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MAKACH/ ALI-IHAPUFA APKbLIBI )KACAHJIbI
WHTEJJIEKT D TUKACBIHBIH UHTET PATUBTI
MOJIEJII

AHjarna

byn makanana Makacun am-1apu‘a TyxeippiMaamacs sxacan/ipl uHTeeKTTi (JKIH)
peTTeymiH iprejii 3THUKAIBIK HETi3i peTiHae KapacThIpbuTagsl. Makanaga Makacum ari-
Hlapu‘aHblH TapuxH KaJbINTACybl MEH TEOPHSUIBIK HETI3AEpiH Taujay YIIiH camnajibIk
3epTTey oMicTepi KoMAaHbUIFaH. 3eprrey OapbichbiHma 2020-2025 »xbuimap apaibiFbIHIA
Google Scholar HayKOMETpHSJIBIK JAEPEKKOPBIHAA JKapUsJIaHFaH FajJbIMAapIbIH CHOCKTEPI
KapacTbIPbUI/IBI.

ABTOoprap 3aMaHayd TEXHOJOTHSUIAD MEH pyXaHH KYHJBUIBIKTap apachIHJaFbl
QIIIAKTHIKTHl TaJIall, OHBI MICIIY/AIH JKOJbI PETiHJIE HCIAMJBIK JKacaHIbl WHTEIJIEKT
STHKACBIHBIH YII Ke3€H/II MOJICIIH YChIHA/BL. ByJl MOIens KOFaM/IbIK UTLTIKKE acep/i MiH-
JeTTl OaranayJbl, COMKECTIK CTaHAApTTapblH EHII3Y[l KOHEe Kajaranay KEHECIH Kypylbl
KaMTUAbl. ATaiFaH 9JIiC SAUICTTUIIK NIeH aJlaMFa KypMeT KaFuaalapblH Oarnapriamanap/ibl
a3ipiiey MpOIIECiHIH ©3iHe TiKeJiel eHrizyre MyMKiHIiK Oepeni. HoTmkecinme xacaHapl WH-
TEJUIEKT Kayin Ke3i 00JIyJaH KaJlblll, aaM KYKbIKTapbl MEH KYH/IbUIBIKTApbIH 0y30aii, Koram
UTUTITIHE KBI3MET €TETIH CeHIMII KypaiFa aiHaIapbl.

Tyiiin ce3aep: Makacuy am-1llapura, 5THKa, )KacaHAbl UHTEIIEKT, KACUETTEP, MOpaJlb,
uudpabik otuka, XKW perrey.
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INTEGRATIVE ARTIFICIAL INTELLIGENCE
ETHICS MODEL THROUGH THE LENS OF MAQASID
AL-SHARI’A

Abstract

This article examines the concept of Maqasid al-Shari’a as a fundamental ethical
framework for regulating artificial intelligence (AI). The study employs qualitative research
methods to analyse the historical development and theoretical foundations of Maqasid al-
Shari’a. The analysis is based on scholarly works indexed in the Google Scholar database
published between 2020 and 2025.

The authors explore the gap between modern technological advancements and spiritual
values, proposing a three-step Islamic model of Al ethics as a solution. This model includes
a mandatory assessment of societal impact, the implementation of compliance standards, and
the establishment of an oversight council. By embedding principles of justice and respect for
human dignity directly into the software development process, this approach transforms Al
from a potential threat into a reliable tool that serves the public good without violating human
rights and values.

Key words: Magqasid al-Sharia, ethics, artificial intelligence, morality, digital ethics,
regulation of Al
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HUHTEI'PATUBHASA MOJEJIb OTUKU
NCKYCCTBEHHOTI'O UHTEJIVIEKTA YEPE3 ITPU3MY
MAKACHUJ AII-ITAPW’A

AHHOTAIIUSA

B mamHO# cTatbe paccMarpuBaercs koHuenmus Makacun am-1llapn’a kak GpyHIamMeH-
TaJbHAs dTHYECKasi OCHOBA IUIS PETYINPOBAHUS NCKYCCTBEHHOTO WHTEIUIEKTa. B cTarhe mc-
TTOJTb30BAaHBI KAUYSCTBCHHBIC METOIBI HCCIICIOBAHIS JJIsl aHAIH3a UCTOPUIECKOTO Pa3BUTHS U
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TeopuTHYeckol ocHOBbI Makacuy ami-lllapu’a. B crarbe paccMoTpeHbl padOThl YUEHBIX U3
HaykoMmeTpuuHoi 6a3b1 Google Scholars 3a mepuon ¢ 2020 mo 2025 rofsl.

