrFapMaza OChl arayJapMeH Karap
mopudu (& ) araysr kesmecenmi. Anl ak-
mraHelH Oyi1 atayel baiibapbictan OipHemre
JKBIJT KeWiH OMITiKKe KenreH an-ompad Xa-
s MeH on-Omipad [larb6aH COKTBIpFaH aK-

majapra Kongansurad. [erapManblH Ked
JKEpIIepiH/Ie BEHEIMSUIBIK alThIH MOHETa-
Japra alTBUIATBIH JoyakuT (<) s2), nukaka
488))) aTayapsl ja Ke3ecei. Ajl aKIIaHbIH
Oy1 araysl MpIchipra baiibapeic cynTaHHaH
cOoH Oip >XapbIM FacbIpflaH KeiiH OmIliKKe
KelreH OYp KHJICpIiH, SFHU IIEePKeC MOM-
JTYKTepAiH TycbiHAa eHreH. COHBIMEH Ka-
Tap mblFapMaa «blaie Gueed 5 A ady (g yun)
(ayo. Baiibapbic Xy3 €1y OCMaHM TOJEdl)
JereH skoimap Oap. AJ aKmIaHBIH OCMa-
HU aTaybl MBICBIpFa MOMIIYK CYJITaHIBIFbI
KyJIaFaHHaH KeWiH OCMaHJIbuIap OWITIKKe
KeNreH keseHne enreH. llprapmanbly ofe-
Ou CTHJII MEH TiJi, Kicl ecimepi, aKia aTa-
yaapsel, T.0. ¢axTopiap Kazipri kKoiama Oap
HYCKaFa >KeTy YIIIH YII FachIp/IaH aca, TilTi
OJIaH KeI KbUI ©TKEHIH Oalikayra OOJajbl.
Byt merrapma aBTOPHI JKEKENETeH agaMaap
eMec, XaJbIK OOJFaHbIHA J0Jel. AJl pOMaH-
JIaFbl MBICBIP JTHAJIEKTICI, MBICBIP XaJIKbI
TLMIHAET] Co3 TIpKeCTepi MEH MaKaJl-MaTell-
Ziep, MIBIFapMaHbIH MBICHIP KEpiHae TYBIH-
JIaFaHbIH, MBICBIP XaJbIK aybl3 9JIcOMETIHIH
skayhapbl ekeHiH Oalikatanubl (15).

Enpi pomaHHBIH OipiHINT TOMBIHAFbI
KipMe ce3/iepre TOKTaIalbIK:

&Y Poman ia 6yt ce3 « ls L) peulals
28] 308l il = 8 kel eY) Ay, (Beii6a-
poic, 1995: 48) nmeren xongapaa KeJreH.
Aynapmacel: «ara IllohuH conm maimansr ic
TYpaJIbl €CTITCH/IC KaTThl KYaHbD).

Typik FalbpIMIapBIHBIH 3€pPTTEYIHIIC
OyJ1 co3/iH MarblHACBI OpPTa FACBIPIAP/IAFbI
ecki Kpimmak cesnikrepi Komex Kymanu-
kyc (Codex Cumanicus) nen on-Kayanun
on-Kymnust 1m-3a0t on-Jlyrar or-Typkus
eHOeKTepiHae KoepceTureH. MarbIHaChIH
agabey, bliylik erkek kardes (Toparli, 2007:
3) (ayo. ara, xachl YIKeH ep OaybIp) en oep-
red. Kazak TUTIHIH TYCIHAIpME CO3MIITiHIC
MarblHANAPBIH «1. AFallbIH/IBI aaMIapabIH
)Kac JkarblHaH YikeHi. 2. JKacel yJKeH ep
anam. 3. Xerekii, akputiibl, 6aciibl. 4. Kbi-
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3MeT JIopeskeci )xorapsl anam» (JKanys3akos,
2008:15) neren. [lemek, ecKi KbIIIIIAK TiTiH-
JIeTi MarbIHACHl MEH Ka3ipri Ka3ak TiTiHIer
MAaFbIHACBIH]IA AJIIAKTHIK KOK. MoMIIyKTEp
JIOyipiHEe KaTBICTBl TEPMHHICD CO3MIITiHIC
el cosimer... < SY) &Y AS ) A il ey
o A il A 01 R 3 5 el g ) 3
Jleal S e 8 (a8 L gl
Gy (e i) - o2l A ) i) Lbn
& 32 e s o Al peaill laad e L] Ladl sl
Jikally (A6Gac, 1999: 11) (ayo. mbiFbic Typik
TiTiHAE YJIKeH OaybIp, Mapchl TUTIHIE COUT
(MBIp3a), OCMaHJIBI TYpIKIIECiHAEe Oacibl
HEMece IIAfKbl JereH MarbIlHamapabl Oe-
peni. Al TEepMUHJIIK MaFbIHACKI Killli 9CKEepH
HIeHIUIEpICH Ky30achl AopexeciHe NeiiH
oepineni. Conpikran na & nakan atel cyi-
TaH CapaubIHBIH KbI3METKEpJepiHe, Tauma
malKpUIaphiHa OEpiNireH) JereH aHbIKTama
OepiireH.

Jlemek, pomaHma KeNreH MarbIHACHI
TYpPKl TUIIEpiHAETI MarblHACBIHIA KOJJa-
HBUIBI TYP.

S gl Byr ce3  pomanjia:
«gall Ay g ol pall (i sld ~la sy (Beid-
Oapeic, 1995: 582) (ayo. Hduyan moyumri
OJIIMHEH KOPBIKIIACTaH aiFail caliipl) Jerl
KEJITeH.

Ecki KpImmiak Tidgi ce3miKTEpiHIE Ke3-
necrieiini. MoMiykTep [oyipiHE KAaTbICTHI
TEPMHUHJICp CO3MITiHIAe OVI CO3iH TYpiK
Co31 EKeHI KOPCETiN, OFaH «... (hsss (i
NPTy VN R S WY BN 5 I > ST g
coall il agiall it agiage diall (1o de sans
el pda agin Aayl aa clllad) die dpdyslall
s A caidl 1 a5 X5 ) gall & Glald)
el sgall i Ll RSl g pila il g ey 380
SUalud) (53 O rnd) Aaly gl 2ge Al culS s
«CEL 3% (53 s ot 5 <Gl 4l il (oSl
Jias pal e 1522 5 agalen S a3l gy 2nil 5l
dex agilage (e OIS 28y Aldiall 31315 (sl sl
S S, sl jae 8 oYY 1S5y )
daga Ll agdl) S Ay A sl ple pell
cilale 3 Claal Sy Alally Gl HSY1 i