ABTOpBI aHATM3UPYIOT Pa3pbIB MEK/IYy COBPEMEHHBIMH TEXHOJOTHSMH M JyXOBHBIMH
LICHHOCTSIMH, TIpeyiarasi pelieHre B BUJIE TPEXIIaroBoi uciamckoit mopenu stuxku M. Dra
MOJIEJIb BKIIFOYAET B celsi 0053aTeIbHYIO OLIEHKY BO3ICHCTBHUS Ha Oiaro oOuiecTsa, BHEpe-
HUE CTaHJIAPTOB COOTBETCTBHS M CO3JaHNE HAOIIOAATEIBLHOIO COBETAa. DTOT METOJ BCTPau-
BaeT NPUHIUIIBI CIPABEVIUBOCTH U YBAXKCHUSI K YEJIOBEKY IPSIMO B IIPOLIECC CO3IaHUSI ITPO-
rpamMm. B pesynsrare UM nepecraer ObITh Yrpo30ii U MpeBpaiiaeTcs B HAACKHBIA HHCTPY-

MCHT, KOTOpBIﬁ pa60TaeT Ha 0j1aro JIIO}Ieﬁ, HC Hapyllas ux 1paB U HeHHOCTeﬁ.
KiaroueBsI ciioBa: Makacuyg am-LHapH’a, OTHKaA, I/ICKYCCTBCHHHﬁ HUHTEJUICKT, MOpaJlb,

uudposas 3THKa, peryauposanne NH.

Introduction

The evolution of artificial intelli-
gence (Al), encompassing sophisticated
technologies such as machine learning
and advanced robotics, has initiated a
fundamental transformation across all
dimensions of human society, providing
amenities and comforts that were previ-
ously unattainable. Its rapid growth and
proliferation across sectors like educa-
tion, commerce, healthcare, and govern-
ance have ushered in a new paradigm, re-
defining human-technology interactions.

Despite the promises of efficiency
and progress, the advancement of Al
technology has sparked significant
ethical and social debates due to inherent
deficiencies, including the erosion of
human autonomy, loss of systemic
control, issues of accountability, mass
data collection, and privacy violations,
as well as algorithmic bias.

In response to this normative
and regulatory vacuum, the Maqasid
al-Shari’ah (the higher objectives of
Islamic law) offers a unique, robust, and
holistic ethical framework. Rooted in the
pursuit of universal benefit (maslahah)
and the avoidance of harm (mafsadah),
the Magqgasid framework is uniquely
positioned to guide Al development by

prioritising the preservation of human
dignity, life, justice, and communal
welfare.  This  approach  moves
beyond simplistic binary judgments
of permissibility (halal-haram) by
focusing on the underlying purposes and
spiritual values that Islamic law seeks
to protect and promote. Furthermore,
contemporary interpretations of Maqasid
expand its scope beyond the traditional
five core objectives to explicitly include
principles vital for the digital age,
such as equality, freedom, civility, and
preservation of the family system.

The relevance of this study is
further strengthened by the fact that,
at the international level, the issue of
developing universal ethical principles
for Al is already being raised. In this
regard, the President of Kazakhstan,
Kassym-Jomart Tokayev, noted at the
8th Congress of Leaders of World and
Traditional Religions:

«New challenges arise, freedom of
choice and privacy, digital equality and
security, the use of artificial intelligence
and many other technologies. Universal
moral values and ideals must be included
in the discussion of humanity’s digital
future. Any technology should work for
the benefit of people»



NY1

NUR-MUBARAK

90

Ne3 (07) 2025

s

UCJTAMTAHY 3EPTTEWIEPI Fruibimu xxypHa
RESEARCH IN ISLAMIC STUDIES Scientific journal

Lpale Alae Lpadlal) il jal) B &gy

He proposed the creation of an in-
ternational commission on Al ethics to
draft a set of universal principles for
responsible Al use: «To establish an in-
ternational commission on the ethics of
artificial intelligence development that
would be responsible for drafting a set
of universal principles for its responsi-
ble use. This would involve a kind of
«commandments for algorithms,» em-
phasizing respect for human dignity and
the inadmissibility of discrimination in
decision-making processes that have
life-defining consequences.». [1] Simi-
larly, at the international roundtable ti-
tled «Artificial Intelligence and Cultural
Diversity: In Search of a Shared Ethics,»
organized by the International Center for
Interfaith and Interreligious Dialogue in
cooperation with the Baku Internation-
al Centre of Multiculturalism, experts
discussed mechanisms for assessing
Al-driven decisions, issues of account-
ability, and the alignment of algorithms
with the principles of human rights and
human dignity. [2]

Despite the growing interest in is-
sues of Islamic ethics in the field of Al
the existing literature remains largely
theoretical and declarative, offering little
critical analysis of actual policies, tech-
nological practices, and concrete cases
of Al application. The present study
seeks to address this gap by comparing
the ideal normative principles of Islamic
ethics with the current state of techno-
logical and regulatory practices, identi-
fying key discrepancies and proposing
practical solutions to overcome them.

This study aims to substantiate the
application of Magqasid al-Shari’a as a
system of moral and ethical norms for

regulating the development and use of
Al and to propose an integrative Islamic
model of Al ethics. To achieve this aim,
the study analyzes the historical devel-
opment and theoretical foundations of
Magqasid al-Shari’a, reviews contempo-
rary literature on the application of Is-
lamic principles in the field of Al, sys-
tematizes key Islamic virtues that have
normative significance for digital ethics,
identifies discrepancies between ideal
moral standards and actual Al practices,
and formulates directions for further nor-
mative and policy integration of Islamic
values into Al governance.

The Methodology

The methodological framework of
the study is based on qualitative research
methods, including content analysis of
Islamic and contemporary academic
sources, the comparative method, a nor-
mative-ethical approach, and conceptual
modelling for the development of an Is-
lamic ethical framework for Al:

1) A library approach is used to go
through recent research papers based on
the integration of Al from the Islamic
perspective. This study, however, con-
centrates only on the studies that have
explored the integration process from
the Maqasid al-Shari’a perspective. The
Google Database is used to obtain the
research papers for the period of 2020
and 2025. The main queries were: «Al
and Maqasid al-Shari’a». Summaries for
each article are included in the Literature
review section.

2) The second approach theoreti-
cal approach to establish the Higher
Objectives of Islamic Law, which is the
Magqasid al-Shariah framework. The
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brief history of the theoretical frame-
work is provided, as well as the list of
main contributors.

3) Content analysis is used to es-
tablish how the Islamic virtue-based
ethical principles differ from reality. The
high moral principles and ethical con-
cepts, such as justice (Adl), Autonomy
(Ikhtiyar), Accountability (Muhasabah),
Respect (Ithar), and other principles,
are revised separately, where the com-
parison is made between the theory and
reality.

4) After reviewing the existing lit-
erature, the theoretical framework of
the Maqasid al-Shari’a, and revising the
alignment of the Islamic virtue-based
ethical principles with reality, this paper
proposes a model that includes three in-
terconnected elements that form a sys-
tematic approach to Al implementation
based on Islamic values.

The research Results

The Higher Objectives of Islamic

Law — Maqasid al-Shari’a

In the classical books of Figh and
methodologies of Usul al-Figh, scholars
examine the issue at hand through the
lens of Magqasid al-Shari’ah, which aims
to achieve Allah’s goals and benefits for
human beings (Tawil Magqasid). It pro-
vides a comprehensive framework and
clear guidance on the process of deter-
mining permitted and prohibited actions
for the Muslim community. However,
the exact framework under the name
of Magqasid al-Shari’ah didn’t exist at
the time of the Prophet Muhammad
(PBUH); the scholars have developed it
by looking at the ayahs of the Quran and
authentic hadith from the Prophet Mu-

hammad (PBUH) as a general system
to apply for different kinds of requests
from society [3, p. 68-73].

Great Islamic legal scholars de-
veloped the concept of Magqasid al-
Shari’ah throughout 11 to 14 centuries.
Notable figures involved in creating the
current system include Abu Al-Ma’ali
al-Juwaini (d. 478 AH), Abu Hamid al-
Ghazali (d. 505 AH), Al-‘Izz ibn ‘Abd
al-Salam (d. 660 AH), Shihab ad-Din al-
Qaraft (d. 684 AH), and Shams ad-Din
ibn al-Qayyim (d. 748 AH) [4, p. 22-37].

One of the final developers of
Magqasid al-Shari’ah is Abu Ishaq al-
Shatibi (d. 790 AH/1388 CE), an Islamic
legal scholar from Andalusia. He was
the one to develop this framework in
his work @) 5oJ) (Almwa faqat). In his
work, he writes that the rules of God (Al-
lah) consist of welfare and prosperity for
human beings in this life and the here-
after. As a basis for creating a universal
system that allows for deriving a logical
and beneficial solution, he applied the
system developed by Imam Al-Ghazali.
The system aims to protect five primary
aspects of a human being's life: religion,
life, intellect, offspring, and property.
Anything aimed at preserving these five
things brings benefit (Maslaha), but any-
thing aimed at undermining or weaken-
ing them is harm (Mufsida). [5, p. 71].

Yusuf al-Qaradawi proposed using
the concept of Magqasid al-Shari’ah as a
framework for evaluating new technolo-
gies and responding to modern challeng-
es. His approach, which he calls «Purpo-
sive Figh,» aims to find a middle ground
(al-wasatiyya) between two extremes in
the Islamic world: overly secularized in-
terpretations of Islam and the strictly lit-
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eralist, textualist approaches of Salafism
and similar movements. [6, p. 39]
Modern reformers, such as Muham-
mad al-Tahir ibn Ashur, have proposed
a revamped methodology for legal the-
ory (usul al-figh), expanding Maqasid
al-Shari’ah beyond the five traditional
goals to include concepts such as free-
dom, equality, civil rights, and the pres-
ervation of the family system. [7, p. 10]
Scholars, including Mohammad Hashim
Kamali, utilize Maqasid al-Shari’ah as
a foundation for independent reasoning
(ijtihad) and civilizational renewal (ta-
jdid hadari) aimed at adapting Islamic
law to contemporary realities. [9, c. 6-7]
Jasser Auda is a contemporary Mus-
lim scholar and thinker who has made a
significant contribution to the develop-
ment of the Maqasid al-Shari’ah theory.
He believes that the objectives of Sharia
help overcome historical contradictions
between Islamic schools of law and rec-
oncile various movements within the