SVl e Gl pall it ) sha s Al glall
(Ab60Gac, 1999: 61) neren anbikTama OepreH.
AHBIKTaMaHBIH ayJgapMachl: Jbssls cesiMeH
Oipaeid. ... TePMHUH/IIK MaFbIHACKI, QIOOMIIED
KE3CHIHJIET] IMIOYUIINTEP COFBIC YaKBITHIH-
Jla KaybIHTepIeP/Ii KYMBULIABIPY KbI3METIH
aTkapaThlH TOm OoiFaH. MoMIyKTep Ke-
3CHIH/IC IMIOYHUINTEeP CYJITAHHBIH aJJIbIHIA
MEepyMEH TOPT JKaybIHTEep OOJIBIN JKYpPETiH.
Byn Kpi3MeT Fa3HayW, KapaxaH, CaDKYK
enjiepine Jie 0onraH. AJl OCMaHJIbBLIAP Ke-
3CHIH/IC IOYHIITIK KbI3MET CYJITAHHBIH He-
Mece OaCIIbIHBIH allJIBIHAA JKYTIPIT «Iyp
Oarm» (apbl Kalir) Jen aiKauiar, KO allibIi
KYpY KbI3METIHE YJIACTBL. YaKBIT OTe Kelie
aTKapaThlH MIHJCTTEpPi apThI, OCMAHIIBI
OackapMachl MEH OKIMIIUTITIHIH MaHBI3JIbI
TYJIFaNapbiHa aiHanasl. OnapaslH MiHICT-
TepiHe XaT Tacy, SCKePH YKOPBIKTApAa KOI
KOPCETYIII, COHBIMEH KaTap THIHIIBUIBIK €Ty
TarchIpMaapblHa Koca, KYIUs jKOHE KaPHS
MIHJIETTEpAl OpbIHJAY JKYKTENIi. OHipaep-
JICH CaJIBIK )KUHAY KBI3METI Je COIapFa KyK-
Tenei.

&Y : Byt ces xanbIk pomanbiaa Kanp
KaJlaChIHJIaFbl JKEp araybl PETiHIe KOoJja-
HBUIFaH. MBIcanbr: « Y 3Y 5 ) W w4l J& 5
sl 138 44 3l & iy (BeitGapsic, 1995) (ayo.
OraH: «bi30eH Oipre Byiakka xyp, eiTKeHi
MEH OYTiH CepyeHIETiM Kelill Typ», —IeIi).

MoMIyKTep TapamblHAaH — Ka3bUIFaH
«Topxyman» cesuirinue Oy cesre «:3¥ s
slall (e ecpall L J S iy «ayo. Oytak, ke en
TE Al TBIIA B, KO3, CYOblH KO3D» JIETCH MaFbl-
Ha Oepirren (19, 47). An Konexc Kymanu-
KyC CO3JirH 3epTTereH TYPIiK FajbIMIapsbl
kaynak (Toparli, 2007: 37) (ayo. Oynak) ne-
reH MarbiHa OepreH. Kasak TuiHiH TyciHaip-
Me cesairinae «backl Oacrayman Gactaibl,
Oasy ararhlH Kimiripim cy» (JKanysakos,
2008: 152) men TyciHmiprex.

@l 2 Byt ce3 (GipiHini TomM/a) Kerie
Typ dopMachiHa KesmeckeH: «aedliSl e
Lol ) el Lale i A3l 3kl (Beid-
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Lpale Alae Lpadlal) il jal) B &gy

Oapsic, 1995: 278) (ayd. UbikrapbiHia xa-
paTylIBIHBIH eciMi jKa3bulFaH uciam Oaid-
pakrapsl 0ap).

Kazak TimiHIH TyciHIipMe CO3AIriH-
Jle MarblHachlH «oKamnay, Ty» (JKanyzakos,
2008: 99) nereH.

OV ByIT co3 XalbIK POMAHBIHIA (&2 s
Sldaal) agale galal g o) B A (s 3 Sy (Beii-
Oapsic, 1995) (ayo. kara3apiH 09piH Ka3aHFa
CaJIBIIl, OJIapFa KAKMAKTAPbIH JKaybIll KO-
IIBI) ZIeTI KOJITaHBLUTFaH.

Kazak TiniHiH TyciHAIpME CO3MITiHIC
«TaMak Ticipyre apHaliFaH YJKSH IIOWBIH
piabicy (JKanysakos, 2008: 450) nen TyciH-
nipred. Opbic TUTIHIETI co3/IKTe «BOobIIoi
KOT€Jl Jjs IPUrOTOBJIEHUS mnuid. Tropk
xazan» (EBrenneBa, 1986: 13) mem, opsic
TiNIHE TYPKi TiNJICpIHEH €HICH CO3 CKEHIiH
KOPCETKEH.

KopbIThIHABI

Apab xankel raceipiap OoOibl KemTe-
TeH XaJBIKICH OpTYpJi canajna OaiiaHbl-
cTa OOJFaH/BIKTaH, apad Tili JEKCHKAChIHA
OPTYpJIi TIJJIEH KONTEreH KipMe CO3 CHIIl,
apal TiTiHIH JEeKCUKACHIH OalbITTHI.

AOOGacuiiepliH ~ eKIiHIN  Ke3CHiHJe
MyrraceiM bumnohu xamudpa (IX f.) Ty-
celHaH Oactam  MoyepenHahp eHIpiHEH
aNJbpIpFaH TYPKI ockepiepi (MOMITYKTep),
XII-XVI MoMIIYK-KBINIIAK CYATaHIBIFbI
MeH XVI-XX raceipnapnarsl Ocman cyJi-
TaH/BIFbl Ke3eHiHIe apad TUTiHe TYpKi TiJ-
JIepiHEH KOIITETeH Co3 SHII.

Typxi TingepiHeH eHreH cesziep Keoi-
Hece apad TUTIHIH MOP(OIOTHIIBIK JKOHE
(hOHOJIOTHSIIBIK ~ €PEKINETIKTepiHe ColKec
OeriMaenl.

Apab TigiHE eHreH cesnep KeOiHece
EHYIIl O3 T XaJIKbIHBIH MOJCHHETI MEH
TapuxblHaH xabap Oepeni. MbIcaibl, TYpKi
TINJEpiHEH €HreH ce3Jep KYHJIEHIKTI Typ-
MBICKa KOoca, kebiHece 9CcKepH Jiaya3bIMiap
MEH Kapy-»KapaKTapra KaTbIChl 0016l MbI-
caJibl, pOMaHaa Ke3IECKeH Y ara, Jus
(oywmin) ce3iepi 9CKepH KOHE OKIMIIIIIK
aTakThl OUTIIpce, POMaHHBIH OipiHINI TO-
MBIHJIa Ke3/iecrece Jie, JKaumbl apad TidiHe
enren Olsh (TyMaH) — TymMeH, ksl (on-
0amibl) — OHOACH, (b )5 (y30arb) — Ky3-
Oachl, T.0. ce3lep oCKepH caiara KaTbhICThI
cesfep.