Muslim world. Furthermore, he argues
that Magqasid al-Shari’ah should serve
as the primary guide for fatwas and le-
gal rulings, as the legitimacy of norms
depends on the extent to which they
contribute to achieving the higher goals
of Sharia. His approach emphasizes the
systemic nature, universality, and rele-
vance of Maqasid al-Shari’ah in address-
ing modern social, political, and ethical
challenges. [4, p. 347-360]

Overall, the analysis shows that
Magqasid al-Shari’ah represents the
achievement of harmony in society and
among its residents by preserving the
public interest (Maslahah). Ash-Shari’ah
indicates a clear path toward reaching
the right path to God. It is divided into
three categories, depending on the «level
of necessity»: essentials (daruriyyat),
needs (hajiyyat), and embellishments
(tahsiniyyat). Table 1 provides an over-
view of the goals of each category. [3,
c. 72-79].

Table 1. Three levels of necessity in Maqasid al-Shari’ah

=Protection of religion (Din)
eProtection of Life (nafs)
eProtection of Lineage (nasl)
=Protection of Intellect (“aqgl)
*Protection of Property (mal)

Necessities (Daruriyat) ;

I Needs (Hajiyat)

*Requirement to help people to live without dealing with difficulties

Luxuries {Tahsiniyat)

*Complimentary and desirable factors

eIt gives perfection to human lives

For a better understanding of Dau-
riyat, the following diagram 1 presents

examples of the Elements based on the
five primary considerations.
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Diagram 1. DnemenTsI niepBoii Heodxoaumoctu ([Japypuara)

- Awareness of health

- Tawhid

- Reflect on God's signs

- Nutrition

- Religious education

- Education level

- Sustainability

- Mosque activities
- Preserve human dignity

- Keeping family bonds
- Harmony in the family

- Provide justice, love, security within
the family

- Marriage and children

The primary principle of Islamic
Law, when determining what is per-
missible and forbidden, is that unless
explicitly stated otherwise or proven to
be prohibited, everything is acceptable
in Islam. So, Al technology should be
used and developed for the sake of peo-
ple, because Allah Almighty himself en-
courages science and knowledge for the
benefit of people on Earth: «And He has
subjected to you whatever is in the heav-
ens and whatever is on the earth — all
from Him. Indeed, those are signs for a
people who give thought.» [8, 45:13]. In
some other ayahs in the Quran, human-
made creations and inventions like ships
and coats of mail are considered as the
signs of Allah: «It is Allah who created
the heavens and the earth and sent down
rain from the sky and produced thereby
some fruits as provision for you and sub-
jected for you the ships to sail through
the sea by His command and subjected
for you the rivers.» [8, 14:32]. However,
Al technology is permissible only for the
benefits of welfare and prosperity of hu-
manity, so Allah warns his slaves not to
harm themselves by creating something
distorting and dreadful: «And spend in
the way of Allah and do not throw [your-

- Human enhancement

- Knowledge and skills
- Intellectual emancipation

- Productivity
- Social Justice
- Brotherhood
- Charity
- Income and savings

selves] with your [own] hands into de-
struction» [8, 2:195]. For example, the
development of systems that could get
out of control and threaten the existence
of humanity, or technologies that exacer-
bate injustice or undermine human dig-
nity. Therefore, true progress lies in the
ethical responsibility of Al system crea-
tors, who must align innovations with
the principles of spiritual security.

Literature review

Within the framework of this article,
scholarly works indexed in the Google
Scholar database from 2020 to 2025
were reviewed. The presented studies
focus on a critical examination of the
rapid development of Al technologies
through the lens of the higher objectives
of Islamic law (Magqasid al-Shari’a). The
authors unanimously argue that Maqasid
al-Shari’a, as the philosophy of Islamic
law, represents the most comprehensive
and flexible ethical system for regulating
emerging technologies in Muslim socie-
ties.

The first part examines how the
frameworks of Magqasid al-Shari’a can
be applied today and extended to new
fields, such as social sciences and eco-
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nomics. The second part is devoted
to proposals for applying Maqasid al-
Shari’a to the governance of technologi-
cal advancements, including the devel-
opment of Al systems.

Ishfaq Amin Parrey, a researcher of
Islamic studies, proposed applying the
Magqasid al-Shari’a framework to hu-
manity, focusing on a set of key objec-
tives, which include maintaining mutual
understanding, cooperation, and social
integration; protecting humanity’s stew-
ardship (khalifa) on Earth; promoting
and strengthening global peace based on
justice; safeguarding international hu-
man rights; and spreading the Islamic
message. Collectively, these objectives
demonstrate that Maqasid al-Shari’a is
not only a legal framework but also a
guiding principle aimed at fostering eth-
ical, just, and harmonious interactions
among people worldwide. [10]

The Muslim researcher, Badmas
Yusuf, primarily employed the histori-
cal research method. He concluded that
the theory is characterized by dynamism
and adaptability, making it continuously
evolving and expanding. The Shariah
system serves as an indispensable tool
for ensuring the relevance and adapt-
ability of Islamic law across all times
and contexts. Today, this system pro-
vides fundamental principles that guide
the correct and purposeful application of
Islamic rulings, particularly in the field
of mu‘amalat (social transactions and
worldly affairs), rather than in ibadat
(ritual worship).[11]

Mohadi and Tarshani examined the
ethical issues associated with the devel-
opment of Al from the perspective of
Magqasid al-Shari’a and ethical approach-

es, arguing that Al raises significant ethi-
cal concerns related to privacy and ma-
nipulation. Unlike dominant neoliberal
and purely technical ethical models, the
Magqasid al-Shari’a approach is oriented
toward human welfare (maslaha), dig-
nity, privacy, justice, and moral purpose.
[12]

Fauzan Mas‘ar explored the inter-
section of Al and Islamic ethics through
the lens of Magqasid al-Shari’a, propos-
ing a comprehensive model based on five
core objectives—preservation of faith,
life, intellect, lineage, and property—for
the ethical development and implemen-
tation of Al. He concludes that integrat-
ing Islamic ethical principles into Al de-
velopment not only ensures compliance
with Shariah but also contributes to the
global discourse on ethical Al, promot-
ing human welfare while upholding Is-
lamic values.[13]

Hakim and Shamsuddin analyzed
the permissibility and ethical aspects of
using ChatGPT among Muslim students
at the International Islamic University
Malaysia (IIUM) within the framework
of Islamic tradition. They found that
students actively use ChatGPT for aca-
demic, personal, and social purposes and
generally consider it Islamically permis-
sible. However, to ensure responsible
use, the study offers ethical recommen-
dations based on Magasid al-Shari’a,
emphasizing critical thinking, verifica-
tion of religious information, human
wisdom, and preservation of intellect.
The article highlights that Al should
assist in Islamic education rather than
replace scholars or undermine Islamic
educational traditions. [14]

Rifai et al. sought to create an in-
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tegrative ethical framework for Al in
Islamic education by synthesizing the
principles of Magqasid al-Shari’a with
Indonesia’s national legal system. This
synthesis resulted in a four-pillar ethi-
cal model encompassing algorithmic
justice, digital adab (proper conduct),
student protection, and community in-
volvement in oversight. The study dem-
onstrates that Al in Islamic education
can transform from a neutral tool into a
spiritually oriented mechanism, shaping
students with ethical awareness, intellec-
tual capacity, and legal protection.[15]
Nikmah et al. examined the ethical
challenges of Al use through the lens of
Islamic philosophy, focusing on the de-
velopment of a moral framework based
on Magqasid al-Shari’a, which empha-
sizes the protection of five fundamental
aspects and forms a «God-Conscious
Al» model. The study demonstrates
that Islamic ethical principles, particu-
larly Magqasid al-Shari’a, ‘adl (justice),
taklif (moral responsibility), and karama
insaniya (human dignity) together con-
stitute a comprehensive and practical
ethical foundation for regulating Al. [16]
To prevent the unjust violation of
human rights, several studies have fo-
cused on developing an ethical foun-
dation for Al based on Islamic virtues
derived from Magqasid al-Shari’a. For
example, Rakib A. and colleagues pro-
posed applying an Al ethical framework
grounded in Islamic virtues to govern the
Al domain. They suggest focusing on
two poles of normative ethics: one be-
ing a potentially universal set of values
applicable to all humanity, and the other
consisting of virtues that individuals can
cultivate and develop. They argue that

the Muslim community can adopt this
ethical framework, as it incorporates a
«moral and legal ethical code rooted in
the local culture, traditions, and valuesy»
of Muslims worldwide. [17].

Aliff Nawi et al. argued that, al-
though Al systems are designed to repli-
cate human intelligence, they can never
be considered human beings because
they lack a human-like consciousness
or soul. They discussed how Al systems
can be used, underused, misused, and
overused. For example, Al use can en-
able human self-realization and enhance
human agency, but on the other hand, it
can devalue human skills and remove
human responsibility. They consider
Magqasid al-Shari’ah to be a guideline
for an ethical framework, because jus-
tice requires not only justice and equi-
table components, but also compassion
with understanding. Applying Maqasid
al-Shari’ah may anticipate potential Al
risks in a more balanced and harmonized
way [18].

Shaban Kausar et al. examined this
topic more methodically, considering
key Islamic virtue-based ethics, such as
Justice (Adl), Compassion (Rahma), Be-
neficence (lhsan), Accountability (Mu-
hasabah), and Trust (Amanah), among
others. They went through every princi-
ple to say how the Al should be aligned
with them. Here, we will outline and
discuss some of the key principles pre-
sented in the study. [19]

Ezieddin Elmahjub discussed the
Islamic concept of Maslaha as a bench-
mark for Ethics in Al. There are two pri-
mary approaches to applying Maslaha:
the welfarist perspective and utility-
based evaluations. The first is for the
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benefit of society, based on principles
such as fairness, beneficence, and pri-
vacy, among others. However, utility-
based evaluation is not based on what
people believe is good or bad, but rather
on the revelation. He suggests mixing
and cooperating welfare maximization
and safeguarding specific imperatives so
that they form a complementary relation-
ship [20]. Such a balance between hu-
man welfare and divine injunctions will
enable the creation of technology that is
both effective and morally justified.