«3ahup bBaitbapbicThIH  eMipOasHBD)
mibIiFapMacel — babapeic CyiTaH TYChIHAH
XX FacwIpFa JieliH XaJIbIK aybI3bIHIA ai-
TBUIFaH TybIH/IBI. JKOFaphIa KOpCEeTKeHIMI3-
Jiei, oraH apald FaJbIMJIApPBIHBIH JOJICHTI JIe
sKeTKUTKTi. COHJIBIKTaH HIbIFapMaarsl (po-
MaH) Typkusmzaepmi 3eprrey X111 Faceipibia
opTa ke3iHeH Oactan XX racelpra JeHiHTi
apab KoHE TYPIK XaJbIKTaphIHBIH MOJCHH
JKOHE TINJIK OalllaHBICTApBIH alllyFa MyM-
KiHJIIK Oepet.

By makanameizna 6ec ToMAbIK «3ahup
baiibapeicThIH ©MipOasHbD» IIBIFAPMACHI-
HBIH (pOMaHbl) 1-TOMBI HETi3iHAE TYpKi
TIJIEpiHEH apald TiliHe €HTeH KipMe ce3-
JIep/IiH MAFbIHACHIH AIIBIN JKOHE OJIapbIH
apab TUTIHIE Kalai KOJJIAaHBUIBII )KYPreHiH
AHBIKTABIK. MyHIa# TITAIK anMacyaapbl
3epTTey apad TIUTIHIH JaMy TapHXbIH, ©3T¢
XaJIBIKTap MEH OJIap.IbIH MOJICHUETIHCH KaH-
IIAJTBIKTHL 9Cep aJFaHbIH aHBIKTayFa CEITi-
TiH TUTI3€TiH 0O0IaIbI.
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KOJI’KA3BA KOHE JTEPEKTAHYJIBIK
SEPTTEYJIEP

JUHU (UCJIAMU) )KA3BA MYPAJIAP/IBI 3EPTTEVY/IH ©3EKTI MOCEJIEJIEPI,
OJIICTEPI MEH TOCUI/IEPI, BIPETEM KOJIXKA3BAJIAPIBI OKY JKOHE AVIIA-
PV, ITHU (MCJIAMU) CAPLIHJIAFBI DTIOCTAP MEH KU CCAJIAP, APAB TUIIH-
JIETT IEPEKTEP/II AYIAPY JXOHE ITAWJIAJIAHY, CUPEK KITAIITAP MEH
BIPETEN KOJIKA3BAJIAPIBI CAKTAY JKOHE OJIAPILI KAUTA KAJIIBIHA
KEJITIPY MOCEJIEJIEPI

ibaall g cilla gladall ale 8 & gay

Gatall 5 3e) Al ¢(Apedlu¥) Lpnall il shadiall Al 5o cadlal 5 (5 ke 5 S a aaf
(DY) dal) il shadiall b 53y 5l auadl) 5 aaSlall il shadll

MANUSCRIPT AND ARCHITECTURAL STUDIES

KEY PROBLEMS, METHODS AND TECHNIQUES OF STUDYING THE RELIGIOUS
(ISLAMIC) MANUSCRIPTS, READING AND RESEARCH OF MANUSCRIPTS,
EPICS AND UNIQUE STORIES IN RELIGIOUS (ISLAMIC) MANUSCRIPTS,
THE ISSUE OF PRESERVATION AND RESTORATION OF RARE K NIG AND
MANUSCRIPTS

NCCIEAOBAHUA B OBJIACTHU PYKOIIUCH

KJIFOYEBBIE ITPOBJIEMbBI, METO/IbI U ITPUEMbBI U3YUEHU S PEJIMTUO3HOI'O
(MCIIAMCKOTI'O) IIMCBMEHHOI'O HACJIEAU A, YTEHUA N1 UICCIIEAOBAHUA
PYKOITMCEM, BTIOCOB 1 YHUKAJIbHBIX PACCKA30B B PEJIMT'MO3HbIX
(MCIIAMCKHUX) PYKOITUCAX, BOITPOC COXPAHEHN S U PECTABPALTNN
PEJIKMX KHUI' Y PYKOITUCEN
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IOBCATTAP JEPBICOJII ’KOHE OHBIH AITHHU
JAEPEKKO3JAEPAI 3EPTTEY METOJOJOI'UACHI

OmapoexoBa Kyiab13 TypraHKbI3bI
«FpipiM opracery PMK OpTanbik FBUTBIME KiTalTXaHACKI, CUPEK KiTanTap 0eiMi
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ABSATTAR DERBISALI: AND HIS METHODOLOGY OF
RESEARCHING RELIGIOUS SOURCES

Omarbekova Zhuldyz
The Science Committee of the Ministry of Education and Science “Gylym Ordasy”,
rare books department

ABCATTAP AEPBUCAJIN U ET'O METOIUKA
NCCIIEJOBAHUA PEJIMT'NO3HBIX NCTOYHUKOB

Omap6exoBa Kynabi3 Typranksizsl
Lentpansuas HayuHas 6udnuorexka PI'TI «FbutbiM opaackl», OTAET PEAKUX KHUT

Angarna: Makanaga meix O6carrap JlepOicom yCTa3mblH 9iCHAMACH, ACPCKKO3ICPIi
3epTTEyIeri O31HIK KO3Kapachl KoHE CHOCTIHIH IIBIFBICTAHY YIIIH MaHBI3bI TajnaHanubl. Ka-
3aKTBIH KOPHEKTI IIBIFBICTAHYIIBI FAJIBIMBI, TUIIOMaThl ©0carTtap [epbOicani Kazakcran men
OpTainblk A3MsAarsl TApUXU-MOJICHH 3epTTEYIEepIiH AaMybIHa 30p yiec KocThl. OHBIH 9jicTe-
Meci TepeH MoHapalbIK KIHE SPTYPIIl IEPEKKo3 TYpJIepiH jKaH-)KaKThl NaliaJaHyMeH CUIaTTa-
nanel. CaHanbl FYMBIPBIH FBUIBIM-OLTIMIE apHarm, op caiazna cy0eni Mypa KajaasIpisl. 3epTrey
OHBIH JPTYPJIi ICPEKKO3 TYPJICPiH, COHBIH IMIH/C jKa30aIiia, apXeoIoTUsIIBIK KOHE dTHOTpadu-
SUTBIK MOJTIMETTEP/Il KeIICH/1 TallIayblH 3€PTTEIl, OHbIH ChIHH YKOHE CAJIBICTHIPMAaIIbl KO3KapaChl-
Ha ama tyceni. CoHbIMEH Karap, OHBIH AMIHPHUKAJIBIK 3epTTeyiepi MeH oHbIH Ka3akcTaHnarsl
HCcIlaMJIaHy YJepiCiH, OPTaFachIpIIbIK Kajlalap/IblH apXeOoJIOTHSCHIH JKOHE TYPKI XaJIbIKTapbIHBIH
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MOJICHHMETIH TYCiHyneri peiiH kepcerexi. XKammbl, meix Obcarrap [epbicaninin oaicremeci
UIBIFBICTAHY CATACBIHIAFI FRUIBIME JTUCKYPCTHI OaifbiTa OThIpbI, OpTanblk A3HSIHBIH TapUXBI
MCH MOJICHHUETIH 3epTTEyTe KEIICH I Ko3KapacThl OUTIIpesi.