The presented corpus of research
indicates that Maqasid al-Shari’a pos-
sesses significant epistemological and
normative potential for shaping ethical,
just, and human-centered Al. However,
to realize this potential, it is necessary
to move from theoretical justification to
the practical implementation of its prin-
ciples through standards, assessment
methodologies, and educational pro-
grams. This will constitute the next criti-
cally important stage in the development
of Islamic digital ethics as an independ-
ent and influential scientific and practi-
cal discipline.

Islamic virtue-based ethical

principles

Nowadays, Al indeed has numerous
advantages, including reducing human
error, boosting productivity, reducing
costs, facilitating automation, and en-
hancing creativity, among others. From
an Islamic perspective, automation and
cost-effectiveness can be taken as a gain.
Online fatwa applications may be the so-
lution to the growing demand from the
Muslim community worldwide. [21,
c.2504-2511].

However, some people criticize the
ethical principles applied by Western
norms, such as transparency, fairness,
beneficence, accountability, and privacy.
The dominance of Western values pre-
vails in Al ethical principles; however,
the world is calling out this injustice and
demanding the inclusion of diverse ethi-
cal norms from various ethical traditions
[22, c. 583-597]. For example, Qatar has
been developing Al systems that align
with Qatari values, customs, traditions,
and moral principles, ensuring they are
in line with the country’s social norms
and beliefs. [23].

This chapter describes certain ethi-
cal norms from an Islamic perspective
and contrasts them with existing prob-
lems in the Al field.

These ethical considerations are
also applied by two of the fastest-de-
veloping Gulf countries, Saudi Arabia
and the UAE. The Saudi Data and Al
Authority published the «Al Ethics Prin-
ciples» in 2023, outlining seven main
principles for developing Al systems and
programs: fairness, privacy and security,
humanity, social and environmental ben-
efits, reliability and safety, transparency
and explainability, and accountability
and responsibility [24].

The Minister of State for Al, Digital
Economy, and Remote Work Applica-
tions Office of the United Arab Emir-
ates published «Al Ethics Principles
and Guidelines» in 2022, listing eight
main principles: fairness, accountability,
transparency, explainability, safety and
security, human-centeredness, sustain-
ability, environmental benefits, and pri-
vacy [25].

However, some experts argue that
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none of the ethical principles applied by
Muslim countries consider Islamic mor-
al values and cultural values that are im-
portant to the Muslim community. The
proposed ethical framework is universal,
while religious perceptions matter not
only for Muslims, but also for other ma-
jor religions, such as Judaism and Chris-
tianity [26, p. 429-453].

That being said, the disadvantages
of Al systems are presented as follows:
the basic principles of ethics in Islam
that today’s advanced technology can-
not meet are listed below. The develop-
ers of this universal Shari’ah system,
such as Imam Al-Ghazali, Ibn Qayyim,
and Imam Ash-Shatibi, thoroughly and
deeply considered the ethical basis for
the development of Magqasid al-Shari’ah.
[4, p. 22-37].

The moral virtues underlying
Maslaha, an Islamic instrument aimed
at promoting the welfare of society, help
achieve its objectives. These include
high moral principles and ethical con-
cepts, such as justice (Adl), Autonomy
(Ikhtiyar), Transparency (Shura), Sus-
tainability (Mizan), Compassion (Rah-
ma), Sincerity (lhsan), Accountability
(Muhasabah), Trust (Amanah), Truthful-
ness (Siddiq), Respect (Ithar), Humil-
ity (Tawadu). All the mentioned moral
virtues are derived from the Quran, the
Hadith, and the traditions of the Prophet
Muhammad (PBUH) [38]. In the Quran:
«Verily, Allaah commands Adl (fairness,
equity, justice) Ihsaan (excellence in ser-
vitude to Allaah, benevolence towards
people, graciousness in dealings) and
giving to those close to you, while He
forbids Fahshaa (lewdness, indecency,
licentiousness, immorality), Munkar

(bad actions, undesirable activities, gen-
erally unaccepted behaviour, not fulfill-
ing one’s obligations), and Baghy (rebel-
lion, transgressing limits, exploiting or
violating others™ rights, abuse of author-
ity or freedom). He admonishes you so
that you heed the advice.» [8, 16:90].

To better understand the correlation
between Al applications, the ethical val-
ues discussed below, including the stand-
ards they should adhere to in theory, and
how the actual state of affairs does not
align with the specified moral standards.
This is done to address raised concerns,
identify key issues, and address emerg-
ing challenges.