Tyiiin ce3aep: METOIONOTHs, OPTAFACKIPIBIK apad JepeKTepi, Tanay, 3epTrey Tociaaepi,
HWcnam niHi, 1epekke3nep.

Laal s aladd) Ay 5 il dngy M B aue Lagial Sl Aaa) o2 365 1 sadlall
(a8 sl gL 5 238 ) bl A A 550 313ui AN DG a3l il o b alee
Gl atingie e o ol Ll 5 i) IS 8 2380 o 258, 58 Culuad Sy gk ) 50 Lalgas) 36 31
oo il Gia catladll 5 alall aila (S M5 jaladll gl Calinad Jals alasiul g cilaladdl) o dial)
4 Y1 5 A el L Lay ¢ paliaal) )l Calinal i) alilas Candl J5biny cllaall US 3 Lo sale &)
Al e o slall Gl Jalay colld 1) diliaYls o)y (ool angd e o siall Vile (38 2 51
o snlal) 488 5 Aapail) Jawesl) cpaall V) e 5 e liadl S 8 fadlu) iall agh b L 525 A yadl)
6 0 (s o) Ll U5 5 g 515 sl ) el g i ¢ My UL e Hmgia (ld cale IS 5 456 51
A3, Gl N Jlae 3 el ) all

e dl (Candl (3 5k Juladl) ¢ dans o)) ) semall 8 L jall L cingiall s AjaliiAl cilalS)
_J.JLAAAS\

Abstract: The article provides an analysis of Sheikh Abdussattar Derbissali’s methodology
and his unique approach to the study of sources, as well as the significance of his work in
Oriental studies. Sheikh Abdussattar Derbissali, a distinguished professor of Oriental studies
and diplomacy in Kazakhstan, made a significant contribution to the development of historical
and cultural studies in Kazakhstan and Central Asia. His methodology is characterized by deep
interdisciplinarity and a comprehensive use of various types of sources. He dedicated his life
to science and education, leaving a notable legacy in both fields. The research examines his
thorough analysis of various types of sources, including written, archacological, and ethnographic
materials, highlighting his critical and comparative approach. Additionally, the article focuses on
his empirical research and its role in understanding the process of Islamization in Kazakhstan,
the archaeology of ancient medieval cities, and the culture of Turkic peoples. Overall, Sheikh
Abdussattar Derbissali’s methodology represents a holistic approach to studying the history and
culture of Central Asia, enriching the scholarly dialogue in Oriental studies.

Keywords: methodology, medieval Arabic sources, analysis, research methods, Islamic
religion, sources.

AnHoTanmsi: B crarbe aHanmmsupyercst METOJOJIOTHs akajneMuka Abcarrap JlepOucanm,
€ro YHHKaJbHBIH MOAXOJ K U3YyYEHHIO UCTOYHUKOB M 3HAUYCHHE €ro paboThI JJIsi BOCTOKOBEIE-
nust. Ileiix Ab6carrap [lepOucanym kak BbLIAIOIIMIICS Ka3aXxCTAHCKUIT BOCTOKOBE M TUTIIIOMAT,
BHEC 3HAUUTEIBbHBIN BKJIJ B pa3sBUTHE HUCTOPUKO-KYIBTYpHBIX HcciefoBaHuil B Kazaxcrane
n llenrpanpuoit Asun. Ero meromonoruio xapakrepusyer niyOoKash MEXIUCHUILTMHAPHOCTD
U BCECTOPOHHEE HCTIOJIb30BaHME PA3IMYHBIX TUIIOB UCTOUHUKOB. OH MOCBSITUI CBOIO >KHU3HB
Hayke M 00pa30BaHUIO, OCTABUB 3aMETHOE Haclle[que B pa3lIMuHbIX oOnacTsax. MccnenoBaHue
yIIyONsieTcst B €ro KOMIUIEKCHBIM aHajiu3 Pa3iMYHbIX THIIOB MCTOYHUKOB, BKJIFOYAsl ITHMChMEH-
HBIE, apXCOJIOTMYECKHE U dTHOTrpaduueckue, MpoJiBas CBET Ha €ro KPUTHYECKHH M CpaBHU-
TeNbHBIN Toaxo1. KpoMe Toro, oHO MoguepKUBaeT €ro SMIUPUYECKHE UCCISIOBAHUS U UX POJIb
B MIOHMMAaHMHU Tpolecca ucaamusanuu B Kasaxcrane, apXeonoruu cpeHeBEKOBBIX TOPOIOB U
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KyJIBTYPBI TFOPKCKHX HapoaoB. B 1iesom metononorus akagemuka Adcarrapa JlepOucanu npen-
cTaBiseT co0Ol BCECTOPOHHUIT MOAXO]] K M3yUSHHUIO HCTOPUH U KyIbTypbl LleHTpanbHoit Azum,
oborariasi y4eHbli JUCKypC B 00JaCTH BOCTOKOBE/ICHHSI.

KoaioueBble ciioBa: METO/10JI0THS, CPEIHEBEKOBBIC apaOCKKe JaHHbIE, aHAJTN3, METObI UC-

cJIieAOBaHus, UCJIaMCKas peJIurus, HICTOYHUKH.

Introduction

Absattar Derbisali is a renowned Ka-
zakhstani orientalist and diplomat whose
scientific work has made a significant contri-
bution to the development of historical and
cultural studies in Kazakhstan and Central
Asia as a whole. His methodological ap-
proach is characterized by deep interdisci-
plinarity and comprehensive use of various
types of sources. This article is dedicated to
the analysis of Derbisali’s methodology, his
unique approach to studying sources, and the
significance of his work for oriental studies.

Sheikh Absattar Derbisali, following
in the footsteps of the scholars of the Great
Steppe of Kazakhstan, devoted his con-
scious life to science and education until the
very end, firmly adhering to high moral prin-
ciples and living an exemplary life. To this
day, numerous articles and memoirs have
been published about the life and work of
teacher Absattar Derbisali.

There is no doubt that Absattar Derbisa-
li is one of the noble citizens of our country.
In his time, with his foresight, he actively
participated in the founding of the Faculty
of Oriental Studies at Al-Farabi Kazakh Na-
tional University, which prepares specialists
and researchers with deep knowledge of
Eastern languages, literature, culture, and
history. In 1989-1991, he served as the first
dean of this faculty.

In 1991, when our country declared its
independence from world and took the first
steps in diplomatic, economic, political, his-
torical, cultural, and friendly relations with

Eastern countries as an independent state,
Absattar Derbisali’s best students began to
work in the Ministry of Foreign Affairs of
the Republic of Kazakhstan. Therefore, the
outstanding contribution of the great teacher
to Kazakhstani national diplomacy is a sep-
arate topic. At the same time, starting from
2000, there are all reasons to say that his
service as the Chairman of the Spiritual Ad-
ministration of Muslims of Kazakhstan, the
Chief Mulfti, is a vivid evidence of the wor-
thy work of a scientist who has contributed
to the spirituality of the nation, the develop-
ment in the field of religion, and the increase
of religious literacy of the people.

Since the independence of our country,
it has been very important for the Kazakh
people to find information about the life
and work of many historical figures born
in the Kazakh steppe and to introduce them
to the public. In this direction, the purpose-
ful scientist Derbisali has done commend-
able work. He compiled a list of names of
many great scholars originating from an-
cient cities such as Taraz, Syganak, Farab,
Otrar, Sayram, Turkistan, and scientifical-
ly analyzed each of them based on written
data in Arabic, identified their works, and
introduced them into scientific circulation.
Currently, the collection of unique and valu-
able works from the pen of Sheikh Absattar
Derbisali occupies a worthy place in our na-
tional library fund, and each of them directs
fundamental research in the recognition of
our historical figures and the development of
domestic science and education.
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Summarizing, the personality of Sheikh
Absattar Derbisali can be described as fol-
lows: a) a linguist; b) a translator; c) a liter-
ary critic; d) a diplomat; e) an orientalist; f)
a specialist in sources; g) a religious schol-
ar; and h) an Islamic scholar. His students,
speaking about him, write: “integrity, nobil-
ity, openness, consistency, knowledge and
wisdom, heroism, generosity, and sagacity”
'are his qualities. Therefore, he is described
as “an octal (noble) figure,” meaning he em-
bodies qualities such as “nobility, honesty,
breadth of view, dignity, scholarship and
knowledge, heroism, wealth, and common
sense.”

Main part

One of the key features of Adsattar
Derbisali’s methodology is the comprehen-
sive analysis of various types of sources.
He paid special attention to written sources.
In his research, Arabic, Persian, and Turkic
texts are actively used, including chronicles,
geographical works, and religious writings.
Absattar Derbisali analyzed not only the
content of these sources but also the context
of their creation: authorship, time, and place
of writing, as well as the goals pursued by
the authors.

Arabic chronicles and geographical
works provide valuable information about
events in Central Asia. For example, the
works of authors such as Al-Idrisi and Ibn
Khaldun contain descriptions of regions and
peoples, their culture, and political situation.
Absattar Derbisali studied these sources,
identifying their significance for the recon-
struction of historical processes.

Persian texts, such as Ferdowsi’s
“Shahnameh,” are also an important source

of information about Turkic peoples and
their interaction with the Persian world. Ab-
sattar Derbisali analyzed literary works and
historical chronicles to identify the influence
of Persian culture on Central Asia and vice
versa.

Archaeological data

Archaeological research occupies an
important place in the methodology of the
scientist Adsattar Derbisali. He actively
participated in field expeditions and exca-
vations, which allowed him to personally
collect and analyze artifacts. Archaeological
finds are used to test hypotheses and cor-
relate with written sources, which increases
the reliability of his conclusions. For exam-
ple, excavations of medieval cities such as
Otrar and Taraz provided valuable data on
urban life, trade, and cultural exchanges.
Absattar Derbisali used this data to analyze
the economic and social structures of medi-
eval Central Asia. He also paid attention to
the architectural and artistic features of the
artifacts found, allowing him to draw con-
clusions about cultural influences and con-
nections in the region.

Ethnographic data

Ethnographic research also plays an
important role in Adsattar Derbisali’s meth-
odology. He analyzed the traditions, cus-
toms, and oral traditions of contemporary
Kazakhs and other peoples of Central Asia,
considering them as a source of information
about the past. Ethnographic data helps to
understand how historical events and cul-
tural influences are reflected in folk memory
and everyday life.

Studying contemporary customs and

1 1II.C. Kanunena «KasaxcTan ibIK IBIFICTAHY 5KoHe akaaeMuk O6cartap epbicani». Makana on-Dapabu
areinarel KasYV xabapuisicsl, [lbirsictany cepusicsl Ne4 (99), 134-6et, Anmatsl «Kazak yHHBEpCHTETI»

2021x.
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traditions helps to identify the continuity of
cultural practices and their changes under
the influence of external factors. Absattar
Derbisali studied how Islamic traditions
were integrated into local customs and how
they changed social structures and cultural
norms. This allowed him to gain a deeper
understanding of the processes of Islam-
ization in the region and their influence on
modern Kazakh society.

Interdisciplinary approach

Adsatter Derbisali’s methodology is
characterized by an interdisciplinary ap-
proach, which allowed him to achieve a
deeper understanding of the objects under
study. He integrated methods and knowl-
edge from history, philology, archaeology,
and religious studies, expanding the analyti-
cal capabilities of his research.

Historical-critical method

The historical-critical method is an
important element of Adsatter Derbisali’s
methodology. He subjected sources to criti-
cal analysis, verifying their authenticity and
comparing data from various sources. This
approach helped avoid one-sided interpreta-
tions and ensured the objectivity of the re-
sults.

Absattar Derbisali carefully analyzed
texts, identifying possible distortions and bi-
ases of the authors. He compared data from
Arabic and Persian sources with archaeolog-
ical findings and ethnographic information,
which allowed him to accurately reconstruct
historical events and processes. Critical
analysis also helped identify the influence of
political and ideological factors on the con-
tent of sources.

Comparative Analysis
The scholar actively used the method

of comparative analysis, comparing data
from different cultural and historical con-
texts. This allowed him to identify common
patterns and unique features of the develop-
ment of societies in Central Asia and their
interaction with other cultures.

Comparative analysis included the
study of interactions between Turkic, Ar-
abic, and Persian cultures, their mutual
influences, and exchanges. Absattar Der-
bisali explored how cultural and religious
traditions adapted to new conditions and
how they influenced the development of lo-
cal societies. For example, he analyzed the
spread of Islamic culture and its interaction
with Turkic customs, which allowed him to
identify processes of acculturation and syn-
cretism.

Empirical Research

Empirical research played an important
role in the methodology of the scientist. By
participating in field research and archaco-
logical excavations, he collected primary
data, which he used to test hypotheses and
theoretical constructs. Personal experience
in field conditions enriched his research and
gave it additional scientific significance.