Justice, Fairness (Adl)

The development and application
of Al should be designed reasonably by
providing equality and impartiality for
all parties involved. In other words, any
bias or discrimination based on people’s
age, gender, or race against anyone can-
not take place. In the Quran in Surah Al-
An’am: «And when you speak, be just,
even if it concerns a close relative.» [8,
6:152]. Yet, the most up-to-date versions
of Al can’t guarantee fairness in high
fashion, as it has been reported on many
occasions that Al exhibits bias in areas
such as credit line approval, job appli-
cations, and medical diagnoses, among
others. [27]. For one thing, LLMs (Large
Language Models) attributed negative
characteristics to individuals who used
African American English during the
interview [28]. One more example, Al
has learned to distinguish people’s race
based on their chest X-ray results, so it
used this shortcut to give out wrong di-
agnoses to women and people of color.
[29].



NY1

NUR-MUBARAK

98

Ne3 (07) 2025

s

UCJTAMTAHY 3EPTTEWIEPI Fruibimu xxypHa
RESEARCH IN ISLAMIC STUDIES Scientific journal

Lpale Alae Lpadlal) il jal) B &gy

In Islamic moral standards, it is un-
acceptable, and it cannot be overlooked,
as the Quran said: «O you who believe!
Stand firm for justice, as witnesses to
Allah, even though it be against your-
selves, or your parents, or your kin,
whether they be rich or poor; Allah is a
Better Protector to both of you. So, fol-
low not the lusts of your hearts, lest you
may avoid justice, and if you distort your
witness or refuse to give it, verily, Allah
is Ever Well-Acquainted with what you
do». [8, 4:135].

Compassion, Humanity (Rahma)

Rahma means to cause no harm to
people and to show empathy towards
them. It is narrated from Abu Huraira:
«Allah’s Messenger (saw) kissed Al-
Hasan bin Ali while Al-Aqra’ bin Habis
al-Tamimi was sitting beside him.» Al-
Agra said, «I have ten children, and I
have never kissed any of them.» Allah’s
Messenger (sas) cast a look at him and
said, « Whoever is not merciful to others
will not be treated mercifully.» [30, p.
948, Hadith Ne 65-(2318)]. When con-
sidering the use of Al, it is essential to
prioritize the welfare of people and dem-
onstrate compassion.

There is an ongoing debate about
whether Al can exhibit genuine emotions
and display empathy towards people.
Some Al systems can express sadness or
happiness, but the question is: do they
do so based on the algorithms coded into
them, or can they truly distinguish users’
emotions? This is still an open question
to be answered. [31].

When making decisions, people
base some of them on their feelings. For
example, parents can punish their chil-
dren or not punish them based on their

emotional state at a particular moment,
but can Al do that?

Accountability (Muhasabah)

Every person is responsible for their
actions. Quran states, «And every soul
earns not [blame] except against itself,
and no bearer of burdens will bear the
burden of another. Then to your Lord is
your return, and He will inform you con-
cerning that over which you used to dif-
fer.» [8, 6:164].

The developers and users of Al shall
be held accountable for their actions in
how they use the Al technology. The
main problem that violates the Adl, Mu-
hasabah principles is that every single
data point inserted or fed to Al has been
created by human beings. Al can easily
detect patterns of bias, racism, ageism,
and so on, based on the data, because
that’s who people are. Currently, it is
challenging to promise that Al will be
impartial. If Al does something unjust
or terrible, it is only because it learned
it from people. We can’t say that every
high-tech company developing Al is led
by the most fair, even-handed, thought-
ful, empathetic, and compassionate peo-
ple.

Trust (Amanah)

Trustworthiness is crucial for peo-
ple to believe in Al and feel safe using
it, but in reality, it is not the case. In Al
development, protecting personal data is
crucial, and it is both essential and in-
tricate, requiring careful consideration
and informed consent. Allah Almighty
says in the Quran: «Those who faithfully
observe their trusts and their covenants.»
[8, 23:8]. Different sources have reported
that Al may collect personal data, such as
preferences, fingerprints, and biometric
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information, without obtaining consent,
or it may make it difficult to quickly
agree to or decline data collection. [32].
This poses a risk of information leakage,
so a risk mitigation framework should be
developed accordingly. [33].

Even with Al breaches, confidenti-
ality issues have led to copyright con-
cerns. Many authors have claimed to be
compensated for the use of their copy-
righted works in training Al tools. [34].

Transparency (Shura)

Transparency is crucial for establish-
ing trust within society and among com-
munity members. One of the main prob-
lems in applying this ethical principle
is the so-called «black box problem» of
Al. The developers have been intrigued
by this issue, as it is puzzling to them
because they cannot track the stages of
the automated decision-making process.
An Al system doesn’t reveal how it ar-
rived at any conclusion, how it catego-
rized the data, or what factors were used
to generate the output [35]. This raises a
question about how such a cryptic, latent
system can be trusted. Developers of Al
systems should openly and step by step
demonstrate the rationale behind their
processes and algorithms, so that they
can be applied in fields such as medicine,
engineering, or banking.

Autonomy (Ikhtiyar)

Developers of Al systems should not
grant autonomy to the systems they cre-
ate. The ultimate decision-making and
final word should remain with the peo-
ple. Allah Almighty says in the Quran:
«We have indeed created humankind
in the best of molds.» [8, 95:4]. Today,
the most sophisticated Generative Al
systems are still regulated by humans,

but scientists are ambitious enough to
develop General Al, which can act inde-
pendently without anyone’s supervision.
Though General Al is still just a dream,
humanity should be cautious of what it
wishes for.