Absattar Derbisali conducted expedi-

tions to various regions of Kazakhstan and
neighboring countries, studying archaeolog-
ical sites and cultural artifacts. These studies
allowed him to gather unique data on mate-
rial culture, trade routes, and economic ties
in Central Asia. Empirical data also helped
refine the chronology of historical events
and identify regional peculiarities.

Study of Islamization in Kazakhstan

One of the vivid examples of the appli-
cation of Sheikh Absattar Derbisali’s meth-
odology is his research on the process of
Islamization in Kazakhstan. He studied how
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Islam penetrated the territory of Kazakh-
stan, what factors contributed to its spread,
and how it integrated into local cultural and
social structures.

Using a comprehensive analysis of
written and archaeological sources, Absattar
Derbisali identified stages of the spread of Is-
lam and its influence on Kazakh society. He
also explored how Islamic traditions adapt-
ed to local customs and how they changed
social and cultural norms. These studies
allowed him to draw conclusions about the
specifics of Islamization in Kazakhstan and
its differences from other regions of Central
Asia.

Archaeological studies of medieval
cities

Another important direction of Sheikh
Absattar Derbisali’s research was archaeo-
logical studies of medieval cities in Kazakh-
stan. He participated in excavations of such
cities as Otrar and Taraz, studying their ar-
chitectural and cultural features.

Using data from archaeological excava-
tions, Derbisali analyzed the economic and
social structure of these cities, their role in
regional trade, and cultural exchanges. He
also studied how different ethnic and reli-
gious groups interacted in these cities and
how it influenced their development. These
studies helped to better understand the dy-
namics of urban life and its influence on the
development of the region.

Study of turkic writing and culture

Absattar Derbisali also studied Turkic
writing and culture, especially their reflec-
tion in Arabic and Persian sources. He ana-
lyzed how Turkic culture was perceived and
described by Arabic and Persian authors,
and what aspects of Turkic culture they con-
sidered important and why.

Comparative analysis helped identify
common features and differences in descrip-
tions of Turkic culture in various sources.
Derbisali also studied how Turkic writing
developed under the influence of Arabic
and Persian cultures, which elements were
preserved, and which changed. These stud-
ies contributed to a deeper understanding of
cultural interactions in the region and their
influence on the development of writing and
literature.

Brief analysis of the scientific activi-
ties of Adsattar Derbisali

Sheikh Absattar Derbisali was an out-
standing scholar and educator who, while
fulfilling state duties, remained deeply en-
gaged in scientific research, successfully
balancing administrative and organization-
al tasks with academic work. His research
primarily covered several areas, with a
particular focus on Eastern literature and
culture. Sheikh Absattar Derbisali actively
conducted research in foreign libraries and
archives, collecting scientific works and nu-
merous written documents, subjecting them
to scholarly scrutiny, and presenting them
to the public. His work “Arabic Literature:
The Classical Era” represents a significant
contribution to the study of the classical pe-
riod of Arabic literature. In this research, he
meticulously analyzes the major works and
authors of classical Arabic literature.

Absattar Derbisali conducted compre-
hensive research on Arabic-language litera-
ture in Morocco, the result of which was the
publication of his work “Arabic-Language
Literature in Morocco: Key Stages of De-
velopment.” In this work, the scholar exam-
ines the stages of development of Moroccan
literature and analyzes the known works
and creative output of leading figures in
the country’s literature. He highlighted the
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unique features of Moroccan literature and
explained its development across different
historical stages.

To be more precise, in the late 11th
and early 12th centuries, Morocco began to
develop its own literature, and in the 13th
century, notable writers and famous po-
ets emerged. By thoroughly studying Ara-
bic-language literature in Morocco, Absattar
Derbisalipays attention to the genres of lit-
erature in this country. Works dedicated to
the history and theory of Arabic literature
in Morocco, published in the 1980s, remain
highly important to this day. It is worth not-
ing that the scholar and translator Absattar
Derbisali translated Arabic-language sourc-
es, used in his research, directly from the
original into Kazakh. This is significant be-
cause at that time such texts usually trans-
lated into Kazakh via Russian. The works of
the orientalist were published under the ti-
tles “Arab Adabiyeti” (“Arabic Literature”)
in 1982 and “Shynyrav bulaktar” (“Deep
Springs”) in 1983.

A special place in the works of Sheikh
Absattar Derbisali is occupied by his work
“Stars of the Kazakh Steppe,” published in
1995. It can be said that this book contains
unique information. The first part of the
book called as “The River that Began with a
Stream.” Uzbekali Zhanibekov writes about
this in the preface to the book: “... In ‘Stars
of the Kazakh Steppe,’ for the first time in
the history of the culture, science, litera-
ture, and art of Kazakhstan, deep roots are
discussed, which they possess. Like a river
beginning with a stream, the essence of his-
torical-philological research of new cultural
paths lies precisely in this...”* he concludes.

The first section of the first chapter,
“Zhylgadan aqqan dariya” (“The River that
Began with a Stream”), is called “The Civ-

ilization of Otrar and Otrar Scholars” and
contains information about such scholars as
Al-Farabi and Al-Jawhari. In particular, data
on Abu Nasr Al-Farabi, Abu Ibrahim Ishak
Al-Farabi, Ismail Al-Jawhari Al-Farabi, Al-
yam Ad-Din Al-Jawhari, Burhan Ad-Din Al-
Jawhari, Burhan Ad-Din Ahmed Al-Farabi,
Abu al-Qasim Al-Farabi, Mahmud Al-Fara-
bi, Kaum Ad-Din Al-Farabi, Maula Muham-
mad Al-Farabi, Badr Ad-Din Al-Farabi, and
Ismail Al-Husayni Al-Farabi are provided.
The second section discusses the “Wisdom
of Ancient Sayram and Turkestan,” while
the third section is titled “Outstanding Fig-
ures of the Syr Darya.”

The second part of the book called
“New Paths of Culture”: the first section is
dedicated to “Talents from Taraz,” the sec-
ond section to “Forgotten Treasures” and the
third to “Monuments of Antiquity.” Thus,
for the first time, the Kazakh-speaking au-
dience became acquainted with the heritage
of their ancestors. Despite its small volume,
this work remains a valuable source, indicat-
ing the path to the study of ancestral heritage
and providing an understanding of it.

Sheikh Absattar Derbisali has numer-
ous other valuable works. For instance, he
focused on the life and creativity of Muham-
mad Khaidar Dulati, researched him, and
contributed to the translation of the work
«Tarikh-i-Rashidi» into Kazakh. Additional-
ly, he translated the legacy of Hibatullah al-
Tarazi from Arabic manuscript sources and
published a book titled «Hibatullah al-Tarazi
and His Spiritual Legacy.» Distinguished
orientalist and Sheikh Absattar Derbisali
noted: «If we set aside the Turkic period and
explore the spiritual written heritage start-
ing at least from the 9th century, we will
see its enormous significance. Our land had
several cultural, scientific, literary, and spir-

2 O6carrap Jlepbiconues. «Kazak janachHbIH KyIbI3AapED — AnMaTel, Payan 1995 (56)
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itual centers, such as Otrar, Isfijab (Sairam),
Turkestan, Sygnak, Zhent, Barsiankent,
Taraz, Merki, Balasagun,»® emphasizing the
importance of continuing research in this di-
rection.

Based on the scientific research of
Sheikh Absattar Derbisali, it was proven
that in the 10th to 16th centuries, besides
Abu Nasr al-Farabi, such globally renowned
scholars as Abu al-Qasim al-Farabi, Ismail
al-Jauhari al-Farabi, Abu Ibrahim Ishaq
al-Farabi, Mahmud al-Farabi, Ismail al-Hu-
sayni al-Farabi, Kaum ad-Din al-Itkani, Badr
ad-Din al-Farabi, and al-Farabi at-Turkistani
originated from Otrar. These facts were con-
firmed based on written sources.

In 2008, Professor Absattar Derbisali
presented a collection of historical-philolog-
ical and theological studies, essays, sketches,
and interviews titled «Islamnyn zhatharlary
men zhadigerlikteri» («Pearls and Treasures
of Islamy), consisting of five parts. The first
part of this comprehensive work is titled
«Islam: Religion and Civilization.» It pro-
vides information about the sacred book Qu-
ran, the last prophet Muhammad (peace be
upon him), his birth (Mawlid), the night of
Isra and Miraj, the night of Qadr, as well as
about Imam al-Bukhari and the great Imam
Abu Hanifa.

The second part, «Wise Children of
Islam and Their Legacy,» includes several
sections where scholars are presented ac-
cording to their places of origin. The sec-
tion on regional thinkers contains informa-
tion about Abu Muhammad al-Mugqaddasi
al-Farabi, Yahya ibn Ahmad Abu Zakariya
al-Farabi, Abu al-Fadl Siddiq al-Farabi,
Sa’ad al-Mulik al-Wasidji (al-Farabi), Abd
al-Samad al-Farabi, Abu Ali Hasan al-Fara-
bi, Husam ad-Din Otrari, Kaum ad-Din
al-Itkani al-Farabi al-Turkistani, and other

scholars. Also, scholars from Shaugar, Yasy,
and Turkestan are discussed, such as Abu
al-Hasan al-Shaugari, Abu Muhammad Ab-
dallah ibn Muhammad al-Shaugari al-Mus-
tamli, Ali ibn al-Hasan al-Shaugari, Hamdan
ibn Ahmad al-Shaugari, Sheikh Abd Allah
al-Kashmiri, Abu al-Abbas Ahmad ibn Mu-
hammad al-Yassaui, Hodja Ahmed Yassaui,
Sheikh Shams ad-Din at-Turkmani al-Bani-
pati, Kamil ibn Mirza Ahmad al-Yassaui ibn
Malik Muhammad al-Tashkandi (al-Kash-
miri), Sheikh Nur al-Hadi ibn Abd Allah ibn
Muhammad Fadl al-Yassaui, Abu at-Tayyib
Ahmad ibn Mustafa ibn al-Mughayin ar-
Rafigi al-Kashmiri, Imam Zamin Turkes-
tani, as well as representatives from Jenda,
Isfijab-Sairam, and other places. The third
part, «Hold onto Faith in Fortresses,» nar-
rates about mosques and madrasas in Ka-
zakhstan, as well as significant religious
meetings in the country.

The fourth part, «Observations and
Impressions,» consists of nine chapters: 1.
Prayers in Mecca and Medina; 2. In Sham;
3. Light of Distant Stars; 4. Pearls of Mav-
erannahr; 5. Globalization and the Islamic
Ummabh; 6. Istanbul. Relics of the Prophet
Muhammad (peace be upon him) in Top-
kapi; 7. Iran: Echo of the Ancient World; 8.
Islamic Monuments of Spain; 9. Berlin Con-
ference. The fifth part, «Religious Interests
- People’s Interests,» includes interviews.
In these works, ancient monuments and the
best examples of Islamic literature and cul-
ture were specifically studied for the first
time in Kazakh science. It is also asserted
in them that Islam is not only a religion but
also a great civilization.

Indeed, with the advent of Islam, many
great personalities have carved their place
in the annals of history, among whom was

3 A6carrap Jlep6ucanues. BocTokoBe — yueHblii — yautens. Anmatel, 1997, cTp. 65
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the last prophet Muhammad (peace be upon
him), portrayed vividly. Also, details about
the life of Prophet Muhammad (peace be
upon him) are compiled. Important infor-
mation about Imam Abu Hanifa is provid-
ed based on Arabic sources. Examining this
work, one can say it serves as an expanded
version of the historical-philosophical study
«Stars of the Kazakh Steppe.» The scholar
himself notes: «Yes, all these chapters are
new and unique. After reading them, you
will feel like you are continuing the histor-
ical-philosophical research of ‘Stars of the
Kazakh Steppe,’ published in 1995. ‘Stars of
the Kazakh Steppe’ mentioned 11 thinkers
from Otrar, while here, nine new scholars
from Farab, nine sages from Shaugar-Yasy,
22 thinkers from Sairam, around 20 eminent
figures from Jenda and Usbanikas, 10 schol-
ars from Taraz, and five thinkers from Sheldi
and Zhikeli are presented. All these figures
were previously unknown in Kazakhstany *
which confirms our opinion.

Sheikh Absattar Derbisali created an
extensive work titled «Rukhaniyat zhefie
orkeniety («Spirituality and Civilizationy)
(research and articles) consisting of 712
pages, which comprises seven chapters. The
first chapter, «Islam - A Great Religion,» is
dedicated to Islam, which Kazakhs and Cen-
tral Asian peoples have been professing for
a thousand years. It illuminates the history
of Islam, the Hanafi school of jurisprudence,
the Maturidi creed, the peculiarities of our
traditional religion, the connection of reli-
gion with the Homeland, as well as the role
of Islam in the lives of youth. In the second
chapter, «Islam - A Great Civilization,» the
written monuments closely related to the
Islamic culture of our people are discussed,
along with outstanding representatives such