Truthfulness (Siddiq)

Being honest is a crucial character-
istic to have for people, but for Muslims,
even more so. There is a hadith narrated
by "Abdullah: The Prophet (PBUH) said,
«Truthfulness leads to righteousness,
and righteousness leads to Paradise. And
a man keeps on telling the truth until he
becomes a truthful person. Falsehood
leads to Al-Fajur (i.e., wickedness, evil-
doing), and Al-Fajur (wickedness) leads
to the Fire of Hell. A person may con-
tinue telling lies until they are recorded
as a liar before Allah. [36, c. 33-34].

An IT field representative should
design Al that aligns with this hadith.
Otherwise, it can cause so much harm
to people. The truthfulness component,
nevertheless, is not part of an Al system;
it still has hallucinations. What is Al hal-
lucination? According to the IMB defi-
nition, it is «a phenomenon wherein a
Large Language Model (LLM) perceives
patterns or objects that are nonexistent or
imperceptible to human observers, creat-
ing outputs that are nonsensical or alto-
gether inaccurate.» [37]. The developers
of chatbots like ChatGPT are working on
addressing the misinformation problem,
but they haven’t yet reached a zero-error
level [38].

Social and Environmental Benefits

Any development should have gen-
eral benefits for society and contribute to
environmental safety. Therefore, adopt-
ing green practices with Al systems is
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crucial, especially today, when computa-
tion and cryptocurrency electricity con-
sumption is steadily increasing, and it
is estimated to account for up to 4% of
global energy use by 2026. [39].

Al’s footprint extends beyond
greenhouse gas emissions from electric-
ity use to include the mining of natural
resources for hardware devices in data
centers. Additionally, the production of
hardware devices may lead to soil ero-
sion, as electronic waste, if not properly
recycled, can contaminate soil and water
[40].

The aforementioned ethical stand-
ards are universal for all humanity, and
addressing these Al failures requires im-
mediate action from developers.

Practical Application of Maqasid

al-Shari’a

By analyzing the theoretical foun-
dations and existing literature, this study
proposes the practical application of
Magqasid al-Shari’a through the develop-
ment of a regulatory system aimed at the
ethical and responsible use of Al. The
proposed model includes three intercon-
nected elements that form a systematic
approach to Al implementation based on
Islamic values.

Within this model, each new Al
product undergoes an impact assess-
ment from the perspective of Maqasid
al-Shari’a: identifying which objec-
tives are affected, whether the product
strengthens or violates them, and evalu-
ating risks to life, intellect, dignity, and
property. Based on Maqasid al-Shari’a,
compliance standards are developed, in-
cluding ensuring justice, algorithmic ex-
plainability, data protection and privacy,

prohibiting applications that violate hon-
or and dignity, and maintaining transpar-
ency of Al decisions in the public sector.

To ensure compliance with these
norms, it is proposed to establish an
oversight body—such as a national coun-
cil, a unit within a ministry, or an ethics
committee at a religious institution—that
would approve high-risk projects, assess
potential harms and benefits from the
perspective of Maqasid al-Shari’a, and
prepare annual reports on ethical risks.

The application of this Islamic mod-
el ensures the integrity and systematic
nature of regulation, the universality of
the approach across different countries,
alignment with global Al ethics princi-
ples while incorporating a spiritual and
moral dimension, prevention of harm
to both individuals and society, and the
strengthening of public trust in technol-
ogy.

Thus, the proposed framework inte-
grates Islamic values into the practice of
Al development and use, creating a sys-
tematic and responsible digital govern-
ance mechanism in the member coun-
tries of the Organization of Islamic Co-
operation. This is achieved through the
establishment of national ethical coun-
cils, where compliance with Magqasid
al-Shari’a norms becomes a mandatory
technical standard at the algorithm pro-
gramming stage.

Conclusion

In conclusion, the conducted study
confirms that Maqasid al-Shari’a can
serve as an effective foundation for de-
veloping an ethical and normative frame-
work for Al governance. The analysis of
the theoretical foundations of Magasid
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al-Shari’a, contemporary scholarly liter-
ature, and Islamic virtues demonstrated
that applying these objectives in Al prac-
tice allows for identifying discrepancies
between ideal moral standards and the
actual activities of technology devel-
opers and users. The proposed three-
step model-impact assessment through
Magqasid al-Shari’a, compliance stand-
ards, and an Al ethics oversight body—
provides a systematic and holistic ap-
proach to digital governance, integrating
Islamic values into the Al development
and implementation process.

The practical application of this
model contributes to strengthening jus-
tice, transparency, accountability, data
protection, and human dignity, while
also fostering public trust in technol-
ogy. The universality and spiritual-moral
dimension of the proposed framework
make it relevant not only for Muslim-
majority countries but also for the global
discourse on Al ethics. Thus, Maqasid
al-Shari’a demonstrates its potential not
only as a theoretical value system but
also as a practical tool for ensuring the
responsible, fair, and humane use of Al
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