as scholars from Otrar, Sygnak, and oth-
er cities. The third chapter, «Experience of
Congresses and Conferences,» contains the
speeches of Absattar Hajji Derbisali at the
First Congress of Leaders of World and Tra-
ditional Religions, held in Astana in 2003.
The fourth chapter, «Interviews,» presents
the full texts of interviews conducted by
Absattar Hajji Derbisali for the newspaper
«Zhaz Kazak» on the topic «Do Not Seek
Sensations in Religion,» as well as for the
newspapers «Dala men qala,» «Turkestan,»
«Egemen Kazakhstan,» and for the Rus-
sian-language publication «Vechernaya Al-
maty.» The main focus in these interviews is
on religion and the current issues related to
it. The fifth chapter, «Biographical Sketch-
es,» gathers Absattar Hajji Derbisali’s rem-
iniscences of his life journey, encounters
with scholars, statesmen, public figures,
prominent cultural figures, and other out-
standing personalities who influenced his
life and scientific activities. The peculiarity
of this chapter lies in the fact that the rem-
iniscences are presented in two languages
- Kazakh and Russian. The sixth chapter,
«Travel Notes,» is dedicated to important
meetings and research conducted by schol-
ars during his numerous trips abroad, as well
as the results achieved during these trips.
For example, this chapter contains notes
about a trip to India, where the tomb of the
first Kazakh historian and poet Muhammad
Khaidar Dulati (1499-1551) was found, as
well as about meetings with scholars and
sheikhs in Egypt. An important feature of
the chapter is the presence of photographs
taken during the meetings. The seventh
chapter, «Thoughts about a Contemporary
- Scholar, Mufti, Public Figure,» is devoted
to the reminiscences of scholars, statesmen,

4 Illeiix O6cartap Kaxnsl Jepbiconi «McnamubIH skayhapaapsl MeH skoirepikTepi», AnMaTsl: ATamypa,

2008, 5-6er
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colleagues, and contemporaries about Ab-
sattar Hajji Derbisali, who knew him from
various angles. Some reminiscences are
valuable because they are presented in two
languages - Russian and Kazakh.

The extensive work of the scholar,
written at the end of his life and published
posthumously under the title «Forgotten
Thinkers of the Great Steppe (9th-20th cen-
turies),» consisting of 536 + 12 pages, is also
dedicated to promoting knowledge about
outstanding personalities emerging from the
Kazakh steppe. This book gathers many new
data and results of innovative research.

The scholar and educator, Sheikh Ab-
sattar Derbisali, also distinguished himself
as an outstanding religious scholar, creating
significant works such as «Islam and the
Era,» «Islam and Modermity,» «Mosques
and Madrasas of Kazakhstan. 9th-20th cen-
turies,» «Religious Educational Institutions
of Kazakhstan,» «Independent Kazakhstan’s
Mosques and Religious Educational Insti-
tutions,» «Juma Minberi» «Friday Pulpit,»
«Spirituality and Civilization,» and others.
Many of his works and articles on this sub-
ject were published in multiple languages,
which is a noteworthy fact.

In his article «Religion, Love for the
Homeland, and Harmony,» Sheikh Absattar
Derbisali emphasizes: «Islam is a great reli-
gion that calls for truth and virtue, humanity
and humility, while ‘Homeland’ is a great
concept that embodies these virtues and
leads people to civilization. Their interests
are directed towards the good of the country,
and therefore, they must always be together,

serving society collectively. For religion and
believers, there is nothing more precious and
important than the Homeland. Our ancestors
dreamed of independence and sovereignty
for many centuries, which today’s genera-
tion has finally achieved. We must cherish
this freedom as the apple of our eye... For a
truly devout Muslim, one of the sacred val-
ues is love for their native land and Mother-
land. Therefore, respect for the Homeland is
considered a sacred duty of a Muslim»®

Furthermore, while discussing concepts
sacred to all Muslims, he states: «Islam calls
for peaceful coexistence and order in society.
This allows every person to fulfill their Mus-
lim duties to Allah and others. Therefore,
an exemplary Muslim respects the laws of
their state, strives for socio-political stability
and peace, and contributes to its economic
prosperity»®. Concluding his reflections, he
underscores the importance of preserving
the sovereignty of our country. He also sug-
gests incorporating «morality lessons» into
school curricula to instill in children from an
early age such high moral values as respect
for elders, refraining from doing evil, and
striving to do good to others. He emphasizes
that «spiritual impoverishment is a great ca-
lamity that can bankrupt and destroy society.
It is necessary to prevent this threat, as its
consequences for national relations can be
severe»’

Sheikh Absattar Derbisali’s contri-
bution is particularly important for under-
standing the religious and cultural heritage
of Kazakhstan, as well as for strengthening
spiritual and moral values in society.

5 Meuetn u menpece B Kazaxcrane. [lyxoBHble ydu. Pequruosso-uctopudeckuit ans6om. «ApyHa», A.,

2009, ctp. 29. 6-6

6 . Meueru u menpece B Kazaxcrane. JlyXoBHbIE TyqH. PeTUTHO3HO-HCTOPUYECKHUI aTb6OM. «ApyHay, A.,

2009, ctp. 29. 23-6.

7 Kemuysxunel u Hacnenus Mcenama. Vcropuko-(Guiaonornyeckue UCCIeIoBaHus, 3CCe U OuepKH. A.,

2008; 18-0.
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Conclusion

The scholarly research of the orientalist
Sheikh Absattar Derbisali in the fields of lit-
erature, history, philology, philosophy, and
religion represents a significant contribution
to the development of our literature and cul-
ture. This contribution can be divided into
several levels: 1) individual level; 2) inter-
disciplinary level; 3) national level; 4) in-
ternational level. The multifaceted research
of the scholar possesses high value in terms
of its content, educational significance, and
aesthetic quality. The scholar conducts his
research first with the use of his heart, then
substantiates it with facts and organizes it
into a system. Significant in his works are
the criteria of substantive indicators and
connections identified through the analysis
of key data and relationships. The aesthetic
understanding demonstrated in the research
expresses the author’s vision of the method-
ology of research analysis.

Each of his works is characterized by
careful preparation and deep analysis. The
process of preparing research includes: a)
comparative analysis of studies; b) verifica-
tion of their reliability; c) search for unpub-
lished medieval treatises; d) textual analysis;
e) strict adherence to scientific methodolo-

gy. His works also address important topics
of discursive analysis, manuscript prepara-
tion for publication, the history of the publi-
cation of works, and religious-philosophical
treatises. The materials used in his research
meet strict criteria for the reliability of his-
torical and cultural data. His works also
evaluate outstanding scholars and their con-
tributions to the field of literature, art, and
spiritual culture.

Thus, the research and works of the
orientalist scholar Absattar Derbisali are
an important achievement for Kazakh liter-
ature and culture, and they also contribute
to the promotion of outstanding scholars on
the world stage. His works are important for
shaping national identity and valuing Ka-
zakhstan’s cultural heritage. The methodol-
ogy of Absattar Derbisali is an example of a
deep and multifaceted approach to studying
historical and cultural processes. The com-
prehensive use of various types of sources,
interdisciplinary approach, and empirical
research have allowed him to achieve sig-
nificant results in the field of oriental studies
and historical science. His works continue
to be an important source of knowledge and
inspiration for contemporary researchers in
Central Asia and the East.
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